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ADVERTISEMENT. 


THE circumstances which led to the composition of this 
Work, and the history of its completion and publication, are 
fully narrated by Bp. Bull in the Preface to the Reader, pp. 
i. &c., and by Nelson in his life of Bp. Bull, pp. 239, &c., 
in which there is also a valuable review of the state of the 
controversy at that time. An account of the successive edi- 
tions will be found in Dr. Burton’s Preface to the 8vo. edition 
of the Works, first published in Oxford in 1827. The text of 
that edition has been followed in the present Translation, and 
the additional notes which it contains have also been trans- 
lated ; those of Dr. Burton being distinguished by the letter 
B. His notes, and the references added by him, as well as 
the few additional references and observations which are 
introduced in the notes to this Translation, are included in 
brackets. Grabe’s longer Annotations are removed from the 
places which they occupy in the Oxford edition, at the ends 
of the several chapters, to an Appendix at the end of the 
Work, in order not to interrupt the continuity of the original 
Treatise. The paging of the folio edition of Grabe, and of 
the 8vo. of 1827, are retained in the margin, the latter 
being included in brackets. 


The passages quoted from the fathers are preserved in 
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the original language as notes, and in a few places the con- 
text has been added. 

There was a translation of this and of Bp. Bull’s other 
Works on the Trinity by Dr. F. Holland, in two volumes 
8vo. A.D. 1725. This has been consulted by the trans- 
lator, but so little use has been made of it, that the present 
must be considered as an independent version. 

The Indices and List of Authors for this and the other 
Works on the Holy Trinity, will be placed at the end of the 


volumes, as in Dr. Burton’s 8vo. edition of the originals. 
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TO THE READER. 


In the Apology*, which I sent out in defence of a work 
entitled the Harmonia Apostolica, the first-fruits of my theo- 
logical studies, I said®,—being forced to do so by a very grave 
and unjust calumny of my opponents,—“ that I had drawn 
out certain historico-ecclesiastical propositions concerning the 
divinity of the Son, in which, as I trusted, I had clearly shewne 
the agreement of the ancient doctors, who preceded the Nicene 
council, with the Nicene fathers, as well concerning the con- 
substantiality of the Son of God as His co-eternity, the tra- 
dition having been derived from the very time of the Apostles; 
but that, owing to ill health, and other cares and business 
of sundry kinds, it had not yet been in my power to put 
together my scattered sheets, and bring to a completion my 
imperfect work.” Upon this I was assailed on all sides 
with entreaties from learned friends, that I would apply both 
mind and hand, to finish, as speedily as possible, a work 
which was absolutely needed. For they gave me to under- 
stand that the writings of Christopher Ch. Sandius¢ were 


* [Apologia pro WHarmonia, &c. 
Lond. 1676. ] 

> 1.8. [p. 317. See Bp. Bull on Jus- 
tification, Pt. ii. and iii.: Anglo-Cath. 
Library, p. 238. ] 

¢ (Bp. Bull here omits the words 
“against Petavius and others’? which 
occur in the Apologia. The calumny 
to which he refers was a charge of So- 
cinianizing on the doctrine of justifi- 
cation. | 

‘ Of the treatise of Christopher 
Christopher Sandius: the first edition 
had been sent out A.D. 1668, the se- 
cond—so much enlarged and corrected 
as, except from its retaining the origi- 
nal title, to be a new work, (ibid.,)— 
was published A.D. 1676, with the fol- 
lowing title, Christoph. Christophori 
Sandii Nucleus Historie Ecclesias- 


tice, exhibitus in Historia Arianorum, 
tribus libris comprehensa: Quibus pre- 
tina est Tractatus de Veteribus Scrip- 
toribus Ecclesiasticis, secunda editio ab 
Authore locupletata et emendata. Co- 
lonie apud Joannem Nicolai, 1676. 
Prefixed is a Prefatio ad Lectores, 
by Christophorus Philippi Sandius the © 
father of the writer. The volume con- 
tains 432 pages (besides Addenda and 
Index) ; of these 49 pages are occupied 
by the tract de Scriptoribus Ecclesiasti- 
cis: the heading of the pages of the rest 
is Enucleate Historie Ecclesiastice, lib. 
i., &c., though the title-page, as has 
been said, bears the name Nucleus 
H. E. exhibitus, &c. Bp. Bull through- 
out refers to both these tracts, and to 
the Nucleus under both titles. ]} 
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every where in the hands of our students of theology and 
others, a writer who openly and unblushingly maintains the 
blasphemy of Arius as the truly catholic doctrine, and as 
supported by the voices of all the ancients who preceded the 
council of Nice. Overcome at last by their reiterated re- 
quests, (although I had not even then sufficient leisure, nor 
was my health strong enough for so arduous a task,) I again 
read over the works of the primitive fathers; the testimonies 
out of them, bearing on my subject, which I had collected 
into my note-books, I again submitted one by one to a fresh 
and most searching examination; I added several others to 
them; the passages alleged by Sandius and others in sup- 
port of the opposite side I weighed with increased care ; 
and lastly, I put in order the whole of this, as it were, rude 
and confused mass of my observations, disposing and arrang- 
ing them in the easiest and clearest method that I could; 
and it is now more than five years since I finished the work, 
in the state in which it now comes out. 

If you ask, why then has the publication been so long 
delayed ? I will tell you plainly. As soon as I had put the 
finishing hand to my MS., I immediately offered it to three 
booksellers in succession, for publication, on the fairest 
terms: they all, however, on different grounds, declined to 
undertake the care and expense of printing the work ; 
apprehensive, I suppose, that few would be found to buy a 
book, of which the author was little known, and the subject 
difficult, and which very few indeed would care to bestow 
pains in examining. Nor was I myself,—a person of narrow 
Income and with a large family,—able to bear the expense 
of the press. 

In consequence, I brought home again my neglected work, 
to be laid up on the shelves of my bookcase; content to have 
had the will at least to do something for the defence of divine 
truth, and to have complied, so far as lay in my power, with 
the wishes of my friends. 

After I had for some time consoled myself with these re- 
flections, at length, at the suggestion of a friend, I sub- 
mitted my papers, raised as it were from the grave, to the 
judgment of a most distinguished man and consummate 
theologian, Dr. William Jane, the very worthy Regius Pro- 


TO THE READER. 1x 


fessor of Divinity in Oxford, who, with his usual kindness, 
did not decline the trouble of reading them through, and 
when he had read them through, and honoured them with 
his approval, he further recommended them to the favour and 
patronage of the great bishop of Oxford, and easily obtained 
from his singular kindness and zeal for catholic truth, that 
this Defence of the Nicene Creed should at last come out 
from the press at the Sheldonian Theatre, which the bishop 
had fitted up at his own expense. But as that press was 
occupied with different works of other writers, there was for 
a considerable time no opportunity whatever, and afterwards 
only occasionally, for mine; and hence delay has arisen in 
bringing this treatise through the press. 

If I could have foreseen that it would have been so long 
before this treatise of mine was published, you should have 
certainly had it much more carefully finished, more polished, 
and more rich in matter. But, as I have already said, I 
completed this work at the request of friends, who were 
keenly pressing and unceasingly spurring me on, to revise 
and enlarge the collections which I had by me in defence 
of the catholic faith, made from the reading of ancient 
authors, and, having enlarged them, to publish them as 
speedily as possible, as an immediate antidote to the poison- 
ous writings of Sandius. When, however, I had lost all 
hope of publishing it through the booksellers, what object 
was there for further enlarging and improving a work, which 
was now condemned to the moths and worms? And at last, 
when an unexpected opportunity was afforded for my papers 
being printed, and I had placed them in the printer’s hands, 
they were no longer under my controul. 

It were, indeed, to ,be wished, that this most important 
subject had been treated by some one very much more 
learned than myself, on whom the providence of God had 
withal bestowed more uninterrupted leisure, a better fur- 
nished library, and all requisites in more abundant measure. 
Very many such persons our English Church has, and such 
I pray Almighty God that she may ever continue to have. 
But no one hitherto, so far as I know, has undertaken to 
work out this subject with the care it deserves. Do not, 

* [Bp. Fell, to whom the work is dedicated. | 
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therefore, disdain to use and profit by what I have done, 
till such time as one appears, who shall have brought out 
from 8 more ample store a better and more complete work. 
You have here all that it was in my power to do, a man of 
moderate abilities and learning, the possessor of a limited 
store of books, in poor health, hindered by domestic cares, 
and, whilst writing this work, tied to the cure of souls in a 
country parish, and lastly, living far from the society of 
learned men, an exile, as it were, from the literary world. 
This one thing, however, I may venture to assure you of, 
and most solemnly to declare, that in the whole course of 
this work I have observed the utmost good faith. Not a pas- 
sage have I adduced from primitive antiquity in support of 
the decisions of the council of Nice, which, after a careful 
examination both of the passage itself and its context, I did 
not seriously think really made for the cause which we are 
maintaining; not a passage have I garbled, but have put be- 
fore you all entire. The opinions of the Greek fathers I have 
cited not only in Latin, but in the Greek also, in order that 
those who know Greek may be able themselves to form a 
surer judgment of their genuine meaning. Of those passages 
which the modern defenders of Arianism have adduced from 
the ancient doctors in support of it, I have not knowingly 
and designedly kept back any; nor have I ever attempted 
any how to salve over the harder sayings of the ancients by 
cunning artifices; but have endeavoured, by observing the 
drift and purpose of each author, and by adducing other 
clearer statements from their several writings, to establish on 
solid grounds that they not only admit, but actually require, 
to be understood in a catholic sense. To end the matter in 
one word,—while I willingly confess that it is indeed possible 
that I may be mistaken, I resolutely deny that I have wished 
to deceive any one. 

As regards the chief point, of which I wish to persuade 
others,—I myself am quite convinced, and that on no hasty 
view, that, What the Nicene fathers laid down concerning 
the divinity of the Son, in opposition to Arius and other 
heretics, the same in effect (although sometimes, it may be, 
in other words, and in another mode of expression) was 
taught, without any single exception, by all the fathers 
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and approved doctors of the Church, who flourished be- 
fore the council of Nice, even from the very times of the 
Apostles. 

I pray you kindly to excuse the mistakes of the printer, 
and the occasional slips of a careless corrector of the press. 
It has been my misfortune, that I have had the opportunity 
of examining and correcting, in person, one sheet only, and 
that the last, of this work, as it passed through the press. 
As the only thing I can do, you will find that all the errors 
of the press that are of any moment, are carefully brought 
together and set down in a table prefixed to the work‘. 

And now, reader, whose object is truth and piety, if these 
labours of mine are of any service towards confirming your 
faith on the primary article of the Christian religion, there 
will be good cause both for you and myself to give thanks 
to Almighty God. This only do I ask of you as a recom- 
pense for my labours, (and this I earnestly request,) that in 
your prayers you would sometimes remember me, a sinner, 
and mine. : 

Farewell in Christ our Saviour, our Lord and our God. 


t [There was a table of errata prefixed to the first edition of the original work. ] 


AN INDEX 


OF THE 


PROPOSITIONS DEMONSTRATED IN THIS WORK. 


BOOK I. 


ON THE PRE-EXISTENCHE OF THE SON OF GOD. 


THE PROPOSITION. 


THE CATHOLIC DOCTORS OF THE FIRST THREE CENTURIES ALL WITH ONE 
ACCORD TAUGHT THAT JESUS CHRIST, THAT IS, HE WHO WAS AFTER- 
WARDS CALLED JESUS CHRIST, (BEFORE HE WAS MADE MAN, THAT IS, 
BEFORE HIS BIRTH, ACCORDING TO THE FLESH, OF THE MOST BLESSED 
VIRGIN,) EXISTED IN ANOTHER NATURE FAR SURPASSING THE HUMAN ; 
THAT HE APPEARED TO HOLY MEN, AS A PRELUDE TO HIS INCARNA- 
TION ; THAT HE ALWAYS PRESIDED OVER AND PROVIDED FOR THAT 
CHURCH, WHICH HE WAS AFTERWARDS TO REDEEM WITH HIS OWN 
BLOOD ; AND THAT THUS FROM THE BEGINNING THE “ WHOLE ORDER 
OF THE DIVINE ADMINISTRATION” (AS TERTULLIAN EXPRESSES IT) 
“HAD ITS COURSE THROUGH HIM; AND THAT, MOREOVER, BEFORE 
THE FOUNDATIONS OF THE WORLD WERE LAID HE WAS PRESENT WITH 


GOD HIS FATHER, AND THAT THROUGH HIM THIS UNIVERSE WAS 
CREATED. 


BOOK II. 


ON THE CONSUBSTANTIALITY OF THE SON. 


THE PROPOSITION. 


It WAS THE SETTLED AND UNANIMOUS OPINION OF THE OATHOLIO DOCTORS, 
WHO FLOURISHED IN THE FIRST THREE CENTURIES, THAT THE SON OF 
GOD WAS OF ONE SUBSTANCE, OR CONSUBSTANTIAL WITH GOD THE 
FATHER : THAT IS, THAT HE WAS NOT OF ANY CREATED OR MUTABLE 
ESSENCE, BUT OF ALTOGETHER THE SAME DIVINE AND UNCHANGEABLE 


NATURE WITH HIS FATHER, AND, THEREFORE, VERY GOD OF VERY 
GOD. 


XIV 


AN INDEX 


BOOK III. 


ON THE CO-ETERNITY OF THE SON. 


THE FIRST PROPOSITION. 


THE MORE AUTHORITATIVE AND LARGER PART OF THE DOCTORS, WHO 


LIVED BEFORE THE COUNCIL OF NICE, UNAMBIGUOUSLY, OPENLY, 
CLEARLY, AND PERSPICUOUSLY TAUGHT AND PROFESSED THE co- 
ETERNITY OF THE SON, THAT IS, HIS CO-ETERNAL EXISTENCE WITH GOD 
THE FATHER. 


THE SECOND PROPOSITION. 


THERE ARE SOME CATHOLIC WRITERS MORE ANCIENT THAN THE COUNCIL 


OF NICE, WHO SEEM TO HAVE ATTRIBUTED TO THE SON OF GOD, EVEN 
IN THAT HE IS GOD, A CERTAIN NATIVITY, WHICH BEGAN AT A CERTAIN 
TIME, AND IMMEDIATELY PRECEDED THE CREATION OF THE WORLD. 
AND YET THEY WERE VERY FAR REMOVED FROM THE OPINION OF 
ARIUS. FOR, IF THEIR EXPRESSIONS BE MORE ACCURATELY WEIGHED, 
IT WILL APPEAR THAT THEY SPOKE NOT OF A TRUE AND PROPERLY SO 
CALLED NATIVITY, IN WHICH, THAT 18, THE SON RECEIVED THE BE- 
GINNING OF HIS HYPOSTASIS AND SUBSISTENCE, BUT OF A FIGURATIVE 
AND METAPHORICAL ONE; THAT IS, THEY MERELY INTENDED THIS, 
THAT THE WORD, WHO BEFORE ALL AGES, (WHEN NOTHING EXISTED 
BESIDES GOD) DID EXIST IN AND WITH GOD THE FATHER, AS THE CO- 
ETERNAL OFFSPRING OF THE ETERNAL MIND ITSELF, WENT FORTH IN 
OPERATION FROM GOD THE FATHER HIMSELF, AT THE TIME WHEN HE 
WAS ABOUT TO FORM THE WORLD, AND PROCEEDED TO CREATE THE 
UNIVERSE, AND TO MANIFEST BOTH HIMSELF AND HIS FATHER TO THE 
CREATURES ; AND THAT, IN CONSEQUENCE OF THIS GOING FORTH AND 
MANIFESTATION, HE I8 CALLED IN THE SCRIPTURES THE SON OF GOD, 


‘AND THE FIBST-BEGOTTEN. 


THE THIRD PROPOSITION. 


CERTAIN CATHOLIC DOCTORS, WHO LIVED AFTER THE RISE OF THE ARIAN 


CONTROVERSY, AND RESOLUTELY OPPOSED THEMSELVES TO THE HERESY 
OF THE ARIOMANITES, DID NOT SHRINK FROM THE VIEW OF THE PRI- 
MITIVE FATHERS, WHOM WE LAST MENTIONED, OR RATHER THE MODE 
IN WHICH THEY EXPLAINED THEIR VIEW. FOR THEY THEMSELVES 
ALSO ACKNOWLEDGED THAT GOING FORTH OF THE WORD, WHO EXISTED 
ALWAYS WITH GOD THE FATHER, FROM THE FATHER, (WHICH SOME OF 
THEM ALSO CALLED HIS CONDESCENSION), IN ORDER TO CREATE THIS 
UNIVERSE; AND CONFESSED THAT, WITH RESPECT OF THAT GOING 
FORTH ALSO THE WORD HIMSELF WAS, AS IT WERE, BORN OF GOD THE 
FATHER, AND IS IN THE SCRIPTURES, CALLED THE FIRST-BEGOTTEN OF 
EVERY CREATURE, 
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THE FOURTH PROPOSITION. 


TERTULLIAN, INDEED, HAS IN ONE PASSAGE VENTURED TO WRITE EX- 
PRESSLY THAT THERE WAS A TIME, WHEN THE SON OF GOD WAS NOT. 
BUT, IN THE FIRST PLAOE, IT 18 CERTAIN, THAT THAT WRITER, THOUGH 
IN OTHER RESPECTS A MAN OF GREAT ABILITY AND EQUAL LEARNING, 
FELL OFF FROM THE CATHOLIC CHURCH TO HERESY: AND IT IS VERY 
UNCERTAIN, WHICH BOOKS HE WROTE WHEN A CATHOLIC, WHICH WHEN 
INCLINING TO HERESY, AND WHICH, LASTLY, WHEN A DECIDED HERE- 
TIC. SECONDLY, TERTULLIAN APPEARS TO HAVE USED THAT EXPRES- 
SION IN A CONTROVERSIAL WAY, AND IN DISPUTATION WITH HIS AD- 
VERSARY, PLAYING ON THE WORD SON ; SO THAT, ALTHOUGH HE SEEMS 
TO HAVE ABSOLUTELY DENIED THE ETERNITY OF THE SON, STILL HE 
REALLY MEANT NO MORE THAN WHAT THOSE FATHERS MEANT, WHOM 
WE HAVE CITED IN CHAP. 5—8 OF THIS BOOK: NAMELY, THAT THE 
DIVINE PERSON, WHO IS CALLED THE SON OF GOD, ALTHOUGH HE 
ALWAYS EXISTED WITH THE FATHER, WAS THEN FIRST DECLARED TO 
BE THE SON, WHEN HE WENT FORTH FROM THE FATHER TO MAKE THE 
UNIVERSE. CHRTAINLY THE SAME TERTULLIAN HAS IN MANY OTHER 
PASSAGES TREATED OF THE CO-ETERNITY OF THE SON IN A CLEARLY 
CATHOLIC SENSE, IF WE REGARD THE MAIN DRIFT OF HIS DOCTRINE. 
AS FOR LACTANTIUS, WHO ALSO IN ONE PASSAGE ATTRIBUTES, NOT OB- 
SCURELY, A BEGINNING OF EXISTENCE*TO THE SON OF GOD, HIS ESTI- 
MATION AND AUTHORITY IS BUT OF LITTLE WEIGHT IN THE CHURCH OF 
GOD, INASMUCH AS HE WAS ALMOST ENTIRELY UNINSTRUCTED IN HOLY 
SCRIPTURE AND CHRISTIAN DOCTRINE. AND SECONDLY, IT MUST NE- 
CESSARILY BE HELD, EITHER THAT THOSE PASSAGES IN THE WRITINGS 
OF LACTANTIUS, WHICH SEEM TO MAKE AGAINST THE ETERNITY OF THE 
SON, HAVE BEEN CORRUPTED BY SOME MANICHAAN HERETIC ; OR AT 
ANY RATE THAT LACTANTIUS HIMSELF WAS INFECTED WITH THE 
HERESY OF MANES, LASTLY, HE HAS HIMSELF IN OTHER PASSAGES 
EXPRESSED A MORE SOUND OPINION CONCERNING THE ETERNITY OF 
THE WORD. 


BOOK IV. 


ON THE SUBORDINATION OF THE SON TO THE FATHER. 


THE FIRST PROPOSITION. 


THAT DECREE OF THE COUNCIL OF NICE, IN WHICH IT IS LAID DOWN, THAT 
THE SON OF GOD IS ‘GOD OF GOD,’ IS CONFIRMED BY THE VOICE OF THE 
CATHOLIC DOCTORS, BOTH THOSE WHO WROTE BEFORE, AND THOSE 
WHO WROTE AFTER, THAT COUNCIL, FOR THEY ALL WITH ONE AC- 
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CORD TAUGHT THAT THE DIVINE NATURE AND PERFECTIONS BELONG TO 
THE FATHER AND THE SON, NOT COLLATERALLY OB CO-ORDINATELY, 
BUT SUBORDINATELY$; THAT IS TO SAY, THAT THE SON HAS INDEED 
THE SAME DIVINE NATURE IN COMMON WITH THE FATHER, BUT COM- 
MUNICATED BY THE FATHER; IN SUCH SENSE, THAT IS, THAT THE 
FATHER ALONE HATH THE DIVINE NATURE FROM HIMSELF, IN OTHER 
WORDS, FROM NO OTHER, BUT THE SON FROM THE FATHER; CONSE- 
QUENTLY THAT THE FATHER IS THE FOUNTAIN, ORIGIN, AND PRIN- 
CIPLE OF THE DIVINITY WHICH IS IN THE SON. 


THE SECOND PROPOSITION. 


THE CATHOLIC DOCTORS, BOTH THOSE WHO PRECEDED, AND THOSE WHO 
LIVED AFTER, THE COUNOIL OF NICE, WITH UNANIMOUS CONSENT DE- 
TERMINED THAT GOD THE FATHER, EVEN IN RESPECT OF HIS DIVINITY, 
IS GREATER THAN THE SON ; THAT IS TO SAY, NOT IN NATURE INDEED, 
OR IN ANY ESSENTIAL PERFECTION, SO THAT IT SHOULD BE IN THE 
FATHER, AND NOT IN THE SON; BUT IN AUTHORSHIP ALONE, THAT IS 
TO SAY, IN ORIGIN ; FORASMUCH AS THE SON IS FROM THE FATHER, 
NOT THE FATHER FROM THE SON. 


THE THIRD PROPOSITION. 


THIS DOCTRINE RESPECTING THE SUBORDINATION OF THE SON TO THE 
FATHER AS TO HIS ORIGIN AND PRINCIPLE, WAS REGARDED BY THE 
ANCIENT DOCTORS AS VERY USEFUL AND ABSOLUTELY NECESSARY TO BE 
KNOWN AND BELIEVED, FOR THIS REASON, THAT BY MEANS OF IT ESPE- 
CIALLY THE DIVINITY OF THE SON IS SO ASSERTED, AS THAT THE UNITY 
OF GOD AND THE DIVINE MONARCHY, IS NEVERTHELESS PRESERVED UN- 
IMPAIRED. FOR ALTHOUGH THE NAME AND THE NATURE BE COMMON 
TO THE TWO, NAMELY THE FATHER AND THE SON OF GOD, STILL, INAS- 
MUCH AS THE ONE IS THE PRINCIPLE OF THE OTHER, FROM WHICH HE 
IS PROPAGATED, AND THAT BY AN INTERNAL, NOT AN EXTERNAL, PRO- 
DUCTION, IT FOLLOWS THAT GOD IS RIGHTLY SAID TO BE ONLY ONE. 
THIS REASON THOSE ANCIENTS BELIEVED TO BE EQUALLY APPLICABLE 
TO THE DIVINITY OF THE HOLY GHOST. 


CONTENTS 


OF THE 


CHAPTERS OF EACH BOOK. 


INTRODUCTION. 
In which the occasion, design, and division of the entire 
work are set forth . . . . . ‘ 
BOOK I. 


ON THE PRE-EXISTENCE OF THE SON BEFORE [HIS INCARNATION OF] 
THE BLESSED VIRGIN MARY, NAY RATHER BEFORE THE FOUNDATION 


OF THE WORLD, AND ON THE CREATION OF THE UNIVERSE THROUGH 
HIM. 


CHAPTER I. 


The Proposition stated: and the former part of it, viz. the pre-existence of 


the Son before [His incarnation] of the blessed Virgin Mary, demon- 
strated . ; ‘ . 


CHAPTER II. 


The second part of the proposition is established, respecting the pre-existence 
of the Son before the foundation of the world, and the creation of all 
things through Him ss... 


BOOK II. 


ON THE CONSUBSTANTIALITY OF THE SON. 


CHAPTER I. 


The subject proposed. The word duoovors, “of one substance,’ explained 
at length. The Nicene fathers cleared from the suspicion of em- 
ploying new and strange language, in using this word to express the 
true Godhead of the Son. The opposition between the council of 
Antioch against Paul of Samosata, and the council of Nice against 
Arius, reconciled. Proof that the term duoototos, was not derived 
from heretics. A brief review of the heads of the arguments, by which 
the Antenicene doctors confirmed the consubstantiality 


Page 


15 


86 


65 


XVill CONTENTS. 


CHAPTER II. 
Page 

The doctrine of the author of the epistle ascribed to Barnabas, of Hermas, 
or the Shepherd, and of the martyr Ignatius, concerning the true 
Divinity of the Son, set forth . . . . . 86 

CHAPTER III. 

Clement of Rome and Polycarp incidentally vindicated from the aspersions 

of the author of the Irenicum, and of Sandius . . . 104 
CHAPTER IV. 

Containing an exposition of the views of Justin Martyr, Athenagoras, 
Tatian, and Theophilus of Antioch; with an incidental declaration of 
the faith of Christians respecting the Holy Trinity, in the age of 
Lucian, out of Lucian himself . . : . . 135 

CHAPTER V. 

Setting forth the doctrine of Irenzus, concerning the Son of God, most 

plainly confirmatory of the Nicene Creed ‘ , ‘ - 160 
CHAPTER VI. 

Containing exceedingly clear testimonies out of S. Clement of Alexandria, 
concerning the true and supreme Divinity of the Son, and, further, 
concerning the consubstantiality of the whole most Holy Trinity . . 181 

CHAPTER VII. 

Wherein the doctrine of Tertullian, concerning the consubstantiality of the 

Son, is shewn to coincide altogether with the Nicene Creed . 198 
CHAPTER VIII. 

The Nicene Creed, on the article of the consubstantiality of the Son, is con- 
firmed by the testimonies of the presbyter Caius, and of the celebrated 
bishop and martyr S. Hippolytus . . . ° . 206 


CHAPTER IX. 


Wherein it is shewn fully and clearly that the doctrine of Origen concerning 
the true Divinity of the Son of God was altogether catholic, and per- 
fectly consonant with the Nicene Creed, especially from his work 
against Celsus, which is undoubtedly genuine, and most free from cor- 
ruption, and which was composed by him when in advanced age, and 
with most exact care and attention : . . ° . 217 


CONTENTS. xix 


CHAPTER X. 
Page 


Concerning the faith and views of the martyr Cyprian, of Novatian, or the 
author of a treatise on the Trinity among the works of Tertullian, and 
of Theognostus . : ‘ . . . . - 285 


CHAPTER XI. 


In which is set forth the consent of the Dionysii of Rome and of Alex- 
andria with the Nicene fathers . . . . . . 802 


CHAPTER XII. 


On the opinion and faith of the very celebrated Gregory Thaumaturgus, 
bishop of Neoczsarea in Pontus ‘ . . . - 822 


CHAPTER XIII. 


Wherein the opinion, touching the consubstantiality of the Son, of the six 
bishops of the council of Antioch, who wrote an epistle to Paul of 
Samosata, as well as of Pierius, Pamphilus, Lucian, Methodius, mar- 
tyrs, is shewn to be catholic, and plainly consonant to the Nicene 
Creed . . : . . . ‘ : . 336 


CHAPTER XIV. 


The opinion and faith of Arnobius Afer and Lactantius, touching the true 
divinity of the Son is declared. The second book on the consubstantiality 
is wound up with a brief conclusion . : . - 858 


A 


DEFENCE 


OF THE 


NICENE CREED, &. 


INTRODUCTION. 


IN WHICH THE OCCASION, DESIGN, AND ARRANGEMENT OF THE 
ENTIRE WORK ARE SET FORTH. 


1 
(1) 


1. Tue first (ecumenical Council, which was held at Nice®, INTROD. 
has ever been regarded by all Catholics as of the highest _ih 
authority and esteem, and indeed deservedly so. For never, 
since the death of the Apostles, has the Christian world be- 
held a synod with higher claims to be considered universal 
and free, or an assembly of bishops and prelates more august 
and holy. “For at that,council,”’ as Eusebius says, “there 
were assembled out of all the Churches, which had filled the 
i. whole of Europe, Asia, and Africa, the very choicest! from! 7a axpo- 
amongst the ministers of God: and one sacred building, °”* 
expanded as it were by the divine command, embraced at 
once within its compass both Syrians and Cilicians, Phe- 
nicians and Arabians, and Christians of Palestine; Egyp- 
tians too, Thebans and Libyans, and some who came out 
of Mesopotamia. A bishop also from Persia was present 
at the council, and even Scythia was not wanting to that 
company. Pontus also and Galatia, Pamphylia and Cap- 

* A.D. 325. Cave, Hist. Lit. Sec. 2 olxos eburhpios, owep ex @evd wAa- 

Arian.— Bowyer. , tuvépevos ev8ov eéxdpea xatda 1d abrd 

* (Bp. Bull only gave the Latin of dpous &ua xa) Kidias, Solvixds re wal 
this extract; and the translation has ‘’ApaBlovs cal MaAaorivots nal éxt rod- 
been made according to that Latin; os Aiyuwrlous, @nBalous, AlBvas, rods 
but it is thought best to add the Greek 7’ éx uéons tay wotapav dpuwpévors’ 
original. rév your éxxAnciay axacev,  %5n 5 xa) Mépons éxloxomos tH cuvddp 
al rhy Eipéxny Exacay, AiBiny te nal = xapiy’ odt SnvOns areadmndveto ris 
thy ’Aclay éxAfpouy, duo ouvixro trav =xopelas’ Mdvros te kal Toratla nad 


Tov @eot Aetroupyav +a dxpoblyia’ els TlaupuAla, Kawwatorla te kal’ Acie Kad 
BULL. B 
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2 Number and character of the Nicene Council. 


padocia, with Asia and Phrygia, contributed the choicest 
of their prelates. Moreover Thracians, Macedonians, Achai- 
ans and Epirotes, and inhabitants of still more remote dis- 
tricts, were, notwithstanding their distance, present. Even 
from Spain itself, that most celebrated man, [Hosius,] 
took his seat along with the rest. The prelate of the im- 
perial city®” (of Rome, that is,) “was indeed absent on 
account of his advanced age, but presbyters of his were 
present to supply his place. Constantine is the only emperor 
from the beginning of the world, who, by convening this vast 
assembly, an image, as it were, of the company of the Apo- 
stles, presented to Christ his Saviour a garland such as this, 
twined and knit together by the bond of peace, as a sacred 
memorial of his gratitude for the victories which he had 
gained over his foreign and domestic enemies... . In this com- 
pany more than two hundred and fifty bishops were present 4,” 
(Athanasius, Hilary, Jerome, Rufinus, Socrates, and many 
others, assert that three hundred and eighteen bishops sat in 
this council,) “whilst the number of the presbyters who 
accompanied them, with the deacons, acolytes, and crowds of 
others, can scarcely be computed. Moreover of these mi- 
nisters of God some were eminent for their wisdom and 
eloquence, others for their gravity of life and patient en- 
durance of hardships, whilst others again were adorned with 
modesty and gentleness of demeanour. Some also among 
them were held in the highest honour from their ad- 
vanced age; others were young and vigorous in body and 
mind,” &c. 

2. The subject treated of in this council concerned the 


puvyla rovs wap’ abrats wapeixov ék- 
xplrovs. &AAd kal @paxes kal Maxe- 
Sdéves "Axaiol re nad ‘HreipGra rovTwy 
@ of tr1 woppwrdrw oixovyres arhyrwr. 
avrav re Sadvwv 6 xdvu Bowmevos els 
hv rois woAAots &ua cuvedpedwv’ rhs 5é 
ye Bactkevotons wérAews, 5 ev xpoeotas 
boréper Sid yijpas’ xpecBurepor St ad- 
Tou xapdéyres Thy abrov rdtw exAfpouy. 
Towttov pwdvos e aimvos els BaciAebs 
Kovorayrivos Xpior@ orépavov Secug 
cuvdias eiphyns, Te abTov Swrijpt tis 
Kar’ éyOpav ral woreulwy viens Oeonpe- 
ats dveride: xapiarhpiov’ eixdva. xopelas 
awooroAinKys Talrny Kad’ judas cuvctn- 
oduevos. . . . . eet St ris wapovons 
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€ See Valesius’s notes on the pas- 
sage. 
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Early opponents ; answered by Socrates. 3 


chief doctrine’ of the Christian religion, namely, the dignity §1—3. 
of the Person of Jesus Christ our Saviour; whether He is to ! capite. 
be worshipped as true God, or to be reduced to the rank and 
condition of creatures and of things subject to the true God. [3] 
If we imagine that in this question of the very utmost 
moment the whole of the rulers of the Church altogether © 
erred, and persuaded the Christian people to embrace their 
error, how will the promise of Christ our Lord hold good, 2 
who engaged to be present, even to the end of the world, 
with the Apostles, and consequently with their successors ? 
For, since the promise extends to the end of the world®, and 
yet the Apostles were not to continue alive so long, Christ 
must most certainly be regarded as addressing, in the per- 
sons of the Apostles, their successors also in that office. 

8. I cannot but feel indignation, nay even a degree of 
horror, so often as I reflect on these things, and consider 
the amazing ignorance, or rather the impious madness of 
those writers who have not shrunk from openly raving 
against the venerable fathers, as if they had, with settled 
evil purpose’, or, at all events, through ignorance and rash- 
ness, corrupted the catholic doctrine respecting the Per- 
son of Jesus Christ, which had been taught by the Apo- 
stles and preserved in the Church during the first three 
centuries, and had obtruded a new faith on the Christian 
world. Not to mention the early Arians, the most notorious 
enemies and calumniators of the Nicene Creed,—it was on this 
account that Sabinus was infamous in former times, a fol- 
lower of the faction of Macedonius, whose rash and shameless 
judgment concerning the Nicene council is mentioned and 
refuted by Socrates‘. That excellent Church historian, after 
saying that he had related the history of the Nicene council, 
in order that, if any persons should be disposed to condemn 
that council as having fallen into error in a matter of the 
faith, we should give them no heed at all, subjoins these 
words; “Let us not believe Sabinus, the follower of 
Macedonius, who calls those who assembled in that council 
unlearned and simple men. For this Sabinus, bishop of the (4) 


* malitia. 


¢ Matt. xxviii. 20.—Bowyer. Bull: the Greek is; unde mioretbowper 
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1 synodo- 


rum acta. 


2 idrny. 


4; Securities that the Council did not err. 


Macedonians at Heraclea, a city of Thrace, who collected into 
one work the acts of different synods', treated with derision 
the prelates of the council of Nice as unlearned and simple 
men, and perceives not that he is herein charging as unlearned? 


_ even Eusebius himself, who after a long and searching enquiry 


embraced that Creed. ‘here are some things which he has 
purposely passed over, and others which he has perverted and 
altered, but still he has drawn all to his own purpose and views: 
and yet he praises Eusebius Pamphili® as a most trust-worthy 
witness, and also bestows encomiums on the emperor himself, 
as one who was exceedingly well acquainted with the doctrines ° 
of the Christian faith; at the same time he finds fault with 
the Creed, which was set forth at Nice, as if it were compiled 
by ignorant and unlearned men ; and thus does he knowingly 
despise and neglect the express declaration of an author 
whom he acknowledges to be a wise man and a truthful wit- 
ness; for Eusebius declares, that of the ministers of God who 
were present at the Nicene synod, some were eminent for 
their eloquence and wisdom, others for the firmness and for- 
titude of their life; and that the emperor himself, who was pre- 
sent, by leading all to concord, made them to be of one mind 
and of one consent.” At the same time, however, Socrates’, 
in the ninth chapter of the same book, censures Sabinus, be- 
cause he did not also reflect, “that, even if the members of 
that council were unlearned men, and yet were illuminated 
by God and by the grace of the Holy Ghost, they could by 
no means have erred from the truth.” For Socrates seems 
to have thought that the illuminating grace of the Holy 
Ghost is always present with a council of bishops truly uni- 
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versal, to keep them free from error, at least in the necessary _§ 3, 4. 
articles of the faith. And if any one is unwilling to admit (5) 
this supposition, the argument of Socrates may still be stated 
and presented to him thus; suppose the Nicene fathers to 
have been unlearned and unlettered men, still they cer- 
tainly were for the most part men of piety; and it is in- 
credible that so many holy and approved men, meeting 
together out of all parts of the Christian world, could pos- 
sibly have dishonestly conspired for the purpose of making 
an innovation on the received faith of the Church, respect- 
ing the primary article of Christianity ; especially as, what- 
ever may have been their lack of learning in other respects, 
they could not have been ignorant of the elementary doc- 
trine of the most holy Trinity, which was. wont to be taught 
even to catechumens, nor of what they themselves had re- 
ceived from their fathers concerning that subject. | 
4. But to come to more modern writers; within the memory 

of our fathers, Faustus Socinus of Siena, in his second letter 

to Radecius*, asserts, that the knowledge of the true doctrine 
concerning God, namely, that the Father alone is very God, 
continued down to the time of the council of Nice. “This 
. knowledge’,” he says, “without any controversy ceased not 

to exist even until the period of the council of Nice, and for 

some time afterwards, among those who professed the name 

of Christ. For throughout the whole of that period, as is clear 

from the writings of all who then lived, the Father of Jesus 
Christ alone was believed to be that one true God, of whom 

the Holy Scriptures every where make mention.” In this pas- 

sage, when he says, that this was the belief of all the ancients 

down to the council of Nice, “that the Father of Jesus Christ 

alone is the one true God,” if it be understood of that special 
prerogative of the Father, by which He alone is of Himself?! ipse solus 
very God, then we acknowledge it to be most true. But this °°’? 
does not make any thing in favour of Socinus ; and itiscertain [6] 
that the knowledge of this doctrine not only “ continued 
until the time of the council of Nice, or some time after,” but 

has ever continued in the Church of Christ. But if, on the 


k (Opera, ed. 1656. vol. i. p. 875.] whom He had sent,” S. John xvii. 3, 
1 [The knowledge of the Father, as according to the Socinian interpreta- 
“the only true God, and Jesus Christ _ tion.] 
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6 Episcopius’ calumnies against the Council ; 


other hand, this proposition, ‘“‘The Father of Jesus Christ 
alone is the one true God,” be taken altogether exclusively, 
so as to take away from Christ His true divinity, and to 
deny what was defined by the Nicene council, namely, that 
the Son is very God of very God, (and it is but too evident 
that this was what Socinus meant,) then we contend that 
it is manifestly false, that “all the ancients, down to the 
council of Nice, did so believe ;” nay, we shall shew that 
they all taught that the Son is of the same nature with the 
Father, and therefore is very God, equally with the Father. 
Accordingly even Socinus himself in another place, i.e. in his 
third letter to this same Matthew Radecius™, (contradicting 
himself, as he is apt to do,) confesses, “that almost from the 
very earliest period of the existence of the Church’, even to 
our own times, so many men most distinguished for piety 
no less than for learning, so many most holy martyrs of 
Christ, as to be past numbering, have followed that error, 
in other respects most serious, that Christ is the one true 
God, who created all things, or, at least, was begotten of 
His proper substance.” But surely, that the Son of God 
was begotten of the proper substance of God, and is, there- 
fore, very God of very God, is the sum and substance of the 
doctrine, which the Nicene fathers asserted against Arius. 

5. M. Simon Episcopius, a most learned theologian in all 
other respects, but an utter stranger to ecclesiastical anti- 
quity, although he held different views from those of Socinus, 
and even publicly maintained, in opposition to him, the pre- 
existence of the Son, not only before [His birth of] the blessed 
Virgin, but also before the creation of the world, still has 
spoken in his works in a way altogether shameful and in- 
tolerable concerning the Creed authoritatively put forth by 
the Nicene fathers. For he inveighs (whether with greater 
want of learning or of modesty is not easy to say) against 
the Nicene Creed, and those, framed and composed after 
the third century, which agreed with it; “As regards the 
other Creeds” (he says") “ which followed after, which were 
framed at so-called general councils, as they are of more re- 
cent date, they are not worthy to be compared with these”— 


™ Tbid., p. 391. ® Institutiones Theologice, iv. 34, [sect. 2.] 


answered by statemenis of Constantine and Eusebius. 7 


that is, with the creeds and confessions of faith, by which, as_ 54, 5. 
by marks and watch-words, Christians and Catholics, during 

the first three centuries, used to be distinguished from un- 
believers and heretics—‘ And if the truth must be spoken, 
they ought to be regarded as precipitately framed from ex- 
citement, if not fury, and a maddened and unblessed’ party :malefe- 
spirit, on the part of bishops who were wrangling and con- ™ 
tending with one another with excessive rivalry, rather than 

as what issued from composed minds.” And that you may 
understand that the Nicene Creed, especially, is glanced at 

by him in this passage, he presently adds, “ Who does not 
know, what keen contests, and obstinate bickerings, were 
raised amongst the bishops at the Nicene council?” Nay, 
rather I would say, who is there that does not perceive that 

all this issues from a mind far from sound or composed? 

Was it so clearly the part of a sober and moderate man, to. 

tear and rend with revilings the venerable prelates of that 
most august council? But to proceed to the matter itself. 

He is not ashamed to say that the Nicene Creed was “ pre- 
cipitately framed by the bishops out of fury and maddened 

and unblest party spirit.”” Yet Constantine the emperor, 

who himself presided as moderator in the Nicene council, 
expressly testifies of it, in his Epistle to the Churches, that 

in his presence® “every point had there received due exami- 
nation.” Again, in the letter which he specially addressed [8] 
to the Church of Alexandria, he says, that being present 
amongst the bishops assembled at Nice, as though he were 

one of their number, and their fellow-servant, he had under- 
taken the investigation of the truth, in such a way, as that? 

“all points, which appeared to raise a plea either of ambi- 
guity’,” (for it is clear that this is the true reading from the * dug:fo- 
same clause being soon after repeated by Socrates,) “or 
difference of opinion, were tested and accurately examined.” 

On this letter of Constantine, Socrates makes these observa- 
tions? ; “This account the emperor wrote to the people of 


© dxayta rijs xpoonkotens Terbxnxey menting on the letter, p. 31,]  d:xo- 
éerdoews.—Euseb. de Vita Constant. volas rpdpaow eddne: yevvev.—Socrat. 
iii. 17. Eccl. Hist. i. 9. p. 30. ed. Vales. 
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8 Statements of Zuicker and Sandius, 


trop. Alexandria, to inform them that the definition of the faith 


! ardGs. 


had not been made lightly’ or carelessly, but that they had 
put it forth after much discussion and strict testing; and 
it was not the case that some points had been mentioned at 
the council, whilst others had been passed over im silence, 
but that all things, which were meet to be alleged for esta- 


* xpds otc- blishment of the doctrine’, had been mooted, and that the 
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matter had not been hastily * defined, but had been first dis- 
cussed with exact accuracy.” Nay, Eusebius himself, an — 
author of the utmost integrity, and of temperate disposition, 
and not unfair towards the Arian party, and who seems to - 
have had the chief place next to the emperor in the Nicene | 
council’, expressly states, that all the bishops subscribed with 
unanimous agreement to the creed drawn up in that council, 
oux aveEeraotos, “not without examination,” not hastily and 


-inconsiderately, but after an exact, deliberate, and careful in- 


vestigation, in presence of the emperor, of each separate pro- 
position, (and, as he specifies by name, of the clause relating 
to the homoousion, “of one substance.”’) See Eusebius’ letter 
to his own diocese, in Socrates, Eccles. Hist. i. 8. [pp. 22, 23.] 
At the opening of the council, indeed, there were considerable 
disputes among some of the bishops, but, as Eusebius also in- 
forms us, they were soon and easily settled and lulled by the 
pious and mild address of the emperor. 

6. The anonymous author® of a book published « some time 
ago under the title of ‘Irenicum Irenicorum,’ &c., boldly pro- 
claims, that the Nicene fathers “were the framers of a new 
faith ;” and this he labours to prove, throughout his work, 
by heaping together such testimonies, out of the remains of 
the ante-Nicene fathers, as have the appearance of being 
inconsistent with the Nicene Creed. This book is said by 
Stephen Curcelleus‘t to contain “‘irrefragable testimonies 
and arguments.” The like web has been woven over again, 
very lately, by Christopher Sandius, in what he calls his 


sNucleus ‘Kernel* of Ecclesiastical History,’ now in the second edi- 
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and of Petavius, on the Ante-Nicene Fathers. 9 


tion, and enriched by a very copious addition of fables and _§5—7. 
contradictions. In this book, the shameless author is en- 
tirely bent upon persuading such readers as are unlearned, 

and have very little acquaintance with the writings of the 
ancients, that the ante-Nicene fathers, without exception, 
simply held the same doctrine as Arius. 

7. There is, however, one great man fully furnished with 
learning of every kind, Dionysius Petavius, at whom I can- 
not sufficiently wonder ; for, whilst he professes the utmost 
reverence for the Nicene council, and on all occasions de- 
clares that he receives the faith therein affirmed against the 
Arians, as truly catholic and apostolic, still he freely gives up 
to the Arians, that which (if true) would very greatly tend to [10] - 
confirm their heresy, and to disparage, nay, rather, utterly 
to overthrow, the credit and authority of the council of 
Nice; I mean, that almost all the bishops and fathers before 
the council of Nice held precisely the same opinions as Arius. 
For thus he writes, (Of the Trinity, i. 5. 7.) “ Accordingly 
there was this settled opinion in the minds of some of the 
ancients, touching the Godhead and the diversity of Persons 
in It, viz., that there is One supreme, unbegotten, and in- 
visible God, who put forth, without, from Himself, as vocal 
and sounding, that Logos", that is, that Word, which He 
had laid. up within (évdcd@erov), yet not, like a voice or 
sound, passing away and capable of being dissipated, but 
of such sort, as that, as though embodied and subsist- 
ing, It might in turn afterwards create all other things. 
Moreover, they ‘said, that the Word was put forth by the 
Supreme God and Father at the time when He determined 
on creating this universe, in order that He might use Him 
as His assisting Minister. This opinion some intimate more 
clearly, others more obscurely. But these may be specially 
mentioned’; Athenagoras, Tatian, Theophilus, Tertullian, and 'sed isti 
Lactantius. Both these authors, however, and the rest, whom 

* [Qui Adyoy, id est, Verbum, vel Ser-  Origenes, ‘“‘ some others, as Origen.” _ 
monem, quem évdidGeroy, intus inclusum And the passage thus amended is cited 
tenebat, ex sese foras produxerit, voca- by Bp. Bull, iii. 4. 10.—B. It is so 
lem et sonantem.—Petav. de Trin. i, amended in the later editions of Peta- 

27 vius. Bp. Bull, however, in the pas- 

x [Instead of the words, reliqui, quos sage referred to, cites only part of Pe- 

commemoravi, “the rest, whom I have tavius’ correction. See iii. 4. 10. and 


mentioned,” Petavius, at the end of Dr. Burton’s note on it. ] 
the volume, substituted aliqui alii, ut 


10 Petavius’ statements tend to encourage Arianism ; 


_.antrop. T have mentioned,” (and which of the primitive fathers had he 
not before mentioned?) “thought that the Father was superior 
to the Word, in age, dignity, and power; and, although they 
asserted, that the Son was of the substance or nature of the 

| Father, (in which point alone they made His mode of exist- 

‘ conditio- ence’ to differ from that of all other beings, which are properly 

mu called creatures ;) still they conceived that He had a begin- - 
ning no less than the creatures; in other words, that He had 

*hyposta- by no means been a distinct Person? from eternity.” But in - 

“une the second section of the eighth chapter of the same book he > 

speaks still more plainly. ‘It is most clear,” he says, “ that 

[11] Arius was a genuine Platonist, and that he followed the 
Opinions of those ancient writers, who, while as yet the — 
*nondum point had not been developed and settled’, had fallen into 
patefecta the same error. For they also taught that the Word was 
quere. produced by God the Father, yet not from eternity, but be- 
fore He formed the world, in order that He might use Him 
as His assisting Minister for the accomplishment of that 
work. For they conceived that He had not created all 
things by Himself, and without the intervention of any 

‘sineinter- one*; a doctrine which Philo also followed in his book on 

sso sl the Creator of the World. And therefore I take it to have 
been in a rhetorical and exaggerated way of expression, that 
Alexander, in his epistle, and others of the fathers, who wrote 
against this heresy, complained that Arius had been the 

Sarchitec- author of that opinion®, the like to which had been unheard 

tum 4°- of before his time; inasmuch as we have brought forward a 
great number of early writers who previously taught the 
same doctrine as Arius.” 

8. If, therefore, reliance is to be placed on Petavius, we shall 
have to lay down, first, that the heresy of Arius, which was 
condemned by the Nicene fathers, agreed, in the most im- 
portant point, with the commonly received view of the 
ancient Catholic doctors, who preceded him; secondly, that 
the doctrine concerning the true divinity of the Son was not 

Sconstitu- settled and developed® before the council of Nice; thirdly, 

ieee, that Alexander, and the other Catholics, who accused Arius, 
as the author of a doctrine which was new and unheard of 
previously in the Catholic Church, said this in a rhetorical 
and an exaggerated way; that is to say, (if the thing is tq,be | 


from a wish to establish the authority of the later Church. 11 


more plainly stated,) that they uttered a notable falsehood, §7, 8. 
I suppose in the Jesuit fashion, to subserve the Catholic 
cause. Unlucky Arius! that Petavius was not yet born, 
to become the patron and advocate of his cause in the 
conflict at Nicea. It is not, however, easy to say, what 
Petavius had in view when he wrote thus. Some suspect [12] 
that in his heart he cherished the Arian heresy himself, and 
wished craftily to pass on the cup to others. This was the 
Opinion of Sandiusy, whom I have just before mentioned, 
who thus remarks of Petavius; “ But when I recollect that 
Petavius asserts, that the ante-Nicene fathers taught the 
same doctrines as Arius, and, also, that the articles of the 
faith are to be proved by traditions, I think it impossible 
but that Petavius must have been persuaded of the truth of 
the conclusion, which infallibly follows from these premises, 
namely, that the Trinity which the Arians hold, and not the 
consubstantial Trinity’, is an article of the faith. And as to 'Trinita- 
his wresting the argument to a contrary conclusion, I pre- tem duood- 
sume he did this with a twofold view; 1. To escape the in- 
conveniences? which commonly fall on those who secede from ? adversa. 
the Roman Catholic to the Arian party; 2. That the Arians 
might be able to derive a stronger proof of their doctrine 
from a father of the Society of Jesus, as from an adversary ; 
especially since it is sufficient to prove premises, from which 
any person of sound mind can draw such a conclusion, as 
will make it plain what his opinion is about the Trinity.” 
These are the words of Sandius; in my opinion, however, it 
is most clear from the writings of Petavius himself, that the 
conjecture of this most vain writer is entirely false. Ifindeed 5 
it must be said that Petavius wrote thus with any sinister 
purpose, and not merely from that bold and reckless temper 
which is his wont in criticising and commenting on the holy 
fathers, I should say that, being a Jesuit, he wished to pro- 
mote the papal, rather than the Arian, interest. For, from 
the fact (for which Petavius contends) that almost all the 
Catholic doctors of the first three centuries fell into the self- 
same error which the Nicene council afterwards condemned 
as heresy in the case of Arius, these two things will easily 
follow; 1. That little authority is to be assigned to the 

¥ Sandius’ Nucl. Hist. Eccl. i. p. 156. last edition (1676. ] 
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12 Petavius discredits the authority of the Primitive Fathers. 


fathers of the first three centuries,—to whom Reformed # 
Catholics are wont to make their chief appeal,—as being # 
persons to whom the principal articles of the Christian faith 
were not as yet sufficiently understood and developed’; 
2. That ecumenical councils have the power of framing?, or, 
as Petavius says, of settling and developing® new articles 
of faith ; by which principle it may seem that sufficient pro- # 
vision is made for those additions, which the fathers of Trent. # 
patched on to the rule of faith, and thrust upon the Christian 
world; though not even in this way will the Roman faith 
stand good; since the assembly at Trent is to be called any # 
thing rather than a general council. 

But so it is: the masters of that school have no scruples in 
building their pseudo-catholic faith on the ruins of the faith - 
which is truly catholic. The divine oracles themselves, must, .# 
forsooth, be found guilty of too great obscurity, and the most ¥ 
holy doctors, bishops, and martyrs of the primitive Church be 
accused of heresy, in order that, by whatever means, the faith 
and authority of the degenerate Roman Church may be kept 
safe and sound. And yet these sophists (of all things) exe- 
crate us as if we were so many accursed Hams, and deriders 
and despisers ofthe venerable fathers of the Church; whilst they 
continually boast that they themselves religiously follow -the’ 
faith of the ancient doctors, and reverence their writings to the | 
utmost. That Petavius, however, wrote those passages with 
this wicked design, I would not venture to affirm for certain, | 
leaving it to the judgment of that God who knoweth the hearts. _ 
At the same time, what the Jesuit has written, as it is most - 
pleasing to modern Arians, (who on this account with one con- - 
sent look up to and salute him as their patron,) so we confi- 
dently pronounce it to be manifestly repugnant to the truth, | 
and most unjust and insulting to the holy fathers, whether . 
those of the council of Nice, or those who preceded it. 

9. For this is the plan of the work which I have undertaken, | 
—to shew clearly that what the Nicene fathers laid down 
concerning the divinity of the Son, in opposition to Arius + 
and other heretics, was in substance (although sometimes 
perhaps in other words and in a different mode of expres- -: 
sion) taught by all the approved fathers and doctors of the |: 
Church, without a single exception, who flourished before the - 
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The Nicene Creed. 18 


yeriod of the council of Nice down from the very age of § 8—10. 
‘he Apostles. ; 

And, O most holy Jesus, the co-eternal Word of the eternal 
Father, I, the chief of sinners, and the least of Thy servants, 
lo humbly béseech Thee that Thou wouldest vouchsafe to 
dless this labour of mine, undertaken (as Thou, O searcher 
of hearts, dost know) for Thine honour and the good of Thy 
aoly Church ; and to succour and help mine infirmity in this 
most weighty work, for Thine infinite mercy and most ready 
favour towards them that love Thee. Amen! 

10. The Nicene Creed, as it is quoted by Eusebius* in his 
spistle to his own diocese of Cesarea, by Athanasius in his 
letter to Jovian* De Fide, and by other writers, is as follows: 

Tierevopev eis va Oedv Iarépa, wavroxparopa, mdvrwv 
jpatayv te Kal dopdrav toumrtny' cab eis rov &va Kupsov 
Inootv Xpicrév, tov vidv rod Qecod, yevynbdvra éx rot IIa- 
rpos povoyevi, routéoti éx THs ovolas Tod Ilatpos’ Oedv éx 
Beod, das é« dwrds, Bedov adrnOiwov é« Oeod adrnOwod, yevvn- 
Dévra ov troinbévra, époovotoy tm Ilarpi, 5¢ ob ta mdvta 
dyévero, Td Te ev TH otpave, Kal Ta él Ths ys rov 80 Huds 
rovs avOperrous kai dua Thy jpetépay cwTnpiav KarerOovra, 
kal capxobévta, éevavOpwrjcavta, waOovta, Kal avactavta 
TH Tpity Hyépa, Kal aveNOdvTa eis Tovs ovpavods, épyopevov 
xptvar Cavras Kal vexpovs’ Kal eis To TIvedpa 16" Ayiov. Tovs 
5é Aéyovras, "Hv rote, dre ovx Fv, cal rply yervnOhvar ov 
hv, at Gre €E ovn dvrwv éyéveto, H €E ETépas tTrootacews f 
ovalas pacKovtas elvat, h KTLaTOV, 4 TpeTTOV, } adrAoLwTov [15] 
Tov viov Tod Geod, tovrous avabepartiver 4} KadodtKy Kal atro- 
oToNK? éxxdrnola: i.e., “ We believe in one God the Father, 
Almighty, Maker of all things visible and invisible. And 
in one Lord Jesus Christ, the Son of God, begotten of the 
Father, only-begotten, that is, of the substance of the Fa- 
ther; God of God, Light of Light, very God of very God, 
begotten not made, of one substance with the Father, by 
whom all things were made, both which are in heaven and 
which are on earth; who, for us men and for our salvation, 
came down, and was incarnate, and was made Man, and 
suffered, and rose again the third day, and ascended into 


* Socrates Eccles. Hist. i. 8. pp. [21, 22.] 
® [§.8. vol. i. p. 781. Bp. Bull follows Athanasius.—B. | 
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14 Bp. Bull’s Propositions. 


the heavens, who cometh to judge the quick and the dead. 
And in the Holy Ghost. But as for those who say, There 
was a time when He was not; and, Before He was begotten 
He was not, and, He was made out of what existed not; 
or who assert that the Son of God is of another hypostasis 
or essence, or that He was created, or is capable of change 
or alteration, them the Catholic and Apostolic Church doth 
anathematize.” 

11. The doctrine respecting the Son of God, contained in 
this Creed, so far as it concerns our present design, may be 
reduced to these heads. 

Tue First ; concerning the rpoviap£vs, or Pre-existence, 
of the Son of God, before [His Incarnation of] the blessed 
Virgin Mary, nay, rather, before the foundation of the 
world; and concerning the creation of the universe through 
the Son. 

Tue SEeconp; concerning the dpoovccoy (“of one sub- 
stance”) or Consubstantiality, of the Son; that He is not 
of any such essence as is created or subject to change; 
but of a nature altogether the. same with His Father, that 
is, that He is very God. 

Tue THiRp ; concerning the cuvaiS:ov, the Co-eternity of 
the Son; that is, His existence co-eternal with His Father. 

Tue FourtH; concerning the subordination of the Son to 
the Father, as to Him who is His author and principle’, which 
is expressed by the Nicene fathers in two ways, in that, first, 
they call the Father “ One God ;” and then, in that they say 
that the Son is “ God of God, Light of Light,” &c. 

On all these points we shall make it manifest, that the 
faith of the ante-Nicene fathers is quite in harmony with the 
Nicene Creed ; going through each particular in the order in 
which we have just proposed them. 


ee, __ a OE, 


BOOK I. 


ON THE PRE-EXISTENCE OF THE 8ON OF GOD; BEFORE [HIS INCARNA- 


TION OF] THE BLESSED VIRGIN MARY, NAY RATHER, BEFORE THE 
FOUNDATION OF THE WORLD; AND ON THE CREATION OF THE UNI- 
VERSE THROUGH HIM. 


CHAPTER I. 


THE PROPOSITION STATED; AND THE FORMER PART OF IT, NAMELY, THE PRE- 
EXISTENCE OF THE SON BEFORE [HIs INCARNATION | OF THE BLESSED 
VIRGIN MARY, DEMONSTRATED. 


1. Waar the opinion of the Catholic fathers, who preceded 
the council of Nice, was concerning the Pre-existence of the 
Son of God, we will unfold-in the following 


PROPOSITION. 


The Catholic Doctors of the first three centuries all with 
one accord taught that Jesus Christ, that is, He who was 
afterwards called Jesus Christ, (before He was made man, 
that 1s, before His birth, according to the flesh, of the most 
blessed Virgin,) existed in another nature far surpassing 
the human; that He appeared to holy men, as a prelude 
to His Incarnation ; that He always presided over and pro- 
vided for that Church, which He was afterwards to redeem 
with His own blood; and that thus from the beginning 


[17] 


the “whole order of the divine administration'” (as Tertullian ' disposi- 


expresses it*) “ had its course through Him ;” and that more- 
over, before the foundations of the world were laid He was 
present with God His Father, and that through Him this 
universe was created. 


* [A primordio omnem ordinem divine dispositionis per ipsum decucurrisse. 
—Ady. Prax., c. 16, p. 510.) 
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16 Appearances of the Son under the Old Testament. 


Though this was never denied by the Arians, it may s 
perhaps be worth while to demonstrate it briefly against ot! 
opposers of the catholic doctrine concerning our Savio 
In this proposition we assert two things (in a kind of « 
max’) concerning the primitive fathers, namely, that they 
lieved and taught, I. That Jesus Christ, before He beca 
man, existed, appeared to holy men, &c.: II. That Hey 
present with God the Father before the foundations of | 
world were laid, and that through Him this universe 
created. 

_ 2. As to the former part of the proposition, the fathers 
the first centuries agree in teaching, that the Son of G 
frequently appeared to holy men under the Old Testame 
and further they expound of the same Son of God Himself 
those appearances, in which the name of Jehovah and div 
honours are attributed to Him who appears, although at ot: 
times perhaps He is called an angel. One who is ignor: 
of this, is a stranger to the writings of the fathers. For: 
sake, however, of students in divinity, who perhaps have : 
yet advanced to the reading of the fathers, (with whichcertair 
next after the holy Scriptures, they ought to have commen: 
their theological studies,) I wish to produce here some te: 
monies out of the writings of those ancient authors. 

8. Justin Martyr, in his Dialogue with Trypho, shews 
length that it was Christ who appeared to Abraham at | 
oak in Mamre®; that He was that Lord, who received fr 
the Lord in Heaven, é« Ilarpos rev drwy, that is, from | 
Father of all, to send down upon Sodom a shower of fire a 
brimstone*; who appeared in dreams to Jacob, wrestled w 
him in the form of a man, comforted him in his exile; w!] 
lastly, appeared to Moses in the burning bush‘. 

4. Irenzeus held the same opinion as Justin concerni 
Him who appeared to Moses and Abraham: for he tk 
writes®; “ He, therefore, who was worshipped by the proph 
as the living God, is the God of the living, and His Wor 


» Page 275. (56. p. 150.] Verbum (Adyos) ejus, qui et loci 
© Page 277. |p. 152.] est Moysi, qui et Sadduczos redarg 
d Page 280—282. [58, 59. pp. 155, qui et resurrectionem donavit.—A 
156. ] Heres. iv. 11. ed. Paris. 1639. [« 


© Qui igitur a prophetis adorabatur pp. 232.) 
Deus vivus, hic est vivorum Deus, et 
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According to Justin, Ireneus, Theophilus, & Clem. Alex, 17 


who also spake unto Moses, and confuted the Sadducees, 
and also bestowed [the gift of] resurrection.” And in the 
twelfth chapter of the same book, he says of Abraham; “ In 
Abraham man had before learnt and had been accustomed 
to follow the Word of God. For Abraham according to his 
faith, following the command of the Word of God, with a 
ready mind yielded up his only-begotten and beloved son as 
a sacrifice to God®.” And a little farther on he writes, “ The 
Lord therefore, whose day he desired to see, was not unknown 
to Abraham ; nor again was the Father of the Lord [unknown 
to him], for he had learned from the Word of the Lord and 
believed in Him,” &c. &c. 

5. Theophilus of Antioch (writing to Autolycus, book n.‘) 
asserts, that it was the Son of God who appeared to Adam 
shortly after the fall, and that “assuming the person of the 
Father and Lord of all, He came into paradise in the person 
of God and conversed with Adam.” I confess that in this 
passage Theophilus seems to speak less honourably than he 
ought of the Son of God; but this I shall notice elsewhere ®. 

6. Clement of Alexandria teaches almost the same as Justin, 


BOOK IL. 
CHAP. I. 


§ 1—6. 


(Pedag. i. c. 7)"; where he asserts, that the Instructor’ (by ! pedago- 


whom he every where means Christ) appeared to Abraham, 
was seen by Jacob, with whom also He wrestled, and lastly 
shewed Himself to Moses. He also in another place teaches, 
that Christ gave to the world the written law of Moses as 
well as the law of nature, (Strom. vii.)'; ‘Wherefore the 
Lord” (here also he means Christ, as is evident from what 
goes before) “gave His precepts, both the former and the 
latter, drawing them from one fountain, neither through neg- 
ylvero cis roy wapddeicov ey xpoomarp 


Tod @eod, kal dulra te *Addu.—Ad 
calc. Justin. Martyr., ed. Paris. 1615. 
10 


* In Abrahamo preedidicerat et as- 
suetus fuerat homo sequi Verbum Dei. 
Etenim Abraham secundum fidem 
suam secutus preceptum Verbi Dei 
prono animo unigenitum et dilectum 
filium suum concessit sacrificium Deo. 
-- +» Non incognitus igitur erat Dominus 
Abrahz, cujus diem concupivit videre : 
sed neque Pater Domini: didicerat 
enim a Verbo Domini, et credidit ei, 
&c.—Ibid. [A few of these words are 
extant in the Greek, rpo0duws roy Tiov 


& (Book iii, ch. 7. sect. 1 sqq. } 

» Edit. Paris. 1641. p. 110. 

1 $d wal ras evrorAds &s L5wxev, rds 
Te mporépas rds re Sevrdpas ex mas 
dpurrduevos wnyis 6 Kupios, obre rovs 
apd vduou dyduous elvat ireptdwv, ott’ 
.abrovs [ad rots Sylburg.] uh éxatovras 
7 BapBdpov pirocoglas apnuidoa ovy- 
xwphoas. Tots uy yap évroAds, Tots &e 


poveyery] kal dyarnrby rapaxwphoas bv- 
olay TG Geg.—B. } 
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[cap. ii. p. 834. | 


gum. 


[20] 


ON THE 
PRE-EX- 
ISTENCE 
OF THE 
SON. 


1 ordinem 

suum pre- 

struens. 
[21] 

2 or “ prac- 

tising.” 


3 fidem 
sterneret, 


18 Tertullian and the rest on the Appearances of the Word ; 


ligence allowing those who lived before the law to be without 
law, nor yet permitting those who heard not the teaching of 
barbarian philosophy to be without restraint, for having given 
precepts to the one, philosophy to the other, He shut up their 
unbelief unto His coming.” 

7. In like manner Tertullian writes, (Against the Jews), 
chap. 9;) “ He who used to speak to Moses, was the Son of 
God Himself, and it was He that at all times appeared *.” 
But he speaks most openly and fully on this point in his 
treatise against Praxeas, chap. 16'; “It is,’”’ he says, “‘ the 
Son who hath executed judgment from the beginning, throw- 
ing down the haughty tower, and dividing the tongues, punish- 
ing the whole world by the violence of waters, raining upon 
Sodom and Gomorrah fire and brimstone, ‘the Lord from 
the Lord.’ For He Himself it was, who also at all times 
came down to hold converse with men, from Adam on to 
the patriarchs and the prophets, in vision, in dream, in 
mirror, in dark saying; ever from the beginning laying the 
foundation of the course [of His dispensations’], which He 
meant to follow out unto the end. Thus was He ever learn- 
ing’, and the God who conversed with men upon earth 
could be no other than the Word, which was to be made 
flesh. But He was learning, in order to level for us 
the way of faith’, that we might the more readily believe 
that the Son of God had come down into the world, if we 
knew that in times past also something similar had been 
done.” 

8. Let it suffice, as I am anxious to be brief, simply to refer 
to the remaining testimonies. See Origen against Celsus, 11." 


§ Qui ad Mosen loquebatur, ipse erat 
Dei Filius, qui et semper videbatur.— 
Cont. Jud., p. 194. 

k See also his book de Carne Christi, 
c. 6. [p. 311; ] and his Treatise against 
Marcion. ii. 27. [p. 8395;] and iii. 6. [p. 
400 ;] and his Treatise against Prax. c. 
14, [p. 507.] 

! Filius est qui ab initio judicavit, 
turrim superbissimam elidens, linguas- 
que dispertiens, orbem totum aquarum 
violentia puniens, pluens super Sodo- 
mam et Gomorram ignem et sulphu- 
rem, Dominus a Domino. Ipse enim 
et ad humana semper colloquia descen- 


dit, ab Adam usque ad patriarchas et 
prophetas i in visione, in somnio, in spe- 
culo, in enigmate, ordinem suum pre- 
struenus ab initio semper, quem erat 
persecuturus in finem. Ita sempet 
ediscebat, et Deus in terris cum homi- 
nibus conversari non alius potuit, quam 
Sermo, qui caro erat futurus. Edisce- 
bat autem, ut nobis fidem sterneret, ut 
facilius crederemus Filium Dei de- 
scendisse in seculum, si et retro tale 
quid ahr cognosceremus. — Adv. 
Prax., p. 509. 

m Ea. Cant. 1658. [§ 14. p. 6 
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belief in His Pre-existence implied in this view. 19 


p- 119, and vi. p. 329"; Novatian on the Trinity, cc. 25—  soox 1. 
27°; Cyprian, Tract 8. De Simplicitate Prelatorum?. The §'¢"9, 
Catholic Doctors of the Church after the council of Nice agree ————_ 
on this point with the ante-Nicene Fathers. See Athanasius, 
(Orat. iv. against the Arians;) Hilary, (books iv. and xii. on 
the Trinity ;) Philastrius, (Heresy 84;) Chrysostom, (Homily 
to the people of Antioch, chap. 8, and on the seventh chapter of 
the Epistle to the Hebrews ;) Ambrose, (book i. On those who 
are Initiated, chap.3 ;) Augustine, (Epistles 99,111,112 ;) Leo, 
(Epistle 17 ;) Theodoret, (Question 68. on Genesis, &c.) 

9. I am aware that there are some who ridicule these 
views, as the mere dreams and dotings of the good fathers, 
and who are too self-satisfied, laying it down as certain, 
that the Angel who appeared of old to the patriarchs and 
holy men and was worshipped by them, was only a created 
angel, fulfilling the office of an ambassador in behalf of? ! pro. 
the most high God, and bearing His name and character’. ? personam 
‘Fo such I answer; 1. Supposing that the fathers were eustinen- 
in error on that point, still this remains fixed and certain, 
that they themselves believed that our Saviour Jesus really 9 
existed before His birth, according to the flesh, of the 
- most blessed Virgin; which is enough for our purpose. 
But it will be said, it is very likely that they, who erred in [99] 
their premises, were also deceived in their conclusion. I grant 
it, if they had built their conclusion only upon these pre- 
mises, which are supposed to be false. But in this in- 
stance the case is quite different. For the fathers, although 
they sometimes establish the pre-existence of the Son of God 
by this argument, do yet throughout their writings * intimate 3 passim. 
that they were led to this view from other very plain testi- 
monies of Scripture, as well as from the tradition of the Apo- 
stles; this we shall hereafter shew clearly in its own time and 
place. But, 2ndly, I have, and always shall have, a religious 
scruple in interpreting the Holy Scriptures against the stream 
of all the fathers and ancient doctors, except when the most 
evident proofs compel me to do so; this, however, I do not 
believe will ever happen. For certainly the consentient judg- 
ment of antiquity, especially of primitive antiquity, ought 

n te 78. p. 691.) p [This treatise is not believed to be 

° [ Page 723, &c. ] Cyprian’s.—B. | 
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20 The statement that an Angel appeared consistent 


ontHE to outweigh the force of many probabilities and reasonings 

Istenez from likelihood. But it will be said, there are in this instance 

oF THE the most evident reasons for thinking otherwise. Well then, 
— let us see. 

10. The first objection they urge is, that in Exodus ii. 4 
we read, that God spoke to Moses out of the burning bush; 
and, in Exod. xix. 20, and xx. 1, that God gave him the 
law; whilst yet it is clear from other passages of Scripture, 
that it was a created angel, who in each case appeared and 
spoke to Moses. For by the author of the Epistle to the 
Hebrews, ii. 2, the law is called “the word spoken by an- 
gels,” with which compare Gal. in.19. Stephen also, Acts 
vii., clearly says that an angel appeared to Moses in the 
bush, ver. 30, and that the law was ministered by the dispen- 
sation of angels, ver. 53. They add, that in that well-known 
appearance to Abraham in Mamre, Gen. xviii. 1,2, although 
one of the three is distinguished by the narhe of Jehovah, yet 
it is certain that all the three were angels; since the author 
of the Epistle to the Hebrews expressly says,’that they were 
angels whom Abraham and Lot hospitably entertained, xiii. 2. 

1]. My answer is; when the fathers agree in asserting, 

[23] that the angel who appeared to Abraham and Moses, and to 
whom the name of Jehovah and divine honours are attributed, 
was the Son of God, their statement admits of two senses; 
namely, either that it was God, (that is, the Son of God,) de- 
signated by the name of an angel, inasmuch as He assumed 

‘speciem. a body or visible appearance such as angels are accustomed 
to use; or that the Son of God was in the angel ; that is, that 
it was an angel who assumed the bodily shape, and that the 
Son of God was in the angel ; I mean, by a special mode of ac- 
* per assis- Companiment’ and presence. On the former hypothesis, the 
singule- objection alleged is met by saying that the Son of God is called 
rem. an angel also, that is to say, “ the Angel of the covenant ;” and 
that in these appearances He is called an angel, because He 
imitated the manner and way in which angels used to appear 
to men; moreover, that it is not true that it was a created 
angel who spoke to Moses in the bush and on mount Sinai; 
nor is this proved from its being said both by Stephen and 
the author of the Epistle to the Hebrews, that the law of 
Moses was “ given by angels,” in the plural number ; because 
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present on Sinai, although, to set forth His majesty, He ; 0-11. 
was attended by a multitude of angels: nay, from Deut. 
Xxxill. 2, and Ps. Ixviii. 17, it most certainly appears that 
God Himself was present by a special presence on mount 
Sinai amongst those myriads of angels. And in the case 
of the appearance of the three, who turned aside to [visit] 
Abraham, [we should say] that two of them indeed were 
created angels, and that this 1s quite enough to preserve 
the truth of the Apostle’s words in Heb. xii. 2; but that 
the third was the Son of God, since even Abraham recog- 
nised in Him the marks of the Divine Majesty, and therefore 
interceded with Him as with the supreme Judge, that, if it 
were possible, He might delay the destruction of the five 
cities [of the plain]. And very much in this way does 
the celebrated Andrew Rivet (among others) answer the ob- [24] 
jection in his Commentary on Hosea xii. 4—6. The second 
hypothesis, however, is adopted by many ancient writers, 
both Jewish and Christian. Trypho the Jew, in Justin, 
contends, that in the appearance to Moses in the burning 
bush, two were present together, God and an angel; that it 
was the angel which appeared in the flame of fire, whilst it 
was God, (that is to say, in the angel,) who spoke with 
Moses. Justin answers him, that this may be allowed with- 
out affecting the truth of his hypothesis—that it was the 
Son of God, I mean, who spoke to Moses; although he 
afterwards tries to shew that the Son of God alone appeared 
to Moses. And indeed the view of Trypho seems to have 
been received and approved amongst the more ancient Jews. 
For even Stephen himself clearly teaches that it was an angel 
which appeared to Moses in the bush, Acts vii. 30, but that 
it was God Himself who spoke these words to Moses, “ I am 
the God of thy fathers,” &c., Acts vii. 31, 82. Compare 
Exod. i. 2, with verses 4—6. Clement of Alexandria, the 
same who affirms that He who was over the children of 
Israel in the wilderness, was the Instructor ', that is, the Son Pedago- 
of God, expressly teaches, and that in the very same passage’, 8°™- 

@ Dialog. cum Tryphon., pp. 282, 283. orhoas Tov Adyou Sivauw,. . . Td 


[c. 60. p. 156, &c. dtioua +d kupiandy puddrrwy.— Pada- 
T thy ebay yéAtoy Kal fryeudvioy ém- gog. i. 7. pp. 110, 111, (p. 183.) 
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on THE that He who conducted Moses was an angel, “setting over 


terewen him the evangelizing’ and guiding power of the Word,” and 
oF THE “reserving the dignity of the Lord.” And a little after- 
-;—-,~ wards he adds, that, under the Old Testament, “the Word 
evayyé- _ 
Atov. was an angel*,” that is, appeared to men by means of 


angels. In which sense also he, by and by, calls the Son 
10 “the mystic Angelt,” as concealing, as it were, at that period, 
His divine majesty under the guise of an angel. The same 
view was entertained by many of the fathers who wrote 
[25] after the council of Nice. Thus Athanasius (Orat. iv. against 
the Arians"), speaking concerning the angel which appeared 
to Moses in the bush, says, ‘“‘ He who appeared was an angel, 
but it was God who spoke in him.” Jerome (on chap. iii. 
of the Epistle to the Galatians) says’, “ But in that he asserts 
that the law was ordamed by angels, this is what he would 
have understood, that, whenever throughout the Old Testa- 
ment an angel is first said to appear, and afterwards God, as 
it were, is introduced speaking, it is really an angel, one of 
many ministering spirits, whoever he is, who appears, but it 
is the Mediator who speaks in him, who says, ‘I am the God 
of Abraham,’” &c. Augustine (against Maximinus, book iii. 
near the end’) says, ‘““ Who was it, I ask, that appeared to 
Moses in the flame, when the bush is burning, but was not 
consumed? Although Holy Scripture itself declares, that 
in this case also it was an angel which appeared, in the 
words, ‘ But there appeared unto him an angel of the Lord 
in p flame of fire out of the bush,’ yet who doubts that 
God was in the angel?” Gregory (Preface to Job, ii.) says, 


* Adyos &yyeAos ty.—[I d. ibid. 

€ pvorinds &yyeAos.—( Id. ibid. 

u 6 yey pawduevos hy hyyedos’ 6 be 
@eds ey a’rp €AdAe.—Tom. i. p. 467. 
[ Orat. iii. 14. p. 563. ] 

x Quod autem ait, lex ordinata per 
angelos, hoc vult intelligi, quod in om- 
ni Veteri Testamento, ubi angelus pri- 
mum visus refertur, et postea quasi 
Deus loquens inducitur, angelus qui- 
dem vere ex ministris pluribus, quicun- 
que sit, visus; sed in illo Mediator lo- 
quatur, qui dicat, Ego sum Deus Abra- 
ham, &c.—Ed. Par. 1627. [tom. vii. p. 
441.] 

Y Quero, inquit, quis apparuerit 
Mosi in igne, quando rubus inflamma- 


batur et non urebatur? quanquam et 
illic angelum apparuisse Scriptura ip- 
sa declarat, dicens, Apparuit autem illi 
angelus Domini in famma ignis de rubo ; 
in angelo autem Deum fuisse quis du- 
bitat ?—[Lib. ii, 11. vol. viii. p. 742.] 
2 Angelus, qui Mosi apparuisse de- 
scribitur, modo angelus, modo Do- 
minus memoratur; angelus videlicet 
propter hoc, quod exterius loquendo 
serviebat; Dominus autem dicitur, quia 
interius przsidens loquendi efficaciam 
ministrabat. Cum ergo loquens ab in- 
teriori regitur, et per obsequium an- 
gelus, et per inspirationem Dominus 
nominatur.—[ Greg. M. vol. i. p. 8.] 


A mere angel would not receive Divine Honour. 23 


“The angel which is described as appearing to Moses, is nook t. 
sometimes mentioned as an angel, at other times as the Lord; °¢ 4)" 
as an angel, that is, as it seems, by reason of his doing service 
by outward speech; but yet he is called the Lord, because it 
was He who, presiding within, supplied the power ' of speech ; ' efficacia. 
as then he who speaks is guided by Him who is within, he hath 
both the name angel by reason of his service, and the name 
Lord by reason of His inspiration.” With these agree Ful- 
gentius (against Maximus) and other writers ; and this opinion 
of the ancients seems to me to receive complete confirmation 
from that passage in Exodus xxiii. 20, where God, that is, the 
Son of God, according to the opinion of all primitive anti- 
quity, speaking to Moses, promises that He will send His [26] 
angel before His people, through the wilderness, and that “ His 
Name shall be j3>p3, in the midst of him?’.” It was, there- in medio 
fore, in very truth an angel who went before the people of ”*~ 
Israel to the promised land; but yet an angel in whom the 
Son of God placed His name, that is, His own divine virtue 
and power; in whom, that is to say, He was Himself pre-' 
sent in some peculiar manner. However, from the words of 
Trypho in Justin, which we have just now quoted, it is clear 
that that notion never entered into the minds of the 
ancient Jews, which in our age has been entertained by 
certain learned men among Christians; namely, that He 
who appeared and spoke to Moses in the bush and on 
mount Sinai was a mere angel, who called himself the God 
of Abraham, and willingly permitted divine worship to be 
paid to him under the name of God. Surely such an opinion 
is too absurd, and is simply horrible. For it is impious to 
suppose that angels ever practised the art of actors, and 
that God ever communicated to them His incommunicable 
Name, or such a representation as that by it a creature 
should take to himself® all that belongs to God. Rightly ° sibi at- 
also does the learned Cameron remark*; “It is true advo- Ue 
cates do often personate their clients; but it has never been 
even heard of that any ambassador, in setting forth the 
mandates of his prince, spoke in any other than the third 
person, ‘ My sovereign says this.’ Of which usage we have 
a remarkable testimony in the prophets, with whom, as it is 

* In Annot. ad Heb. ii. 2. 
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1 singula- 
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yet. 
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well known, the customary formula of expression is, ‘Thus 
saith the Lord.’ Nay, even in visions angels acknowledge 
that they are sent’.” Hence Grotius himself allows in one 
places, that he, who promulgated the ancient law on Sinai, 
was indeed a special’ angel, accompanied by a retinue of 
others; not however a mere angel, but one with whom the 
Word was present. 

12. Let it be granted then, you will say, that it was God 
who by an angel, or under the figure of an angel, appeared 
and spake to holy men in the Old Testament ; yet by what 
reasoning, we ask, were the (ancient) doctors led to believe 
that this was the Son of God? I answer, by the best of 
reasoning, if I am not mistaken, which they had learnt from 
apostolical tradition. I mean this; God the Father, as He 
at first framed and created the world through His Son, so 
through the same Son did He afterwards manifest Himself to 
the world. Therefore the Son of God, although in the last 
times, through the dispensation of His incarnation, He has 
at length held familiar intercourse with mankind, still al- 
ways, even from the very earliest period of its existence, pre- 
sided over the Church ; and even under the Old Testament, 
though by a hidden and secret dispensation, shewed Himself? 
to holy men. Clement of Alexandria (Pedagog.i. 114) says; 
“Of old time,then, the Word performed the office of instructor® 
through Moses, and afterwards also through the prophets.” 
Origen (against Celsus, lib. vi.°) writes thus ; “It was not as if 
God had awaked out of a long sleep, and sent Jesus to the 
human race; for although He (for good reasons) assigned unto‘ 
this time the dispensation of the Incarnation, yet had He 
always been a benefactor to mankind ; for nothing of what is 
good among men was ever done, except by the Word of God 
visiting the souls of those who, even for a little while, were 
capable of receiving. such influences of the Divine Word.” 


b Vide Athanas. Orat. iv. cont, Ari- 
an., p. 466, [ Orat. iii. 12. vol. i. p. 561. ] 

c¢ Ad Gal. iii. 19. 
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aitlas émixAnpdécavra [wAnpdcayra, 
ed. Ben.], del 5¢ 1d yévos Tay avOpd- 
wwv evepyerhoavta’ ovdiy yap Tov éy 
avOpérots KadGy yeyévntat, wh ToD 
Oelov Adyou émiinuhoavros tats ypu- 
xais Tév Kav dAlyov Kxaipoy deduynpeé- 
vov SétacOat tas Toadode rod Oelov Ad- 
you évepyelas.— Pag. 329.[§ 78. p. 691. ] 
Vide et lib. iii. p. 119. [§ 14. p. 456, ] et 
lib. iv. p. 165. [§ 6. p. 506.] 
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Tertullian, however, expresses himself most plainly and fully 
(against Praxeas, c. 15. [p. 509‘]); “It was the Son who was 
always seen, and the Son who has always worked by the 
authority and will of the Father, for ‘the Son can do nothing 
of Himself, but what He seeth the Father do,’ &c....Thus, ‘all 
things were made by the Son, and without Him was not any 
thing made.’ And think not that only the works which per- 
tain to the [creation of the] world were made through the 
Son, but also whatever since that time has been done by 
God.” Afterwards, c. 168, follow the words which we have 
quoted above; “The God, who conversed with men upon 
earth, could have been no other than the Word, which was 
to be made flesh.” 

13. There remains a second objection, which is held up by 
certain very learned men as unanswerable’, and it shall be 
discussed by me in but few words. They urge then, that this 
opinion of the fathers is diametrically opposed to most ex- 
press words of Holy Scripture. For, say they, the inspired 
author of the Epistle to the Hebrews, i. 1, 2, plainly says that 
‘God, who in divers manners spake in times past unto the 
fathers and prophets, hath at length in the last days spoken 
[unto men] through His Son:” but it is evident that by the 
last days is meant the age of the Gospel; therefore before 
that time the Son of God had never spoken, or God through 
His Son; otherwise, the author would not have been correct 
in opposing the last days of the Gospel to the early period 
of the ancient law, if the Son of God, or God through the 
Son, has appeared and spoken in both. 

14. Ludovicus de Tena proposes this objection, and an- 
swers it in words to the following effect"; ‘“ Paul only 
makes a difference between this last appearance of the 


f Filius visus est semper, [Filius 
conversatus est semper] et Filius ope- 
ratus est semper, ex auctoritate Patris 
et voluntate, quia Filius nihil a semet- 
ipso potest facere, nisi viderit Patrem 
facientem, &c. . . . Sic omnia per Fili- 
um facta sunt, et sine illo factum est 
nihil. Nec putes sola opera mundi per 
Filium facta, sed et quz a Deo exinde 
gesta sunt.—Tert. adv. Praxeam, c. 15. 
p. 509. 

§ Deus in terris cum hominibus con- 
versari non alius potuit, quam Sermo, 


qui caro erat futurus.—[ Ibid. c. 16.] 

h Respondeo Paulum solum ponere 
discrimen inter hance ultimam appari- 
tionem Filii Dei, et priores V. T. quia 
iste fiebant in creatura corporali, non 
hypostatice unita Filio Dei; et ita me- 
dio supposito creato corporeo, imo et 
angelico, loquebatur Filius Dei. At 
vero in illa apparitione Verbi incarnati, 
de qua asserit, novissime locutus est no- 
bis in Filio, non mediat aliquod suppo- 
situm creatum, neque corporeum, ne- 
que angelicum; sed Verbum divinum 


BOOK f. 
CHAP. I. 
§ ll—1lh 


11 


linvictam. 


[29] 


ON THE 
PRE-EX- 
ISTENCE 
OF THE 
SON. 


1 supposito. 


26 The Word Incarnate spoke without any intervening Person. 


Son of God, and the earlier ones of the Old Testament, 
in that those were made in a created body, not united 
hypostatically to the Son of God; and so the Son of God 
spoke through the medium of a subject’, created, corpo- 
real, nay rather angelic. But in that appearance of the 
incarnate Word, of which he asserts, ‘He hath in these 
last days spoken unto us by [is Son,’ no created subject 


‘ intervenes, either corporeal or angelic, but the Divine Word 


3 per seip- 
sum. 


[30] 


immediately, without the intervention of any subject, spoke 
unto men. Nor is it any difficulty that this had been done 
through the medium of His human nature, because that na- 
ture was without any subject of its own, and was immediately 
united to the Word as its subject. Now this is the legitimate 
sense of the words, and thus the contrast spoken of, when 
rightly explained, holds good, and the superiority of the gos- 
pel over the ancient law.” This answer of the very learned 
writer, though barbarous so far as the expressions are con- 
cerned, (after the fashion of the schools,) is nevertheless 
sound and solid in sense, and, as is evident from the testi- 
monies adduced a little above, in agreement with the mind 
of the ancient fathers. To this may be added the following: 
Justin Martyr in the Apology for the Christians, which in 
the common editions is called the first, though in reality it 
is the second, speaks thus of the Word or Son of God'; 
“ For He was and is the Word, who is in every thing; who 
foretold what should come to pass, both through the pro- 
phets, and through Himself, when He had become of like 
passions with us, and had taught us these things.” In this 
passage Justin teaches, that the Word or Son of God under 
the Old Testament manifested Himself to the prophets in a 
certain manner, and through them to others; but that in 
the last days, having taken our nature unto Himself, He 
by Himself* delivered unto us His heavenly doctrine; and 
that herein especially consists the excellence of the gospel 
over the old law. To this agrees Clement of Alexandria, 


immediate immediatione suppositi lo- 
quebatur hominibus. Neque obstat, 
quod hoc fuerat media humana natura, 
quia hec caruit proprio supposito, et 
immediate fuit unita supposito Verbi. 
Et hic est legitimus sensus horum ver- 
borum, et sic manet recte explicata 
dicta contrapositio, et excellentia evan- 


gelii supra legem veterem.—In cap. i. 
Epist. ad Heb. difficult. 2. § 2. [p. $2.] 
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(Pedag. i. 7* ;) “For the Lord was, indeed, the Instructor’  soox 1. 
of His ancient people by means of Moses, but by Himself § 14,1 5 
is He the guide of His new people, face to face.” And a i Pedagoe 
httle after; ‘“ Previously indeed for the elder people there gus. 
was an elder covenant, and the law schooled the people with 
fear, and the Word was an angel; but now unto His new 
and younger people a new and younger covenant has been 
given, and the Word has come to be [unto us], and fear 
has been turned into love, and that mystic Angel is born, 
even Jesus.” And no other was the meaning of Tertullian, 
when, in the passage which we have quoted a little above'’, 
he teaches, “ That the Son of God came down to converse 
with men, from Adam to the patriarchs, in vision, in dream, 
in mirror, in dark saying,” &c. 

15. Thus no solid objection can be brought out of Holy Scrip- 
ture against this opinion of the ancient fathers. Let us now 
enquire, whether the Holy Scriptures do not plainly enough 
favour this view. Concerning the angel who led the people of 
Israel in the wilderness, (of whom it is written, “ Beware of Exod. 
His face, and obey His voice, provoke Him not, for He will 72" 
not spare thee, nor pardon thy transgressions; for My name 
is in Him,”) St. Paul expressly teaches, that He was the Son 
of God, who afterwards was called Christ. “ Neither let us 1 Cor. x. 9, 
tempt Christ,” he says, “‘as some of them also tempted, and [31] 
were destroyed of the serpents™.” At least these words shew 
that Christ was present with the children of Israel in the 
wilderness, and was tempted by them. The heretic Socinus, 
indeed, here objects, that it is written by St. Paul, “ Let us 
not tempt Christ, as some of them also tempted,” but that it 12 
is not written, “as some of them tempted Christ;” and 
therefore that the sentence may be very suitably filled up with 
another word, for instance “ God ;” but this is clearly futile. 
For very many instances of this elliptical mode of expression are 
to be found in the Scriptures; thus St. John viii. 56, “ Abra- 
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ham rejoiced to see My day, and he saw ;” there is no repeti- 
tion of “and he saw My day,” but that is understood. But 
we have a most apposite instance of this kind of expression 
in Deut. vi. 16; “ Thou shalt not tempt the Lord thy God, 
as thou temptedst in the place of temptation ;” where it is 
obvious that the latter clause refers to Him, whose name 
was just before mentioned, “the Lord thy God,” without 
any repetition of it. Besides, we might ask the heretic in turn, 
why it was not added, “as some of them tempted God" ?” 
Surely, if that be the sense of this verse, which the heretic 
fixes on it, no reason can be given for the ellipsis; but, if 
the meaning of the passage be that which we give it, as it 
certainly is, the reason for the ellipsis may most easily be 
given. For it would have been a much more unusual form 
of expression if the name of Christ had been repeated. 
Lastly, the particle «at, “ also,’ in this place is of great force ; 
as shewing that the words of the Apostle must necessarily 
be so taken, as if he meant, “that Christ was tempted 
in the wilderness by the Israelites.” For to what purpose 
would it have been for him to have said, “ as also,” when in 
the former clause there was no mention made of God, but 
only of Christ? Accordingly Grotius®, perceiving with his 
usual acuteness that this quibble of the Socinians is clearly 
absurd, himself cast about for some other way of escaping 
[the force of the words.| ‘ The clause,” he says, “ must ne- 
cessarily’ be read yundé éxrrerpalwpev tov Oeor, ‘neither let 
us tempt God.’” Is it really so? must it be so read “ neces- 
sarily?” Let us have areason. “ Because,” he says, “that 
most ancient MS.” (the Alexandrine?) “so reads the pas- 
sage.” But surely those most ancient MSS., which were 
used by the Syriac, Arabic, and the old Latin? translators, 
and by Ambrose, Chrysostom, and Theophylact, all have 
Xptorov, (Christ,) not Oedv, (God:) and this reading too 


It was Christ whom the Israelites tempted. 


2 Vide Cameron in loco. 


© In loco. 

P And the Ethiopic version of the 
New Test. (Mill in loco.) Certainly as 
there agree with the printed text, not 
only Ireneus, Theodotus in émro- 
pais, and very many Greek and Latin 
writers, but also all the manuscript 
copies without exception, and particu- 
larly the Codex Claromontanus and the 


Codex Germanensis, both Greek- Latin 
MSS., and that Vulgate which seems 
to have been earlier than the time of 
Marcion; I am quite of opinion that 
the Apostle himself wrote Xpiordy, 
which was altered into @eby by some 
daring critic, who could not see the 
truth of the common reading, that the 
Israelites tempted Christ in the wil- 
derness. Jd. ib.— Bowyer. 
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is followed by all those other copies which are presented 
to us in the Polyglott Bibles, except that the Lincoln has 
Kvpuov, which also is in the New Testament a name of 
Christ’. And the Coder Alexandrinus is not of so great au- 
thority as that it should be set against so general an agree- 
ment. This very distinguished man, however, adduces an- 
other reason; “Christ,” he says, “is the name of a man, 
who, it is certain, did not exist at that time.” The answer 
is most easy. Christ is here put for the Son of God, who 
afterwards in the fulness of time, when He had taken unto 
Him human nature, was called Christ; so that there is here 
a synecdoche, as it were, of the whole, as in other passages of 
Scripture’. By the same sophism, Grotius also eludes the 
force of a most express testimony to the divinity of the Son 
of God, that in Col. i. 16. [* By Him were all things created, 
that are in heaven, and that are in earth, visible and invisible, 
whether they be thrones, or dominions, or principalities, or 
powers ; all things were created by Him, and for Him.”] 
‘It is certain,” he says, “that all things were created by the 
Word; but the preceding context shews that the Apostle is 
speaking of Christ, which is the name of a man. So that it 
would be more correct to render the word éxricOn, ordinata 
sunt—were placed in a new condition.” But if these words 
of the Apostle do not speak of a creation, properly so called, 
I should believe that Holy Scripture laboured under inex- 
plicable difficulty, and that no certain conclusion could be 
deduced from its words, however express they might seem 
to be. 

16. From these things, however, it is clear, that, what the 
primitive fathers taught concerning the appearances of the 
Word, or Son of God, to the patriarchs and saints under the 
Old Testament, were no vain imaginations of their own, but 
derived from the very teaching of the Apostles. There 1s this 
further (which I put before the reader as especially useful for 
him to observe) that neither were the Apostles of Christ the 
first to teach these truths, but that they derived them from the 
ancient cabala or tradition of the Jews; or, at least, that those 

a MS. in the possession of Dr.J.Co- shews that Kdpsov is found in several 
vel; Theodoret and Epiphanius have MSS.—B.] 


Ktépiov.— Bow YER. [The Slavonic ver- * See Vossii Instit. Orat. iv. 7. ° 
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380 View of the Jews, that it was the Word who visited 


things which the Apostles were taught on this subject, by the 
[inspiration of] the Holy Ghost, agrees well with that tradi- 
tion. Thus Philo the Jew, just like St. Paul, explains the angel, 
who led the children of Israel in the wilderness, of the Word 
and first-begotten Son of God, through whom God directs 
and governs the universe. In his book Of Agriculture* there 
is a most express passage; “ For God as a shepherd and king 
guides by a certain order’ and law, as if they were a flock, 
earth and water, air and fire, and again whatsoever they con- 
tain, plants and living beings, whether mortal or divine; the 
nature of the heavens too, and the circuits of the sun and 
moon, as well as the turnings and harmonious movements of 
the other stars; having set over them His true Word’, even His 
first-begotten Son, to undertake the care of this sacred flock, 
as some vicegerent of a powerful king; for in a certain place 
it is said, ‘ Behold I am, and I will send My angel before thy 
face to keep thee in the way.’”’ Philo also understands, as 
the ancient Christians did, that God, who appeared to Adam 
in paradise after his fall, to Moses in the bush, and also to 
Abraham, was the Word. For thus he writes in his work 
Of Dreams‘; “The sacred Word to some enjoins as a king 
with authoritative command what they ought to do; whilst 
others He instructs in what will profit them, as a teacher his 
intimate disciples; to others as a counsellor suggestmg the 
best advice, He greatly aids such as of themselves know 
not what will be for their good; again, to others as a friend, 


8 xabdaep ydp Tiva woluvny, viv, nal 
Bdwp, kal hepa, xal wip, kal 8c0a ev rov- 
Tos. putd te ad Kal Coa, Ta wey Ovara, 
7a 58 Geta, tri St ovpavod vow, Kal 
nAlov kal cedtyns wepiddous, Kal ror 
AAwy dordpwv tpomds re ab nad xopelas 
évappovlous, ws woushy nal Baoiwreds 6b 
@eds tye: xara Sleny ral véuov, mpoorn- 
oduevos Tov dpbdv abrov Adyov mpwrd- 
yovoy viby, bs Thy émméAccay rijs lepas 
vraurns ayéAns, old tis peydAou Baci- 
Adws Srapxos Siaddtera. nal yap elpn- 
tal mov’ "ldo éydé elut, dwooreA@ byye- 
Ady pou eis xpécarwdy cou rot puAdtau 
ot éy ti 65¢.—De Agric., p. 195. edit. 
Par. 1640. [vol. i. p. 308. ] 

t Siepds Adyos Trois uty ds Bactreds 
& xph xpdrrew e énirdypatos wapay- 
yérAer’ rots 5t ws yrwpluos dddonados. 
Ta Mpos wpéAciay Sprryeirat’ rots St ds 
obpBovdos yrdpas elonyotpevos ras 


dploras. robs Td auupépoy ef éaurav 
otk eiddras péya wpedet’ ois 5é as 
plaos émenmads nal pera weBots woAAd 
kal ray apphrav avapépet, Gv addey ab- 
rTav drérerroy éxaxotoa Oéus tori S 
dre kat wuvOdveral twov, Sowep Tod 
"Addu TO, wou ef; ... ewesddy wey rot 
xpos To trav plawy @rOy cuvedpioy, ob 
apdérepoy &pxeras Aéyew, }) Exacroy ab- 
tay dvaxadéca nal dvonacr) xpocet- 
neiv, ward Gra dOpoleavres, [ dvaphid- 
oayres MSS. et Potter,] jovxlg Kab 
wpoooxfi Xpmpmevol, TAY Oecuwdounévey 
eis BAnoroy pvhuny axotwow' dred nat! 
érépwOt Adyerat, o1bwa Kal Rove’ Tov- 
Tov Toy Tpéroy én) ris Barov Mwofs 
dvanadeira as yap elde, pnoly, Sr: 
mpoodye: idecv, éxdAecev abroy bd Geds 
éx THs Bdrov, Aéywr’ Mwioy, Mwtoy 6 
Be ele’ rfl édorly; "ABpadu 5% Kr. A— 
De Somn., pp. 593, 594. [vol. i. p. 649.]}: 


the world under the Old Testament; from Philo. 81 


with gentleness and persuasion, He communicates many soox 1. 
even of His secrets, none of which is it lawful for the un- § 16, 7. 
initiated to hear; at times also He enquires of some, as He 
did of Adam, saying, Where art thou?... But when the Word 
has come into the assembly of His friends, He does not begin 
to speak, until He has called each of them, and addressed him 
by name, that with ears intent and with quietness and atten- 
tion they may lay up His oracles in never-failing memory ; 
as in another place also it is written, ‘ Be still, and listen.’ In 
this way Moses is called at the bush, ‘For when the Lord,’ 
he says, ‘saw that he drew near to see, God called him out [35] 
of the bush, and said, Moses, Moses; and he answered, What 
is it?’ &e. So also Abraham,” &c. 

In the same book" also he was of opinion’, with the holy ' sensit. 
fathers of the Church, that the Lord who rained brimstone 
and fire upon Sodom and Gomorrah was the Word ; for after 
quoting those words out of Genesis, ‘‘ The sun was risen upon 
the earth when Lot entered into Zoar?, and the Lord rained ? Segor. 
upon Sodom and upon Gomorrah brimstone and fire ;’’ he 
immediately adds, “For when the Word of God visits our 
terrestrial system, He gives help and succour to such as are 
akin to virtue and incline to it, so as to afford to them a [36] 
refuge and complete security; whilst upon His enemies He 
sends irremediable destruction and ruin.” 

17. This testimony is not weakened by the observation, 
which Grotius has made, that the created angels themselves 
are called by Philo throughout, the Words, rovs Adyous; 
doubtless because they also are, according to their measure, 
the messengers and interpreters of God’s will to men. For 
although this is most true, still it is evident that Philo, 
in the passages quoted, (to which it would be easy to add 
many others,) designates as the Word, one certain individual 
being®, so called by way of pre-eminence, who is the first-be- 5 singula- 
gotten Son of God, superior to all the angels, and even to 7" Mr 
the whole universe. And if this same Philo has, in some 
instances, used expressions concerning the Word and first- 
begotten Son of God, which are not worthy of His majesty, 


"6 yep rod Ocot Adyos, Sray éxl rd Tapuyhy Kal ceornplay abrois wopiCew 
vyeaBes tycov cbornya aplinrat, Tois wavredAy’ rots dt ayrimadois bAeOpor rat 
piv dperis ouyyevéct Kal apbs dperhy Oopay aviarov émiméuwet.—Pag. 578. 
dmoxAlvovow aphye: nal BonPet, ws xa- [p, 633.] 


} vevindra- 
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32 Philo’s statements confirmed by the Book of Wisdom. 


this is easily to be excused in an age in which the mystery 
of the most Holy Trinity had not, as yet, been fully revealed 
to the Jews. Nay, it is rather to be wondered at that a man 
should have seen so clearly in so great a darkness. For in 
Book ii. Of the Allegories of the Law *, he says, that this Word 
of God is “above the whole world, the oldest and most uni- 
versal ' of all things which have been made.” And in his work 
Of the Creation of the World’, he calls the same being “ the 
Word of God that created the world.” And, afterwards‘, he 
speaks of “the divine Word, and the Word of God, invisible 
and perceived by the mind, a supercelestial star, the fountain 
of the stars which are perceived by sense.” Also in his book 
On the Confusion of Tongues’, he calls Him not only “the 
most ancient and the most sacred Word of God,” but like- 
wise “ His eternal image.” 

18. Lest, however, any one should suspect that Philo 
Platonizes’ in these expressions, (an opinion which many have 
entertained who are not acquainted with Jewish literature, 
whereas it should rather be thought that Plato Philonizes', 
that is, that he derived his notions concerning the Logos 
from the doctrines of the Jews, which were, I may say, the 
mother tongue of Philo,) the Jewish author of the book in- 
titled “the Wisdom of Solomon,” (who it is certain from 
most evident proofs, was much more ancient than Philo, and 
not, as some have imagined, Philo himself,) propounds the 
same doctrines concerning the Word. For in xviii. 15, speak- 
ing of the Angel who smote the first-born of the Egyptians, 
he says, “ Thine almighty Word leaped down out of heaven 
from off Thy royal. throne, as a fierce man of war, into the 


x twepdvw mwavrds tov Kégpmov, Kat 
mpeoBbrarov Kal yerxéraroy tay boa 
yéyove.—Leg. Allegor. p. 93. [lib. iii. 
vol. i. p. 121.] 

Y @eod Adyor Kocporowvvra.—De 
Opif. Mundi, p. 5. [vol. i. p. 5. So 
quoted by Bp. Bull; Dr. Burton says; 
‘* In citing these words this great man 
has made a slight mistake. Philo’s 
words are: ef 3€ tis €BeAhoee yuuvo- 
vTépas xphoacbat rots dvduacw, obdey 
dy erepoy elro: Tov vonroy elva: nédopov 
4 Geou Adyor Hin xnooporoobvros.”’ } 

s roy &dparoy ka) vonrdy Gciov Adyoyr, 
wal cot Adyov, Swepoupdmoy doripa, 
rnyiy tay aicOnrav do7répwy.—Ibid., p. 


6. [So quoted by Bp. Bull; Dr. Burton 
says; ‘ He here also cites Philo’s words 
inaccurately: rdp 5¢ ddparov xa) vontdy 
Oeiov Adyor ra) Bead Adyoy eixdva Aéye 
@cod, kal rabrns eixdva Td vonrdy pas 
exeivo, 6 Oelou Ad-you yéyover elxdy rod 
dtepunvebcavros Thy yéveow abrov’ Kal 
Zor swepovpavios aorhp, wiyyh tay 
aicOnray dorépwy.”” | 

* [The whole passage is, kal yap el 
ptyrw ixavol Gcoi waides voulleaOas ‘ye- 
ydvapuev, ZAAE Tot TOU Gidlou eixdvos ad- 
Tov, Adyou Tov iepwrdrou’ @eov yap ei- 
kav, Adyos 6 mpecBbratos. |—De Conf. 
Ling., p. 341. [vol. i. p. 427.) 
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midst of a land of destruction ;” where it is clear that the or«:. 
author is speaking of a personally-subsisting Word'. And it § 17,19, 
is no less evident that it is not some ministering angel, as Ratio év- 
Grotius would have it, but a Divine Person, that is designated ahead 
in this place; for the author calls this Word’ “ Almighty,” * Sermo- 
and also assigns to Him “a royal throne in heaven.” We" 
may further add what he afterwards says of the same Being 
in the 16th verse ; “ And standing up, He filledallthingswith 14 
death ; and He touched the heaven, but He walked upon (38] 
the earth ;” in these words are signified the greatness and 
power of Him who filleth all things, and displays His power 
in heaven and on earth. The author possibly erred in this 
point, (I say, possibly, for I will not venture to assert cer- 
tainly that he has erred,) in expounding the destroying angel 
of the Word, inasmuch as learned commentators in general 
have thought that he was a mere angel. However, it is 
clear from this passage that this ancient and venerable 
writer believed that the Word Himself, being sent by God 
the Father, sometimes came down from His royal throne in 
heaven unto men in the form of an angel, and that on this 
account He is in Scripture called by the name of an Angel. 
For the same view Masius quotes, out of the Jewish Rabbis, 
the very ancient book Tanchumah, and the Rabbi Gerun- 
densis; whose words he cites at some length in his com- 
mentary on Joshua v. 13, 14. 

19. It is, however, to be especially observed here, (as has 
been long ago remarked by learned men,) that almost always 
in the Scriptures of the Old Testament, when God is men- 
tioned as speaking to us, assisting us, or in short holding any 
sort of intercourse with us, the Chaldee Paraphrases render 
the name of God by sim» or spp, Verbum, the Word ; no 
doubt signifying hereby, that in such passages it is the Son 
of God who is spoken of, who is called the Word, and whose 
peculiar office it is to hold converse with us. Thus in 
Gen. ii. 8, instead of ‘They heard the voice of the Lord 
God,” the Targum of Onkelos, and the Targum ascribed to 
Jonathan, have, “‘ They heard the voice of the Word of the 
Lord God.” In the same chapter, verse 9, instead of, “ And 
God called unto Adam,” the Jerusalem Targum has, “ And 
the Word of the Lord called unto Adam ;” just as we have 
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834 <Alttempt to.explain this usage otherwise ; fruttless. 
before seen that Philo understood the passage. In Gen# 


« And the Word of the Lord was with him, to help him; 

and in the 22nd verse, instead of “ God is with thee,” Onkelag 
has, “ The Word of the Lord is with thee for a help.” Som 

Hosea i. 7, instead of, “ And I will save them by Jehovah} 
their God,” the Targum of Jonathan has, “I will save them? 
by the Word of the Lord theirGod'.” This passage the ancient # 
Christian writers also agreed in explaining of the salvation of 
God’s people to be obtained through Christ. To elude the 
force of these places, (similar ones to which are contained in 
the Targums throughout?,) some writers remark, that wn 
or 16D is occasionally used for avrés, “himself*.” But this 
is to no purpose, for though we should allow the fact, we yet 
on good grounds deny that that mode of expression applies 
to the passages before us. For, besides that it is plain from 
the evidence alleged above out of Philo and the book of Wis-: 
dom, that the ancient Hebrews recognised a certain Word of: 
God the Father, [as] a Person really distinct from God the: 
Father Himself, who used to come down [from heaven] to: 
men and converse’ with them; there are also in the Chaldee 
Paraphrases some passages which altogether refuse to admit - 
the interpretation in question. In Gen. xx. 3, where the 
Hebrew text has, “ And God came to Abimelech,” the Tar- ! 
gum of Onkelos (with which the Targum of Jonathan agrees) 

translates it, “ And pip} 10D the Word from the face of 

God came to Abimelech ;” which cannot, certainly, be under-}, 
stood to mean, “And God Himself came from the face of} 
God,” &c. So, according to the testimony of Petrus Gala- } 
tinus, 111. 28, and that writer of very great learning and inte- i 
grity, Paulus Fagius, on Deut. v., the Targum of Jonathan, ; 
on Ps. cx. 1, (for the part of that Targum which is on the 

Psalms has now either altogether perished, or at all events is 

not extant in print,) paraphrases the words thus, “The Lord 


-said mm, unto His Word, Sit Thou on My right hand;” 


which cannot possibly be understood to mean, the Lord 
said unto Himself, &c. But enough on this point. 


> On this see more in Poole’s Synop- _see Jacob. Capellus in his Annotations 
sis on Joh. i. 1.— Bowyer. on John i. 1. 
° For the reason of this expression 


These considerations also establish His Consubstantiality. 35 


20. From all that has been said, it is now manifest on soox1 
how great authority the ancient doctors of the Church 8 19,20. 
affirmed that it was the Son of God who in former times, 
under the Old Testament, appeared to holy men, distin- 
guished by the Name of Jehovah, and honoured by them 
with divine worship. But the attentive reader will observe, 
that here, whilst I have aimed at proving by the testimo- 
nies adduced the pre-existence of the Son before [His birth 
of| the Virgin Mary, I have at the same time furnished no 
inconsiderable confirmation, also, of His consubstantiality. 
Inasmuch as from what we have thus far said, it is most 
evident, that the ante-Nicene fathers, with one consent, 
taught, (in accordance with the Holy Scripture of the 
Old Testament, and the teachers of the ancient Jews,) that 
He who appeared and spoke to Moses, in the burning bush 
and on Mount Sinai, who manifested Himself to Abraham, 
&c., was the Word, or Son, of God. It is, however, certain, 
that He who appeared is called Jehovah, I am’, the God of?! Eum qui 
Abraham, of Isaac, and of Jacob, &c., titles which clearly est. 
are not applicable to any created being, but are peculiar to 
the true God. And this is the very reasoning which the fathers 
all employ to prove, that in such manifestations it was not 
a mere created angel, but the Son of God, who was present ; 
that the Name of Jehovah, namely, and divine worship are 
given to Him who appeared; but that these are not com- 
municable to any creature, and belong to the true God 
alone; whence it follows that they all believed that the Son 
was very God. This, however, I must simply pass over, until 
I come to the proof of the second proposition. Meanwhile 
let us proceed to what remains bearing on the division 
already before us. 


15 CHAPTER II. 
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THE SECOND PART OF THE PROPOSITION IS ESTABLISHED, RESPECTING THE 

PRE-EXISTENCE OF THE SON BEFORE THE FOUNDATION OF THE WORLD, AND 

THE CREATION OF ALL THINGS THROUGH HIM. 


ontoe 1. I pass to the second portion of our Proposition, that 

rence or i8, to shew that the Doctors of the first ages of the Church 

THE SON: believed that the Son was begotten of God the Father be- 

fore the foundations of the world were laid, and that this 

universe was created through Him, It will not be neces- 

sary to spend much time on this; since in the following 

books we shall adduce many passages out of these writers, 

which declare far more excellent things of the Son of God. 

At present, therefore, I shall be content with a few testi- 

monies from such writers as flourished either in the very age 

in prima of the Apostles, or in that of their first successors’; during 

rum Sao. Which times especially, our modern Photinians impudently 
xp. aver, that their tenets obtained in the Church of Christ. 

24, An Epistle is extant, which was printed* for the first 

time in our own days, bearing the name of St. Barnabas. 

That the Apostle Barnabas was the author of it, was the 

opinion of our own very learned Hammond, the illustrious 

Isaac Vossius, and others‘; and chiefly on the ground that 

Clement of Alexandria, Origen, and other ancient writers, 

frequently quote it under his name. Nor have the patrons of 

the opposite opinion’ any thing else to advance against them, 

except that the author of the Epistle appears to have inter- 

preted some passages of the Old Testament too mystically. 

A probable reason for this, however, is given by Hammond 

in his first Dissertation against Blondel® ; where, after having, 

in the preceding chapters, drawn the character of the Gnos- 

[42] tics, he says, “The Epistle of the Apostle Barnabas, which was 

published not long ago, will admit of easy explanation from 


4 [Grabe’s annotations on this sec- * (Pearson, Cave, Du Pin, Wake.— 
tion will be found in an Appendix at B.} 
the end of the work. } 8 [Basnage, Jones (on the Canon of 


e (Paris, 1645, cum notis Menardi_ the N. T. q. v.)—B. 
et Dacherii.—B. ] & Chap. 7. §§ 4, 5, pp. 22, 23. 


The Enisile of St. Barnabas ; testimonies from it. 37 


this one characteristic of the Gnostics: whereas otherwise (asa 800k t 
complicated and lengthy riddle) it will most certainly create ee 2. 
a difficulty to its readers. Those disciples of Simon (Magus) BaRnapas. 
arrogating to themselves knowledge (yva@ouv), that is, the 
power of interpreting Holy Scripture mystically, were in the 
habit of accommodating many mysteries of the Old Testa- 
ment to their own impure uses. Hence Barnabas, almost 
throughout the whole of this Epistle of his, opposes to the 
doctrines of the Gnostics very many passages, also mystically 
and cabalistically interpreted.” And in the following chap- 
ters he shews how well the whole Epistle serves to refute the 
wild notions’ of the Gnostics. Be that however as it may, ! deliriis. 
at any rate he is proved to have been an author of the very 
earliest antiquity, by the testimonies of the ancients cited 
above, by his use of expressions which are peculiar to the apo- 
stolic age, by the simplicity of his style, and lastly, by the 
heresies which he opposes, and which are such only as sprung 
up’ in the time of the Apostles themselves. Now this author, ? pullula- 
not far from the beginning of the Epistle, according to the ™"” 
dld Latin translation, (for the Greek original in that part is 
lost,) thus speaks of our Saviour, chap. 5‘; “And for this 
end the Lord endured’ to suffer for the salvation of our souls, 3 sustinuit. 
though He is the Lord of all the earth, to whom He said on 
the day” (perhaps we should read “to whom God said’) 
[Deus for die] “before the creation of the world, ‘ Let us 
make man in our own image, and after our own likeness.’” 
And a little afterwards he calls the sun the handy-work * of ‘ opus ma- 
the Son of God. It is a remarkable passage in the same“ 
chapter, which runs thus*; “He at that time manifested 
Himself to be the Son of God; for if He had not come in 
the flesh, how could men have been saved by looking on 
Him? For in looking on the sun, which will one day cease 
to be, and which is His handy-work, they cannot endure to 
fix their eyes full upon its rays.” Lastly, in chap. 12 he [43] 

i Et ad hoc Dominus sustinuit pati K rére epavdepworev Eavrbv viby @cod 
pro anima nostra, cum sit orbis terra-  elva:" ef yap uh RAGey ey capkl, was by 
rum Dominus, cui dixit die (forte le-  éod@nuev &vOpwro: BAdworres airdv; 
gendum, Deus) ante constitutionem 87 roy péAAovTa wh elvat HAsoy, Epyov 
seculi, Faciamus hominem ad imaginem Xeipov airrod imdpxovra, BAéwovres ovK 
et similitudinem nostram.—Pag. 217, ioxvovow eis Grivas abrovd dvropbad- 


218. ed. Voss. ad calcem Ignat. Lond. pijoa.—Pag. 218, 219. [p. 16.] 
1680. [p. 60.] 
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88 The Shepherd of Hermas ; its antiquity and authority ; 


speaks thus of our Saviour'; ‘“ Herein also you have the 
glory of Jesus, because by Him and for Him are all things.” 

3. Hermas, or the author of the book entitled the Shep- 
herd, most expressly delivers the same doctrine concerning 
our Lord. If you enquire about the antiquity of this au- 
thor, hear the opinion of Grotius™; “ Hermas,” he says, 
“whatever his authority may be, is certainly of the highest 
antiquity, as is evident from Irenzeus and Clement, who 
quote his words.” Indeed it is clear that this author was 
contemporary with Clement of Rome"; for in his second 
Vision®, towards the end, the old woman thus addresses him; 
‘You shall then write two books, and send oné to Clement, 
and the other to Grapta; and Clement will send it to the 
foreign cities, for it is permitted him,” &c. But as to 
the credit and authority which are due to this author, 
Blondel?, indeed, as if stung with madness, raves against 
him and his writings in a strange way, calling them “the 
dreams of an msane prophet,” and the author himself “ an 
impure dogmatist, the fountain-head of the Novatians and of 
the Pelagians, and the sink of Montanist superstitions.” If. . 
you ask what made him so angry, I imagine that it will 
be found that the man was vexed, (though he avow it 
not,) because in more than one place the Shepherd‘ has ex- 
pressly acknowledged that the order of bishops is above [that 
of] presbyters, contrary to what Blondel wished. The primi- 
tive Church, however, thought very differently of both, and 
in comparison of her judgment, we justly consider the criti- 
cism of Blondel, notwithstanding his very great learning, as 
of little weight, or rather of none. By Irenzus* the tract 
called the Shepherd, is quoted as Scripture; “Well, then,” he 


I fyeis nal dv tobr@ tiv Sdtay rod 
"Inood, re dv abt@ wdvra Kal eis adrdy. 
—P. 238. [p. 40. ] 

m Annot. ad Mare. ii. 8. 

® Dodwell conceives that Clement 
occupied the see of Rome from the 
year 64, or 65, to the year 81. The 
bishop of Chester [Pearson] from the 
year 69 to 82, Cave, Hist. Lit. in 
Herm.—Bowyer. 

° Scribes ergo duos libellos; et mit- 
tes unum Clementi, et unum Grapte. 
Mittet autem Clemens in exteras civi- 
tates; illi enim permissum est, &c. 
(Lib. i. p. 78.} 


r Apol., pp. 16, 17. 

4 See Hermas, Vis. iii. et Simil. ix. 
[i.e. lib. i. Vis. iii, 5. p. 80. et lib. iii. 
Sim. ix. 15. p. 119.] 

¥r Bene ergo, inquit, pronuntiavit 
Scriptura: Primo omnium crede, quo- 
niam unus est Deus, qui omnia con- 
stituit et consummavit, et fecit ex eo 
quod non erat; &c. [c. 20. p. 253. 
The Greek is given by Eusebius, v. 8, 
and others: xaA@s ody elrev 4 ypagh, 
h) A€youvca, xp@rov wdvrwy wlorrevaoy, 
br) eis eoriv 6 @eds, 56 Ta wayra nricas 
kal xatapricas, Kal worhoas é Tov ph 
bvros els 7d elvat Ta wdvta.—B. } 


referred to by Ireneus, Clement. Alex., and Tertullian. 389 


SAYS, “has the Scripture spoken, which says, ‘ Before all BOOK 1 
things believe that God is one, who created and perfected all 2, 3. 
things, and made them out of that which did not exist,’” &c, HEeéas 
Where by Scripture Eusebius (E. H. v. 8) observes, that 

the treatise called the Shepherd is meant: and the pas- 

sage quoted by Irenzus is found, word for word, in the 
writings of Hermas, which are now extant, (Book 11. Mand. 1 ;) 

- and on this Bellarmine appositely remarks, that “ Irenzeus 

would not have given the title of Scripture simply! to the! absolute. 
book of an author of his own age, who had neither been an 
Apostle, nor a hearer of the Apostles*.” Hermas is also 
quoted frequently by Clement of Alexandria, who also in 
express terms acknowledged “the power, which spoke by 
revelation to Hermas, as speaking divinely.” (Strom. i, near 

the end‘) Tertullian, whilst yet a Catholic, in the twelfth 
chapter of his treatise On Prayer, [p.134,] replies to certain 

men who alleged the writings of Hermas in favour of a cus- 

tom of which he himself disapproved, in such a way as by no 

means to reject the authority of the writing’, but to endeavour * scripture. 
to evade the force of his words by a suitable explanation of [45] 
them, as is usually done in weighing the sense of other Holy 
Scriptures. Nay more, in his treatise On Chastity, c. 20, 

[p. 572,] after he had fallen into the heresy of Montanus, 
although he is somewhat bitter against the Shepherd, and, 
therefore, with want of modesty enough calls him “an 
apocryphal shepherd of adulterers,” (because in accordance 

with the whole of Scripture he allowed a second repentance 

to the adulterer and fornicator,) and consequently denies his 
canonical authority, he yet does it in such a way that all per- 

sons of sound judgment must think that he bestows on it no 
despicable character. He says*; “The Epistle of Barnabas” 
(meaning the Epistle to the Hebrews, which he attributed 

to Barnabas) “is a more received book in the Churches 

than that apocryphal Shepherd of adulterers.” Well, indeed, 

will it be for the Shepherd, if the second place after the 


* Bellarm. de Script. Eccles., con- 
cerning the author of the book called 
the Shepherd, [vol. vii. p. 25. Op., ed. 
1601—1617. J 

t Oelws roivuy 7 Straus Fj 7# Epug 
kar’ &mwoxdAvpw Aadoioa ... onal 


«.7.A.—[P. 426. ] 

« (Et utique receptior apud Ecclesias 
Epistola Barnabz illo apocrypho Pas- 
tore mechorum.—Tert. de Pudicitia, 
c. 10. p. 572.) 
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40 Origen, Athanasius, Ruffinus and Jerome, on Hermas. 


When, therefore, Ter- 
tullian (in the tenth chapter of the same book*) calls the writ- 
ing of the Shepherd “false and spurious’,”’ he must certainly F 
be so understood as to be thought only to deny that that 
treatise “ was worthy to be inserted in the divine Canon’;” as 
indeed he explains himself in so many words in that very 
passage. The Shepherd is also very frequently quoted by 
Origen, who (on Rom. xvi.) even pronounced it to be not ; 
only a “very useful writing’,” but also “divinely inspired.” It 
is also quoted by Eusebius, out of Irenseus, Eccl. Hist. v. 8; | 
also by Athanasius*, On the Incarnation of the Word, who | 
likewise calls it a “ most useful” treatise; and this judgment 
of the great doctor will be readily assented to by any one who 
deruses the work attentively and without prejudice. Rufinus 
(On the Creed, c. 38°) allows to the Shepherd the same place 
in the New Testament which the books of Tobit, Judith, and } 
the Maccabees, had in the Old. Lastly, Jerome in his Pro- }i 
logus Galeatus [to the book of Kings‘] reckons the treatise, } 
called the Shepherd, among the ecclesiastical books, with the }\ 
book of Judith and Tobit: and in his treatise On the Ecclesias- ; 
tical Writers4, he says, “ The Shepherd is at this time publicly |. 
read in some of the churches of Greece ; it is a really profitable | 
book; and many of the ancient writers have employed testi- < 
monies out of it.” Whoever would know more concerning . 
the antiquity and authority of this book, may consult the : 
Vindication of the Epistles of St. Ignatius, by the very learned : 
J. Pearson, the present most worthy bishop of Chester®. | 
4. As however I think it of no small moment, that the - 
authority and estimation with which this apostolic writer 
was regarded in the ancient Church should be maintained, 
I have deemed it fit, im passing, briefly to weigh the princi- 


x [Sed cederem tibi, si scriptura 
Pastoris, ... divino instrumento me- 
Tuisset incidi, si non ab omni concilio 
Ecclesiarum etiam vestrarum inter 
apocrypha et falsa judicaretur, adul- 
tera et ipsa, &c.—c. 10. p. 563. | 

y [Puto tamen quod Hermas iste sit 
scriptor libelli illius qui Pastor appel- 
latur, que Scriptura valde mihi utilis 
videtur, et ut puto divinitus inspirata. 
—Vol. iv. p. 683. ] 

2 [See p. 38. note r. ] 

o [4 de FOeos SidacKaArla, eal 4 mere 


Xpiordy aloris... ono 3a Moodéws... 

did 3é Tis wpeAuwrdrns BlBAov Tov 

Woisevos’ NpwTov wig'revooy, K.T.A.—De 

Incarnatione Verbi, § 3. vol.i. p. 49. } 
> [Opusc., p. 189. ] 

© (Vol. ix. p. 454. ] 

d Pastor, inquit, apud quasdam Gre- 
ciz ecclesias jam publice legitur: re- 
vera utilis liber, multique de eo scrip- 
torum veterum usurpavere testimonia. 
—[e. 10. vol. ii. p. 833.] 

e Pearson, Vindic., part i. [c. 4.] 
p- 39, &e. 


Objections against Hermas; 1. as teaching Purgatory. 41 


pal reasons which have influenced certain modern theolo- 


gians, especially amongst the reformed, to cast him out en- a 8, 4. 


tirely from the catalogue of approved doctors of the Church, 
and to drive far off from the fold of the Church that very excel- 
lent Shepherd, as if he were a wolf and an enemy to the flock 
of Christ. They allege as objections against him sundry 
doctrines, little befitting one who was a disciple of the Apo- 
stles. What then are these doctrines? First, says Scultetus, 
who is followed by Rivetus, “ Purgatory is brought forward 
by a certain old woman in the third Vision.”” But (let me 
say it, with all deference to men so great) they are very 
much mistaken. Let the words of the passage be produced. 
Hermas is enquiring, whether the grace of repentance and 
a place within the tower can be again accorded to such as in 
the vision had been cast forth out of the tower into the fire? 
The aged woman replies‘, ‘‘ They have [the grace of ] repent- 


ance, but they cannot meet in this tower’; but they shall! sonvenire 
in nac 


after they turre. 


be put into another place, much lower, and this 
have been tormented, and have fulfilled the days of their 
sins. And for this cause shall they be transferred, because 
they have known the Word of righteousness. And then it 
shall befall them to be transferred from their punish- 
ments, if the evil deeds which they have done shall arise 
up in their hearts; but if they do not arise in their hearts, 
they shall not be saved, by reason of the hardness of their 
heart.” Precisely akin to this is a passage& at the end of 
the sixth Similitude, [lib. 11.]; “For the passionate man, 
gratifying his habitual feelings, receives therein his pleasure ; 
the adulterer also, and the drunkard, and the slanderer, and 
the liar, and the covetous man, and the fraudulent, and 
whosoever commits any thing like unto these, yielding to 
his disease, derives pleasure from what he does?. 
delights and pleasures‘ are hurtful to the servants of God; 

f Habent poenitentiam; sed in hac  cenderint in corda ipsorum, non erunt 


turre non possunt convenire. Alio au-  salvi propter duritiam cordis sui.—[§ 7. 
tem loco ponentur multo inferiore, et p. 80. 


All these ? 


3 ex ea re, 
4 rpatets, 
dulcedines 
ac volup- 
tates. 


hoc, cum cruciati fuerint et impleve- 
rint dies peccatorum suorum. Et prop- 
ter hoc transferentur, quoniam perce- 
perunt Verbum justum. Et tunc illis 
continget transferri de poenis, si ascen- 
derint in corda ipsorum opera, que 
operati sunt scelesta. Quod si non as- 


§ Etenim iracundus satisfaciens mo- 
ribus suis percipit voluptatem suam 
(rpvpg); et adulter, et ebriosus, et 
detractor, et mendax, et cupidus, et 
fraudator, et quicunque iis simile ali- 
quid admittit, inorbo suo parens, per- 
cipit ex ea re voluptatem (tpuda@o: év 
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42 The words of Hermas alleged as implying Purgatory, 


on account of them therefore they are tormented and endure 
punishments. There are, moreover, pleasures which bring 
salvation unto men. For many in performing good works 
find pleasure in them, being drawn on by the sweetness 
thereof. Such pleasure, then, as this, is profitable to the ser- 
vants of God, and procures for such persons life; but those 
hurtful pleasures, which were before mentioned, produce 
torments and punishments. And, whosoever shall continue 
in them, and not repent of what they have done, shall bring 
death upon themselves.” TI regard it as certain that, in 
these passages, the thing spoken of is not the popish pur- 
gatory,(that is a mere figment of the monks, which none of 
the ancients who flourished in the three first centuries even 
dreamed of ,) but only to those cleansing punishments, or 
afflictions, which God, in His mercy, is wont to send upon. 
sinners, for their amendment, in this present life. For so 
the Shepherd most clearly explains himself in the same sixth 
Similitude!, in a passage before that just cited. Hermas there 


‘relates, that he saw some sheep, which a certain shepherd 


“was driving into a place full of precipices, and thorns, and 
briars, so that they could not extricate themselves from the 
briars and thorns; but: they fed there, entangled, as they 
were, in the briars and thorns, and were grievously tortured 
with his lashes’; for he continued to drive them about, and 
allowed them neither space nor time to rest.” Hermas then 


Th xpdte: avrév). Hee omnes dulce- 
dines ac voluptates noxie sunt servis 
Dei: propter has itaque cruciantur et 
patiuntur poenas. Sunt etiam volup- 
tates, salutem hominibus afferentes. 
Multi enim opera bonitatis facientes 
percipiunt voluptatem, dulcedine sua 
tracti. Hee ergo voluptas utilis est 
servis Dei, et vitam parat hujusmodi 
hominibus. Ille vero noxiz, quz su- 
pra dicte sunt, tormenta et pcenas pa- 
riunt. Quicunque vero permanserint 
in illis, nec admissorum suorum ege- 
rint penitentiam, mortem sibi acqui- 
rent. [§ 5. p. 110. The text of the old 
Latin version is given, being that which 
Bull used. Of some portions only has 
the original Greek been recovered, and 
that since he wrote: it has been used 
in this translation to determine the 
sense of the Latin, and in one instance 
to correct it. The variations do not 
affect any doctrinal point.] 


+ (Dr. Burton here refers to his note 
on Bp. Bull’s first Sermon, (Works, 
vol. i. p. 38,) which is as follows; 
‘For the opinion of the ante- Nicene 
fatherson this passage, (i.e. 1 Pet. 111, 19, 
20,) see Hermas, iii. sim. 9. c. 16; 
Treneus, iv. 27; Clem. Alex. Strom. 
iii, 4. p. 526, vi. 6; Excerpta. Theod. 
ad fin. Clem. Alex., p. 973; Tertull. 
de Anima, c. 7. 55; Origen, c. Cells. ii. 
43; In Exod., § 6; In Reg. Hom. ii. 
vol. ii. p. 497; in Psalm., p. 553; Hip- 
pol. de Antichristo, § 26, 45.’’ ] 

1 Visa sibi pecora, que pastor qui- 
dam compellebat in precipitem locum 
quendam ac spinosum, tribulisque con- 
sertum, usque adeo ut de spinis et tri- 
bulis se non possent explicare ; sed im- 
plicita ibi pascebantur spinis et tribulis, 
et graves cruciatus experiebantur ex 
verbis (s. verberibus) ejus (Sepdueva ox’ 
avrov): agebat enim ea, et nec consis- 
tendi eis locum ante (s. aut.) tempus ° 


shewn to refer to chastisements inflicted in this life. 43 


on to say; “When, therefore, I saw that they were ooxt. 
lashed, and suffering such misery, I was grieved for "gd. 
1, because they were greatly tormented, and no rest was Herma. 
1 them, and I said to the Shepherd’ that was with me, ! r¢ dyyé- 
, Sir, is this shepherd that is so unmerciful and cruel, ** P**°™ 
is not at all moved by compassion towards these sheep ? 
uswered, This shepherd is indeed the angel of vengeance, 

he is one of the righteous angels, but is appointed over the 

shment [of sinners]. To him, accordingly, are handed 

those who have strayed from God, and served the de- 

and pleasures of the present world. For this cause 

he punish them, as they have each deserved, with 

d and cruel punishments. Sir, was my reply, I would 
know of what sort are these various punishments? Hear 
, said he; these are the various penalties and torments 
h men suffer daily IN THEIR LIFETIME’. For some suffer 7in vita sua 
s, others poverty, and others divers sicknesses. Some ad Mise: 
1em suffer from unsettledness*, others suffer injuries at pol. 
hands of unworthy men, and many other trials and .°°"* 
aveniences. ... When, therefore, they shall have en- 
d every vexation and discomfort, then they are deli- 
1 over to me for good instruction, and are strength- 
in the faith of the Lord, and serve Him the rest 
he days of their life. with a pure mind. And when 

have begun to repent for their sins, then their deeds 


ttebat (kal Saws dardravow abrots homines quotidie 1N VITA sUA pati- 


(Sou, ob8 forayro.) Cum viderem 
ic ea flagellari, et miscrias expe- 
olebam pro eis, quia valde crucia- 
r,nec ullarequies eis dabatur. Di- 
Pastorem illum, qui erat mecum 
ryéAw Te per’ €uov AadAovyr:). Quis 
omine, hic pastor tam implaca- 
2t tam amarus, qui nullo modo 
stione movetur adversus hec pe- 
Hic, inquit, Pastor pro justis 
nN nuntius est, (otrds éorw 6 &y- 
Tijs Tipwpias’ ex 8 Trav ayyéAwv 
vy éorl,) sed prepositus pone. 
ergo traduntur qui a Deo aber- 
int, et servierunt desideriis ac 
‘atibus szculi hujus. Punit ergo 
cut meruit unusquisque eorum, 
variisque peenis. Vellem, in- 
, nosse, Domiue, varias has pce- 
ujusmodi sunt. Audi, inquit ; va- 
2nee atque tormenta hec sunt, que 


untur. Alifenim (Biwtixal eiow Bdoa- 
vot, eray yap drocrwat Tov Beod, voulfov- 
Tes éy dvaratoe: elvat kal wAoUTw) de- 
trimenta patiuntur; alii inopiam alii di- 


versas egrimonias(daoGevelars). Quidam - 


inconstantiam (é«aracraclats), alii in- 
jurias ab indignis patientes, multaque 


alia exercitia et incommoda... Cum 


igitur perpessi fuerint omnem vexatio- 
nem et omneincommodum, tunc tradun- 
tur mihiad bonam admonitionem, et fir- 
mantur in fide Domini, et per reliquos 
dies vite serviunt Domino mente pura 
(nal Aorwby alriavra: Tov kdpiov Kal odt 
dvéxovra: Tas Aoiwds Huepas abtray em- 
orpévayres SovrAcdoa Tp Be@ ev nalapg 
kapdia). Et cum coeperint delictorum 
agere poenitentiam, tunc ascendunt in 
precordia eorum opera sua, in quibus 
se nequiter exercuerunt (rére cumdct, 
Sri bid ta Epya airav Ta xévnpa obK 
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44, Statements opposed to Purgatory. Obj. 2. taught Free-will. 


in which they have wickedly exercised themselves, rise up 
in their hearts; they then give honour to God, confessing 
that He is a just judge, and that they have deservedly 
suffered all according to their doings. And for the time to 
come they serve God with a pure mind, and have success in 
all they undertake, obtaining of the Lord whatsoever they 
ask. And then they give thanks to the Lord, that they have 
been handed over unto me; and do not henceforward suffer 
any thing of cruelty,” &c. &. Now what can be clearer 
than this explanation? Nay, you may read statements in 
our Hermas which utterly overthrow the popish purgatory. 
For he writes thus in his third Vision*; “They, therefore, 
who have yet to repent, if they shall have repented, will be 
strong in the faith; that is, provided they shall repent now, 
whilst the tower is in building. For if the building shall 
have been finished, from that time no one hath a place left 
wherein he may be put, but he will be a reprobate. That man 
alone will have this, who is aLREapy placed on the tower.” 

Another objection of these same learned persons, that 
free-will is asserted by Hermas, is a frivolous one. For a 
free-will, acting with and under divine grace, which alone 
Hermas maintains, is equally! asserted both by Holy Scrip- 
ture, and by all the Catholic doctors of the first ages. 

There is a graver charge which is made against him both by 
reformed and popish theologians, to the effect that he allows 
but one repentance to such as have lapsed into the more 
heinous sins, after receiving the grace of the Holy Ghost in 
baptism. But let us once more hear the very words of the 
Shepherd; thus then does he write (in the second book, in 
the fourth Mandate, near the end';) ‘I tell thee, if any one, 


evodotvro). Et tunc dant Deo hono- 


fide, si NUNC poenitentiam egerint, dum 
rem, dicentes justum Judicem eum 


edificatur turris. Nam si consummata 


esse, Meritoque se omnia esse perpessos 
secundum facta sua. In reliquum vero 
serviunt Deo mente pura, et successum 
habent in negotiis suis omnibus, acci- 
pientes a Domino quecunque poscunt. 
Et tune gratias agunt Domino, quod 
sint mibi traditi, nec jam quidquam 
crudelitatis patiuntur, &c.—[§ 2. p. 
709. See the Greek in ed. Coteler.— 


K Qui ergo poenitentiam acturi sunt, 
81 egerint pcenitentiam, fortes erunt in 
e 


fuerit structura, jam quis non habet lo- 
cum, ubi ponatur, sed erit reprobus. 
Solummodo autem hoc habebit, qui 
yam ad turrim positus est.—[§ 5. p. 80.] 
1 Dico tibi, quod post vocationem 
illam magnam et sanctam siquis ten- 
tatus fuerit a Diabolo, et peccaverit, 
unam peenitentiam habet. Si autem 
subinde peccet, et poenitentiam agat, 
non proderit homini talia agenti; dif- 
ficile enim vivit Deo.’’—[§ 3. p. 91.] 


Obj. 3. allowed but one repentance ; his words explained. 45 


after that great and holy calling, shall have been tempted of soox 


the devil, and shall have committed sin, he hath one repent- 


CHAP. It. 


4, 


ance. But if from time to time’ he sin and repent, it shal] Hxrmas. 
not profit the man that doeth so; for hardly will he live unto | ™™ée. 


God.” The Shepherd seems to be speaking of such as, after 
receiving the grace of regeneration, having fallen away, and 
having been restored through repentance, again relapse, sub- 
inde, that is, often, into the same or similar grievous sins, 
and, as often, repent. That this desultory repentance, so to 
call it, profits a man nothing, he does with good reason affirm. 
He does not, however, altogether despair of the salvation of 
such persons, he only declares that “it is difficult” for men 
of such a character, who thus, as it were, sin and repent by 
turns, “to live unto God ;” and this is most true. So also in 
an earlier part of the same chapter™ the Shepherd opposes 
to one repentance the “sinning often.” For shewing how a 
husband ought to behave towards a wife, who has been put 
away because of adultery, and who repents of her sin, and 
seeks to be received back again by her husband, he says, “ He 
ought to receive the offending woman who has repented, but 
not often; because to the servants of God there is but one re- 
pentance.” But if you interpret subinde by deinde, [‘ from 
time to time” by “afterwards,” see above, | and so understand 
the mind of the Shepherd as if he meant indeed to allow 
repentance to such as had only once lapsed, after they had 
received the grace of the Holy Ghost, but not to those who 
had fallen a second time, (i.e. into the more grievous sins,) 
then the Shepherd must be regarded as speaking of the pen- 
ance to be performed before the Church, and of the absolu- 
tion consequent upon it, which the severer discipline of that 
age in many places used to allow once only to such lapsed 
persons; although, at the same time, it did not entirely 
exclude such as had repeatedly lapsed, from the hope of ob- 
taining remission with God. In this way Acesius in Socrates 
explains the opinion of the Novatians themselves concerning 
such as had once only after baptism fallen into sin which is 
unto death"; “ How that it is not fit that they who, after bap- 


m [§ 1. pp. 88, 89.] Odvaroy Kadovow af Geta: ypapal, ris 
2 @s &pa ob xph Tovs pera Td Bdr- Kowwvias tov Oelwy uvornplav af:0d- 
Tigua juaprnkéras Guapriay, hy mpds cba addr’ em) perdvoray pev adrods 
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46 Hermas’ testimony to the Pre-existence of the Son; 


tism, have committed a sin which the Holy Scriptures call ‘a 
sin unto death,’ should be admitted to the participation of the 
divine mysteries; still they ought to be exhorted to repent- 
ance, and to look for the hope of remission, not from the 
priests, but from God, who is able and has full power to 
forgive sins.’ Indeed, in whatever other way you interpret 
the passage of the Shepherd, this is certain, that the lapsed, 
of whom he is speaking, are not by him wholly shut out from 
the hope of living with God; forasmuch as he only says, as_: 
I have remarked already, that “it is difficult for them to live 
unto God.” On account of a similar passage, however, it was 
a long time before the Epistle to the Hebrews was received 
into the canon by the Church of Rome. See the learned 
annotations of Grotius on the fourth and following verses of 
the sixth chapter of that Epistle. I thought that I ought, 
by the way as it were, once for all, to say thus much in de- 
fence of Hermas, whose authority we shall hereafter use in 
contending against the Arians. 

5. Let us now hear the very remarkable testimony of this 
venerable and apostolic writer respecting the pre-existence 
of the Son. In the ninth Similitude®, then, he thus speaks 
concerning the Son of God; ‘“‘The Son of God indeed is more 
ancient than any creature, so that He was present in counsel 
with His Father, in order to the creation of the world.” 
This passage of Hermas is allowed by the author of the Ireni- 
cum Irenicorum, who agrees with me respecting the antiquity 
and authority of the writer. For the purpose, however, of de- 
fending his own most absurd opinion, (by which he lays down 
that it was Justin who first introduced into the Christian 
Churches, out of the school of Plato, the doctrine of the pre- 
existence of the Son before the formation of the world, and of 
the creation of the world through Him,) he endeavours to elude 
the testimony of Hermas in this manner; “It is altogether 
uncertain,” he says?, “whether by the Son of God he means 
Christ, when, in the ninth Similitude, he says that the Son of 
God was more ancient than any creature.” What? Is it un- 


mpotpémesy eArida 5t rijs apécews uh ° Filius quidem Dei omni creatura 
wapa tay lepdwy, AAAX wapd Tov Scot antiquior est, ita ut in consilio Patri 
exdéxecGat, Tod Suvauévov nal éfovolay suo adfuerit ad condendam creaturam. 
Exovros cuyxwpeiy auaprhpara.—So- —[Lib. iii. § 12.1. Sim. ix, 12. p. 118.] 
crates, E. H.i. 10. P Iren, Irenic., p. 21. 


Objection; that the Holy Spirit ts referred to; answered. 47 


certain? Is it altogether uncertain? Then, say I, sceptics are 00x. 
the wisest of men, and there is nothing certain in human “G45. 
affairs! ‘Nay,’ says this anonymous author, “the Holy Spirit Henmas. 
is called by Hermas the Son of God, both in the fifth Simili- 

tude, and in other places.” Here, however, the heretic is 

wholly mistaken, and but too manifestly displays, as is his 

wont, his ignorance of “primitive antiquity, and of the faith 

of the early Christians,” which, nevertheless, he boasts? of 
‘having set before men’s eyes, more clearly than it ever was 

before.” Hermas nowhere calls the Holy Spirit, the third 

Person of the Godhead, the Son of God. The words of his 

in the fifth Similitude’, to which the anonymous author re- 

fers, are as follows; ‘The Son of God is the Holy Spirit*.”” 

Where, it is true, the Son of God is called the Holy Spirit ; 

but the Holy Spirit, if you understand the third Person of 

the Godhead, is not called by the title of the Son of God, 

which will be easily seen by one who examines the passage. 

The truth is, the whole discourse of Hermas in that place 

relates to the Son of God, who for our salvation became a 

servant, and assumed a body, in which He’ conversed as a! qnod. 
servant. You will, however, ask on what principle Christ, 

the Son of God, is by Hermas called the Holy Spint? I 

answer, in respect of His divine nature”, or Godhead ; inas- ? ris gelas 
much as He, being Himself a most Holy Spirit, hath His 4: 
being from God the Father, who is a most Holy Spirit. 
In which sense the designation of Holy Spirit may be ap- 
plied to each Person of the most Holy Trinity. The appel- 
lation of Holy Spirit is given, indeed, peculiarly to the 
third Person of the Godhead, not in regard of nature’, 
(for in this respect both the Father is a Holy Spirit and 
the Son also,) but by reason of that ineffable spiration‘, 
whereby He" proceeds from the Father, through the Son. 
The ancient ecclesiastical writers, however, did not always so 
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‘ spiratio- 
nis. 


19° 


q P. 13. 

* (§ 5. p. 107.] 

s {(Hermas’ words are, Filius autem 
Spiritus Sanctus est. Servus vero ille 
Filius Dei. Whoever reads the entire 
similitude, will perceive that ‘the 
Son” and “the Servant’’ are two per- 
sons. Hermas therefore does not say 
that ‘‘the Son of God is the Holy 
Spirit.” The reader, however, should 


consult the passage.—B. ] 

‘+g xarpl xalt@ vig kata Td Yoo 
% te Tov wvevparos Kal % Tov aylouKAR- 
ols mapa THs ypapns epapudferat.— Gre- 
gor. Nyssen. Orat. i. contr. Eunom. p. 
57. ed. Paris. 1615. [Orat. ii. vol. ii. 
p. 4865. | 

a [‘Ipsa” scil. tertia Divinitatis bad- 
oraots, the third Person of the Godhead 
just mentioned. ] 


48 The Divine Nature of our Lord frequently called the. Swirit. 


ontHe accurately keep’ up this distinction between the generation 
PRE- EXIST- 


encgor Of the Son, and the procession of the Holy Spirit by the 


Tene mode of spiration’; as the great Grotius has most truly re- 
runt. marked, in his notes on Mark ii. 8; “The divine nature in 
* spiratio- Christ is called Spirit, not merely on account of its incorpo- 
23.42) reality’, in the sense in which that name is suitable to the 
dcduarov. Bather, but also because they used to designate that which, 
for the purpose of distinguishing between the Word and the 
Holy Ghost, is expressed by the word generare, and sometimes 
among the Greek fathers by the word dravydfew also, by 
the more wide expression spirare; meaning by this word 
‘emanati- an emanation‘ of whatever kind, or, as Tertullian designates 
om sit, arpo8or%; for in his treatise against Praxeas he has spoken 
of the Son as ‘ proceeding,’ no less than as ‘derived.’” Be 
that, however, as it may, it is most certain that the Son of 
Ssecundam God, the second Person of the Godhead’, is in the writings 
hynete. of the Fathers* throughout called by the title of “ Spirit,” 
sin. “Spirit of God,” and “ Holy Spirit.” If there be any one so. 
much a stranger to the works of the ancients as not to know 
this, he may consult the author I have just quoted, Hugo 
Grotius, in the passage referred to, where he will find this 
very point demonstrated by many most evident testimonies ; 
and in that numerous collection of quotations our Hermas is 
expressly mentioned as one who had sanctioned this mode of 
expression. To the passages adduced by Grotius, I will my- 
[54] self add two remarkable passages out of the most ancient 
writers of the Church, viz., the author of the Epistle attri- 
buted to Barnabas, and Ignatius. The former in the seventh 
chapter of his Epistle, [p. 21,]| thus speaks concerning Christ’; 
Sanetos rod “ He Himself was about to offer up the vessel of the Spirit° 
rvetuaros: 9. a sacrifice for our sins.” Where “the vessel of the 
Spirit” is the human nature of Christ, in which His Divi- 
nity, which is called Spirit, was received as in a vessel. For 
the author afterwards expressly expounds this vessel of the 
flesh of Christ. Whence (to remark it in passing) may be 
easily gathered, if it were not otherwise clear, the meaning 
of the author of the Epistle to the Hebrews, chap. ix. 14, 


x With which agree the Holy Scrip- _ pared with 56. 
tures. See Mark ii, 8; Rom. i. 3, 4; Y abrds bmtp ray huerépwy auapriav 
1 Tim. iii. 16; Heb. ix. 14; 1 Pet. iii, #ueaAre oredos tod Mvevparos xpordé- 
18—20. See also John vi. 63, com- pew Ovalay. 


The passage and context of Hermas examined. 49 


wherein Christ is said to have offered Himself without spot  noox 1. 
to God, “through the eternal Spirit’.” That is to say, the “s5'¢." 
meaning of the words is that the eternal Godhead of Christ, Hermas. 
or the Divine Person of the Son of God, offered up to God * 84 Mvev- 
on the altar of the cross, the human nature, which was per- ov. 
sonally’ (as they express it) united to Himself. Ignatius again, ? persona- 
in the very inscription of his Epistle to the Smyrneans’, wishes liter, osta- 
to them “fulness of joy through the immaculate Spirit, the tically.” 
Word of God.” Where the Word, who is the Son of God, is 
plainly called the “immaculate,” or holy, “ Spirit.” 
6. But what need is there of many words on a point which 

is clear? If any one is moved by this most perverse difficulty, 

raised by this anonymous writer, so as still to doubt what Her- 
mas meant, in the passage quoted, by “the Son of God, who 
is more ancient than every creature,” let him consult the 
passage itself, as it occurs entire in the ninth Similitude, 
{§ 12;] and if I am not mistaken he will at once lay aside all 
doubts. Near the beginning of that Similitude, Hermas’s shep- 
herd had exhibited to him a very large plain, surrounded by 
twelve mountains; and in the midst of the plain a huge and 
very ancient rock, higher than those twelve mountains, which 
had a new gate, that seemed to have been lately hewn out, 
and exceeded the sun in brightness. When the shepherd 
had finished the entire similitude, Hermas at last asks for 
the interpretation, and first enquires concerning the rock and 
the gate; “First of all, Sir,” he says, “shew me what this 
rock and gate are?” “This rock and this gate,’? answered 
the shepherd, “is the Son of God.” Hermas proceeds in his 
* enquiries, “ How is it, Sir, that the rock is old, but the gate 
new?” To whom the shepherd replies®, “ Hear, O simple one ! 
and understand. The Son of God, indeed, is more ancient 
than any creature, inasmuch as He was present in counsel 
with His Father in order to the formation of all created 
things. But the gate is therefore new, because at the end 


[55] 


* [p. 33.] 

® [See infra, ii. 10. 2.] 

» Primum omnium, domine, inquam, 
hoc mihi demonstra; petra hec et por- 
ta quid sunt? Audi, inquit, petra hec 
et porta Filius Dei est. Quonam pacto, 
inquam, domine, petra vetus est, porta 
autem nova? Audi, inquit, insipiens, et 

BULL. 


intellige. Filius quidem Dei omni crea- 


" tura antiquior est, ita ut in consilio Patri 


suo adfuerit ad condendam creaturam. 
Porta autem propterea nova est, quia 
in consummatione in novissimis die- 
bus apparuit, ut qui assecuturi sunt 
salutem, per eam intrent in regnum 


Deii—[§ 12. p. 118.) 
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20 


50 The Son of God, spoken of by Hermas, is Christ. 


[of the world, | in the last days*, He hath appeared, that they. 


who shall attain unto salvation, may by it enter into the 
kingdom of God.” Then, to illustrate the similitude of the 
gate, he proposes the example of a city surrounded by a wall, 
and having only a single gate; and adds; ‘ As, therefore, 
one cannot enter into that city but by its gate, so neither can 
one enter into the kingdom of God, otherwise than by the 
name of His Son, who is most dear unto Him ;” and a little 
afterwards; “ But the gate is the Son of God, who is the only 
way of access unto God; for no man shall enter in unto God 
otherwise than by His Son.” 
that in so clear a light any one can fail to see! Is there any 


Immortal God! is it possible . 


one who bears the name of Christian, who knows not who . 
is that Son of God, most dear to His Father, who has ap- | 


peared in these last days, who is the only gate through 
which there is open to us sinners an access unto God the 
Father, and an entrance into the kingdom of heaven? And 
yet many other expressions follow presently in the same 
similitude, which also most plainly shew who that Son of 
God is, of whom the Shepherd is speaking. For instance, 
the Shepherd shews that upon the rock—the Son of God 
—the tower, which is the Church, is built. And having 
spoken concerning the various gifts and graces of the Holy 
Spirit, (which he had in the similitude® shadowed forth under 
the figure of virgins,} he says, “They who have believed in 
God, through His Son, have put on this Spirit ;” where also 
he plainly distinguishes the Son from the Spirit of God, 
that is, from the third Person of the Godhead. He then, a 
little after, makes mention of the Apostles and doctors (re- 
presented in the similitude by stones) who preached the 
coming of the Son of God. Lastly, concerning the Gentiles 
converted to the faith of the Son of God, (whom he had in 
the similitude symbolised by mountains,) he speaks in these 
words‘; “ All the nations, which are under heaven, have heard 


¢ (Cf. Heb. ix. 26: drat éxl cuyre- carissimus;... Porta vero Filius Dei 


Aelqg Trav aidywy semel in consumma- 
tione seculorum.—Vulg. Once in the 
end of the world hath He appeared, 
&c. |} . 

¢ Sicut ergo in illam urbem non po- 
test intrari, quam per portam ejus; ita 
nec in regnum Dei potest aliter intrari, 
nisi per nomen Filii ejus; qui est ei 


est, qui solus est accessus ad Deum; 
aliter ergo nemo intrabit ad Deum, nisi 
per Filium ejus.—[§ 12. p. 118.] 

e Ti, qui crediderunt Deo per Filium 
ejus, induti sunt Spiritum hunc,—[§ 
13. p. 118.] 

€ Universe nationes, que sub celo 
sunt, audierunt et crediderunt, et uno 
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and believed, and have been called by the one name of the Son 30ox t 

of God.” Who is there then, I ask again, so blind as not to § 6,7. | 
see at once that all this is spoken of that Son of God which Hzgmas. 

is Christ? Surely there can be no one of any piety, but 

must from his heart detest the extreme shamelessness of 

the anonymous writer, when he asserts, that “It is alto- 

gether uncertain whether Hermas, when he says, in the 

ninth Similitude, that the Son of God is more ancient than 

any creature, by the Son of God means Christ.” Thus much 

of the testimony of Hermas. 

7. After Hermas let Ignatius come, who was appointed Ienativs. 
bishop of Antioch& by the Apostles themselves. That the 
seven Epistles mentioned by Eusebius,—which were first 
published in Latin by the most reverend Abp. Ussher, from 
two MSS. discovered here in England, and afterwards in 
Greek by the very learned Isaac Vossius from the Medi- 
cean MS., (with the single exception of the Epistle to the 
Romans,)—are his genuine remains, has been sufficiently 
proved against Blondel by Vossius and Hammond; and the 
bishop of Chester", whom I have mentioned above, has so 
very clearly and fully demonstrated the fact in reply to Daillé, 
that in the view of fair judges the question about the writ- 
ings of Ignatius and the whole controversy is considered to 
be settled. For no lover of truth, who is even moderately 
versed in this sort of learning, will be in the least degree 
induced to doubt respecting those Epistles, by the sophis- 
tical “ Observations” which an anonymous authori, in the 
year 1674, published at Rouen in reply to Pearson. Alto- 
gether useless is the attempt of this writer to rally and put 
again in array the broken and scattered forces of his friend 
Daillé. Ignatius, then, in his Epistle to the Magnesians, 
having before spoken of Christ, adds as follows*; ‘“ Who was 
with the Father before all ages, and in the end appeared.” 


[57] 


nomine filii Dei vocati sunt.—[§ 17. 


1674.”? The anonymous author was for 
pp. 120, 121.] 


atime unknown; Dr. Allix was after- 


& About the year 67. Cave in Ignat. 
— Bowyen. 

« (Bp. Pearson, in his “ Vindicize 
Ignatiane.’’ ] 

(The title of the book is, ‘ Obser- 
vationes in Ignatianas Pearsonii Vin- 
dicias, et in Annotationes Beveregii in 
Canones S. Apostolorum, Rothomagi, 


wards suspected, as appears from a copy 
in the Bodleian library. Placcius, how- 
ever, (i. p. 149,) has sufficiently proved 
that the true author was Matthew Lar- 
roque.—B. ] 

* $s pd aidvev mapa Tarp) Fv, nal & 
rérct epdvn.—p. 33. [§ 6. p. 19.] 
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52 The testimony of St. Justin Martyr. 


We shall, however, adduce from Ignatius in a later part of 
the work more numerous and more marked! testimonies. 

8. Justin the philosopher lived and wrote! and was crowned 
with martyrdom™ some years before the close of the gene- 
ration immediately succeeding that of the Apostles’. For the 
generation immediately succeeding that of the Apostles, as 
the distinguished Hen. Valesius® has justly observed, extends 
as far as to the times of Marcus Antoninus; as it was under 
that emperor that Polycarp, the disciple of John the Apostle, 
(now more than a hundred years old,) obtained the crown of 
martyrdom, that is to say, according to the Roman Martyro- 
logy, on the twenty-sixth of January, A.D. 167. But Justin 
addressed both his Apologies to Antoninus Pius®, who died 
in the year 161 of the Christian era; and under the same 
emperor shed his blood for the Christian religion, as the 
same ValesiusP maintains. All, however, are agreed that 
that holy man met death for the faith of Christ before the 


year 167. Hence in his Epistle to Diognetus, Justin calls 


3 gmroord- 


Awy pabn- 
Thy. 


himself “a disciple of the Apostles*.”” Now this most an- 


cient father and glorious martyr freely throughout his writ- 
ings professed and strenuously maintained, both against Jews 
and Gentiles, the doctrine of the pre-existence of the Son 
before the foundation of the world, and of the creation of 
the universe through Him, and that as the common and re- 
ceived view of the Church in his time. It will be enough 
here to adduce two passages; in the Apology, which in the 
editions of his works is called the first, having spoken of 


God the Father, he goes on to speak thus concerning the . 


Son’; “ His Son, who alone is properly called Son, the Word, 
who, before all created things, was both in being with Him, 
and begotten [of Him],—when in the beginning He created 
and set in order all things through Him,” &c. In his Dialogue 


1 He presented his first Apology to 
Antoninus Pius about the year 140. 
Cave in Just. Mart.— Bowyer. 

m About the year 164.— BowYeEr. 

® In his notes on Eusebius, p. 34. 
[ii. 23.] 

° [His first Apology was presented 
to Antoninus Pius A.D. 140; his second, 
some years afterwards, to Marcus An- 
toninus,— LARDNER.—B.} 


P Notes on Eusebius, pp. 66, 67. 
[iv. 16. 

16 5é vids exelvou, 6 udvos Acydue- 
vos kuplws vids, 6 Adyos mpd TaY woinud- 
Twv Kal cuvav, Kal yervduevos, dre Thy 
apxhy 8 abrod wdyra Extice Kad éxd- 
onyoe, K.T.A.—p. 44 [Apol. ii. 6. p. 
92. See the rest of the passage below, 
iii. 2. 1.) 


| 
| 


Testimonies of Tatian and Athenagoras. 53 


with Trypho he thus writes? ; “ But this His offspring’, that ook t. 
CHAP. II, 
was in very deed put forth from the Father, was in being §7—11._ 
with the Father before any created things, and Him the JusTIN M. 
Father addresses ;” that is, in the words which he had pre- | 7”* 
viously quoted, “ Let us make man,” &c. [59] 
9. Tatian', the disciple of Justin, in his Oration against Tatian. 
the Greeks, in setting forth the opinion held in common by 
the Christians of his time, concerning the Son of God, says"; 
““We know that He was the Beginning’ of the world.” And ?rhv épxf». 
a little afterwards*; ‘For the heavenly Word, having come 
forth a Spirit from the Father, and a Word from out of the 9] 
Intellectual Power, in imitation® of the Father that begat 8xara rhy 
Him, made man an image of His immortality.” And again, “#"7 
after a few intervening words; “The Word, then, before the 


formation of man, becomes the creator of the angels.” 
10. Athenagoras the Athenian, almost contemporary with Arnena- 


Justin’, a very learned philosopher, and a distinguished or- 


GORAS. 


nament of the Christian profession, in his Apology‘ for the 4 Lega- 


Christians, which he addressed to Marcus Aurelius Antoni- 
nus and his colleague in the empire, putting forth the con- 
fession of Christians concerning the most holy Trinity, after 


having spoken of God the Father, subjoins*; “By whom, 
the universe was made through His Word, and set in order, 


and is now held together.” 


He also, a little after, calls the 


tione. 


Son “ the first offspring® of the Father, as having come forth § yéyua. 
[from Him] to be the idea and energy of all things.” 

11. Lastly, Irenzeus* (who in his youth was an attentive’ [nenzvus, 
hearer of Polycarp, and is therefore justly Said by Eusebius” 
succession after the Apostles) ’ conti- 


to have reached’ to the first 


8 G@AAA TovTO Td 7@ Syre aad Tov 
Narpbs mpoBAnbery yévynua ™pd wayrov 
Tay wompdtwy cuvqy TE Narpl, kal 
tovrm 6 Ylarhp mpocopiArei.—p. 285, 
[Ibid., § 62. p. 159.] 

t Flourished about the year 172. 
Cave in Tat.—Bowyer. [He wrote 
about the year 165.— LARDNER.—B. ] 

* rovtoy topev Tov Kécpou Thy apxhv. 

. 145. ad calcem Just. Martyr. Par. 
615. [§ 5. p. 247.] 

= Adyos yap 6 éerovpdyos, Tvetpa 
yeyovws and Tot Tlarpbs, Kal Adyos ex 
THs Aoyiuns Suvduews, Kata Thy Tov 
yerrhoayros abrby Tlarpds pulunow ei- 
xdva Tis Oavaclas toy bvOpwwrow éxol- 


noe.... 6 wey ody Adyos po THS TOY 
dyBpay Karackeviis ayyéAwy Snuioupyds 
yiverau—p. 146. [§ 7. p. 249.] 

Y He flourished about the year 177. 
Cave in. Athen.— Bowyer. 

* ip’ ob yeyevnra 7d way 5a Tod 
avTov Aédyou, kal Siaxexdounrat, kal lovy- 
Kparetrau. . +» WP@Tov yevynna tov Ta- 
Tpos, & ws [ray brAiKav] cuundvTwr. . 
idéa nal évépyea elvar mpoeAOdv.—Ad 
calcem Just. Mart. Par. 1615. p. 10. 
[§ 10. p. 286.] 

® Born A.D. 97, wrote his treatise 
adv. Hereses A.D. 175. Cave.—Bow- 
YER, 

b Hist. Eccles. v. 20. 


[60] 


6 diligens. 


gisse, ka- 
TELAngevas, 


54 Testimony of St. Irenaeus. 


wk THE has these words concerning the Word, or the Son of God*; 
xncror “Nor yet can any one of those things, which were consti- 
HE SON: tuted, and are [now] in subjection, be compared to the Word 
of God, through whom all things were made, who is our Lord 

Jesus Christ. For that, whether they be angels or arch- 

angels, or thrones or dominions, they were both constituted 

and created by Him, who is God over all, through His Word; 

John has thus declared. For after he had said, concerning 

the Word of God, that ‘He was in the Father,’ he added, 

‘all things were made by Him, and without Him was not 

any thing made.’” Again‘; “For these things did the Son, | 

’ prestrue- who is the Word of God, prepare beforehand’ from the be- — 
hat ginning; the Father standing in no need of angels in order 
to effect the creation, and to form man, for whom also the 


creation was made.’” 


*tradidisse. That the other fathers of the first three centuries taught’ 
the self-same doctrine concerning our Saviour, all are well 
aware who are acquainted with their writings; let those - 
who are not versed in them rely on my assurance, until 
-with their own eyes they shall have seen the testimonies 
of those writers themselves, which declare far greater things © 
than these respecting the Son of God, which I have to quote 
in the following books. Thus far, then, respecting the pre- 


existence of the Son. 


¢ Sed nec quidquam ex his, que 
constituta sunt, et in subjectione sunt, 
comparabitur Verbo Dei, per quem 
facta sunt omnia, qui est Dominus nos- 
ter Jesus Christus. Quoniam enim 
sive angeli, sive archangeli,sive throni, 
sive dominationes, ab eo, qui super om- 
nes est Deus, et constituta sunt et facta 


oo | 


per Verbum ejus, Joannes quidem sic 
significavit. Cum enim dixisset de 
Verbo Dei, quoniam erat in Patre, ad- 
jecit, Omnia per eum facta sunt, et sine 
eo factum est nihil.—Lib. iii. cap. 8. 
[p- 183.] 

@ Idem iv. 17. [cap. 7. p. 236.] 
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[69] 


CHAPTER I. 


THE SUBJECT PROPOSED, THE WORD dpootcws, “OF ONE SUBSTANCE*, EX- 
PLAINED AT LENGTH. THE NICENE FATHERS CLEARED FROM THE SUS- 

’ PICION OF EMPLOYING NEW AND STRANGE LANGUAGE! IN USING THIS WORD ! Ka:vopeo- 

TO EXPRESS THE TRUE GODHEAD OF THE SON. THE OPPOSITION? BETWEEN : or ovle. 
THE COUNCIL OF ANTIOCH AGAINST PAUL OF SAMOSATA, AND THE COUN- 
CIL OF NICE AGAINST ARIUS, RECONCILED. PROOF THAT THE TERM 
éu00tct0s WAS NOT DERIVED FROM HERETICS. A BRIEF REVIEW OF THE 
HEADS OF THE ARGUMENTS BY WHICH THE ANTE-NICENE DOCTORS CON- 
FIRMED “THE CONSUBSTANTIALITY.” 


1. On the question of the Consubstantiality of the Son 
of God we shall dwell longer, since it is the hinge on which 
the whole controversy between the Catholics and the Arians 
turns. On this subject, then, we propose, for very copious 
illustration and confirmation, the following Proposition. 


PROPOSITION. 


It was the settled and unanimous opinion’® of the Catholic ° constans 
Doctors, who flourished in the first three centuries, that the sententi. 
Son of God was of one substance‘, or consubstantial with ¢ spoodc.0s 
God the Father; that is, that He was not of any create sive con. 
or mutable essence, but of altogether the same divine and lis. 
unchangeable nature with His Father; and, therefore, very 


God of very God. 


Before, however, we proceed to the proof of the proposi- [70] 
tion, it will be necessary to premise some observations on 
the true meaning and ancient use of the word duoovcuos, 
“of one substance,” which was placed by the Nicene fathers 


“4 


2 (The Greek word suootows has used ejusdem substantia,or essentia, and 
been translated by the English words “of one substance.” The last has been 
“ consubstantial,” ‘of the same sub- _ preferred, as being that to which we are 
stance, or essence,” (when Bp. Bull had accustomed in the Nicene Creed. ] 
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_? ejusdem 
essentiz. 


8 ejusdem 
essentiz 
sive natu- 
re, 


£informari. 


§ ejusdem 
essentiz, 


[71] 


56 The meaning of the word époovccos, 


in their Creed. The followers of Arius in old time spoke in: 


a way so strangely tragical about that term, that at length 
not a few, even amongst the Catholics, wearied out by 
their importunate clamours, in their love of peace began 
to disapprove of the word, as we learn from Hilary, in his 
book On the Synods, and from other writers. That im- 
pious and restless faction pretended, at one time, that 
the phrase duoovctos favoured Sabellianism; at another, 


by reasoning altogether opposite, that it set up a divi- © 


sion of the divine essence; and, lastly, what was mere 
trifling, that it introduced a substance prior both to the 
Father and the Son, of which afterwards the Father and 
the Son were equally partakers. I shall clearly shew, how- 
ever, that this contest about words' was raised by them 
without any just grounds. 

2. By approved Greek writers, that is styled éyoovcrop, 
‘** consubstantial,”’ which is of the same substance, essence, or 
nature with some other”; a sense which the very etymology 
of the word carries on the face of it: Porphyry, On Abstinence 
from Animal Food, book i. n. 19, says; “Since the souls 
of animals are djuoovcrot, of the same essence? with ours.” 


The anonymous author of the celebrated Opinions respecting . 


the Soul, published with the Philocalia of Origen, quotes a 
passage of Aristotle, wherein he says; “All the stars are 
6uoovcta, of the same essence or nature*.” In the same 
sense Irenzeus frequently uses this word in explaining the 
doctrines of the Valentinians ; for instance, (in book i. chap. 
1°,) he says that those heretics taught that, “ whatsoever is 
spiritual could not by any means have been formed* by Acha- 
moth, since it was djoovc.oy, of the same essence® with her.” 
And presently afterwards he says; “In the first place [they 
say that] she (Achamoth) out of living substance formed the 
parent and king of all things, both of those things which are 
of the same essence with him, (ray ré 6uoovciwy adr@,) and 
of those which were engendered of passion and matter.” Again 
in the same chapter after some interval ; that 4 “ Hylicus was 
in image very like unto God, but not of the same essence with 

b (But see the concluding words of abrhy) pLopdaaat, ered Suootavoy hy 
the extract from St. Basil, p. 62. ] ati. |—p. 22. [c. 5. p. 23.) 


e {The words of Trenzus are, dAAd d p. 24. [§ 5. p. 27.1 
7d xveynatixoy mh Sedurja0u airy (a 


ee ee eee 


a: 


“ of one substance ;’ as used by Greek writers. 57 


Him, (srapardjotov pev, GAN ody 6poovctov To Oed.)” And xooK 1. 
after a few intervening words; ‘“ Not even the Demiurge $1.2. 
knew of the offspring! of the mother Achamoth, which she Homoov- 
brought forth through the contemplation of those angels by V partum, 
whom the Saviour is surrounded, in that it was a spiritual off- ““7#o 
spring of the same essence with its mother, (6joovevoy virdpyov 

TH eNTpl rvevpatixov.)” The same word, used in the same sense 

by the Gnostics, is also found in the extracts from Theodotus, 

at the end of the works of Clement of Alexandria®. And here, 

(to mention it by the way,) I am quite of opinion that these 
heretics accommodated this word, which was at that time in 

use among the Catholics in speaking of the most Holy 

Trinity, to their ons, as they did many others. And this 

view receives no slight confirmation from the circumstance, 

that the author of a book entitled Iouwavdpns, a very early 


. Christian writer‘, and (whatever else his madness may have 


been) far enough removed from the mad dreams of the Gnos- 

tics, expressly called the Word, or Son of God, éyoovaros, “of 

one substance” with the Father, as we shall afterwards shew. 

But to return from our digression. The author of the trea- 

tise which bears the title of Questions of the Greeks to the 
Christians, published amongst the works of Justin, thus writes 
concerning the soul®; ‘‘ We say that the reasonable soul is 

a spirit endued with thinking powers, vital and possessing 

the power of self- motion ; with which, we say, that both the 

angels and the demons are consubstantial?.”. Where the [72] 
word 6joovctous is joined with a genitive case, as in the ex- : hs duoou- 
tracts from Theodotus; though it more frequently governs bauiv robs 
the dative case. Agapius in Photius (Bidliothec. Cod. clxxix.) mryencus 
is said to have taught amongst other impious doctrines, “that daluovas. 
the soul is consubstantial with God*.’” Afterwards in the ri doxhe 
same place Photius says concerning this same Agapius); “With bare 
shameless irreverence he descants of the sun and the moon %?: 

as of divine things, and proclaims them to be consubstantial 


with God.” Lastly, Theodoret, in his dialogue “ dovyxurés,” 


€ p. 796, 797. [c. 42. p. 979. andec. not a Christian, but flourished in the 


50. p. 981.] reign of Ptolemy Philadelphus.—B. ] 
‘{[Who seems to have flourished 8 p. 203. [p. 538. } 
about the year 120. Cave in Herm.— 2 HAtov 5& Kal cedhyny avacxuvrws 


Bowyer.—| The editor of the works of @eoAoyei, kal duoovora xnpiTrtrer Oe. 
Dionysius of Alexandria, preface, p. —([Phot. Bibl. c. 179.] 


XXXviL, contends that this writer was 


53 The sense in which the term was used by 


On THE adduces a passage from Apollinaris, where he says!; “ Men 
stanmia- are of the same substance (ooovcv0t) with brutes, as touch- 
mux sow, 10g their irrational body; but of another substance (érepov- 
ctor) so far as they are rational.” 
3. That this was the very sense in which the bishops at Nice. 
' duoobows. called the Son “of one substance’” with the Father, will be 
manifest to all men who are fair minded and not of a temper 
thoroughly contentious, from the very terms of the Nicene 
Creed). For after sayingthat the Son of God is ‘begotten of the 
Father, only-begotten,” the fathers immediately add the words, 
7? ax ris ob- ‘ that is, of the substance’ of the Father;” and then they shew 
“ the meaning of that expression in the words which follow; 
Seedy & =“ God of God’, Light of Light, very God of very God, begotten, | 
@eou, «.7.A. en , a 4 
not made.” Lastly, they subjoin opoovcvoy r@ Tratpl, “of one 
[78] substance with the Father,” as if it comprised all that had 
been before said of the Son. Again, at the end of the Creed 
they shew plainly enough what they meant to be understood 
by the word 6yoovcros, when they anathematize the Arians, 
‘who assert that the Son of God is of another substance or 
‘ & érépas essence‘, or that He was created, or is capable of change or 
cews ) ob- alteration®.” It is evident, then, that the Nicene bishops 
alas, «7A. called the Son of God ‘of one substance” with the Father, 
erry hl in a sense opposed to the blasphemies of the Arians; that. 
is to say, that He is not of any essence that is created, or 
Saline. other than that® of the Father, or changeable; but altogether 


ee et me 


of the same divine and immutable nature as His Father. In — 


this way entirely the word opoovctos was interpreted by 
those Catholic doctors, who (it is reasonable to suppose) best 
understood the mind and view of the Nicene fathers. For 
thus speaks the great Athanasius, when disputing against 
those Arians, who falsely pretended that they embraced the 
Nicene Creed in all other respects, and only shrunk with 
dread from the term 6ooovo.os, as new and dangerous*: 
* Now if even after all this—even after both the testi- 
mony of the bishops of former times, and the subscrip- 
tion of their own fathers, they pretend (as if in ignorance) 


1 of kvOpwro: rots dAdyots Choirs du0- K ef 3€ nal werd rocadra, pera xal 
ovcior Kata 7d oGpa Td KAovyor’ éErepov- Thy paptuplay Tay dpxalwy émioxdwesy, 
aioe 5é, ka8d Aoyixol. kal pera Thy broypaphy trav idlwy waré- 


_J [See the Greek of the Creed above, pwv, mpooroiotyrat, ws &yvootrres, Thy 
p-. 13.] A€ky HoBeicGar tot duoouclov, eiwdres- 


the Fathers of Nice; shewn from St. Athanasius. 59 


to dread the word 6oovovos, let them in simplicity and sooxn. 
truth confess and believe that the Son is Son by nature; § 25. 
and let them also anathematize (as the council enjoined) Homoov- 
such as say that the Son of God was made or created'; or *'°%- 

that He was made out of what existed not; or that there, ta A 


_ Was a time when He was not; and that He is liable to zolnua. 
change and alteration, and is of another substance’; and 2 z érépas 


thus let them flee from the Arian heresy; and we have full brary d- 


- onfidence that in sincerely anathematizing these things 


they do therein’ confess that the Son is ‘of the substance *ciéés. q.d. 
of the Father,’ and ‘of one substance’ with Him‘. For on toe tab. 
this account it was that the fathers, after having asserted otas xa! 
that the Son is ‘of one substance,’ immediately added, Suoodoior 
‘Those who say that the Son is made or created, or that vidv7¢ lid- 
He was made out of what existed not, or that there was a” (74) 
time when He was not, the Catholic Church anathematizes ;’ 

in order that they may make it known hereby, that this is 
what the expression duoovcvos, ‘of one substance,’ signifies ; 
and the force of the word ouoovctos is ascertained from [the 
assertion that| the Son is ‘neither created nor made;’ and 
that whosoever says that He is ‘of one substance,’ does not 
believe the Word to be a creature; and whosoever anathema- 
tizes the before-mentioned propositions, does at the same time’ 
believe the Son to be ‘of one substance’ with the Father; 
and whosoever says that He is ‘of one substance,’ acknow- 
ledges the Son of God to be the real and true [Son,] and 


whosoever calls Him the real [Son,] understands that saying, 


5 dua. 


‘I and the Father are one.’ ” 


5. In the same manner Hilary also, in his treatise On 
Synods against the Arians!, says; “Is any one displeased 


ey xal ppovelrwaay axdotorepoy mey 
mal GAnOGs Toy vidy, dbce: viby, dvabe- 
pariodrocay St, ws waptryyeiAey 7 ob- 
vobos, Tous Adyorras kriopa # wolnyua, 
K obx Svrwy, } Av wore bre ovK hy db vids 
rou @eou" Kal Sri rperrds Kal dAAowrTds 
tort, xal €& érépas broocrdcews’ Kal o8- 
tas pevyérwoay ard ris "Apearijs alpé- 
wews, cad Oappoimer, Sti yvhoiws Tatra 
avubeparlfovres Suodoyotow evObs, ex 
ris ovolas Kal dpootcaioy elva: roy vidy 
t@ Tlarpl. 3: rovro yap Kal of marépes 
cipnadres Spoovoioy elvat tov viby érh- 
yaryor ebOts, Tobs 8& Adyorvras Kricua, 
4 wolypsa, 9 UF ova Evrwv, 9 Fy wore Ore 


obk hy, dvadeuarife: 7 KaboAcKh exKAn- 
ola’ tva 8: robtwr yvwplowor, Sri Tad- 
Ta onpalves To duootoior’ Kal 7% Tov 
duoovoiou Sivaus ywooKera: ex TOU Ly 
elvar xriona } wolnua tov vidv Kad dre 
6 Aéywr duouvatoy ob ppove: xricua el- 
var tov Adyor’ Kal 5b dvadeuatifwr ra 
mpoeipnueva Spoovoioy dua gpove: elves 
Tov vily Te Tlarpl: nal d duootaov Aé- 
ywv, ywhowov Kal dAnbivdy A€yes Thy vidy 
Tov @cov’ Kal 6 yvhowv Néywr voet 7d, 
"Eya kal 6 Tlarhp év éouev.—In Epist. 
ad African. Episcop., vol. i. p. 940. 
edit. Paris. 1627. [§ 9. vol. i. p. 898. ] 

’ Displicet, inquit, cuiquam in sy- 


[75] 


60 From St. Hilary. 


His statement as to what is «implied 


that the term homoousion [‘of one substance’] was adopted 
in the Nicene council? If so, he must necessarily be pleased 


that the Arians refused to admit it. 


For they refused to 


—— admit the homoousion, that it might be said of God the 
Son, not that He is begotten of the substance of God the 
Father, but that He was formed out of nothing, after the 


1 ‘Shad in 
view.” ed. 
Ben. 


manner of created beings. 


It is nothing new that I am 


saying; the faithlessness of the Arians is published in many 
works, and witnesses against itself. If on account of the 
irreligion of those who denied [the homoousion], the mean- 
ing put on it by those who confessed it at that time was re- 
ligious, I ask why at this day it is sought to do away with 
that which at that time it was religious to adopt, because it 


was irreligious to refuse to admit it. 


If it was religious to 


adopt it, why has an appointment of religion come to be 
matter of accusation, which religiously extinguished irreligion 
by the very means by which irreligion was caused? Let us 
see then what the Nicene council laid down! in confessing the 
homoousion, that is the [article] ‘of one substance:’ not. 
surely to bring to the birth that heresy which is conceived of: 


an erroneous notion of the homoousion. 
imagine, say this, that the Father and the Son divided by 
partition one anterior substance so as to form their own sub- 


They will not, I | 


ae i i a ae 


stance.” Then after reciting the Nicene Creed, he thus pro- | 
ceeds; “Surely in these words the most holy council of re- ~ 
ligious men is not introducing a prior substance, one knows ~ 
not what, such as to have been divided into two; but the 


Son begotten of the substance of the Father. 


And do we 


at all deny it? or [if we do] what else do we confess? 


nodo Niczna homoousion esse suscep- 
tum? hoe si cui displicet, necesse est 
placeat, quod ab Arianis est negatum. 
Negatum enim idcirco est homoousion, 
ne ex substantia Dei Patris Deus Fi- 
lius natus, sed secundum creaturas ex 
nihilo conditus predicaretur. Nihil no- 
vum loquimur: pluribus edita literis 
ipsa Arianoruin perfidia sibi testis est. 
Si propter negantium impietatem pia 
tum fuit intelligentia confitentium, 
quero cur hodie convellatur, quod 
tum pie susceptum est, quia impie 
negabatur? Si pie susceptum est, cur 
venit constitutio pietatis in crimen, 
quz impietatem pie per ea ipsa, qui- 


bus impiabatur, extinxit? Videamus 
igitur, quid Nicena synodus statuerit, 
[ed. Benedict. ]. studuerit,] homoou- 
sion, id est, unius substantiz, confi- 
tendo: non utique hzresim parturire, 
que de homoousii vitiosa opinione con- 
cipitur. Non, opinor, illud loquentur, 
quod unam anteriorem substantiam, : 
Pater et Filius in substantiam suam:: 
paitiendo diviserint.. .. Non hic sane- 
tissima religivsorum viroram synodus, 
Nescio quain priorem, que in duos di- 
visa sit, substantiam introducit; sed 
Filium natum de substantia Patris, 
Numquid et nos negamus? aut quid 
alind confitemur? Et post ceteras 


in the expression “ of one substance.” 61 
Farther, after setting forth those other statements of our 
common faith, it says, ‘begotten, not made; of one sub- 
stance with the Father,’ which they express in Greek by the 
word Gpoovctos. What opening is there here for an errone- 
ous meaning?’ ‘The Son is declared to be begotten of the 
substance of the Father, not made, lest the begetting of 
the Godhead be accounted a handy-work of creation. And 
therefore it is, ‘of one substance,’ not as though He sub- 
sist singly and alone, but to express that [the Sonj, being 
begotten of the substance of God, hath not His subsist- 
ence from any other; nor yet that He subsists in any differ- 
ence of [a] diverse substance. Or will it be said that our 
faith is not this, that His subsistence is not from any other 
(than the Father,] and that it is not a dissimilar subsist- 
ence? Or does the homoousion here witness to any thing 
other than that there is one essence of the two, and that 
no way dissimilar, according to natural propagation, because 
the essence of the Son is not from any other [than the 
Father]: and inasmuch as it is not from any other, it will 
be correct to beheve that both are of one essence; because 
the Son hath the substance which was begotten from no other 
original than from the nature of the Father.” 

6. The great Basil, in his three hundredth Epistle™, arguing 
against such as embraced the Nicene Creed in all other par- 
ticulars save that they were unwilling to admit the expression 
“of one substance’,’’ after other things, which will be brought 
forward hereafter in a more suitable place, thus writes"; “And 
forasmuch as there were still at that time some who affirmed 
that the Son was brought into being out of what existed not, 


communis fidei expositiones ait, Natum, 


testatur homoousion, quam ut wna 
non factum, unius substantia cum Patre, 


atque indissimilis duum sit secun- 


quod Greece dicunt dyootcwr. Que 
hic vitiosz intelligentiz occasio est ? 
natus esse de substantia Patris Filius, 
non factus, predicatur; ne nativitas 
divinitatis factura sit creationis. Id- 
eirco autem unius substantiz; non ut 
upus subsistat, aut solus, sed ut ex 
substantia Dei natus non aliunde sub- 
sistat; meque ut in aliqua dissidentis 
substantiw diversitate subsistat. Aut 
numquid non hec fides nostra est, 
ut non aliunde subsistat, neque quod 
indissimilis subsistat? Aut aliud hic 


dum nature propaginem [ed. Bene- 
dict. 1. progeniem] essentia, quia 
essentia Filii non sit aliunde; que 
quia aliunde non est, unius recte esse 
ambo credentur essentie; quia sub- 
stantiam nativitatis Filius non habeat 
nisi de paterne auctoritate nature ?— 
pp. 241, 242. ed. Basil. 1570. [§ 83. 
p. 1197.] 

m [Ep. lii. 2.]{ 
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SION. 


[76] 


' Suoovctos. 


62 From St. Baztl; the Semiarians at Antioch. 
ox tHe to cut off this impiety also [the fathers of Niceea] used in ad 


scawrza. dition the words ‘of one substance;’ for the union of the 
dus aoy, 900 with the Father is without time or interval’. The pre- 
Labdova. ceding words, indeed, sufficiently prove that this was their | 
vos,“unin- meaning ; for after they had said ‘light of light,’ and that 
nal the Son was ‘begotten of the substance of the Father, not 
made,’ they introduced after this the words ‘of one sub. 
stance ;’ shewing, as by an example, that whatever defini- ¥ 
tion of light one would give in the case of the Father, the 
same will apply also in the case of the Son; inasmuch as # 
true light compared with true light (as respects the mer # 
notion of light) will allow of no difference. Since, therefore, 
[77] the Father is light, without original, and the Son is light, § 
begotten ; and both of them are severally light, [the fathers] 
justly used the term ‘of one substance,’ in order to set forth 
the equal dignity of their nature: for not those things which 
2 43eaga. are near akin? to one another, are said to be ‘of one sub- 
stance,’ as some have conceived; but when both the cause, 
and that which has its being from the cause, are of the 
same nature, they are [in that case] said to be of one sub« 
stance.” 
7. Moreover, that this is the true meaning of the expression * 
“fof one substance,”’ the semi-Arians themselves at length ad- 
mitted, in the council of Antioch, [held] under the emperor 
Jovian ; instructed, it would seem, by Meletius, who presided 
in that council; for that he was a true Catholic is abundantly 
certain from Basil’s statement in his fifty-second, fifty-third, 
and following Epistles°, and in his three hundred and twenty- 
[78] fifth? to Epiphanius. For they in their synodical letter to the 
excellent emperor have these statements respecting the Nicene 
council?; ‘“ Whereas also that which seems to some to be a 


doéBeiay, 7d Spootciov mpoceiphxacw.  énxel odv dot kvapyxov pas d Marhp, yer- 
&xpovos yap nal ddidoraros 7 Tot viow §=vnrdy Bt Gas G vids, pas 58 nal mas Exd- 
mpos roy Tlarépa cuvdpea. SnAor St kal repos, duoovcrov elxay Sixalws, ard ris 
Td xpodaBdvra phuara, tatrny elva: ucews dudrimoy wapacthowow. ob yap 
Tay avipay Thy didvoway. elrovres yap Ta AdeAPA BAAHAGS dSuoodoia Aéyeral, 
gas ex dwrds, nal ex Tis obclas tou 8 8wrep Ties bweiAfpacw GAN’ Sray Kal rd 
Tlarpds tov vidy yeyervijcda, ody) 88 alriov, nal rd ex Tod airlov Thy Sraptw 
wenotjoba, éxtryayov tobros Td Ouoot- Exov, Tis ats ixdpyn picews, duo0b- 
giov’ wapade:nvuvres, Ste Svmep ty tis ota A€yerat.—vol. iii. p. 292. edit. 
&rodg@ pwrds Adyov éxl Marpds, obros Paris. 1638, [vol. iii. p. 145.] 
appdoet.nal em) viod. pas yap aAndwdv, © (Ep. Ixix., xxv.] 


a pes GAnOiwdy, Kar’ abthy ron pwrds P (Ep. celviii. } 
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The expression not new ; testimony of Eusebius. 63 


[new and] strange term in it, we mean that “of one sub- soox 1 

. stance,” hath received a safe interpretation among the fathers, ‘§ ¢—8. 

" intimating that the Son was begotten of the substance of the Homoov- ' 
- Father, and that in substance He is like unto the Father ; 7°" 

and the term substance is not taken [by the fathers of the 

council] as if there were any idea of passion’ with respect to! sdéous 
that ineffable generation, or according to a certain Greek 7” 

' use of the word; but for the purpose of overthrowing the 
impious doctrine, which was presumptuously ventured on by 
Arius, of the Son being out of what existed not.” I ap- 
prehend that by this time all sufficiently understand what is 
the legitimate sense of the expression ‘of one substance,” 
as it stands in the Nicene Creed. 

8. But further, that this word was not first invented by 
the Nicene fathers, nor yet used by them in a new sense in 
the question about the Godhead of the Son (as many have 
thought), but that it had been passed on from the genera- 
tions which preceded to those which followed, is expressly tes- 
tified by Eusebius in his Epistle to his own diocese of Czsarea. 
His words are as follows" ; “We were aware that some learned 
and distinguished bishops and writers [even] among the an- 
cients made use of the term, ‘Of one substance,’ in treating 
of the Godhead of the Father and the Son.” There is 
; no doubt that Eusebius had access to many monuments of 
primitive antiquity, which are not now extant any where, 
but have long ago perished, from which he could have 
most fully established this assertion of his; for even we 
(notwithstanding the great and deplorable wreck of ancient 
writers) are not without testimonies such as may sufficiently 
prove it. Tertullian, at the beginning of his treatise against 
Praxeas*, expressly says that the Father, the Son, and the 
Holy Ghost are “of one substance ;” and affirms’ that this is ?uniussub- 
moreover contained “in the rule of faith” and “the mystery “*""*: 


[79] 


tévoy dvoma, 7 Tou dn0ovclov payer, 
dopadrovs TeruynKE napa TOIs warpdow 
épunveias, onpawobtons Sri éx ris ov- 

gias tov Tlarpds 4 vids eyervhOn, xa 
Sr: Suotos nat’ ovalay Tq Marpi' obre 
8¢ ds wdOovus Tivds wep) Thy Epprrov yev- 
ynow éxivooupévou, obre xard Tiva xpii- 
ow EAANVUChY AauBdrer at [rots warp 
7d _Svopa Tis obolas’ eis dvatporry 5 

rou éf ob byray wep) roi vio doeBus 


ToAundévtos *Apely.— Apud Socrat. 
H. E. iii. 25; et Sozom. H. E. vi. 4. 

T [ére} xa)] TOY Waray Ties AoyI- 
ous Kal émpaveis émiokdrous nal avy- 
ypadéas eyvwpev, ex) ris rou Marpds 
Kad viod Beodoyias T@ Tov duoovalou auy- 
Xpnoapevous évéuatrt.—Apud Socrat. 
H. §. i. 8 [p. 25.] 

* [See below, ch. vii. § 6, where the 
words of Tertullian are quoted. | 
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§ commu- 
nionem. 


* aporrboea. 


7 sententia. 


_where studiously imitates the Greek ecclesiastical writen 


64 “Of one substance’ used by Tertull., Origen, Dionys. Alex. ¥ 


of the dispensation',” which was observed and kept by the 
Catholics. But what, I pray you, does the Latin expression ff 
unius substantia denote, but the same as the Greek dpoovotes? ¥ 
nor have I any doubt that Tertullian, as he almost every { 


(as learned men are well aware‘,) so here also translated the 
word époovc10s—which he had found used with respect to 
the most holy Trinity, in writers of that class, of earlier date 
than hims2lf—by the words of his mother tongue, wnisf 
substantia. Rufinus (On the Adaulteration of the Works off 
Origen) testifies that this word was often met with in thf 
writings of Origen; when’ he says®, “Is it possible that he] 
could have forgotten himself in the same portion® of the same § 
book, sometimes (as we have said) in the very next chapter? f° 
For example; after he has declared the Father and the Son 
to be of one substance, (which in Greek is expressed by 
opoovotos,) could he possibly, in the very next chapters, 
pronounce Him to he of another substance and created, 
whom he had just before asserted to be begotten‘ of the 
very nature of God the Father?” Pamphilus adduces an in- 4 
stance (of his use of it] in his Apology’, where he sets before = 
us the following words of Origen, out of his Commentary on 

the Epistle to the Hebrews ; “These illustrations most plainly 

shew, that the Son hath a communion’ of substance with 

the Father. For an effluence’ seems to be consubstantial 

(6pfooveros,) 1. e. of one substance with that body from 

which it is either an effluence or vapour.” Athanasius, in 

his treatise On the Views’ of Dionysius of Alexandria, in 
opposition to the Arians, states that this Dionysius, (who 
was a disciple of Origen,) in an Epistle to his namesake 
Dionysius of Rome, said that Christ was “of one substance” 
with God, déuoovowos tr Oc@*; and that Dionysius of Rome 


¢ B. Rhenanus says of Tertullian, 
that from his constant reading of Greek 
authors he had imbibed so much of 
Greek forms of speech, as to be unable 
to forget them even in writing his La- 
tin. 

« Numguid in eodem opere ejusdem 
libri, interdum, ut diximus, statim in 
consequenti capitulo oblitus sui esse 
potuit? V. G. ut qui Patrem et Filium 
unius substantia, quod Greece duo0d- 
coy dicitur, designavit, in consequen- 


tibus statim capitulis alterius esse sub- | 
stantie et creatum poterat dicere eum, ' 
quem paulo ante de ipsa natura De ; 
Patris pronuntiaverat natum ? 

¥ Que similitudines manifestissime ’ 
osiendunt, communionem substantie . 
esse Filio cum Patre: aporrhcea enim - 
duoovaros videtur, id est, unius substan- 
tiz cum illo corpore, ex quo est rel 
aporrhoea vel yapor.—(c. 5. p. 33.] 

x [Vide Dionysii Opera, p. 90. ] 


Further evidence of its use prior to the Nicene Council. 65 


iad required of him to state this in plain terms. Now it is sooxn. 
‘lear, from this statement of Athanasius, that even in the 8. " 
ime of these Dionysii the term oyoovctos was in frequent Homoou- 
se; and that such as rejected ' it (which was falsely laid tothe, wo. 
tharge of the Alexandrian Dionysius) incurred the censure of ruisse. 
he Church. I am therefore astonished at the ignorance or 
mpudence of Sandius, whichever it be, in saying’, that even 
Athanasius was amongst those who acknowledged that the 
term dsoovctos was ultimately? fabricated in the Nicene coun- ? demum. 
cil. Nay, in another passage also, this very Athanasius says 
expressly, that this word, as it stands in the Nicene Creed, 
was “approved by the testimony of the bishops of former 
times,” i.e. of those who were anterior to the council of Nice. 

Look back at the passage which we quoted a little above 

from Athanasius, out of his letter to the bishops of Africa. 

But if any doubt the good faith of the great and excellent 
Athanasius, there is extant at this day an epistle of that very 
Dionysius of Alexandria against Paul of Samosata, in which 

he expressly says, that? “‘the Son was declared by the holy 
fathers to be of one substance with the Father.” These [81] 
words of Dionysius also plainly shew that the holy fathers 

who preceded him had used the term opoovovos of the Son; 

and thus they remarkably confirm the testimony of Eusebius, 

which I just now quoted. In short, from the circumstance 

that the martyr Pamphilus in his Apology for Origen, (which, 

as we shall afterwards shew, rightly bears the name of Pam- 
philus,) contends that Origen expressly said that the Son 

was “of one substance” with the Father, and therefore was 
catholic in the article of the Godhead of the Son; from this 

very circumstance, I say, it is most evident that the word 
juoovotos was in use among Catholics even prior to the 
Nicene council, and employed in explaining the doctrine 
concerning the Godhead of the Son; for this Pamphilus 
received the crown of martyrdom* some years before the 
council of Nice, in the persecution, that is, under Maximin, 

as Eusebius, On the Martyrs of Palestine, chap. 7, and Jerome, 

in his Catalogue, expressly testify. After this, perhaps it may 


Y De Script. Eccles., pp. 39, 40. edit. tom. xi. p. 277. (Opera, p. 214.] 
secund. et pp. 121, 122. « In the year 809. Cave in Pam.— 
2 duoobcioy Tq Tarp) eipnudvoy ind Bowyer. 
tay aylev warépoy.—Biblioth. Patr., 


BULL’ F 


ON THE 
CONSUB- 
STANTLA- 
LITY oF 
THE SOR, 


1 Sno0bctos. 


2 soride. 


66 The expression had been repudiated by the Council of 


be worth while to observe, that the author of the book entitled 
TToisavdpns, and attributed to Mercurins Trismegistus, in 

the first chapter, expressly says that “the Word of God is of 
one sabstance’ with the Father.” It is true that Petavius 
has proved on solid’ grounds that the writer was an im- 
postor, that is, not Trismegistus himself, but a Christian 
falsely assuming his name; yet Petavius also acknowledges*, 


*circulato- that that forger* was of very early times, and lived shortly 


rem. 


[82] 


4 de Ninn 


laboravatt. 


§ unicam 
substan- 
tiam. 
ovolay. 


after the Apostles ; which is also clearly shewn by testimonies 
being cited from him by Justin Martyr. 

9. Some perscns, however, have thought that there is a very 
strong presumption against the term éuoovcios (“ of one sub- | 
stance”) in the fact,that the council of Antioch, which was held § 
against Paul of Samosata about sixty years before the Nicene, 
expressly repudiated the term. ‘Theologians, both aneient 
-and modern‘, have been at pains‘ to account for the contra } 
dictory language of these councils. In accordance with my 
design, I shall speak only of the ancients. Hilary, towards }: 
the end of his book On the Synods, against the Arians, states 
that Paul of Samosata confessed that word éoovcws in a 
bad sense, and that, on this account, the fathers of the coun-.. 
eil of Antioch rejected the term. ‘The Samosatene,” he. 
says‘, “did ill when he confessed the homoousion. But did 
the Arians do better in denying it?” In what sense, how- 
ever, could the Samosatene have confessed it? Petavius gives 
the following answer *: ‘‘ He might have admitted the term 
in the same sense as Sabellius, with whom he coincided in - 
opinion on the doctrine of the Trinity ; ; that is to say, by 
laying down the substance and essence* of the Godhead te 


‘et be singular, which involved the entire separation of Christ 


> De Trin. i. 2. § 8, 

¢ [The editor of the works of Diony- 
sius Alex. (Pref. p. xl. &c.) proves by 
many arguments that the fathers of 
Antioch did not by any means repu- 
diate the word duootctos.—B. See Dr. 
Burton’s view fully stated in Mr. Fa- 
ber’s Apostolicity of Trinitarjanism, 
vol. ii. p. 302. } 

4 Male, inquit, homoousion Samosa- 
tenus confessus est; sed numquid me- 
linus Ariani negaverunt ?—[ Hil. de Sy- 
nod., § 86. p. 1200. ] 

¢ Ea ratione potuit admittere, qua 
Sabellius, cui in Trinitatis dogmate 


consentaneus erat; uti scilicet unicam 
substantiam divinitatis et obalay pone- 
ret, a qua plane separandus esset Chrig- 
tus; qui ne duootows Deo constitue- 
retur, in tempore Deus esse ccepisset. 
Quod enim eodem sensu doobcioy 
Verbum esse Samosatenus affirmarit, 
quo Sabellins, ibidem Hilarius [de Sy- 


nod., § 81. p. 1196.] ostendit, cum il- < 
lum. dicit dno0batoy esse Filium do-_.: 


cuisse, quod in Antiochena synodo Pa- ° 
tres usurpari vetuerunt, guia per hane 
unius essentia nuncupationem soltarium 
atque unicum sibi esse Patrem et Filium 
predicabat.—De Trin, iv. 5. 2. 
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rom it; who, that He might not be set down as of one sub-  sook n. 
tance with God, must have had His beginning as Ged in § 8,9. 
ime. For, that the Samosatene asserted the Word to be of Homoovu- 
me substance in the same sense as Sabellius, is shewn by "'°™ 
Hilary in the same passage, when he says, that Paul had 
‘aught that. the Son is of one substance! [with the Father, | ' Suoodows. 
s statement which the fathers in the council of Antioch for- 
bad to be used, ‘inasmuch as by this use of the term ‘ of one 
sence,’ he pronounced the Father and the Son to be one 
oly single and solitary Being*.’” But this,and I say it with all 2 solita- 
leference to the venerable Hilary, does not seem to me to be cum) 
yw any means likely. For, granting that the Samosatene here- sibi. 
ic held precisely the same opinion touching the Son of God as 
Jabellius, (a position, however, which might with good grounds 
ve questioned,) yet surely Sabellius himself would never have 
rillingly affirmed that the Son is consubstantial (éyuoovctos) 
with the Father, but rather identically-substantial (ravroov- 
rios.) Besides, if the Sabellians before the council of Nice 30 
had used the word 6poovcvos in order to spread their heresy, 
t is no way credible, that the fathers of Nice,—who certainly [83] 
abhorred the Sabellian, no less than the Arian, heresy,— would 
have inserted that word in their Creed. Sandius‘, however, 
confidently maintains “that the followers of Sabellius em- 
braced the term ‘ of one substance °,’” that is, of course, before * homoou- 
the Nicene council, for if this be not his meaning, his assertion“ 
would be nothing to the purpose. Hence in another place 
he expressly says, that Sabellius himself used the word “ of 
one substance.” Let us see by what evidence he proves this 
assertion of his: “ For they,” his words are, “ who repudiated 
the term ‘of one substance,’ affirmed that those who ap- 
proved of it, were introducing afresh the opinions of Monta- 
ns and Sabellius, (observe their agreement in doctrine,) and 
acordingly they called them blasphemers. Socrat. Eccl. 
Hist. i. 23, and Sozom. ii. 18.” My reply is, that Socrates 
und Sozomen, in the places cited, do, it is true, relate that 
ifter the Nicene council there were great contentions con- 
erning the word duwoovcvs amongst the very bishops who 
ubscribed to the Nicene Creed, especially between Eusebius 
Jamphili and Eustathius of Antioch; the former with his 

‘ Enucl, Histor. Ecclesiast. i. p. 112. 
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nare. 
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68 Evidence that the expression ‘‘ Of one Substance” 
party charging Eustathius and his party, who asserted the 


article “of one substance,” with Montanism and Sabelli- § 


anism; the latter, again, objecting against them [that they 
introduced] the polytheism of the heathens; both sides in 
the meantime professing their belief to be this®; ‘‘ That the 
Son of God has a proper subsistence and being; and that 


_—> —_— — — ~- =e 


there is one God in three persons’.”’ For this we have the |: 
express testimony of Socrates, and that derived from a care- | 


ful reading of the tracts and letters which those bishops wrote 
(in answer) each to the other. It must however be especially 
observed, that Eusebius and his party no way pretended that 
the word ooovcros in itself, or according to its proper signifi- 
cation, went to confirm the heresy of Sabellius, much less that 
the Nicene fathers wished, by its use, to give the Christian 
world to taste [the cup of?] Sabellianism; but that he merely 


-_—- —_ 


+ oo -—s -_-~ 


said this, that Eustathius and his party, who embraced the | 
term “of one substance,” wished to introduce Sabellianism ; } 


that is, so interpreted the word as to make it altogether to 


favour the Sabellian heresy. Indeed it is expressly said by | 


Socrates", that Eusebius, in the very letter in which he ac- 
cused Eustathius of Sabellian error in his use of the word 
Opoovatos, openly professed that “he himself did not trans- 


gress the Creed of Nicza.’? Whether Eusebius charged | 


Eustathius justly with Sabellianism, there is no need for us 
to enquire anxiously. Certainly, however, Marcellus, who was 
the teacher of Eustathius, maintained pure® Sabellianism 
in his writings, as is perfectly clear from the books of Euse- 
bius, which he composed against him. Therefore Hilary, (in 
his book to Constantius,) and Basil the Great, (in his letters 
52,74, and 78',) and others, expressly class Marcellus amongst 
heretics. The circumstance of his being, at least for a con- 
siderable time, in very warm favour‘ with the great Athana- 
sius, must, I think, altogether be ascribed to his cunning and 
hypocrisy, and to the zeal and ardour which he displayed 
against the Arians. With regard to Eustathius himself, (al- 


& évundorardy te kal évurdpxovra valent to it. 
vTov vidy elvat Tov @eod, va re Gedv ev bh [EboéBios pev, rhy évy Nixalg xi- 
tpoly swoordceotw elya. I am per- ori of pnot wapaBalvew’ SiaBdrAre St 
suaded that Eustathius did not use the E’ord@iov ds rhy SaBeAAlou dSédtay cio- 
very word Sroordceot: but some other dyovra.—Socrat. E. H. i. 23.] 
term which Socrates considered equi- i [Ep. lxix., celxiii., and cxxv. ] 


was not a characteristic of Sabellianism. 69 


though I should be unwilling without due grounds at all to pooxn. 
detract from the reputation or estimation of a man who was “"g'5 ~ 
held in much esteem by very many Catholics, and who was Houoou- 
also ennobled by the friendship of the great Athanasius,) stil] §!9"- 

I candidly confess that I do not know how it could have come 
to pass, that the bishops assembled at Antioch, although they 
may have been—the greater part of them—Arians, singled 
him out from all those who asserted the article “ of one sub- 
stance,” for the charge of “ holding rather the opinions of Sa- 
bellius, than those which the council of Nice decreed ;”? and 
on that account deposed him from the see of Antioch, (which 
Socrates witnesses to from the relation of others, although he 
expresses, on very slender -grounds indeed, his own doubts of 
their trustworthiness, 1. 24,) unless he had himself given them 
at least some handle and occasion for a charge of such a na- 
ture. What is to be said to the fact, that Cyrus, bishop of 
Bercea, who, (according to the relation of George of Laodicea, 
the Arian, in the same passage of Socrates,) was the man 
who accused Eustathius* of Sabellianism before the council, 
was a Catholic, and was afterwards himself deposed by the 
Arians on account of his maintaining the Catholic doctrine, 
as Athanasius testifies in his letter To those who were living 
in Solitude? George indeed, says, that this Cyrus also was 
deposed for his Sabellian doctrine ; but by Sabellian doctrine 
the heretic in that place had no other idea than the doctrine 
“of one substance,” as Valesius has correctly observed! ; 
and this observation easily reconciles the apparent discre- 
- pancy ‘in the statement of George, which perplexed Socrates, ! évayrio- 
But how does all this make for the purpose of Sandius? %”** 
What sort of conclusion, I ask, is this? Eusebius Pamphili 
accused Eustathius of Antioch, of so interpreting the expres- 

sion “of one substance,” which was correctly understood by 31 
the Nicene fathers, as to subserve the introduction into the 
Church of the heresy of Sabellius ; therefore the followers of 


[85] 


k I am quite of opinion that Eusta- 
thius was an over-pertinacious main- 
tainer of the one hypostasis (ula droord- 
ots) in the Godhead; at the same time 
that perhaps he meant by the term hy- 
postasis nothing else than essence or 
substance (ovclav): on which account 
also the party, which after him were 


called Eustathians, were shunned by 
other catholics as Sabellians: and 
thence followed a great schism at An- 
tioch. See Petavius, de Trinit. iv. 4. 
10, &c. 

' See the note of Valesius on So- 
crates, p. 14. [i. 24. p. 58. ] 


70 Athanasius’ account of the grounds on which 


ox THE Sabellius, before the council of Nice, employed and embraeed 
stasmia- the very expression “of one substance.” The mcidental ob. 
muzrow, servation of Sandius, on the agreement of Montanus and Sa 
~"Te6) ~ bellins in their doctrine respecting the most Holy Trinity, 
we will consider by and by, in a more suitable place. I there 
fore say again, that it seems to me by no means probable that 
the Sabellians ever used the expression “of one substance” of j 
their own accord and willingly ; although, after the word had” 
been sanctioned by the authority of the Nicene council, they 
lobtorto endeavoured to drag it (as it were) by force’ into the servies 
quesi collo of their own heresy. For the expression “of one substance™ 
in itself is so far from agreeing with the Sabellian heresy, } 
that it is plainly repugnant to it; as was excellently observed # 
by the great Basil (Epistle 300) in these words™; “ This ex- 
pression corrects also the evil of Sabellius; for it takes away # 
1rhy rav- the identity of the personal subsistence’, and introduces the: 
sarmra 7 idea of the persons as complete; since a thing is not itself }! 
ees. ‘of one substance’ with itself, but one thing with another.* 
I therefore conclude that Paul of Samosata, as agreeing 
with Sabellius on the doctrine of the Trinity, did not use the: 
words “of one substance” for the purpose of expressing his 
heresy: and that the fathers assembled at Antioch did nes 
on that account reject it. 

10. No one could have understood this question better than 
the great Athanasius ; for he was himself present at.the coun- - 
cil of Nice, where, when they were most carefully examining 
all points respecting the article “of one substance,” this main 
objection (concerning the definition of the fathers in the 
council of Antioch) must without any doubt have been among 
the first to be discussed. He declares in his book, On the 
Synods of Ariminum and Seleucia, that Paul of Samosata did 
not acknowledge the article “of one substance,” but rather, 
out of that term, which had been employed by the Catholics 
in explaining the doctrine of the Divinity, of the Son, con- 
trived a sophism, for the purpose of overthrowing that doc- 
trine; and that it was for this reason that the fathers at 

® suppri- Antioch decided that the word should be suppressed*. We 


mendam 
m airy 5th} dwvh Kal 7d Tob ZaBer- ob yap a’rd rl dar éaure dpeotoree, 
Alou Kardy éwavopOoira:’ dvaipet yap GAA’ erepoy érépw.—[ Ep. lii. 3. vol. ii 
Thy Tauvtérnra Tis broordcews,kaleio- p. 146.) 


| dye: reAclay trav xpocdérav Thy tvvoiay' 


pression “‘ Of one Substance” was rejected at Antioch. 71 


1ote his own words, which most clearly explain this whole 
+t, but only in Latin, contrary to my custom, because the 
+t is along one®. Athanasius then, in that work, after 
ng, that, prior to the synod of Antioch, the phrase “of 
abstance” had received the sanction of Dionysius, 
>» of Rome, and of a council of bishops assembled 
‘him at Rome to consider the case of Dionysius of 
ndria, and had further been acknowledged also by that 

rsius of Alexandria himself, afterwards proceeds to 
fully of the discrepancy between the councils of 

ch and Nice®; “If, then, any one blames; the Nicene ' culpat. 

93 as having spoken contrary to what their predeces- 

iad decreed, he may also with (equal) justice? blame the * cixéras 

ty (bishops)”” who were. assembled at Antioch against P@" Jute 

of Samosata, as not “having kept to the statements of 

predecessors; for such were the two Dionysii and the 

r) bishops, who were assembled on that occasion at Rome. 

tis not right to blame either these or those; for they 

red for the things of Christ *, and all directed their zeal * éxpé- 

st the heretics. One party, indeed, condemned the $077.7" 

isatene, and the other the Arian, heresy; but both que i 
and those defined rightly and well according to the sunt cura- 

x before them. And as the blessed Apostle, in his ’°™* 

le to the Romans, said, ‘the law is spiritual, the law is Rom. vii. 

_ and the commandment holy and just and good;’ and 12. 

| little after added, ‘for what the law could not do, in Rom. viii. 

it was weak,’ &c. . . . and yet no one would charge the ‘. 

, on this account, with writing what was inconsistent 

contradictory, but would rather admire him as writing 


BOOK Ii. 
CHAP. I. 
§ 9, 10. 
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‘he Greek is here supplied, see adra@y yap foay of Arovicio, ead of év 


ct note. } 
‘ep obv péuderal tis rots év Ni- 
werBovow, as eipnedot rapa Ta 
trots wpd abrav, {The old read- 
s ws eipyxdc: wdvra rd Sdtavra 
% abray, which Bp. Bull, not 
t cause, seems to have corrected 
uh elpnxdot, K.r.A. The Bene- 
reading however is better, ds 
t wapda Ta 8dtavra.—B. This has 
llowed in the translation. Some 
rords added in the Latin version 
extract given by Bull, are re- 
in parentheses.] 6 abrds udu- 
vy eixdtws Kal Trois EB8ouhKovTa, 
r& téy mpd aitay épiAatay’ mpd 


‘Péun 7b tTyvixatra cuvedrOdvtes énl- 
oxomot. GAA’ offre tobrous, otre éxel- 
vous Sctov airidcacba’ xdyres yap éxpé- 
oBevov ra Xpiorod, cal wdvres oxovdhy 
eoxhkac: kara rév alperinev: nal of 
bey Toy Zauooaréa, of 8 Thy ’Apeiavhy 
alpeow xaréxpwav. dp0ms 8 ral obra: 
KQKELvot, Kal KaA@S mpds Thy Sroxeméevny 
ind0ectv yeypdpaci. nal Sorep 6 pand- 
pios amdorroAos ‘Pwpatois uty émoréA- 
Awy, Erevyer, 5 vouos xvevpatixds éorw® 
Kal 5 vduos Eyios* Kal, 4} évroAh ayla, 
xa) 8inala, mai dyabn Kal per’ dAlyor, 
7d yap &8bvarov Tov vduou ev @ habdver’ 
.. Kal ob &y Tis aitidoaro Toy &ytov es 
évarvria nal paxydueva ypdporra, dAAd 
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oxraz unto each suitably to the occasion, &....; so also, if the: 

susra. fathers of the two councils used different! expressions in. 

pros speaking of the term ‘of one substance,’ still we ought not 

[88] for that reason by any means to dissent from them, bit to 

\ divers. Search out their meaning and view’; by doing which we shall 

mode. certainly discover that both councils agree in opinion. For. 

« Bawolay they who deposed the Samosatene, apprehending * ‘ One sub.. 

senten- stance’ in a corporeal sense ;— Paul (that is) wishing to so. 

San _ phisticate, and saying, ‘If Christ did not of man become 

vorres. God, then is He of one substance with the Father; whence 

it necessarily follows, that there are three substances, one 

‘ poryov- Which is prior‘, and the other two which have their origin 

wérmr. from it :’—on this account with good reason, guarding against 

sophism such as this on the part of Paul, they said that Christ 

was not ‘of one substance;’ for the Son is not so related to 

the Father as he imagined. They, however, who anathema- 

tized the Arian heresy, having perceived the craft of Paul, 

and having considered that the expression ‘ of one substance’ 

has not this meaning, when applied to things incorporeal, and. 

especially to God; knowing, moreover, that the Wordis not 

Syévnua a creature, but an offspring of the substance ° [of the Father,} 

én vis ob- and that the substance of the Father is the origin, root and | 

39 fountain of the Son; and He was the very true® likeness of © 
‘ abroadn- Him that begat; not as of separate growth, as we are, is He 
Oris, verum parted from the Father: but as of Him’, a Son, He exists un- 
que. divided ; as the radiance is to the light; and having likewise 
7é abtod. before their eyes the illustrations of Dionysius, that of the foun- 


tain for instance, and (what else is contained in) his Apology 


Kad pdinaov Gavndociey appoldvrws xpos phract, uh elvar roy Xpiordv dpoodovor. 
éxdorous émtucréAAovra, K.T.A.,...08Tws  obK tori yap obtws 6 vids wpos roy wa- 


elduporépwy trav cuvddqy ol marépesdia- — répa, ws exeivos evder. of 5 Thy *Apeia- - 
pépws guvnudvevoay rept Tov dpoovolov, viv alpeow dvalenaticavres, Oewphoa- .— 
ob xph ndyros tas diapéperOa xpds res Thy mavoupylay rob TataAov, wal .. 
abrovs, GAA Thy Sidvotay abray épev- Aoyioduevar uh odrws Kal éw) réy dow- - 
vay, Kal wdvrws ebphoouer dudorepwy pdrov, rat udriora éxt cot 1d dpuood- ; 
Tov cvvddov Thy dudvoy. of wey yap cov onualverOat, ywdoKovrés te pd = 
Tov Zapocaréa KabeAdvres, cwuatinas Kiowa, GAA’ ex Tis odclas yérvnme .- 
éxAauBdvovres 7d duoobotov, TOv Tat-  elvar rov Adyoy, kal Thy ov'clay Tov we ‘. 
Aov aoglterGal re Oedovros Kal A€yor- Tpds dpxhv, ka} bitay, nad wyyhy elvat red ¥ 
wos, el wh e& avOpdwov yéyovey & Xpi- — viov" kal abroadndhs duodtns Fy ree = 
ards @eds, obxovy duoovards coms TH vyevvhoavros, oby ws Erepopuhs, dow 
warp, kad avdynn tpeis odclas elvai, Tueis comer, xwpifsperds dori todwarpes, ™ 
play piv mponyounéevny, Tas Be duo é& GAA as ef abrod vids &dialperos wap. ™ 
exelvns. 51a TovT’ eixdrws ebAaBnGevTes Xet, ws tore vd amatyacne Tpds 7) pass * 
7d rowvTo odpioua TOD Zapocaréws, €l- Exovres 5¢ kal ra wep) Atovucioy wapa- . 


Councils of Antioch and Nice. 73 


ie words ‘of one substance,’ and especially’ that saying ook n. 
e Saviour, expressive of unity ?,‘I and the Father are °§ 10. 
and, ‘he that hath seen Me hath seen My Father also ;? Homoov- 
ese grounds they also, with good reason, were led to 189} 
re* that the Son is ‘of one substance.’” He then after \ xpd robe 
words goes on to say; “ For since the Samosatene held ta» impri- 
the Son was not before Mary, but received from her the ;. vite. 
ining of His being, on this account the assembled bishops cem, _ 
smned the man as a heretic and deposed him; but touch- § pane 
he Godhead of the Son, writing in simple fashion, they sunt ut di- 
1ot busy themselves about the exact meaning of the ex- “"*™* 
ion ‘of one substance ;’ but, as they apprehended‘ the 
: substance,’ so did they speak of it; for they were only 
t on overthrowing what the Samosatene had devised, 
on setting forth that the Son was before all things, 
‘hat He did not become God from being man, but heing 
He put on the form of a servant; and being the Word, 
ecame flesh, as St. John said. And thus was the blas- 
ty of Paul dealt with. But when the party of Euse- 
and Arius taught that the Son was indeed before all 
yet that He was made, and was one of the creatures ; 
is to the expression, ‘Of God,’ did not believe it in the 
: that He was the true Son of the Father, but affirmed 
to be ‘of God’ held good of Him in the same sense as 
e creatures; and, as to the oneness of likeness of the 
to the Father, did not confess that it is in respect of es- 
‘* or nature, that the Son is like the Father, but is on 5 oto.as 
esselit)a. 


int of the agreement of doctrines and of teaching; nay 
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lov &woAoyiay’® xpd 8¢ Todt wy Thy 
THpos évoedi pwvhy' eye Kal 
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u wpd Maplas roy viby, GAN’ an” 
Pxiv eoxnnévat Tov elva:, robrou 
% rére cuveAddyTes, rabeiAov wey 
a) aiperixdy der foppvay” wepl dé rijs 
3 Oedrnros axAovcreEpoy ypdoor- 
wareyévovro wep) Thy Tov du0- 
rxplBeray, GAA’ oftws as efeiAh- 
ep) rov dpoovolov eiphnact’ Thy 
a yap elxov nacay, bxep exevd- 
Zapooarets, aveAciv, ral dSettat, 


apo wdvreoy elvar roy vidy, Kal Brit od« 
dE dvOpdrwy yéyove @eds, AAA @eds dv, 
éveducaro SovAou popphy’ Kal Adyos dv, 
vyéyove odpt, ws elev lwdvyns* nal otra 
pey xara ris BAaodnulas MavAou wé- 
mpaxrat, ered) dt of wep) Evo éBiov nal 
“Apeiov, xpd xpdvew piv elvar roy vidv 
FAeyov, weworjoOa: pévrot, eal Eva Tay 
arioudtrov ab’toy édldackov, nal 7d, é 
TOU @eod, ox ds viby ex marpbs yrh- 


‘otov, éxlorevoyv, GAN’ @s Ta KricuaTa, 


otrw Kal én’ abtov Td éx Tov @eod elvas 
diaBeBatodvro, Thy re Suoidoews évdtnra 
Tou viod xpos roy warépa, ovx Zreyov 
Kara thy ovalay, ofde xara thy dbow, 
ws éorw vids 8uoios warpl, &AAd id Thy 
cungwrlay trav deyudrwy Kal Tis 5ida- 
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and also severed off, and made entirely alien the substance of 
the Son from the Father, devising for Him another origin of 
being, and bringing Him down to the number of the cres 
tures: on this account the bishops who assembled at Nice, 
having perceived the craftiness of those who held this opinion, 
and having brought together’ the sense out of the Scrip- 
tures, used the phrase ‘of one substance’ to express it more 
clearly ?, in order that by this the truth and genuineness of 
His Sonship might be known, and that created beings * might 


have nothing in common with Him. For the precision of 


this term both detects their hypocrisy, if they use the formula 
‘of God,’ and also excludes all their plausible arguments, 
whereby they seduce‘ the simple-minded. At any rate, they 
are able to put a sophistical construction upon, and to change 
the meaning of all other words as they please; this phrase 
only, as detecting their heresy, they dread; which very phrase 
the fathers set down as a bulwark against all their impious 


speculations.” 


Thus far the great Athanasius. 


11. He is, moreover, supported in his views by the great 
Basil, in his three hundredth Epistle; where, having spoken 
of the publication ® of the Nicene Creed, he subjoins the fol- 
lowing words‘; “Of this the other portions indeed are alto- | 
gether incapable of being assailed by calumny; but the — 
word d6poovctos, having been used in a wrong sense by 
some, there are persons who have not yet accepted it. 
These one might with justice blame, and yet again, on 
second thoughts, they might be deemed excusable; for, al- 
though a refusal to follow the fathers and to consider the 
word adopted by them, as of more authority than one’s own 


oxarlas, GAAQ yap xa dweaxolnifov nad 
awetevodvro wayreA@s Thy obsiay rod 
viod axd rod warpbs, érépay dpxhy 
alr@ tov elvat éxwvoodvres, ral eis Ta 
xricpara xarapéporvres abrdv’ tobrou 
xdpw of év Nixalg euverdOdvres, Oewpn- 
cayvtes Thy navoupylay Tév obrw ppo- 
vovyrwyv, al cuvdyayorres ex THY ypa- 
gay Thy didvotay, Aeuxdrepov ypdporres, 
eipfixact Td buoovctov’ Iva Kal 7d yvh- 
atoy GANOGs ex TovTOV yywoOy Tod viod, 
Kal undev xowdy Exn mpds Tovrov Td ye- 
ynrd fh yap THs Adkews ravrys axplBeia, 
Thy re Sréxpiow avrav, éap Aéyaot Td 
éx Tov @eod pnrodv, diedeyxet, nal wdoas 
abraéy ras widavdrnras, év als dpaprd- 


{over rods axepalous, éxBdAAe wdera 
yotv BSuvduevoe codlifec@ar xa pera- 
wovety, @s GéAovas, Tabrny pdyny Thy A€- 
Ew, ds dieAbyxouray abrav Thy alpeow, 
Sedlaciw’ hy of wardpes, dowtp éwerel- 
Xiopa kara wdons doceBous éwiwoilas ad- 
TeV, &ypapov.—Athan., tom. i. pp. 919, 
8) Paris. 1627. [§ 45. vol. i. p. 
58. 
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ion, be deserving of blame, as fraught with wilfulness; soon. 
on the other hand, the suspecting it, in consequence of ¢79~13 


aving had an ill name given it! by others, seems in some Homoov- 


sure to exonerate them from that blame. For, in truth, I aaa 
1aBAn- 


who were assembled in the matter of Paul of Samosata, ¢etcas. 
vive an ill name? to this word, as not conveying a good * dB ado». 


ning*; for they said that the term dpoovctos, ‘of one 3 oix eton- 


tance,’ suggests the idea of a substance and the things *” 


‘h are formed from it; so as that the substance being 
led into parts, gives the appellation ‘of one substance’ 
he things into which it is divided. And this notion 
some force’ im the case of metal, and the pieces of 
ey made from it; but in the instance of God the 
ier and God the Son, there is not contemplated any 


tance elder than or overlying‘ both; for to think or ‘ xpecpv- 
TEpa 


brepKet- 


rt this were something beyond impiety.” You per- 


> that in these words Basil expressly testifies, that an 


word dsoovovos was rejected by the fathers of Antioch 
so far as it seemed to denote a certain divine sub- 
ce anterior to the Father and the Son, which was sub- 
ently divided into the Father and the Son. Now it 
ost clear, that neither Paul of Samosata nor Sabellius 
essed the doctrine “of one substance” in this sense. 
herefore follows, that the assertion of Athanasius is 
> true, that Paul framed an argument for impugning 
divinity of Christ out of the word osooveres, which he 
aware was in use among Catholics, (and possibly so ex- 
ied by some of them, as to give occasion to its being 
en ill of,) and that the fathers, accordingly, determined 
he suppression of it altogether. 
' And this view of the case receives no little confirma- 
from the history of the Nicene council. It is, I mean, 
elveow choovhy iupiwtépay riderOa:  mpooryoplay rots eis & SenpdOn. Tovro dt 
uray yvauns, eyxAhuaros &kiov, em) xadnot pty Kal Trav an’ abrov voui- 
adelas yéuov’ 1d 8t wdAw io’ éré- = oudrov txer Twa Adyov rd diavdnua’ 
zBArAnbctoay airrhy browroy txyew, ex) 3 Oeov warpds, cal Seod viod, ox 
awws Soxei rou eyxAquatos avrovs ovcla mperBurépa ovd Swepxemévyn dp 
s €Acev@epotv. al yap rE bvri oi oiv Oewpetrar’ doeBelas yap eréxewa 
abrAqy Te Layocares owverdOdyres TovTo Kal vojoa Kal Pbéytacba:.—Op. 
ow thy Aki, ds ode eonuoy. Basilii, tom. iii. p. 292. [Ep. lii. 1. 
vy yap éexeivot, rhy Tod duoovalov yp. 145.] 
waporgy ivvoiay ovclas re wal * Hoc quidem verissimum est, &c., 


x aurys, Gore Karauepiobetocay is the Latin translation. 
slay wapéxetv Tov dSuoovalov thy 
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76 Confirmed by Eusebius’ account of the discussions ai Nice, 


altogether probable, that the word duoovcros was rejected 
by the fathers of Antioch for the very same reason, for 
which it was also disliked by certain catholic bishops at the 
council of Nice, that is to say, at first, before the other 
bishops and Constantine himself explained the word more 
distinctly. Now what was that reason? Was it because 
the word in question favoured the opinions of the Samo- 
satene or Sabellius; or that those two heretics had em- 
ployed it in explaining their heresy? Nothing is further 
from the truth. The actual reason was, because, on the 
contrary, the word appeared to some to imply that partition 
of the divine essence, which I just now mentioned; this is 
expressly declared by Eusebius Pamphili, in his letter to 
his diocese of Czesarea, respecting the Nicene council, in the 
following words' ; “After they had dictated this formula,” (i.e. 
the formula of faith now called the Nicene Creed,) “ we did 
not pass over without examination their expressions, ‘of the 
substance of the Father,’ and ‘of one substance with the 
Father.’ In consequence many questions and answers arose 
on these points, and the meaning of the terms was tested by 
discussion; and in particular it was admitted by them, that the 
expression ‘of the substance,’ was intended to signify that 
the Son is indeed of the Father, but yet does not exist as a 
part of the Father. And as to these points it seemed to us also 
right to assent to the meaning.” Previously, in the same let- 
ter, Eusebius had said that Constantine himself satisfied some 
of the bishops who raised a question about the expression, “ of 
one substance,” by these words‘; that “he did not use the 
words ‘of one substance’ with reference to what takes place 
in the case of bodies', nor yet that the Son subsisted ?, either 
by way of* division or any kind of abscission from the Father ; 
inasmuch as it was not possible that the immaterial, intel- 
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ectual, and incorporeal nature should be the subject of any noox n. 
sorporeal affection; but of divine and mysterious terms it °¢'13." 
s fit that we conceive in like manner,” [i.e. in divine and Howoov- 
mysterious thoughts.] Lastly, before the time of Paul of *°™ 
Samosata, Sabellius also had himself denied the genera- 
tion of the Son, into a distinct Person, of God the Father 
Himself, i.e. His being “of one substance,” for the same 
reason, namely, that there would thence follow a division, 
and a cutting asunder, as it were, of the Divine Substance ; 
as Alexander informs us, not obscurely, in a letter to his 
namesake, the bishop of Constantinople, given in Theodo- 
ret; where he says that the Son" “was begotten, not out 
of what is not’, but of the Father who Is; not after the! od« ék roi 
likeness of [material] bodies, by cuttings off, or by stream- uh “O47 
ings off, which imply division, as Sabellius fancies.” These [94] 
words of Alexander admit plainly of a twofold meaning. 
Either, first, that Sabellius himself supposed that the Son 
was begotten of God the Father, after the manner of [ma- 
terial] bodies, by a cutting into or partition of the Father’s 
substance; or secondly, that that heretic thought that such 
a partition of the Father’s substance necessarily resulted 
from the view of the Catholics, who taught that the Son 
was so begotten of the very substance of the Father as to be 
adistinct Person? from the Father, and that on that account ? hyposta- , 
he rejected that catholic doctrine. The former of these ”” 
senses is altogether absurd, since it 1s known to every one 
that Sabellius taught that God is one Person only*®; and that * wovorpde- 
he recognised no real distinction of Persons in the Divine *””” 
Essence, much less a partition thereof. It remains, then, 
that we must certainly take the words in the other sense. 
And indeed the earliest forerunners of Sabellius, whose 
heresy is stated and refuted by Justin Martyr, (in his Dia- 
logue with Trypho,) opposed a distinction of Persons in the 
Godhead by the same argument, as we shall afterwards shew*, 
where we treat of the doctrine of Justin. Nay, it is certain 
that all the heretics who have ever denied a distinct sub- 
sistence of the Son of God in the Divine Essence, (whether 
« yerynbérta obk ex Tod ph Syros, ZaBeAAlp dSoxer.—Eccl. Hist. i. 4 p. 
&AN’ ex Tov SvTos Tlarpds, ob kara ras 17. edit. Valesii. [p. 18. } 


Tav copdrwy duodrynras, Tals rouas }} * See chap. iv. sect, 4. of this Book. 
vais é« Sia:pécewv &wroppoias, Sowep 
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78 Bp. Bull’s opinion as to the true way of reconciling the 


they were Sabellians, followers of the Samosatene, or, lastly, 
Arians,) have invariably placed the chief support of their 


cause on this very sophism. And I have no doubt that the. 


Nicene fathers wished to counteract this wrong conception # 
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1 gvayrio- 


paveias. 


of the doctrine of the “ consubstantiality” of the Son, whea 


(after saying that the Son is “begotten of the substance of { 


the Father”) they subjoined immediately, “ God of God, light 
of light.” For by these words they signify that the Son of 
God is so begotten of God the Father, God of God, as light 
is kindled of another light; not by a partition or diminutioa 
of the Father’s essence, but by a simple communication, such 
as (if any illustration of so great a mystery may be derived 
from things material) is the communication of light from 
another light, without any division or diminution of it. 

13. And thus after carefully weighing every thing, we are 
Jed to the decided opinion, that the following is the most sim- 
ple way of reconciling this apparent contradiction! between 
the councils of Antioch and Nice. ‘The Catholics before the 
time of Paul of Samosata, and the council convened at An- 
tioch against him, were accustomed to say, in discoursing of 
the Godhead of the Father and the Son, that the Son is “ of 
one substance” with the Father ; as is abundantly proved by 
the testimonies of the ancient authors prior to the council of 
Antioch, which we have alleged before. Paul, however, in 
striving by every means to overthrow the received doctrine 
of the divinity of the Son, employed a sophistical argument, 
derived from a wrong understanding of the meaning of the 
expression “of one substance :” asthus: Ifthe Son be of one 
substance with the Father, as you (Catholics) say, it will fol- 
low, that the Divine Substance is, as it were, severed into 


two parts, whereof one constitutes the Father, and the other . 


the Son; and thus that there existed a certain Divine Sub- 
stance, anterior to the Father and the Son, which afterwards 
was distributed into those two. The fathers of the council 


of Antioch with good reason abhorred this interpretation of © 


the word; and therefore, not caring much about words in 
a question of such moment, they were content to suppress 
the term itself in silence, in order to cut off all occasion 
for the cavils of the heretics, provided only that the thing 
was agreed on, i.e. the true divinity of the Son. When, 


apparent opposition of the two Synods (Antioch and Nice.) 79 


however, the Arians afterwards denied the thing itself, which ook n. 
is really represented in the word, that is to say, the true § 13,13. 
divinity of the Son, and adduced (as is probable) the de- Houoov- 
finition of the fathers of Antioch to screen their heresy, the *'°™- 
bishops assembled at Nice with good reason formally re- [96] 
called (as from exile’), and inserted in their Creed, this most ' quasi_ 
fitting expression, which, as they were aware, had been re- 52" 
ceived and approved by holy fathers prior to the council of 
Antioch, and which Catholics had then had taken from them, 

simply on account of the absurd cavils of the impious Sa- 
mosatene; such an explanation being added in the Creed 

itself, as no one but an heretic could reject. This will 

be sufficient before fair judges to vindicate the venerable 

fathers of Nice for adding the word ducovcvos to their Creed ; 

an additional reason, however, is given by Athanasius, in 

the fore-cited passage, and that with great truth; to the 

effect that the most holy fathers were by a kind of neces- 

sity, driven to place that word in their confession of faith, 
{although it nowhere occurs in the Scriptures, and even 

had, on somewhat slight grounds, been rejected by some of 
| their predecessors,) driven that is to say, by reason of the 
'“anprincipled cunning’” of the Arians, such as can hardly * tiv xa- 
be believed, and such as all good men must simply detest, or °””'™ 
(to use another expression of Athanasius’) “the wickedness ® ° 77» xa- 
and evil artifice of their impiety.” For those eminent mas- ene 
ters of pretence and dissimulation did not reject any one form Ai ‘>. 
of speech, which the Catholics had adopted and used, either out rexvias. 
of Scripture or from tradition, with the sole exception of the 

word ésoovctos; as being a word of which the precision and 
exactness precluded all attempt at equivocation. When they 

were asked whether they acknowledged that the Son was 
begotten of the Father Himself*? they used to assent, under- ‘ ex ipso 
standing, as is plain, the Son to be of God in such sense as **"*- 

all creatures are of God, that is, have the beginning of their 
existence from Him. When the Catholics enquired of them 

whether they confessed that the Son of God was God, they 
forthwith answered, Most certainly. Nay more, they used of § ultro 
their own accord openly to declare® that the Son of God is pred "ea 
true God*. But in what sense? Forsooth being made true ° 4andwev 

Y [Epist. ad Afric. § 7. vol. i. p. 93.] Ocdr. 
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80 Confirmed by statements of Athanasius and Ambrose. 


[God], He is true [God]; that is, He is true God w 
was truly made God*. Lastly, when they were charged b 
the Catholics with asserting that the Son of God is a : 
they would repel the charge not without some indignation: ¥ 
with the secret reservation of its being in this sense, that the & 
Son of God is not a creature, as all other creatures are ; they ¥ 
being created by God mediately through the Word’, not im- 
mediately, as the Word Himself. The word ésoovct0s, “of® 
one substance,” was the only expression which they could not 
in any way reconcile with their heresy. Read by all means} 
what Athanasius has written on this subject, in his letter to 
the African bishops, given by Theodoret, (Eccl. Hist. i. 8;) I 
where this is especially to be observed, that Athanasius asserts 
that the Nicene fathers had designed to construct the con- 
fession of their faith from passages of Scripture exclusively ; 
and that they would have carried this into effect, had they 
not been diverted from their purpose by the impious and 
abominable cunning of the Arians in perverting and wrest- 
ing the words of the sacred oracles, of which they had full 
proof before their eyes. As to the observation of Atha. ; 
nasius, that the expression dwoovotos, “of one substance,” 
was the one word upon which the Arians could not put any { 
false colour, it is remarkably confirmed by Ambrose, (in hia | 
treatise On the Divinity of the Son, c. 4,) in these words?: 
“In short, even now they might (so far as the word is con: | . 
cerned) use the phrase dyoovctos, as they have all others = 
also, if they knew how to pervert it to another meaning by i 
putting a distorted sense on it; but perceiving themselves to | 
be shut up by this word, they wished that no mention at all 
should be made of it [in the Creed.””] And, in fact, the com. 
plete truth of this declaration of Athanasius and Ambrose is 
abundantly attested by the various and manifold confessions 
of the Arians, (as they are recorded by Athanasius himself in 
his treatise On the Councils of Ariminum and Seleucia, and by © 
Hilary in his work On the Councils against the Arians, and 


norton FW 


* vevduevos GAnOwds, dAndwds éorw. _telligentiam scevo sensu perverterent, 
i.e. Verus est Deus, qui vere factus est Sed cum viderent, se in hoc verbo con- 
Deus. cludi, nullam omnino hujus mentionem 

* Denique et nunc possent duootorov, _fieri voluerunt.—[Several critics deny 
sicut et cetera, verbo tenus nominare, that this work is by Ambrose. Vol. i. 


mama baberent quomodo illud ad aliam in- Append., p. 351.—B.] 
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by other writers ;) inasmuch as in these confessions the word soox 11. 
6poovctos, “ of one substance,” is uniformly omitted, although ¢ 13.14. 
well-nigh all the other statements’ of the Catholics concern- yoxoou- 
ing the Son of God are found in them. So that the Arian fana- 8!°¥- 
tics, in burning with such excessive fury against that word, , eee 
seem to me to act like mad dogs, that snarl at the iron chains 
by which they are confined, and attempt in vain to break 
them with their teeth. 

14. For the rest ; we are by no means to listen to Stephen 
Curcellzus", who could affirm without a blush, that “the in- 
sertion of the word ouoovcros into the confession of faith by 
the Nicene bishops, as a watchword of orthodoxy, after it had 
been excluded from it as heretical by the council of Antioch 
‘sixty years before, happened through an oversight, in that the 
bishops who met at Nice had heard nothing of the decree of 
Antioch; and that afterwards when it came to their know- 
ledge, after the council was dissolved, it was no longer open? *integrum. 
to them to make any alteration.” For what man that is in 
his senses, and (to use an expression of Curcellzus’) that 
has not been possessed by a spirit of dizziness, would think 
it likely, that out of three hundred and eighteen bishops, 
of whom some (as we have before seen from Eusebius) 
were remarkable for learning, and others also venerable from 
their advanced age, there should not be one who knew what 
had been decreed in a very celebrated council, of which the 
remembrance was yet fresh. But even supposing we were 
to allow as a concession to Curcelleus, that all the rest of the 
prelates were so ignorant of the history of the Church, it was 
at any rate quite impossible that Eusebius, bishop of Cz- 
sarea, should have been unacquainted with this fact; seeing 
that he was a man, beyond all controversy, most thoroughly 
acquainted with ecclesiastical matters. What is to be said 
to the fact that Athanasius, who, as it has been said before, 
was himself present and taking a part in the Nicene council, 
expressly testifies, in the passage above quoted, that the 
fathers assembled at Nice thoroughly understood the craft [99] 
of Paul’, that is, of Paul of Samosata, in procuring by his ° rhy xay- 
sophistry, among the bishops at Antioch, the throwing aside ony 
of a most apt expression, which had been of old in use among A 
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82 The assertion, that the word was derived from heretics, 


the Catholic doctors ; and that, in consequence, they had re. 
called it again into the use of the Church. Nothing could 
have been said more express than this against the fabrica- 
tion ' of Curcellzeus. | 
15. But before we bring to a close our enquiry respecting 
the word “of one substance,” we must once more briefly meet 
a statement of Sandius, who in the first book® of his “ Ecclesi- 
astical History laid open *,” maintains, that the word dsoov- 
ovos was first fabricated by heretics, that is to say, by the 
Valentinians and other Gnostics; from whom the phrase was 
afterwards taken up by Montanus, Theodotus, Sabelhius, 
Paul of Samosata, and the Manichees; and alleges that this 
is witnessed to by Irenseus, Clement of Alexandria, and 
others. I ask him what his meaning is, when he says 
that this word was first fabricated by the Valentinians and 
other Gnostics. Does he mean this, that the Gnostics were 
the first to devise the Greek word, and to bring it into use? 
I suppose he was not so utterly foolish as this. At any rate, 
as has been already shewn, the heathen writers among the 
Greeks used the very same word. Or did he mean that the 
Gnostics used that word respecting some of their Hons? We 
allow that they did; and no more than this is attested by 
Irenzus and other Catholic writers’, But what of that? 
Surely these same Gnostics also applied to their Hons the 
words Noyos, swtyp, TapaxAntos, and very many others 
which were in use among the Catholics in. speaking of the 
divine Persons. Are we then, on this account, to say, that the 
Gnostics were the first to invent them? and are the words, 
on this ground, to be excluded from use in the Church? 
Certainly not. The remark of Tertullian is to the purpose, 
(against Praxeas, chap. 8°;) “ The truth does not refrain from 
the use of a word, because heresy also uses it. Nay, heresy 
has rather borrowed it from the truth, to frame it into her own 
counterfeit.” Lastly, was this what he meant, that the Gnos- 
tics were the first to teach that the Word, or Son of God, was 
a p. 122. [p. 504. The Latin is given in full; 
» See above, § 2. * the words in brackets were omitted by 
© Non ideo, inquit, non utatur et veri- Bp. Bull, and “ utatur” altered to “ uti- 
tas vocabulo [isto (sc. xpoBoAhy) et re tur;’’ the words “ utitur, imo heresis”’ 
et censu ejus, | quia et hzresis [utitur, have been restored in the translation, to 


imo heresis] potius ex veritate accepit, complete the sense. } 
quod ad mendacium suum strueret. 
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of one substance with God the Father? He must surely soox 1. 
allow, either that this was his meaning in the passage I have §l4ds. 
cited, or that his observations were not at all to the point. Hoyoou- 
Now, this is entirely false; neither Irenzus, nor any one of 9!°"- 
the ancient writers makes such a statement. On the contrary, 

it 1s most certain that the Gnostics (I mean, the Cerinthians, 
Valentinians, &c.) entirely denied the consubstantiality of 

the Logos, i. e. of the Word, or Son of God; and were on 

that account condemned by the Catholics who wrote against 

them, as guilty of heresy. Indeed they separated the Logos 

so far from the essence of the most high God, the Father 

of all, that that Zion was totally ignorant of that his first 
parent; as we learn from Trenzus, Tertullian, and others. 

So they also denied the coeternity' of the Word, affirming ° Td cuvat- 
that Silence preceded the Word; and that, consequently, *” 
there was a time when the Word did not exist at all; and 

from this cause also they were vehemently opposed by the 

most ancient Catholic doctors of the Church. In a word, the 

heresy, which was afterwards called the Arian, had the Gnos- 

tics for its first authors and parents; as we shall most clearly 

prove in a subsequent portion of the work®. Of Sabellius 

and Paul of Samosata, I have already said what may suffice. 

With regard to Montanus, by what argument will Sandius 

prove that he was heretical on the article of the most holy 
Trinity ? His authorities are Socrates, i. 23, and Sozomen, 

u.18. They associate Montanus with Sabellius, as thinking 

alike on the doctrine of the most holy Trinity. But let us [101] 
hear what the excellent Valesius® has observed on the pas- 

sage in Socrates; “It is not clear,” he says, ‘why Socrates 

joms Montanus and Sabellius together; for we have the 36 
testimony of Epiphanius, (On the Heresy of the Montanists,) 

and of Theodoret, (in his third book On the Fables of the 
Heretics,) that Montanus himself made no innovation in 

the doctrine of the Trinity, but adhered to the faith of the 
Catholic Church; some of his followers, however, did away 

with the distinction of persons, with Sabellius, as Theo- 

doret in the passage cited above expressly writes‘, ‘Certain 


4 See book iii. 1. § 15, 16. alws hprhcarto, Ty abroy elvar A€yovres 
¢ Notes on Socrat., p. 14. [p. 57.] cal warépa, ral vidy, ral &yiov mveipa. 
! rwts 8t abray ras tpcis Swootd- —Theodoret. Heret. Fab. iii. 2. vol. iv. 


ges THs Oeérnros ZaPeAAlp wapaxAn-  p. 227. 
qg 2 


84, Various statements of the Ante-Nicene Fathers, 


ontHE Of them, almost in the same way as Sabellius, denied the 
stawtra. three Persons of the Godhead, alleging that the Father, the 
mary OF Son, and the Holy Ghost are the same person'.’” To the 
l dy abrbo observations of Valesius I will add this also; Tertullian in his 
elvan. treatise against Praxeas, (a work which was certainly writtea } 
by him after he had become a Montanist,) most strenuously 
* scilicet. assailed the heresy which Sabellius embraced ; for? Praxeas 
entertained the very same opinions as Sabellius afterwards 
[did.] It is, therefore, more than certain, that neither Mon- 
tanus himself, nor his earliest followers, entertained the same 
views as Sabellius on the doctrine of the Trinity. If San- 
dius had understood this, he might easily have corrected his 
many mistakes in the first book of his Hist. Eccl. Enucl., in 
which he treats of Montanus and his heresy. But what, I | 
ask, is the meaning of Sandius, in enumerating Theodotus 
among the upholders of the word “ of one substance.”’? Does ; 
he mean Theodotus the Tanner, who in the time of Pope 
® yard &y- Victor taught that Christ was a mere man*? But what an-. 
Spurov. cient writer, nay what human being, before Sandius, main- 
tained that Theodotus ever dreamt of the consubstantiality of 
[102] the Son? Then, with respect to the Manichees, Augustine in- 
deed states, (as Sandius afterwards quotes him, when he is . 
treating of those heretics,) that they acknowledged the Father, | 
the Son, and the Holy Ghost to be of a nature not unequal. 
Be it so. But whatthen ? Sandius may sooner draw water 
from a pumice-stone, than hammer out of these facts any 
thing to suit his purpose! Meanwhile, it is no great merit ;, 
in the Manichees to confess that the three Persons of the . 
Godhead are of a nature not unequal ; for (according to San-_. 
dius’ own statement) they thought that.angels also, and the 
souls of men had their existence of the divine substance. 
And thus far of the word oyoovctos, “of one substance.” 
Let us now deal with the thing itself. 

16. We affirm that it was the concordant and uniform 
view of the Catholic doctors, who flourished in the first three 
centuries, that the Son of God is, in the aforesaid sense, of 
one substance with God the Father; that is, that He is 
not of any created or mutable essence, but of altogether the 
same divine and unchangeable nature with His Father; and 

‘tradunt. therefore is true God. The ancient writers, indeed, teach 4 


which all imply the doctrine ‘of One Substance’ 85 


this doctrine in many different ways. 1. They teach the doc- 800k 1. 
trine “of one substance,” so often as they affirm that the § 15, 16. 
Son of God is put forth and begotten, not only by the Fa- Homoov- 
ther’, but of Him. For that is a most certain axiom, Td 01. Patre 
éx Bcod yevon Ger, Ocds éoris, “What is begotten of sed oxi 80, 
God, is God.” 2. They teach the same, so often as they ,-""°.., 
declare that the Son is the true, genuine, proper, and na- 

tural Son of God the Father. 3. The very same do they 
declare by the similes with which they are accustomed, as 

best they may, to illustrate the generation of the Son. 

They say that the Son is begotten of? the Father, as a? generari 
tree proceeds out of the root, a stream out of the foun- 

fain, a ray out of the sun. But the root and the tree, the 
fountain and the stream, the light in the disc of the sun and 

that in the ray, are clearly of the same nature; so are the 

Father and the Son of altogether the same substance. But ~ 
you will find no simile, in which the fathers take more [103] 
delight, than in that of hight out of light, as when fire is 
kindled of? fire, or the beam put forth‘ out of the sun. * ex. 
Hence the Nicene prelates in their creed inserted that ex- pornet 
pression das éx dwros, “ Light of Light,” in illustration of 

the article “ of one substance.” 4, They most openly confirm 

the doctrine “of one substance,” when (as they all do) they 

except the Son of God from the number of created beings, 

and expressly deny that He is a creature; for there is nothing 

midway between God and a creature. 5. They affirm the 

same, so often as they ascribe to the Son of God attributes 

which belong to the true God only. 6. Lastly, they teach 

this very truth, so often as they explicitly pronounce the Son 

of God to be not only God, but true God also, God by na- 

ture, one God with the Father. In most of the fathers all 

these arguments for the consubstantiality may be found ; 

whilst most of them occur in all. But let us now hear them 

speak for themselves. 


® (Ireneus, i. 8. 5. p. 41.] 


86 Testimony of St. Barnabas. 


37 | CHAPTER I1. 


THE DOCTRINE OF THE AUTHOR OF THE EPISTLE ASCRIBED TO BARNABAS, OF 
HERMAS, OR THE SHEPHERD, AND OF THE MARTYR IGNATIUS, CONCEBNING 
THE TRUE DIVINITY OF THE SON, SET FORTH. 


| ON THE I wiu begin with the apostolic writers. The author of the 
srantia- Epistle which bears the name of Barnabas, in the passages 
wae sou, Which we have cited before" in proof of the pre-existence of 
———— the Son of God, remarkably declares His true Godhead also. 
For therein he calls the Son of God “ Lord of the whole earth ;” 

and that antecedently (as they express it) to that dispensa- 

1econo- tion’, which He vouchsafed to undertake for our salvation; 
ma he says also, that the glory of Jesus is so great, that “ through 
? peripsum Him and for Him are all things?:” that is, by Him, as the eff- 
pean cient cause, all things are made, and to Him’, as their end, all 
[10] things are referred; which certainly cannot, without blas- 
> in ipsum. phemy, be said of any creature. To this may be added a 
remarkable passage in the sixth section of the same Epistle; 

where he teaches that the Lord, who foreknew all things, 

for this reason said that He would take away from His peo- 

ple their heart of stone, and would put into them a new 

heart of flesh; ‘“‘ because! He was about to be manifested in 

the flesh, and to dwell in us; for the habitation of our heart, 

my brethren, is a holy temple to the Lord;” where he is 
speaking expressly of the Lord, who manifested Himself in 

the flesh, or the nature of man, that is, of the Son of God; 

and declares that He is the Lord, who hath His dwelling 

in the hearts of the saints, as in temples consecrated unto 

God. Now these expressions so clearly set forth the divine 

majesty and omnipresence of the Son, as to require no expla- 

nation from me; and there are several other passages of the 

like import, which you may read throughout the same Epistle. 

2. Hermas, a writer whose antiquity and authority we have 

h j, 2. 2. [p. 36.] &deAgol pov, TG Kuplp 1d naroucnrhpiov 
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Testimonies from the Shepherd of Hermas. — 87 


already * abundantly established, delivers most plainly the soox 1. 
same doctrine. For besides teaching, in the ninth Simili- "5 1,2. . 
tude, (as was shewn above,) that the Son of God was in Heawas. 
being before any creature, and was present with His Fa- 

ther, and that as His counsellor’, at the creation of all! otysov- 
things, (statements which, with all men of sound mind, 
suffice to declare the true divinity of the Son; for who 
can suppose that the counsellor of God is not Himself God ?) | 
in the same Similitude also, a little after, he expressly attri- 
butes to the Son of God the upholding of the whole world, 
and of all the creatures that are in the world, (a truly divine 
work,) and immensity, which in like manner belongs to 
the true God alone. His words are; “The name of the 
Son of God is great and immeasurable; and the whole world 
is sustained by Him!.” And afterwards; “ Every creature 
of God is sustained by His Son ;” wherein also he most ex- 
plicitly distinguishes the Son of God from every creature 
of God. Hermas also expressly denies that the Son of God 
is put in the place or condition of a servant. There is a proof 
of this in his third book, Simil. v., where upon Hermas’ en- 
quiring ™, “ Why is the Son of God, in this similitude, put in 
the place of aservant ?” the Shepherd returns answer; ‘“ The 
Son of God is not put in the condition of a servant, but in 
great power and rule.” Now the expressions, “to be put in 
the condition of a servant,” and “to be a creature,” are equi- 
valent ; forasmuch as every creature stands in the relation 
of a servant to God, the supreme Lord of all. And rightly 
doth the author of a treatise, entitled An Exposition of 
Faith, (€«Oeows aiarews,) ascribed to Justin, say"; “ For if 
any thing is among the number of things existing, its na- 
ture is either created or uncreated. Now that nature which 
is uncreate is sovereign and free from all necessity; whilst 


[105] 


k See book i. 2. 3. [p. 38.] 

1 Nomen Filii Dei magnum et im- 
mensum est, et totus ab eo sustentatur 
orbis. . . . Omnis Dei creatura per 
Filium ejus sustentatur.—([§ 14. p. 
119.] 

m Quare Filius Dei in similitudine 
hac servili loco ponitur? respondet 
Pastor: In servili conditione non po- 
nitur Filius Dei, sed in magna potes- 
tate et imperio.—[§ 5, 6. p. 107.] 


D ef ti ydp eorw ev trois obcw, Fj 
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88 The assertion that Hermas is speaking of a power 


the other is servile and subject to the laws of a master. 
And the former, with full power, doeth, and can do, what- 
ever it will; the latter only can do, and only doeth, that service _ 
which it hath received from the Godhead Itself.”” Whence 
the holy Apostle himself also, in his Epistle to the Philippians, 
ii. 6, 7, (which single passage, if rightly considered, is enough 
to refute all the heresies against the Person of our Lord 
Jesus Christ,) opposes “the form ofa servant” (wopdny SovAov) 
to “the form of God” (wopdjv Geod): by the form of a ser- 
vant understanding (not that condition of wretchedness, which 
the Lord endured for our salvation, when He was beaten with 
scourges, spitted upon, and at last nailed to the cross, for of 
that, as a further degree of humiliation, he afterwards in the 
same passage speaks distinctly; but) that very nature of 
man, in likeness of which Christ is said (in the words im- 
mediately following, which are manifestly added by way of 
explanation’) to have been made: for of a truth every man, | 
of what condition soever he be, nay, every creature, when com- 
pared with God, holds altogether the relation of a servant. 
3. Petavius himself adduced this remarkable passage of 
Hermas, in support of the true Godhead of Christ ; although 
the Jesuit is, in consequence, charged by the author of the 
Trenicum Irenicorum with a want of good faith’. It is thus he 
addresses him®; “ But if it had been your wish, not to de- 
ceive, but to inform others, you ought here, Petavius, to have 
added what power, and what dominion that was, of which the 
Shepherd spoke; not, it is plain, of a power and a dominion 
equal to the Father’s, but of a power delivered to Him by 
the Father after His death, and a dominion over His own 
people, whom in like manner the Father had given Hin, 
and over whom Christ Himself placed teachers*?, And on 
this account he says that Christ both is, and is introduced, 
not as a servant, but as the Lord of His people.” But in this 
instance, O nameless one’, the charge recoils on yourself; for 
had you not wished to deceive, rather than to inform others, 
you ought here to have added what is necessarily connected 


Irenic. Iren., p. 20. ligo. Quoniam, inquit, eis quos Filio 
p [The words of Hermas following suo tradidit, Filius ejus nuntios prepo- 
those last quoted are; Ei dixi, Quo- suit ad conservandos singulos.—$§ 6. ] 


modo, inquam, domine? Non intel- 


conferred on Christ by the Father, untrue. 89 


with the words which you have alleged, and thus presented s00x 1. 
to your reader the text of Hermas entire. The matter stands “s5°3." 
thus: in this fifth Similitude the Shepherd had represented Heauas. 
Christ our Saviour under a twofold condition', as Son of! oxés. 
God, and as servant of God. For this is his own explicit [107] 
interpretation of the parable of the Son and the servant‘; 

“The Son,” he says, “is the Holy Spirit; but the servant 

is the Son of God.” For as is plain, the Son of God whom he 

calls the Holy Spirit, is one and the same as the Son of God 

whom he had in the similitude represented as a servant. 

By both he certainly means our Saviour, whom he desig- 

nates both as Son of God, and as a servant; but in a differ- 

ent view in each case. He calls Christ the Son of God, be- 

cause of that Holy Spirit, that is, the divine nature?, or the ? riv dela» 
Word, (as was observed above',) which was united to the *”” 
man Christ in one person, by a most intimate and ineffable 
connexion. On the other hand the introduces that same 

Christ as the servant of God, in respect of that body, (as the 
Shepherd soon after speaks,) or that human nature, which 

the Son of God put on, and in which in very deed He assumed 

the form ofa servant. Nor is it unusual with our Shepherd, 

by reason of Christ’s twofold nature, to attribute to Him, in 

the same similitude, a twofold condition also. In the ninth, 

for instance, he had represented Christ under the figure alike 

of an ancient rock, inasmuch as He is Son of God, being 

before ail creatures with the Father; and of a new gate, in- 
asmuch as in these last days He the same [Person] became 

man, and appeared [on earth] ; as we have also shewn before. 
Hermas, however, not yet understanding this, and being un- 

able to comprehend in what way He, who is the Son of God, 

is also the servant of God, asks this question of his Shepherd ; 
“Why is the Son of God in this similitude put in the place 

of a servant*?”? In answer to this question, the Shepherd does 

indeed say those words which the author of the Jrenicum just 

now quoted, of all power being given to Christ by the Father, 

&e.; but this does not make up the full answer of the Shep- [108] 


q Filius autem, inquit, Spiritus sanc- r Vid. i. 2. 5. [p. 46.] 
tus est: servus vero ille Filius Dei.— 8 Quare Filius Dei in similitudine 
[§ 5. p. 107.] hac servili loco ponitur? [§ 5. p. 107.] 
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90 Hermas to be understood with reference 


herd; since, shortly after, other statements are subjoined by 
him, which contain a more full and distinct solution of the 
question put to him, and which are not so much in accord- 
ance with the wish and the view of this anonymous author. 
The Shepherd, as is plain, again distinguishes between the 
Holy Spirit, or the divine nature! in Christ, and the body, or 
human nature of Christ ; and states in express terms that the 
condition of a servant, in which the Son of God had been 
represented in the similitude, is to be referred solely to the 
flesh, or that human nature. For, after he had said respect- 
ing this Holy Spirit, that “It was first of all infused into the 
body, in which God would dwell’®;” he adds presently after- 
wards; ‘This body, therefore, into which the Holy Spirit . 


‘was brought, served that Spirit, walking in modesty, uprightly 


and purely, nor ever at all defiled that Spirit. Seeing, then, 
that the body had at all times been obedient to the Holy 
Spirit, and had laboured righteously and chastely with It, nor 
had given way at any time, that wearied body lived indeed 
the life of a servant, but being mightily approved together 
with that Holy Spirit was received by God'.”’ In these words 
it is quite clear, that the Shepherd is speaking of the body, 
or the human nature of Christ; and that it is of that body 
alone that he affirms that it lived the life of a servant; and | 
that after, and by reason of, that life of a servant finished on 
earth, being approved together with the Holy Spirit, or Word, 
in which it subsisted °, it was received by God, that is to say, 
was raised to the right hand of the Divine Majesty in the 
highest. Hence [it seems, that] the Shepherd had shadowed 
forth the exaltation of the man Christ in the similitude, by 
the figure of the servant whom the Lord of the farm, that 
is, God the Father, by reason of the good service which He 
had performed, willed to make fellow-heir with His own Son. 


© Qui infusus est omnium primus in 


corpore, in quo habitaret Deus,.... 
Hoc ergo corpus, in quod inductus est 


Spiritus Sanctus, servivit illi Spiritui, © 


recte in modestia ambulans et caste, 
neque omnino maculavit Spiritum il- 
lum. Cum igitur corpus illud paruisset 
omni tempore Spiritui Sancto, recte at- 
que caste laborasset cum eo, nec suc- 
cubuisset in omni tempore, fatigatum 


corpus illud serviliter conversatum est, 
sed fortiter cum Spiritu Sancto compro- 
batum, Deo receptum est.—An allusion 
is here evidently made to the words of 
Paul, ed3:xasb0n ev wveduars, “justified 
in the Spirit; and dveahpon év din, 
“ received up into glory,” 1 Tim. iii. 16. 
See a similar passage of Justin, ob- 
served on iii, 2. 2. 


to the two Natures in Christ. 91 


For by the servant he means the body, or human nature of soox n. 
Christ ; and by the Son, the divine nature in Christ, as we "6 3.4. i 
have more than once intimated to the reader. The servant, eawas, 
therefore, became fellow-heir with the Son, at the time when 
the body, or human nature of Christ, after His resurrection, 
was set on the right hand of God, and was made associate 
and partaker, as far as it was capable of it, of the same glory 
and honour which the Son of God (or the Word) possessed 
_ with His Father even before the foundation of this world. The 
same was the meaning of the author of the so-called Epistle 
of Barnabas, who was undoubtedly contemporary with Her- 
mas, when, in the eleventh chapter, after citing the words 
. of Christ by the prophet, ‘“ Jacob" is to be praised above all’! super 
the earth,” he after his manner thus interprets it’; “ By this ape. 
He means the vessel of His Spirit,” (that is, of His divinity,) 
which He was about to glorify.” Any one who shall have 
carefully perused the fifth Similitude of Hermas, will at once 
perceive that I have here given the true meaning of the 
Shepherd. And from all these proofs it is now most clear, that 
according to the doctrine of the Shepherd, the Son of God, 
as Son of God and as God, in no wise hath, nor ever had, even 
in respect of God the Father, the relation of a servant ; and 
that in no other way, than on account of the dispensation of 
His incarnation’, which He voluntarily undertook, was He: incarna- 
at any time the servant of God; which is the very point we pennatien 
had to prove. But of a truth, in this case, the words with which nem. 
the author of the Irenicum* twitted Petavius may very fairly 
be turned against himself; ‘These and other statements of 
the same kind are made by our author concerning the Son; 
which are widely different from what thou, hiding thy name, 
representest unto us.” 

4. Iam ashamed and grieved to state what the author of 
the Jrenicum and Sandius have adduced, in support of their [110] 
heresy, in opposition to these testimonies of Hermas so clear | 
and express for the Catholic doctrine ; but, lest I should seem 
to shrink® from meeting them, I will notwithstanding bring ® tergiver- 

° sari. 

« (Bp. Bull’swords are; Jacoblauda- it is not identical with the LXX ver- 
bilis super omnem terram. The original sion. ] 
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them forward. In the first place, then, they both” allege 
as an objection the words of the Shepherd in book ii., (which 
is especially entitled the Shepherd,) Mand. 1"; “ Believe that 
there is one God, who [created and] constituted all things, 
and caused them to be, who is able to comprehend all things, 
and is not comprehended of any.” But what the sophists 
would extract from these words in furtherance of their cause, 
I cannot even divine: unless indeed they imagine that it 
is impossible for any one, who acknowledges a Trinity of 
divine Persons of one substance’, to believe that there is 
ene God. But if this is what they think, they are greatly 
deceived ; seeing that at this day all Catholics believe both. 


Hermas’ assertion, that there 1s One God, does not 


And the primitive Catholic Church professed the same also in | 


her rule of faith, as Tertullian testifies at the opening of 
his book against Praxeas, where he says", “ We believe in 
one only God indeed, but yet under this dispensation, 
which we call ‘economy,’ that there is of this one only 
God, the Son also, His Word, who proceeded from Him,” 
&c. 
one, by unity, that is, of substance; and nevertheless the 


mystery of the economy is guarded, which distributes the — 


unity into a Trinity, placing in their order three [Persons, | 
the Father, the Son, and the Holy Ghost.” The author of 
the Irenicum, however, and Sandius plainly appear to have 
entertained the same notions as those “ unwise and simple 
men®,” whom Tertullian presently after mentions in the 
same place’, who, “forasmuch as the rule of faith itself 
transfers [them] from the many gods of the world, unto one 
only and true God, not understanding that He must be be- 


And a little after; “One is all, in that’ all are of - 


Y Irenic., p. 19; Sand. Enucl. Hist. 
Eccl., p. 55. 

s Crede quoniam unus est Deus, qui 
omnia constituit et fecit, ut essent om- 
nia, omnium capax, et qui a nemine 
capitur.—[p. 85. The Greek is; wp@- 
tov wdvrwy nicrevoov dr) els eorly 6 
cds, 6 7a wdvra xricas xa) Karapricas 
kal roshoas éx Tod ph dbvros eis TO elvas 
7& mdyra. Bp. Bull follows Irenzus, 
who quotes the words of Hermas, iv. 
20, 2. p. 253.—B. } 

* Nos unicum quidem Deum credi- 
mus, sub hac tamen dispensatione, 
quain oixovoulay dicimus, ut unici Dei 
sit et Filius, Sermo ipsius, qui ex ipso 


processerit, [per quem omnia facta sunt 
et sine quo factum est nihil.].... 
[Quasi non sic quoque] unus sit [est 
Bull,}] omnia, dum ex uno omnia, per 
substantiz scilicet unitatem : et nihil- 
ominus custodiatur oixovoulas sacra- 
mentum, que unitatem in Trinitatem 
disponit, tres dirigens, Patrem, [et] 
Filium, et Spiritum Sanctum.—(2. p. 
501.] 

> Quoniam et ipsa regula fidei a plu- 
ribus Diis seeculi ad unicum et verum 
Deum transfert, non intelligentes unt- 
cum quidem, sed cum sua oikovo 
esse credendum, expavescunt ad oiko- 
vuulay. Numerum et dispositionem 


exclude a Trinity of Persons. 93 
¥ lieved to be indeed one only, but yet with His own [proper] soox 1. 


g economy’, are startled at that economy. They assume that “94"5." 
snumber and mutual relation’ in the Trinity is a division of Heayas. 
the unity: whereas the unity, deriving the Trinity out of} oixovoylg. 
itself, is not destroyed, but rather ministered unto, by it.” Yet [111] 
i whatever these modern dogmatisers may think, it is at any outpost 
grate clear and certain, that our Hermas, who wrote in the 
| apostolic age, was not ignorant of that most sacred economy. 
| Fos we may observe, his Shepherd did himself believe, and 
| taught others to believe, that there is one God, in such sense 
488 at the same time to confess, that the Father of all things 
1 hath: His Son, who was in being with Him before all crea- 
; tures; and who was also present with Him in the framing 
¢ of all things as His counsellor and fellow-worker; who, even 
{as His Father, is infinite, and sustains the universe by His 
x almighty word*; who, lastly, in Himself and in His own na- * “the 
! ture hath no way the relation of a servant to God the Father ; ite of 
‘as has been shewn from the very words of Hermas himself, power.” 
i which have been already quoted. 
§. The passages, however, which the author of the [renicum 
. adduces besides out of Hermas, against the Catholics, are in- 
deed astonishing‘; ‘“ What is to be said to the fact,” says he, 
' ‘that it evidently appears from his (Hermas’) fifth Similitude, 
that he either acknowledged the Son of God as man only, or 
‘ at least believed Him to be much inferior to the Father, nay 
and to the Holy Spirit. For in the passage which has been 
quoted he introduces the Son not only as the servant of the 
Father, but also as the servant of the Holy Ghost, and obe- 
dient to Him. His words are’; ‘And on this account the body 
of Christ, that is, of the Son of God, into which the Holy Spirit 
had been infused, was subservient to this Spint,’” &c. And 
here I am myself well-nigh stupified at the stupidity of the 
heretic. For first, were we to grant him, that by the Holy 
Spirit, in this passage of Hermas, the third Person of the 
Godhead ought certainly to be understood, what will the un- 
happy man gain thence in support of his impious and desperate [112] 


Trinitatis divisionem presumunt uni- ~ © Irenic., p. 21. 

tatis: quando wnitas ex semetipsa de- d Et propterea corpus Christi, seu 
rivans Trinitatem non destruatur ab  Filii Dei, cui infusus erat Spiritus 
illa, sed administretur.—[p. 6. ] Sanctus, huic Spiritui servivit, &c. 
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cause? Surely nothing whatever! For can any one be found s9 
blind as not at once to see, that Hermas is there expressly 
speaking only of the body, or human nature, of Christ? And 
what wonder is it, if this, being a creature, be said to be sub- 
servient to the Holy Spirit, who is God? But, secondly, I 
have already at some length and most clearly proved, that 
Hermas, in this passage, under the designation of the Holy 
Spirit, understood the Word, or divine nature in Christ, 
which is most properly called the Son of God. This is so 
obvious from the tenour of the whole parable, that it is strange 
that Petavius himself did not perceive it. That very learned 
man was, I suppose, misled by the circumstance that Her- 
mas, soon afterwards in the same passage, says that the Holy 
Spirit dwells in our bodies likewise. But in that place it 
must either be said, that the Shepherd abruptly passed to 
another signification of the Holy Spirit; or it must be un- 
derstood (as I should rather think) in the sense in which 
every true Christian is said to be a sacred dwelling-place 
and temple of the whole most holy Trinity. [It is] at any 
rate [true that] the Word, who is joined! to the man Christ 
Jesus ‘“‘by a communion supreme and not to be surpassed,” 
(dxpa kat avutrepBXjT@ Kotvwvig,) as Origen somewhere* 
expresses the hypostatic union, as He Is every where by 
His influence and power, so does He fix for Himself a place § 
and an habitation, by a peculiar mode of presence, in the 
hearts of the godly‘. Hence Ignatius in his Epistle to the 
Ephesians 8, speaking of the Son of God, exhorts the saints 
in this manner; “ Let us then do all things as having Him 
dwelling in us, that we may be His temples, and that He 
may be within us, [who is] our God.” And, above, Barnabas 
called our heart a habitation («arosxenrypioy), and a temple 
(vadv) of the Son of God. Thus also Justin Martyr says‘, 
that God the Father has firmly fixed within our hearts the 
holy and incomprehensible Word, whom He had sent down 
from heaven to men. And indeed even from this it is evi- 
dent that those most ancient doctors of the Church believed 


* (Contra Celsum, vi. 48. p. 670.] . h [abrds dx’ obpavy rhy dr 4Gaay xal 
‘ See Apocalypse iii. 20, and John dy Adyow roy &yiov wal dre ov dy- 
xiv. 23. (Add Ephes. iii, 17.—  Opéxots évidpuce, nal éynareorhpite rais 
GRABE.) xapdlas abréy.|—Epist. ad Diognet. 
© (8 15. p.15. Vid. infr., p.114.]  p. 493. [§ 7. p. 237.] 
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the Son of God to be true God, and that in the very highest sooxn. 
sense 1 “85.6. 
Of Hermas I shall say no more, after I have informed the Fean An 
reader, that even Petavius, who is in other cases, at least on : ipsissi- 
this question, a most unfair critic of the fathers, expressly Deum. 
allows‘ that this Hermas “was never accused by any,’ that 
is by any ancient catholic writer, “‘ of heresy or false doctrine, 
specially ’ concerning the Trinity :” which is indeed most true * maxime. 
and worthy of remark. As to what that modern and most 
trifling writer, Sandius, further objects to him, that he taught 
that “the Holy Spirit converses with man, not when He wills, 
but when God wills,” any one will clearly see that it is utterly 
frivolous, who weighs carefully the actual words of Hermas 
on that subject; (book ii. Mand. 12*.) For he will perceive 
that the words, “not when he wills,” refer, not to the Holy 
Spirit Himself, but to the man to whom the Holy Spirit 
speaks. 
6. After Hermas we have next to speak of Ignatius. In Ienatius. 
his genuine Epistles, edited by Isaac Vossius', (and these 
alone, I may once for all inform my reader, I shall employ 
in this work,) he throughout declares the true divinity of the 
Son of God in the clearest terms. His Epistle to the Smyr- 
neans begins with these words™; “I glorify Jesus Christ, the 
God who has given unto you such wisdom.” In the salutation 
of the Epistle to the Ephesians", he styles them predestined 
and chosen, “ by the will of the Father and of Jesus Christ, 
our God.” And in the Epistle itself he writes®; “There is [114] 
nothing hidden from the Lord’, but even our secret things * 7é» Ké- 
are nigh unto Him. Let us, therefore, do all things as°”” 
having Him dwelling within us, that we may be His temples, 


i Preef. in tom. ii. Dogm. Theol. c. ® dv OeAhuare Tod Marpds xa) "Inood . 
2. § 6. Xpiorod tov @cod jyav.—p. 16. [p. 
k (§ 1. p. 100. Spiritus, qui desur- 11.] 
sum est, quietus est et humilis—et o abvdty AavOdve: ‘roy Kipiov, &AAad 
nemini respondet interrogatus, nec sin- «al 7a kpuera quar éyyis abrg@ éeorly. 
gulis respondet: neque cum vult ho- sxdyta ofv wompev, ds abtod ey juiv 
mini loquitur Spiritus Dei, sed tunc xatoixoivros, va Suev abtov vaol, xal 


loquitur cum vult Deus. } aitos 7 ey fyiv @eds pay’ Swep Kal 
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m Sotd(w "Incoty Xpiordy roy @edy, ef dv Sixalws dyawauey abrév.—p. 26. 
tov ofrws suas copicayra.—p. 1. [p. [§ 15. p. 15.] 
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and that He may be within us, [who is] our God; 1 
indeed is so, and will be manifested before our face, w 
_ fore we justly love Him.” That Ignatius in this pa 
is speaking of Christ, there can be no doubt, not n 
from the word Kupios (Lord), by which he always 
nates Christ, but also from the whole context of hi 
course, which treats only of Jesus the Saviour. Aga 
his Epistle to the Romans’; “ Permit me to be an i 
tor of the suffering of my God.” But there is a mo: 
markable passage in the Epistle to the Ephesians; | 
Ignatius thus speaks of Christ‘; “There is one Phys 
both fleshly and spiritual ; made and not made’; h 
become God incarnate,” év capxl yevopevos Beds, (in 
of which Athanasius, Theodoret, and Gelasius have é 
Opar@ Oeds, “God in man,’ * which comes to, the 

thing,) “true life in death,” dv Oavdtrm Got) adrnOivn, (fi 
not év adavarg, “in the immortal,” ought it to be re: 
Athanasius, Theodoret, and Gelasius agree in reading 
as the sense certainly requires,) “ both of Mary and of ( 
Here we rightly translate yevvnros Kat ayévyntos, “ mad 
not made,” as did Gelasius, since the sense requires it 
it is very well known that by the Greeks the words ye 
and yevynros were used promiscuously ; although the Cat 
writers of the Church for the most part, especially su 
lived after the third century, distinguished more accur 
between them, in the question of the divinity of the 
Theodoret, indeed, (Dial. i.,) reads yevyyntos é& dyevvi 
(begotten of the unbegotten;”) the reading, how 
which I have followed, is confirmed not merely by 
Greek MS. of the Medicean library, and by the an 
Latin version of Ussher, but also by Athanasius, O1 
Synods, and Gelasius', On the two Natures; and it is 
absolutely required by the manifest antithesis, which is 
ried on throughout the passage, between the two natur 
Christ and the attributes peculiar to each, “ fleshly 


P émirpéparé wor miunthy elvar [Tod] ev capr) yevduevos eds, év Oavd: 
wd6ous Tov @cov pov.—p. 60. [§ 6. p. dAnOiwh, Kal ni Maplas ral é @« 
29 5 21.(§ 7. p 

rr els iarpés @oriwv, capxixds re Kat e Tertvilian too read the pass 
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spiritual,” &o., which is broken off by the reading of Theo- soox n. 


doret. I make no doubt that Theodoret herein followed a a 6. 


copy transcribed by some smatterer, who, thinking that dyév- 
ynrov necessarily meant “ unbegotten,”’ that 1s, one who hath 
the principle of his being from none but himself, (in which 
sense the word is applicable to God the Father alone,) pre- 
sumed to alter dyévynros into é& dyevvnrov. And for the 
same reason the interpolator of his works has entirely omitted 
this clause of the sentence in Ignatius, yevynros Kal dyévvn- 
Tos: just as, in the Epistle to the Trallians, he has pronounced 


accursed all who say that the Son of God is ayévvnros, (in 


the sense, namely, in which that is the peculiar property of 
God the Father,) on those, that is, who make no distinction 
between the Father and the Son. Hence also, before the 
passage of Ignatius which we are now considering, he in- 
serts some remarks of his own concerning God the Father, 
in which he says that He alone is dyévynros. If Sandius 
had understood this, he would never have wearied himself 
and his reader so uselessly, about the condemnation of the 
word ayévyytos by the pseudo-Ignatius, as he does in the first 
book of his “ Ecclesiastical History laid open,” where he treats 
of Ignatius. The genuine reading of the passage being thus 
established, every one must perceive that these words of Igna- 
tius are a death-blow to the Arian blasphemy ; inasmuch as 
Christ is herein not only acknowledged as God, truly im- 
mortal, in flesh which at one time was mortal, but is also 
expressly declared to be not-made, that is, uncreate. And 
so the great Athanasius has admirably expressed the mean. 
ing of Ignatius in the following passage, in which he has 
also accurately distinguished the twofold acceptation of the 
word dryévyros or ayévyntos, as we find it used by the ancients: 
“We are persuaded,” he sayst*, “ that the blessed Ignatius also 
wrote correctly, when he designated Him [the Son of God] 
as generated because of His flesh, for Christ ‘ was made flesh ;’ 
yet withal ingenerate, inasmuch as He is not of the number 
of things made and generated, but Son from Father. And 


sp. 71. eyévero’ d&yévnroy Bt, Srt wh Trav wain- 
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we are aware also, that such as have asserted that the inge- 
nerate is One, meaning the Father, wrote this, not as though 
the Word were generate’ or made, but because [the Father] 
has not any who is to Him a cause [of being], and rather 
Himself is Father of Wisdom, and by Wisdom hath made all 
things which are generated?".” We shall, however, adduce 
more out of Ignatius afterwards, in the third book*, concern- 
ing the Co-eternity® of the Son. 

7. And now we must have a few words with the author of 
the Jrenicum and Sandius. The remarkable passage of Ig- 
natius, which I have quoted, had been also brought forward 
by Petavius, out of Theodoret and Athanasius, with some 
others in addition out of Theodoret only. But what does 
the author of the Jrenicum’ say in reply to them? listen, 
and you will be surprised at his effrontery! ‘The passages,” 
he says, “which Petavius has quoted from Theodoret, and 
which he supposes to be quite‘ genuine, may be understood 
of the man Christ only, as born through the Spirit of God.” 
Is it indeed so? in that case, say I, any words may be made 
to mean any thing. And so the author of the Irenicum 
himself, not venturing to abide by this answer, devises an- 
other most suited to his desperate cause! His words are; 
‘The passages alleged out of Theodoret are not of force to 
shew that the profession of a twofold nature in Christ was de- 
rived from the tradition of Christ and the Apostles. For 
even allowing this profession to have existed at that time also, 
why may it not have been a tradition from some false Christ 
or false apostle, and not necessarily ° a tradition of Christ and 
the Apostles; just like some other strange ® and even absurd 
notions of Ignatius or of other ancient writers, which even 
Petavius himself does not admit?”? With what knot are you 
to hold this Proteus? With what argument to bind such an 
opponent? He affirms that Justin first originated the notion 
of the divine nature of Jesus Christ; we prove against him, 


Adyovres, obx ds yevynrot nal rorhuaros * [Concerning the words ‘yernrds 
byros Tov Adyou obrws Fypapay, GAA’ and ‘yeyynrds, compare Suicer on the 
Sri wh Exes roy alriov, eal uaAAov abrds words d&yévnros and yevnrds. Huet 
Tarhp wey dort ris coplas, ra St ye- Origen.ii. 2. 2.§ 23. Waterland, Works, 
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nod. Arim. et Seleuc., tom. i. p. 922. x [See book iii. chap. 1.] 
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that Ignatius, who was earlier than Justin, nay even contem- soox u. 
porary with the Apostles, held the same opinion. He next “sy. 
miserably wrests the words of Ignatius! and at last, distrust- Ignatius. 
ing this his own interpretation, comes to such a pitch of 
madness as not to shrink from asserting that it is byno means [118] 
improbable, that even Ignatius himself was deceived by some 
false apostle! I suppose, if at last we were to adduce as a wit- 
ness some Apostle in person!, we should effect nothing with ? ipsissi- 
him. Indeed experience has by this time shewn, that persons ™”™ 
of this party toss about [as worthless] the ‘very writings of 
the Apostles, (which certainly speaks no less clearly of the 
divinity of Christ than do the remains of the fathers;) and 
by their glosses, so strangely alien from the evident mean- 
ing of the words, pervert and misinterpret them, at the same 
time that they omit no contrivance or labour whereby to 42 
depreciate their trustworthiness and authority. If these 
heretics would at length openly make profession of their 
unbelief, and publicly aver that the doctrine of the divine 
nature of Jesus Christ, which has been delivered by the 
Apostles and all the Doctors of the Church, is in their opi- 
nion repugnant to sound reason; (in their opinion, I say, 
mere weak men as they are, that crawl upon the ground, and 
are unable to explain perfectly the nature of even the little 
worm, “who is their brother,” much less to comprehend in 
the narrow limits of their minds the infinite essence of the 
most high and holy God, and of the effluence? of His mind !) ? awopfolas. 
and [would say] that on that account they call into question 
the whole of the Christian religion, (confirmed though it be 
by miracles so many and so great, and, further, fully approv- 
ing itself to us by its own innate light and authority, in all 
those points which do not go beyond our powers of compre- 
hension, especially in those which relate to virtue and mo- 
rality ;) [were they to do this,| they would exhibit, I think, 
not much greater impiety, and certainly far more can- 
dour and ingenuousness! But, says the author of the Jreni- 
cum, Ignatius entertained some notions not only strange® ? incom- 
but even palpably absurd, which you yourselves even do not ™°4#* 
admit. Where, I ask, doth he state them? Produce a pas- 
sage, thou nameless one, out of the genuine Epistles of Ig- 
patius, and we will at once yield you the victory. Certainly no 
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on tHE one of all those adversaries who have been most opposed to 
stansia. Polycarp’s Collection? [of those Epistles], neither Blondel, 
ziny oF nor Salmasius, nor Daillé, nor Daillé’ 8 recent anonymous 
[119] champion’, have yet produced any thing of this kind out of 
1 Larro. ‘hat collection, but what very learned men, Ussher, Vossius, 
que, see Hammond, and Pearson, have clearly proved to have been 
sores. 2 blamed without cause. Besides, if we were to allow that 
Ignatius in certain more minute points had turned aside 
a little from the doctrine of the Apostles, can it, on that 
account, seem probable to any one that he was thus 
shamefully mistaken in so momentous an article of the 
Christian faith? Is there any one, that would even harbour 
@ suspicion, that he, who had conversed so familiarly with 
the true Apostles of Jesus Christ, and whom the tradition 
of all antiquity has declared to have been a martyr for the 
apostolic faith, was deceived by some false apostle in a pri- 

mary doctrine of Christianity ? 


Credat Judeus Apella, 


- Non ego 


8. I now come to Sandius, who in book i. of his Hist. 

epromans Eccl. Enucl., in treating on Ignatius®, is altogether silent? 
on the testimonies which we have adduced out of the genu- 

ine Epistles of Ignatius in favour of the Catholic doctrine; 
whilst from the interpolated Epistles of Ignatius, as well 

as from those which have been falsely ascribed to him, he 
brings forward several passages, and endeavours by them 

to establish the blasphemies of Arius. One would suppose 

that he had never seen the editions of Ignatius by Ussher 

and Vossius, nor ever read what these same learned men, and 
Hammond and Pearson, have written concerning the Epistles 

of Ignatius. And yet he mentions Ussher’s edition in this 

same place; and elsewhere, I mean in his book on the Eccle- 
siastical Writers, where also he treats of Ignatius, he men- 

tions the editions both of Vossius and Ussher; and we cannot 

doubt that he was even at that time acquainted with Ham- 
mond’s Dissertations, and still more with Pearson’s Vindicia, 

[120] which latter was published in the year 1672, that is, four 


s (i. e. the collection of the Epistles of St. Ignatius, sent by St. Polycarp to 
the Philippians, with his own Letter still extant. ] 
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years previous to the second edition of his Hist. Eccl. Enucl. soox 1. 
For the sake of such of my readers as are not familiar with ‘¢7''s" 
ecclesiastical antiquity, I will add a brief and fair statement J.) vis. 
of the whole subject. Besides the Epistles bearing the name 

of Ignatius, which are extant only in Latin, and which at 

this day all critics, whether Roman Catholics or belonging to 
ourselves, unanimously reject, there are twelve Greek Epistles, 

of which seven are mentioned by Eusebius», but not the 
remaining five. The seven mentioned by him are; 1. That to 

the Ephesians; 2. To the Magnesians; 3. To the Trallians ; 

4. To the Romans; 5. To the Philadelphians; 6. To the 
Smyrneans; 7. To Polycarp, bishop of Smyrna. The other 

five are; 1. That to Maria Cassobolita; 2. To the people of 
Tarsus ; 3. To the people of Antioch; 4. To Hero, the dea- 

con; 5. To the Philippians. Further, of the seven Epistles 

which were known to Eusebius, the Greek editions are of 

two classes; one which has been long extant, the other that 

which was first edited by Isaac Vossius from the Medi- 

cean MS. Of the five Epistles on which Eusebius is silent, 

the very learned Pearson thus most truly writes*; “A dis- 
tinction seems to be correctly drawn between those seven 
Epistles which are mentioned by Eusebius, and which the 

rest of the most ancient fathers frequently quote, and five 
others, which were not acknowledged by any Greek writer, 

until after several centuries, and on that account are, with 

good reason, either called in question, or even entirely re- 
jected: and that, not only because it is unlikely, that if they 

had been extant in his time, they could have been un- 
known to Eusebius, or could have been passed over by him, 

if he had known them; but also from the circumstance that, 

both in style', they appear to be very different from those! modus 
enumerated by Eusebius; and, in subject matter, are more dent. 
in harmony with the doctrine, the institutions, and the cus- J 
toms of the later Church, and resemble the Ignatian Epistles 
mentioned by Eusebius only through imitation and that ex- 
cessively affected.” As to Sandius’ assertion’, “that the 

style of the five Epistles,” which were unknown to Eusebius, 

“so agrees with the former undoubted Epistles, that it 1s 


» [Euseb., E. H., lib. iii. c. 36.) Ignat., c. 4. 
© In Procemio ad Vind. Epist. S. 4 De Script. Eccles., p. 18. 
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on tHe absurd to doubt of Ignatius being their author,” it was reck- 
 Srantra. lessly made, as his way is. Certainly if by the former un 
tity or doubted Epistles he means the seven mentioned by EKuse- 
—-“ bius, as they were published! prior to the edition of Voe 
— sius, it is certainly true that there is a very great simi 
larity of style between them and the other five. And what 
wonder? It was the judgment of Ussher® (and the thing 

speaks for itself) that it was the same forger “ who interpo- 

? incrusta- lated? the genuine Epistles of Ignatius, and increased them 
me by adding as many more‘’.” Let any one, however, compare 
the seven Epistles, when the interpolated passages are taken ‘ 

defecae out*,as edited by Vossius, with the remaining five, and he will 
certainly admit, if he is able to judge of the case, that there 

is a very wide difference between the two, in respect both of 

style and of doctrine. In this one particular alone is there 

an apparent resemblance; in that the impostor, who patched 
together the five Epistles, employs sundry forms of construc. 

tion, and expressions which are in familiar use in the genuine 
Ignatius;’? but these too are so studiously affected by the 

‘impor- forger, and so thrust in out of place‘, that from this evi- 
sae pro- dence alone the imposture may be detected’. In the same. 
datur. § place Sandius further argues in this way; “ Origen, in his sixth ! 
Homily on St. Luke, quotes some words from the Epistle to | 

the Philippians,” (one, that is, of the five which we reject,) | 

Sauctori- “from which its genuineness® is evident.’ But here the sophist 
tas. writes with his usual shamelessness. The words of Origen 
[122] (in his sixth Homily* on Luke) concerning Ignatius and his 

7 eleganter. Epistle, are as follows; ‘I find it well’ remarked in a letter of 
a certain martyr,—I mean Ignatius, who was bishop of An- 

tioch next after Peter, and who, in a persecution, fought with 

beasts at Rome,—that ‘the virginity of Mary was unknown 

to the prince of this world.’” Not a word is here said about 

the Epistle to the Philippians ; whilst in that written to the 
Ephesians, (one of Eusebius’ seven,) we now read as follows" ; 

édade Tov dpyovta Tod aiavos TovTov % wapOevia Maptas, 

“the virginity of Mary was unknown to the prince of this 


* Proleg. ad Epist. Ignat., c. 5. dico, episcopum Antiochie post Pe- 
‘(Ussher rejected the Epistle to trum secundum, qui in persecutione 
Polycarp, thus making the number of Romz pugnavit ad bestias, Principem 
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g Eleganter in cujusdam martyris  [[vol. iii. p. 938.] 
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world.” Granted, that this sentence is repeated by the im- soox m. 
postor who aped Ignatius in the spurious Epistle to the “"e’g."" 
Philippians, what follows? In order, however, that the impos- Joenartus. 
ture of the author of this Epistle to the Philippians may be 
more clearly seen, even out of Origen himself, we must ob- 
serve that the passage of Ignatius, which he cites, is indeed 
found, word for word, in the Epistle to the Ephesians, thus, 
“‘the virginity of Mary was unknown to the prince of this 
world ;” whereas in the Epistle to the Philippians it has been 
altered, a ridiculous apostrophe being made to the devil, thus! ; 

“ For manythings are hidden from thee; the virginity of Mary, 
the strange birth,” &c. But for the present leaving Sandius, ,- 
a writer who deserves the detestation of all lovers of truth and 
fairness, let us return to the right reverend Pearson, who 
further sets forth his own judgment, and that of other very 
learned men, concerning the seven Epistles, known to Euse- 
bius, as they existed in the Greek text prior to the edition 
of Vossius. His words are; “It has been correctly observed 
by very many persons, that even the seven most ancient and 
most genuine Epistles, in the Greek edition of that period,” 
(i.e. before the edition of Vossius,) “ were interpolated and 
corrupted; and this is plain from the passages adduced by 
the ancient fathers, which in that edition either do not appear, 
or are not correctly given, as well as from many other pas- [123] 
sages, which agree neither with antiquity, nor with the senti- 
ments of Ignatius, and are inserted in a way that does not 
harmonize with the general tenour of the Epistles.” The 
worthy prelate has also, throughout his very lucid work, proved 

on sure grounds, and to the satisfaction of all learned men, 

who are not biassed by excessive party-spirit, the genuineness 

of the seven Epistles of Ignatius, enumerated by Eusebius, as 

they have been edited by Vossius. Now if, out of these seven 
Epistles, (as they were published after the Medicean MS..,) 
agreeing as they do with the quotations made from them by 
Athanasius, Theodoret, Gelasius, and others of the ancients, 
Sandius can produce one single iota, which is repugnant to 

the Nicene creed, we will no longer refuse to admit, that Ig- 
natius, an apostolic bishop, and most celebrated martyr, de- 
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serves to be classed with the forerunners of the impious heresy 
of Arius. This, however, we are perfectly certain that he never 
will be able to do. We are not therefore by any means to 
account Ignatius an Arian, but Sandius, rather, an egregious 
calumniator of a most holy father. It must also in the mean- 
time be observed, that even in the spurious and interpolated 
Epistles of Ignatius, (such as Sandius employs,) very many 
things are found diametrically opposed to the Arian heresy ; 
and that the passages which have been brought forward by 
Sandius out of these same Epistles, will for the most part 
easily admit of a catholic construction; this it would not 
have been difficult (had we now leisure for it) to demonstrate. 
But enough of Ignatius*. And thus far have we heard the 
venerable triumvirate of apostolic writers confirming by their 
witness the creed of Nicza. 


CHAPTER III. 


CLEMENT OF ROME AND POLYCARP INCIDENTALLY VINDICATED FROM THE 
ASPERSIONS OF THE AUTHOR OF THE IRENICUM, AND OF SANDIUS. 


1. Or the writers of the apostolic age, besides those whose 
views we set forth in the preceding chapter, there remain 
in all two others, Clement! of Rome and Polycarp. I have 
not mentioned them, hitherto, amongst the witnesses of the 
catholic tradition in the apostolic age, both because very few 
genuine remains of them are extant at this day, and because, 
even in those which exist, they touch sparingly and with less 
clearness on the doctrine of the divinity of the Son, as being 
intent upon other subjects. Since, however; the author of 
the Lrenicum and Sandius have laid hold of this very circum- 
stance as a handle for making false charges against them, 
(the one dragging forward these most holy fathers by force 
and against their will’, into a sanctioning of the Socinian 
blasphemy, the other of the Arian,) I have thought it best, in 


* (For other testimonies to the Ni- 1 Clement succeeded to the Roman 
cene faith from the genuine Epistles of see in the year 64 or 65, and occupied 
St. Ignatius, see Grabe’s notes on  itto the year 81 or 838. Cave in Clem. 
this chapter in the Appendix. ] — Bowyer. 
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passing, to say a few words in opposition to their fallacies. 300x 1. 
I will first treat of Clement. S18. 

2. Both the author of the Jrenicum and Sandius (on the ciex R. 
suggestion of Petavius') observe, that Photius long ago sus-' Petavio 
pected him of heresy against the divinity of Christ. Photius, "°° 
it would seem, in treating of Clement and his Epistles, after 
mentioning certain other things in his first Epistle as deserv- 
ing of censure, remarks this also™ ; “ That in calling our Lord 
Jesus Christ a high-priest and defender*", he does not em- ? xpoord- 
ploy concerning Him those expressions which are of a higher 7” 
character and suitable to God ; not however that he any where 
openly utters blasphemy against Him in these respects.” But 
Photius, who is too severe a critic of the ancients, must 
himself bear the disgrace of his own rashness; and let no 
one blame me for expressing myself freely respecting a com- 
paratively recent patriarch of Constantinople °, who, wantonly 
and without any cause, brings under the suspicion of heresy 
a Roman patriarch appointed by the Apostles themselves. 

Those persons, indeed, have always appeared to me very ab- 
surd, who, upon reading an epistle or short treatise of an [134] 
ancient writer, (and that perhaps the only undoubted relic 
of the author which has been preserved,) and finding there 
some doctrine of the Christian faith either altogether un- 
touched, or not explained with sufficient clearness, (because 
the author, as his subject requires, is intent on some other 
point,) at once suspect him of some heresy or other. It is, 
however, enough for our purpose, that Clement nowhere 
in his Epistle, (on Photius’ own admission,) blasphemes our 
Lord Christ. 

3. Leaving Photius, then, I come to the author of the 
Irenicum, who thus argues against the received catholic 
doctrine*®, from the first Epistle of Clement?; ‘It is cer- * traditio- 
tain that Clement, upon examination, will be found to ""™ 
speak continually in such wise as to leave‘ and attribute ‘ relinquat. 
to the Father a superiority® over Christ, by calling Him ° preroga- 


tlvam pre 


on all occasions Almighty God, the One God, the Crea- oyristo, 


m™ 81 dpxiepéa wad mpoordrny Tov » [Photius refers to S. Clem. ad Cor. 
Kipiov ipa “Incotv Xpiordy etovoud- i. § 36, 58; pp. 168, 181. 
wv, abdt Tas Ocompercis xa) Syndrorépas + ° Elected patriarch in the year 858. 
dpixe wept abrot gwrds’ ob why o¥8 Cave on Photius.—Bowyer. 
dzapaxadtrras abroy ob8auq ev robrois p Irenicum, pp. 23, 24. 
BAaopnpuet.—Cod. exxvi. 
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tor of all things, and God, &c. Whereas, on the other hand, 
he describes Christ, (as I have also remarked of Hermas,) in 
such a manner only as to seem scarcely’ to have acknow- 
ledged in Him any nature other than the human.” What & 
he here alleges concerning the pre-eminence? of the Father 
being so religiously observed by Clement, does not excite in 
me the very slightest difficulty ; inasmuch as I well know, and 
recollect, that the Apostle Paul also did the same, (though to 
my mind it is beyond all controversy, that he both believed 
and taught the true Godhead of the Son,) and that the same 
expressions were employed respecting God the Father by all 
the fathers, even by the Nicene fathers themselves, and by 
those who wrote subsequently to that council. The reason for 
this, indeed, we shall clearly explain below, in the fourth book, 
On the Subordination of the Son, &c. And now to those words . 
of the anonymous writer, in which he says that Clement, as 
also Hermas, “describes Christ in such a manner only, as that { 
he scarcely seems to have acknowledged in Him any nature /E 
other than the human,” I reply, that what he says of Hermas |= 
is a glaring® falsehood, as I have already most clearly proved, 
And as regards Clement, the heretic was cautious in adding } 
that word “scarcely ;” for it would have been too great effron- ‘€ 
tery to have said, that nothing could be found in the Epistle ic 
of Clement, to indicate that there was in Christ any other than ; 
a human nature. Of this kind, for instance, is the passage 2 
in which, describing the magnificent gifts (rd peyaheta Tap 
dwpedv), which were of old bestowed by God on the family of +, 
Abraham on account of his faith, the author says?; “From 
him [came] our Lord Jesus Christ, according to the flesh;” , 
where by the limitation, “ according to the flesh,” it is plainly » 
intimated, that there was in Christ another nature besides the - 
human, or that flesh which He derived from Abraham. Be- 
sides, it is very unlikely that Clement should have entertained 
notions of Christ so mean and low, as to regard Him asa 


* wAby tv- mere man‘, when he dignifies Him with titles so exalted. 


Operxo. 


For he styles Christ’, “The effulgence of the Majesty of | 
God (azravyacpa Ths peyaXwovvns tod Qeod) ;” and soon 
after teaches us, that the. superiority of Christ over all ! 


¢ é abrov 6 Kuptos Inoots rd xara odpxa.—p. 72. [§ 32. p. 166.] 
r p, 82, [§ 36. p. 168.] 
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the angels consists in this, that they are ministers (AesToup- soox 1. 

ot), that is, servants of God, the Lord of all creatures; S38, ri 

whilst He is not a servant, but the Son of God. Here, oy ph 

however, Clement agreed in expression with the author of 

the Epistle to the Hebrews, and indeed the learned Junius 

discovered in many passages such a resemblance, both of 

thought and expression, between that Epistle and this of 

Clement, that (folowing Jerome and other ancient writers) 

he imagined that the same person was the author of both. 

Now he must be blinder than a mole, who does not perceive 

that by the words arravyacpya ris S0&ns tod Iarpos, “ the 

effulgence of the Father’s glory,” Heb. i. 3, is meant that 

divine nature and majesty of the Son, in which, before the 

world was', He existed with God the Father, in which He [136] 

Himself made the worlds’, and in which also, by His own tante see- 

almighty power, He even now upholds and governs the fa-, smcula 

bric of the universe. ipsa condi- 
4. Elsewhere®, in the same Epistle, Clement had also at. 

called our Saviour, “The sceptre of the Majesty of God ;” 

(ré oxirrpov tis peyadwovvns tot Geod.) Now if this 

passage be brought forward entire, and the scope and con- 

text of the author be considered, it will sufficiently shew 

what the view of this apostolic writer was concerning 

Christ. In it he is exhorting the Corinthians to humility 

or lowliness’ of mind, from the amazing example of Christ, * modes- 

in these wordst; “The sceptre of the Majesty of God», fram. 

our Lord Jesus ‘Christ, came not in the pomp of pride 

and arrogancy, though He might have so come, but with 

lowliness of mind*.” I consider it certain, that Clement in ‘ rarewo- 

these words meant to express the divine nature and majesty °°” 

of the Saviour, in which He subsisted before His birth of 

the most blessed Virgin. Nor is there room for doubt on 

this point, when it is observed, that Clement calls Christ 

“the sceptre of the Majesty of God,” in that state in which 

He existed before His coming into the world. For if Christ 

were not the sceptre of God’s Majesty prior to His advent 


* p. 86. [§ 16. p. 156.) Tarewoppovay’ x.T.A.—[ Tid. ] 
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sion’ of His, which Clement so greatly celebrates; in that, 


during the period of His advent, He did not demean Hin- . 


self as the sceptre of the Majesty of God? Besides, Clement 
in this passage proposes Christ as an example of infinite 
condescension, which, in our own small measure, we may 
and ought to imitate indeed, (just as we should the perfect 
holiness of God, Matt. v.48; 1 Pet. i. 15, 16,) though we shall 
never be able to equal it. For thus, after quoting the words 
of Isaiah and David, predicting the humiliation of Chmist, 
the holy man goes on to say’; “Ye see, beloved, what that 
pattern is which has been vouchsafed to us. For if the Lord 
was so lowly in mind, what shall we do, who have come 
beneath the yoke of His grace?” Where, however, is that 
infinite disparity, if you conceive Christ to be merely and 
simply man’? This passage of Clement is clearly parallel to 
that of St. Paul to the Philippians, ii. 6, &c.: for whereas there 
it is, “ being in the form of God,” here it is, “the sceptre of 
God’s Majesty ;” and whereas there it is, “ He thought it 
not robbery to be equal with God,” here it is, “ He came not 
in the pomp of pride and arrogance, though He might have 
so come.” And even as Paul commends’* the infinite con- 
descension of Christ from this circumstance, that, being in 
the form of God, He made no display of His equality‘ in 
honour with God, (for this is what is signified by the words 
“He thought it not robbery® to be equal with God,’’) s0 
Clement teaches, that Christ, though in very deed the sceptre 
of the Majesty of God, still concealed His greatness when 
He came [to sojourn] among men; i.e. a stress should be laid 
upon the words, “although He might have so come:” («adzrep 
dvvdpevos.) Lastly, Paul’s expression, “He made Himself 
of no reputation,” (€cévwoev éavror,) is evidently tantamount 
to that of Clement, “ He was lowly in mind,” (érazre:vodpo- 
ynoe.) If the reader wants an interpreter to open more clearly 
the meaning both of Paul and Clement, let him by all means 
consult the noble passage of Justin, which we shall adduce be- 
low, out of his Epistle to Diognetus, chap. iv. § 7 of this book. 
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5. But there is extant another Epistle under the name of 00x 11. 
Clement in a mutilated condition, which, Eusebius says’, “ was "8 4. 7m 
not known equally with the former one.” Without doubt, Crem. R. 
the first Epistle of Clement, whether you look to the abund- 
ance of’ matters treated of in it, or to its vigorous style, is far ' copiam. 
superior to the second; and accordingly, as it deserved, was 50 
held in greater esteem, and was more frequently quoted by 
the doctors of the Church. From this circumstance it was 
that Jerome and Ruffinus, in this instance not very happy 
mterpreters of Eusebius, have stated, that the second Epistle 
was absolutely rejected and disallowed by the ancients as 
altogether spurious. But it has been truly said by an excel- 
lent man, “ Reliance ought to be placed on the author, not on 
the interpreters.” But that this Epistle was called in ques- 
tion by some persons, even in ancient times, seems to me to 
have arisen from the fact that the first alone, for the reasons 
I have mentioned, was judged worthy of being read in the 
public assemblies of the Church ; whilst the other, not being 
thus honoured, was by degrees neglected, as if it were not 
really the writing of Clement. On this account also other 
Epistles of his (for it is, in my opinion, beyond doubt, that 
the holy man wrote others also) have been utterly lost’. 2 intercide- 
At any rate the second Epistle, as it is called, was circulated ™™* 
in Clement’s name before the time of Eusebius; it was ad- 
dressed to the Corinthians ; like the first, it was engaged in 
refuting their error concerning the resurrection of the body ; 
expressions and phrases familiarly used by Clement occur 
throughout it; and in short there is in it nothing strange or 
unworthy of Clement, so as to warrant us in suspecting it 
to be the forgery of an impostor. An additional argument 
in its favour may be found in the fact, that both the Epistles [139] 
of Clement are equally received in the Apostolic Canons, 

(in the last canon,) and are acknowledged by Epiphanius and 
others. Now, in the very beginning of this second Epistle 
we ready; “ Brethren, we ought so to think of Jesus Christ 
as of God.’ And afterwards; “It behoves us not to en- 


= oby Spolws ri mporépg yvdpiuos.— xpdv].... Kal od Sef Huts urxpd ppo- 
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on THE tertain low views of our salvation'; for whilst we think little 
srantta. Of Him, little have we to hope to receive [of Him].” No 
Livy oF doubt the allusion here is to the heresy of Cerinthus, which 
\owraplas, 2S not unknown either to Clement or the Corinthians. It 
is, however, especially to be observed, that Clement herein 
instructs us, that we ought not only to call Christ God, (which 
neither the Arians nor the Socinians refuse to do,) but to 
think of Him in very truth as God; that is to say, we must 
conceive that idea of Christ in our minds, as of Him who is 
God, not a mere creature ; and that they who think other- 
wise of Christ endanger their salvation. There is a remark- 
able passage concerning the twofold nature of Christ, in the 
ninth chapter’ of the same Epistle, (according to the division 
of the last Oxford edition, and, as I hear, of Cotelerius’ also,) 
in which the author, in treating of the resurrection of the 
body, writes thus; “Jesus Christ the Lord, who saved us, 
being at first spirit, became flesh, and thus’ called us. In 
like manner we also shall receive our reward in this flesh.” 
He here calls the divine nature of Christ, in which He sub- 
sisted before His assuming flesh, spirit (rvedua); as do also 
[140] his contemporaries, the author of the Epistle ascribed to Bar- 
nabas, Hermas, Ignatius, and the divinely inspired writers of |; 
the New Testament, as I have already shewn*. Besides these 
?mantisse Passages it may be mentioned, (by way of addition?,) that 
loco, Basil (in his work, On the Holy Spirit, c. 29) brings for- 
ward a remarkable testimony of Clement of Rome, on the 
doctrine of the most Holy Trinity. The passage of Baal 
stands thus”; “ But Clement also, in more primitive style, 
says, ‘ God liveth, and the Lord Jesus Christ, and the Holy 
Ghost ;’ ” where there is no doubt that Clement said “ God 
liveth” in the same sense in which in Scripture God is called 
“the living God;” that is, in contrast with the idols, and 
dead and feigned gods of the heathen. He declares, there- 
fore, that God the Father, and Jesus Christ, (that is to say, 
in so far forth as He is spirit, subsisting even before His 
s adeoque. assumption of our flesh, nay® from everlasting,) and the 
* [as] (8 "Incots) Xpiords & Kipios, » GAAG wal db KAhpns apxaindrepor 
6 cécas imas, dy wiv rd xp@rov Tvedpa, Zi, pnoly, 6 eds, cal 6 Képios *Inoods 
éyévero capt, kal ofrws jas éxddecey Xpiords, ka) Td Mvetipa rd &ytoy.—tow. 
otrws Kal nueis ev rabry tH capkl dwo- ii. p. 358. edit. Paris. 1637. [vol. iii. p 
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Holy Ghost, are that living and true God, whom alone, re- soox 1. 

nouncing idols, we ought to worship and adore. Now Iam °¢’"¢™™ 
well aware that these words of Clement are nowhere to be Crem, BR. 
found either in the first® Epistle to the Corinthians, or in 
that fragment of the second which is extant: whether they 
occurred in that part of it which is lost, I know not. But 
the credit due to the great and excellent Basil plainly re- 
quires us to believe that Clement, that very early father, 
somewhere wrote to that effect’. 

6. I now come to Sandius, who brings the charge of Arian- 
ism against the holy Clement of Rome’, out of the books of 
the Constitutions. One would think that the man, after hav- [141] 
ing made shipwreck of faith and a good conscience, had lost 
all shame too. For all the reformed divines agree in say- 
ing, that those Constitutions are not the work of Clement, nor 
is it denied at this day by the more learned among the Ro- 
man Catholics, indeed the facts of the case speak for them- 
selves®. And who can endure a man, who, whilst boasting 
that he has brought out the very kernel? of ecclesiastical ? nucleus. 
history, obtrudes such wares upon his reader? Meanwhile | 
most, if not all®, the passages, which he has adduced out of s pleraque 
the Constitutions, as making in favour of the Arians, can °™7/% 
without difficulty be accounted for‘, on the ground that they ¢ excusari. 
are said by the author in reference to that pre-eminence’ of 5 goyty, 
the Father, which He has as the fountain of Deity, and that he 
wished to distinguish the Son from the Father, in opposition 
to that heresy which Sabellius embraced; as will at once be 
plain on examining the passages themselves. There is, indeed, 
one statement objected against the author of the Constitutions 
by Sandius, which admits of no defence; it is to this effect, 
that “the Son of God was created out of® (or from) nothing, ¢ ex (vel 
and once did not exist.” But I do not remember ever hav. 2) ibilo. 
ing read this in the books of the Constitutions; nor do I think 
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¢ [See, however, the passages cited 
apostolic men of that time used to issue. 


by Grabe from Ep. i. 46, in his anno- 


tations ad locum.—B. ] 

¢ Enucl. Hist. Eccl. i. p. 67. 

© The eight books of the Constitu- 
tions, which were written at about the 
same period as the Canons, (i.e. to- 
wards the close of the second century, ) 
appear to have been originally com- 
piled out of the various instructions 


It is most clearly certain that these 
Constitutions, which had been seriously 
corrupted by heretics in the time of 
Epiphanius, are very different from 
those which previously existed; as 
might easily have happened in conse- 
quence of additions, mutilations, and in- 
terpolations. Cave in Clem.—BowyYer. 
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oNTHE that any such thing is any where to be found therein. At any 


CONSUB- 


stantia- Fate the author expressly teaches the contrary in the forty- 
first chapter of book vii., which very chapter is enumerated 
by Sandius amongst those, in which [he says] Clement Arian- 
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For setting forth there the profession of faith which 


had to be made by the candidate for baptism, he thus explains 
the belief concerning God the Father‘; “TI believe, and am 

[142] baptized, into One Unbegotten, Only True God Almighty, the 
1 condito- Father of Christ, the Creator and Maker’ of all things.” You 
see here that God is distinctly said to be the Father of Christ, — 
not His Creator or Maker, whilst of all the creatures He is 


distinctly called the Creator and the Maker. 


Then, after- 


wards, the author thus paraphrases the article on the only-be- 
gotten Son of God ®; “ And in the Lord Jesus Christ, His only- 


begotten Son, . 
were made.” 


... begotten, not created, by whom all things 
Words, which by no clever charm?, (except. 


such as would deserve to be laughed at, rather than re- 
futed,) can be made to agree with the Arian doctrine. Again, 
in book vi. chap. 11, he teaches that the faith of the Apo- 
stles was that by which we believe", that “there is one God, 
the Father of one Son, not more; of one Paraclete through 
Christ ; the Maker of all other orders; one Creator*; Maker, 


through Christ, of the various creatures.” 


In this place, 


also, he clearly excepts the Holy Spirit from the class of 
things created by God. To these passages may be added 
the frequent occurrence, whenever this author recites the 
liturgy of the ancient Church, of this form of doxology'; 
“With whom‘ (that is, the Son) to Thee (God the Father) 
be glory, honour, praise, glorification’, and thanksgiving ; 
and to the Holy Ghost, for ever and ever, Amen.” It is 80 


in book vii. chap. 38; whilst in the fifteenth chapter of the . 


same book, near the end, the same doxology is expressed in 
these words); “To Thee (the Father) be glory, praise, majesty, 
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worship, and adoration ; also to Thy child Jesus, Thy Christ, soox m. 
our Lord, and God, and King; and to the Holy Ghost, ee 
both now, and ever, and world without end. Amen.” See Crew. R. 
also, chapp. 16, 18, 20—22, 29, 39, 41, of the same book. [143] 
Now in this ascription of glory, the same honour, the same 

glory and majesty, is evidently given to the Father, the 

Son, andéhe Holy Ghost, conjointly. But on this point there 

is an excellent remark of the Pneumatomachi in Basil* ; 

«We maintain that connumeration’ (to be reckoned together) ' cuvapio- 
is suitable to such as are equal in honour; but subnumer- “”™ 
ation * (to be reckoned after) to such as differ so as to be? éxapio- 
inferior’.” Hence the Arians never willingly used this form 37” 5 
of doxology, but changed the ped’ od (with Whom), into xeipov r0- 
de’ od, or év & (through Whom, or, in Whom), with the design, aoe 
of course, of intimating, that in nature the Son is inferior to, 

and therefore alien from the Father‘. On the other hand’, ‘ adeoque 
several, even of the Catholics, prior to the Council of Nice, (as ; alioaut 
also the author of the Constitutions in other places,) em- 

ployed the phrase 8’ od (through Whom), and others again 
combined the two 6’ ot and ped’ od ; understanding, that is, 

that it is through the Son that the glory of the Father is 
manifested, and that all the glory of the Son redounds to the 
Father, as the fountain of deity: and that the Son, never- 
theless, ought to be adored together with the Father, as a 
partaker of the same divine nature and majesty. To speak 

more plainly, the ancient Catholics, when they glorified the 

Father through the Son, meant to express the subordination 

of the Son, in that He is the Son, and the pre-eminence® of ¢ Patris 
the Father in that He is the Father; and on the other hand, “°x*- 
by worshipping the Son with the Father, they meant to express 

His consnbstantiality, and His subsistence’ with the Father 7 subsis- 
in the same divine essence and nature. That the Arians 4". 
however altogether disliked the expression je’ od, and ac- [144] 
cordingly, whenever they were in power, changed that re- 

ceived formula of doxology in the public Liturgies into 6? 

ov, is testified by ecclesiastical history!. Nay, Philostorgius 

eg, nal Barre? nal re ayly nved- 7d xelpoy wapnAAaypdvis Thy Swapld- 

Hart, viv, kal del, kal cis rovs aldvas tay ynow.—Lib, de Spirit., c.17. [§ 42. p. 

aidveyv, duhy. 36. ] 


K seis trois pev duorlnos apey ' See Socrates ii. 21, and Sozomen 
Thy asuvaplounow mpéxew tots 88 wpds iii. 8; and Valesius’ notes on both. 
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1 conco- 
quere. 


[145] 
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himself, the Arian historian, iii. 18, states that Flavian of 
Antioch, an upholder of the Nicene Creed, having collected 
a multitude of monks", “ first raised the acclamation, Glory 
to the Father, and to the Son, and to the Holy Ghost ; for 
that of those before him some, indeed, said, Glory to the 
Father, through the Son, in the Holy Ghost; (and that this 
was the form of acclamation most in use;) but that others 
said, Glory to the Father, in the Son, and in the Holy Ghost.” 
This assertion, however, is altogether false, that Flavian was 
the first to introduce into use in the Church the form of dox- 
ology; ‘Glory be to the Father, and to the Son,’ (or, with 
the Son,) ‘and to the Holy Ghost,’ the expressions, ‘ through 
the Son,’ or ‘in the Son,’ having alone been ia use before him. 
For in the ancient formuls of prayers which obtained in the 
Church prior to [the time of] Flavian, and even of the 
Nicene Council, the same doxology was in use, as is evident 
from the Constitutions. We shall afterwards" shew, that 
the same doxology is found in the writings of certain of the 
ante-Nicene Fathers, and in particular of Clement of Alex- 
andria (who moreover paraphrases that formula in such 4 
way as no Arian could digest’). Lastly, the fact that the 
words web’ od (with Whom), were approved and employed © 
by writers even of the apostolic age, will appear presently, 
when we come to treat of Polycarp. In the meantime, 
you may learn from this, how unpalatable the words jeé’ 
ov, (with Whom,) and the form, “Glory be to the Father, 
and to the Son,” &c. were to the Arians. J return to San- 
dius, who attempts to prove, out of the books of the Recog- 
nitions also, that Clement was an Arian. But that these 
Recognitions are the work of Clement, no one who is in 
his right mind will seriously affirm ; they have accordingly | 
been disallowed and rejected°, as spurious and certainly forged 


™ xporoy qwafojaat, Adta warp, «a? 


‘ule, Kal aylp wveduari. Tow yap mpd 


adrov, rovs piv, Adia warp) 80 viow éy 
aylp mvetuari Adyew Kal rabrny par- 
Aov Thy éxpadvnow émcmorAdtew* rovs de, 
Ada narpl év vig wal ayly rvedimari.— 
[Philost. E. H., iii, 13. p. 495.] 

" Cap. 6. § 4. 

° The books (of the Recognitions) are 
spullous (pseudepigraphi) and apocry- 


phal, composed in the second century 
by a learned and eloquent man, who 
was however more of a philosopher and _ 
philologist than a theologian, and by no 
means skilled in the invention and 
arrangement of fictitious narratives. 
Cotelerius, Judicium de libris Re- 
cogn. [Patr. Apost., tom. i, 490.J— 
Bowyer. 
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by most, if not all’, the learned, both of our own and s00x 1. 

the papal communion. And thus far concerning Clement of 86.7. 

Rome. t plerisque 
7. I now proceed to Polycarp?. Of him Sandius‘ only mn. 

observes in a summary way, that “In his Epistle to the 

Philippians, he frequently distinguishes Christ from God.” 

The author of the Irenicum, however, urges this at greater 

length, and wrests him to the support even of the Socinian 

heresy. He writes to this effect"; “ Nothing of his (Poly- 

carp’s) writings has been left to us, except his Epistle to 

the Philippians, and a few fragments preserved by Eusebius. 

But the Epistle to the Philippians contains nothing whatever 

to prove the divinity of Christ ; nay, Christ is not only always 

distinguished from the Almighty, or supreme, God, (who is 

also called the God of our Lord Jesus Christ,) but is con- 

tinually introduced, (as in the previously-mentioned? Epistle ? superiori. 

of Clement of Rome,) merely as a man, and as one who has [146] 

come in the flesh, having been constituted, that is, the ser- 

vant’ of all, and at length raised up [from the dead] and ex- * minister. 

alted by God, and Who [now] is our Lord and High-Priest for 

ever, in Whom therefore, all men ought to believe, &c.” 

Let us, then, first consider about the Epistle of Polycarp; 

and to begin; What though we granted to our anonymaus | ob- 

jector], that that Epistle “contains nothing to prove the 

divinity of Christ ?”? it certainly would not therefore by any 

means follow, that Polycarp did not acknowledge the divinity 

of Christ. For is it necessary that one who believes that 

Christ is God, should profess that belief of his as often as he 

writes any letter? Ridiculous! How many lengthy epistles 

may you read of ecclesiastical writers, who from their hearts 

believed the divinity of the Son, in which notwithstanding - 

you will not find even the least word‘ to prove the divinity of ‘ ne ypb 

Christ. Take, for example, the epistle of Cyprian to Anto- quidem. 

nianus, the fifty-second in Pamelius’ edition; it is a pretty 

long one, yet Cyprian doth not make any express statement 

in it respecting Christ as God; nay, he throughout “ dis- 

tinguishes Christ from God.”? Suppose now, that this alone 


® Polycarp, a disciple of the apostle Polycarp.—BowvyeEr. ; 
John, was appointed bishop of Smyrna a Enucl. Hist. Eccles., i. p. 75. 
by him, about the year 94, Cave in * [p. 28.] 
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had been extant of all Cyprian’s letters: might not the 
spirit of that most blessed martyr with justice complain 
of very grave injury done to him, by the man who should 
thence conclude that Cyprian did not acknowledge the 
divinity of Christ? Most certainly he might. For from 
many other writings of the same Cyprian still extant, we 
gather assuredly that he most thoroughly held the divinity 
of Christ. So likewise of Polycarp; Irenzeus testifies (in an 
epistle to Florinus, in Eusebius’ Eccles. History, v. 20,) that 
beside his Epistle to the Philippians, he wrote others, both 
to the neighbouring Churches, and also to certain of the 
brethren, from which the purity of his doctrine might be 
gathered. What if in these he declared more explicitly 
his faith in the divinity of Christ? Indeed Jerome actually 
enumerates Polycarp amongst the ancient and apostolic wri- 
ters, who by their works refuted the heresy against the 
divinity of Christ, which Ebion was the first to maintain 
of the Jewish, and Theodotus of Byzantium of the Gentile 
Christians. His words, against Helvidius, are as follows’; 
“Can I not bring forward against you the entire series of 
ancient authors, Ignatius, Polycarp, Irenzeus, Justin Martyr, 
with many other apostolic and eloquent men, who wrote 
volumes full of wisdom against Ebion and Theodotus of 
Byzantium (and Valentinust), who held these same opinions? 
If you had ever read these, you would be a wiser man.” 
And it is extremely probable, that out of the other epistles 
of Polycarp, now lost, were taken those five fragments by no 
means to be despised, which Feuardentius first published (at 
the end of his notes on Ireneus, 1. iii. c. 31.) from a MS. 
in very ancient characters ; as they are quoted in it hy Vic- 
tor, bishop of Capua, eleven hundred years ago. Now in 
the third of these fragments the following words of Polycarp 


®* Numquid non possum tibi totam 
veterum scriptorum seriem commovere, 
Ignatium, Polycarpum, Ireneum, Jus- 
tinum Martyrem, multosque alios apo- 
stolicos et eloquentes viros, qui adver- 


sus Ebionem et Theodotum Byzanti- . 


num (et Valentinum) hec eadem senti- 
entes plena sapientiz volumina con- 
scripserunt? que si legisses aliquando, 
plus saperes,—Chap. ix. [§ 17. vol. ii. 


p. 225.] 

t Marianus Victor observes that this 
[i.e. the reference to Valentinus] is 
wanting in most copies; indeed the 
thing speaks for itself, that the name 
of Valentinus was inserted into the text 
by some sciolist; for it is plain, that 
the heresy of Ebion and Theodotus was 
widely different from the views of Va- 
lentinus concerning Christ. 
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occur"; “ John who was settled at Ephesus, where, being 00x 1. 


Gentiles, they’ were ignorant of the law, began his Gospel 


CHAP. IIT. 


§ 7, 8. 


with the cause of our redemption; which cause is apparent porycanr. 
from this, that God willed His own Son to become incar- ' qui. 


nate for our salvation. Luke, on the other hand, commences - 


with the priesthood of Zacharias, that by the miracle. of his 
son’s nativity, and by the office of so great a preacher, he 
might manifest to the Gentiles the divinity of Christ.” In 
this passage the very holy man most distinctly avows and ac- 
knowledges a Son of God, who was such before He was made 
man, and who afterwards became incarnate, in other words, 
was made man, for the salvation of mankind, at the time 
and in the manner that God the Father willed; and further 
he expressly teaches, that John meant to describe a Son of 
God of this kind, in the beginning of his Gospel. He affirms, 
moreover, that Luke’s purpose also at the commencement of 
his Gospel was, to proclaim to the Gentiles, by the wonder- 
ful birth of the forerunner of Christ, and by his preaching, 
the divinity of Christ Himself. 

8. But, secondly, there are some things even in Polycarp’s 
Epistle to the Philippians which imply (and that not ob- 
scurely) the divinity of Christ. Of this kind is that very 
passage referred to by the author of the Jrenicum, the words 
of which in the Latin version (for the Greek of that part is not 
extant) are as follows*; ‘The God and Father of our Lord 
Jesus Christ, and the everlasting High-Priest Himself, the 
Son of God, Jesus Christ, build you up in faith and truth, 
and in all meekness and freedom from wrath, in patience also, 
and long-suffering, and endurance, and chastity, and grant 
unto you a lot and portion amongst His saints,” &c. In 
these words Polycarp invokes Christ, the Son of God, along 
with God the Father, as the Giver of grace in this life, and 
of glory in a future life. Now that an invocation of this 


" Joannes ad Ephesum constitutus, 
qui legem tanquam ex gentibus ignora- 
bant, a causa nostre redemptionis evan- 
gelii sumpsit exordium; que causa ex 
eo apparet, quod Filium suum Deus 
pro nostra salute voluit incarnari. Lu- 
cas vero a Zachariz sacerdotio incipit, 
ut ejus filii miracalo nativitatis, et tanti 
predicatoris officio, divinitatem Christi 
gentibus declararet.—[p. 205, ed. Co- 


teler. 

* Deus autem et Pater Domini nos- 
tri Jesu Christi, et ipse sempiternus 
Pontifex, Dei Filius Jesus Christus, 
zedificet vos in fide et veritate, et in 
omni mansuetudine et sine iracundia, 
et in patientia, et longanimitate, et to- 
lerantia, et castitate; et det vobis sor- 
tem et partem inter sanctos suos, &c. 
—Page 23. [p. 191.] 
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kind is suited to God alone, and not befitting to any creature, 
(however the Arians and the Socinians may fret against 
it',) Holy Scripture, right reason, and the unanimous opi- 
nion of the ancient catholic doctors agree in teaching us. 
Especially clear’, again, are the words of Polycarp, con- 
cerning Christ as the Overseer and the Judge of all men; 
“For we are before the eyes of our Lord and God, and 
must all stand before the judgment-seat of Christ and 
give account every one for himself. Thus then let us serve 
Him with fear and all reverence, as He hath Himself com- 
manded, and the Apostles, who preached the gospel unto 
us, and the prophets, who foretold the coming of our Lord.” 
In this passage Polycarp either is speaking concerning Christ 
alone, calling Him both God and Lord, (as indeed he seems 
to be speaking of a single Person,) or, at any rate, he joins 
with God the Father Christ His Son, as equally the uni- 
versal Overseer, vravrerromrns, unto whose eyes all things 
are subjected: as also the universal Judge, rravrod:caorns, 
at whose tribunal all men, without exception, will have 
to stand: and by this argument he exhorts the faithful 
to serve the same Lord Jesus with fear and all reverence. 
And the sense of this passage of Polycarp is made clear 
by a parallel passage of the blessed Ignatius, in his Epistle 
to the Ephesians, “There is nothing hidden from the Lord,” 
&c., which we adduced in the preceding chapter’. 

9. But let us at length pass to the fragments of Polycarp, 
which are preserved by Eusebius. Amongst them is espe- 
cially memorable that prayer of Polycarp*, now on the 
point of suffering martyrdom, preserved in Eusebius’ Eccl. 
Hist. iv. 15; it concludes with this remarkable doxology”; 
“Wherefore also for all things I praise Thee, I bless Thee, 
I glorify Thee, through the eternal High-Priest, Jesus Christ, 
Thy beloved Son, through whom, unto Thee, with Himself, 


y axévavrt yap tay Too Kupiov kal ® He suffered A.D. 175. Cave. 
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éxacrov twtp éavtod Adyoy Sovvas. of - 
Tws obv SovAevowpev abrg pera déBov 
Kal wdons edAaBelas, kabds abtds éve- 
relAato, Kal of evayyeAiocduevor juas 
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§ 6. p. 188. ] 
* [c. ii. § 6. p. 95. ] 
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in the Holy Ghost, be glory both now and for ever. Amen.” Boox 1. 
You perceive that here God the Father is glorified not only N83, o. 
through, but also together with the Son, one and the same Potycazr. 
glory being attributed to them both “in the Holy Ghost.” 
And I have already in this chapter in part shewn, how alto- 
gether opposed is this form of doxology to the heresy of those 
who deny the true divinity of Christ. Indeed Petavius him- 
self had alleged this passage, in proof of the doctrine of the 
most holy Trinity. But what answer does the author of the 
Irenicum make to him? ‘“ With respect,” he says‘, “to the 
short prayer’ ascribed to Polycarp, and which Petavius' precati- 
adduces in confirmation of his [opinion concerning the] ”— “ 
Trinity’, it is more to the prejudice than to the support of * pro Trini- 
his cause: inasmuch as in it he manifestly calls the Father it fia 
of Jesus Christ alone the true God and Creator of all things, tione- 
and invokes Him through the Son, whom he merely names 
High-Priest. I ask, therefore, what does this mode of speech 
indicate, nay, what can it indicate, other than that Polycarp 
held and regarded (as in his Epistle also) the Father alone 54 
to be the supreme God?” In these words, I think, that the 
man’s craft is worthy to be noted first, in that he wishes to 
suggest to his reader a suspicion that this prayer of Polycarp 
is not really his, but only “ascribed” to him. Yet certainly 
there is scarcely any fragment of primitive antiquity, pre- 
served by Eusebius, which is worthy of more credit than this 
last prayer of the dying Polycarp. It is extracted from an 
Epistle written by the brethren of Smyrna, who had been 
eye-witnesses of the suffering of the blessed Polycarp, to the 
Church at Philomelium, on their request to be put in posses- [151] 
sion of all the particulars of the martyrdom of that most holy 
man. Of this Epistle no man of learning up to this time has 
entertained a doubt, nor is it possible for any one hereafter 
to do so with any reason, inasmuch as even before Eusebius’ 
time it was read among the public acts of the martyrs, and 
breathes throughout the spirit of the first Christians, that is, 
their purity of doctrine, their piety and their simplicity. Re- 
specting these acts of Polycarp and of the martyrs of Gaul, 
hear the judgment of the great Joseph Scaliger?; “So af- 
fected,” he says, “is the mind of the pious reader by their 

¢ Page 29. 4 Animadvers, in Eusebii Chron. num. 2183. 
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_ ON THE perusal, as never to leave them with feelings of satiety; and 
CONSUB- ° ee ° ° 
stantia- that this is indeed the case, every one may perceive in pro- 
razsow, Portion to his intelligence and his measure of inward sense’. 
1 conscien. For my own part, I certainly have never met with any thing 
tie modo. in ecclesiastical history, from the reading of which I rise — 
more moved, even to such an extent as to seem to be no 
7non am- longer master of myself ?.” 1 
pliusmeus 10, But this most illustrious monument of the faith of 
Polycarp has greatly vexed the author of the Jrenitcum, not- 
withstanding his pretences to the contrary. I scarcely know 
how he had the effrontery to assert that this prayer “told. 
more against than in favour of Petavius,” when he argued | 
from it in defence of [the doctrine of] the most sacred 
Trinity. Nay, he says it is manifest that Polycarp in this 
prayer calls the Father of Jesus Christ alone the true God 
and Creator of all things; and invokes Him through the 
Son, calling the latter only High-Priest ; and, in fact, he so 
speaks as that he seems to have acknowledged the Father 
only to be the supreme God. But here the heretic only 
serves up to our disgust, for the tenth time, the self-same 
3cramben dish®, We confess, we freely confess, that the Father alone 
decies re- is in one point of view‘, the supreme God; I mean, in that 
4aliqao He Himself is (as Athanasius expresses it) “the fountain of 
respect. Deity,” (any) Oedrytos,) that is, He alone is God of Him- 
Saseipso, self>, from whom the Son and the Holy Ghost receive their 
[152] Godhead; and on this account also it is, that the appella- 
tion of “the true God” is frequently assigned, in a peculiar 
6 proprie. sense‘, to the Father, both in the Holy Scriptures and in the 
writings of the ancients, especially when the divine Persons 
are mentioned together. Notwithstanding, at the same time 
we, with the fathers of Nice, do also firmly maintain that 
the Son is “ Light of Light, God of God,” and consequently 
“very God of very God.”’ And the anonymous author might 
on like ground have alleged their confession of faith in op- 
position to the doctrine concerning the divinity of the Son 
and concerning the most holy Trinity ; for thus do they 
begin their creed; ‘“ We believe in one God, the Father Al- 
mighty, the Maker of all things, visible and invisible.” It 
is, however, worth while here to put before the reader the 
words of Polycarp in the opening of his prayer, which ap- 
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peared to the author of the Irenicum to be so very favourable Book 1. 
to his heresy: they are as follows®; “[O Lord God,] the “59,10. 
Father of Thy beloved and blessed Son Jesus Christ, through porycaar. 
whom we have received the knowledge of Thee; God of 

angels, and powers, and of the whole creation,” &c. Now I 

affirm that utter darkness must envelope the mind of that 

man who does not perceive that in these words the death- 

blow is struck at Socinianism, and at Arianism too. For 
Polycarp here teaches that God is the Father of His blessed 

Son, but the God (that is, the Creator) of angels, and 
powers, and of the whole creation ; so as thereby most clearly 

to distinguish and most widely to separate the blessed Son 

of God from angels, and powers, and the whole order of 
created beings ; and, consequently, to take Him out of the 

class' of creatures, and to teach that God is in quite a differ- ! creatura- 
ent relation? to His blessed Son, from that in which He Soytow, 
stands to the angels and the host of other created beings. 

Added to this, the epithet edAoynros, (blessed,) applied by 
Polycarp in this passage to the Son of God, was by the [153] 
ancient Jews employed in a peculiar application’ in the cele- 8 proprie. 
bration of the divine name; for (as the learned are well 

aware) nvn 2, “blessed be the Name,” was the accus- 

tomed formulary in their doxologies. And they have been 
imitated by the writers of the New Testament, whenever 

they wished to speak in terms of special reverence of the 

divine Persons, and to celebrate more clearly their supreme 

glory and majesty. Compare Mark xiv. 61; Luke 1. 68; 

Rom. i. 25; ix.5; 2 Cor. xi. 31; Ephes.i.3; 1 Pet. i. 3, 

with Genesis ix. 26; xiv. 20; xxiv. 27, &c. That is untrue, 
therefore, which the anonymous author asserts, that Poly- 

carp here gives merely the appellation of High-Priest to 

Christ, and therefore it is to no purpose, that he after- 

wards observes, that the appellation of High-Priest, which is 
applied to Christ, denotes that He is man. For suppose it 

be so, what will follow? that Christ is man as well‘ [as ‘etiam ho- 
God], which we likewise firmly believe. Therefore, supposing ~"°™ 
that the title of dpycepeds, (High-Priest,) implies that He is 


© [Képe 6 @eds...] Srot dyarnrod ow eiAfpaper’ 6 @cds &yyéAwv Kal Bu- 
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2 Quid, 
quod, 
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3 bipe- 
dum. 

‘ ineptissi- 
mum. 
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Son of man, yet at any rate the designation of 6 zrais Geoi, 
6 ayarrntos, 6 evrNoynTos, * the Son of God, the beloved, the 
blessed,” most certainly sounds like something more than 
man; especially when such a description of the beloved and 
blessed Son of God is added, as puts that Son into a condi- 
tion separate from and above that of creatures. 

11. But the charge which the heretic‘ brings against Pe- 
tavius is quite amusing’, namely, that “The prayer of Poly- 
carp, as it is adduced by him, is very different from that 
which Scultetus brings forward in his Medulla Theologie 
Patrum, xi. 1. A grave charge indeed! As if Petavius 
had not done right in giving the prayer in the precise 
words in which it was reported by the brethren of Smyrna 
in their letter extant in Eusebius! What will you say of the 
fact that? Scultetus in the alleged passage does not recite 
the very words of Polycarp’s prayer, but only summarily 
gives the sense of it? From this, however, and many other 
indications, you will be right in conjecturing that this anony- 
mous writer, for the most part, did not derive the ancient 
testimonies, which he has heaped together in his Jrenicum, 
by his own industry from the original sources, but tran- 
scribed them into his own book from Scultetus, Petavius, 
and others. So that of all creatures? he was the most unfit‘ 
to undertake “to lay before the Christian world, more clearly 
than had ever been done before, the true monuments of pri- 
mitive antiquity and of the faith of the first Christians ;” 
which he most foolishly boasts of having done in the impos- 
ing® title which he prefixes to the third section of his Norma 
Reconciliatrixt,—his rule of reconciliation,—as he calls it. 

12. But let us now, at last, consider what may be gathered 
from the doxelogy with which Polycarp’s prayer concludes, in 
confirmation of the Godhead of the Son, and therefore of the 
consubstantiality of the Trinity. We maintain, then, that the 
embracing of the Three in the same formula and participa- 
tion of glory, indicates unity of nature and of Godhead, and 
in that respect the equality of the Persons. For most truly 
does Athanasius say, in his third oration against the Arians’, 


f Trenic., p. 80. tov xriorny; % did rl rd wewornpévoy 
8 Irenic., p. 13. cvvapOpueira: Te wolnoaryrs—{Orat. ib 
» wola yap kowwvia re wrlopart xpds p. 4&1. vol. i. p. 508. ] 


The joining the Son with the Father implies Their equality. 123 
in treating of the form of Baptism: “For what fellowship is 300x 1. 


there between the creature and the Creator? or wherefore § 10-13. 
is that which is made classed! with the Maker?” Well, too, Porycarr. 
is it said by Gregory Nazianzen, in his thirteenth Oration! ; ' cwapé- 
“The Trinity is really a Trinity’, my brethren; a Trinity » rpidse 
however is not a numbering up of things unequal; else 
what hinders but that we should give It the name® of de- ® dvoud(ew. 
cade, century, or myriad, if taken together with so many? 
for there are many things that may be counted, and more 
than these; but it is a taking together* of things equal, ‘ céaamps. 
and of the same honour.” And indeed, if in the Christians’ [155] 
doxologies the Son and Holy Ghost were joined unto God 
the Father, not as of one substance with Him, but only as 
created beings of a higher class, why should not other 
superior creatures also be numbered together with Them, 
in their own order, in the same [doxologies] ? Why should 
we not say, Glory be to the Father, and to the Son, and to 
the Holy Ghost, and to Michael, and to the rest of the 
archangels and angels? And so, forsooth, that blasphem- 
ous formula of the papists would at last have to be ac- 
counted legitimate, Praise be to God and to the Virgin 
Mother of God. But far otherwise was it that the dis- 
ciples of the Apostles were taught. 

13. Let us consider what the author of the lrenicum 
alleges in reply to these considerations. He first takes 
occasion for cavil from the circumstance that Polycarp in this 
formula does not say, “ with the Holy Ghost,” or “ and to the 
Holy Ghost,” but “in the Holy Ghost.” ‘Nay but,” he 
says, “the expression ‘in the Holy Ghost’ does not in itself® > adhuc. 
imply an association into the same fellowship of glory. 
For in Eph. vi. 18, we are taught to pray in the Spirit, 
without any intimation of equality between the Spirit and 
the Father.” But what is trifling in a grave matter and 
openly playing the sophist, if this be not? By the phrase 
“in the spirit,” in the Epistle to the Ephesians, is not 
meant the Holy Ghost, but our own spirit, assisted in-. 


i rpids ds bAnOds % rpids, adeAgol* Towr nal duoriuay cbdAAn es. [évotons 
Tpias Bt ob xpaypdrov avicwy &xaplO- tis xposryoplas rd hywpéva dx puoéws 
pots’ 2 ri xwAver Kal dexdda, kal éxa- Kal obx edons cxedacOijvat dpiOug AvO- 
vovrdda, Kal pupidda dvopdtew, werd pévy ta ph Avdpeva. |—Page 211. ed. 
Trocotrwy cuvriWenévny; wodAd yap ra Par. 1630. [Orat. xxiii. 10. p. 431.] 
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124 Evidence from the language of the Christians of Smyrna. 
on tHE deed by the grace of the Holy Ghost. So that to “pray 


CONSUB- 


stanria- 10 the spirit,” is the same as the expression “in your 
LiTy OF heart,” that is, with sincere affection of heart, in chap. v. 


THE SON. 


ver. 19. of the same Epistle. 


But this very thing induces 


me to suspect that this anonymous author belongs to the 
number of the Pneumatomachi, [fighters against the Spirit, | 
who deny not only the divinity, but also the personality, as 
they express it, of the Holy Ghost. Yet whatever this weak 


1homun- man’, who is but of yesterday, may think about the Holy 
C1 56] Ghost, it is certain that blessed Polycarp, and the Catho- 


lics his contemporaries, believed that the Holy Ghost is a 
Person distinct from the Father and the Son, and at the 
same time divine, that is to say, a partaker of the same 
majesty, dominion, and honour with the Father and the Son. 
Here is a testimony of this, which is above all exception, 
the confession of the brethren of Smyrna, who at any rate 
knew very well the mind both of Polycarp and of the 
Catholic Church of that time. For thus do they con- 
clude their letter respecting the martyrdom of Polycarp): 
‘‘Our prayer for you, brethren, is that ye may be strong, 
walking in the word of Jesus Christ, which is according to 
His gospel; with whom be glory and honour to God both 
? rav aylov Father and Holy Ghost, for the salvation of the elect saints’.” 


exAexToy. 


In these words divine glory and honour is expressly attri- 


buted to the Holy Ghost, together with the Father and the 
Son; nor is the Son more clearly distinguished from the 
Father than the Holy Ghost is from both. Altogether 
parallel to this is the doxology of the companions of Igna- 
tius, towards the conclusion of the Acts of the Martyrdom of 
that saint*: ‘ Glorifying in his (Ignatius’) venerable and 
sacred memory, our Lord Jesus Christ, through whom and 
' with whom to the Father be glory and power, with the Holy 


J) dppdcba spas ebyducba, adeAqo), 
oTotXouvras THe Kata Td evbayyeAiov Ad- 
Ye, “Incot Xpicrov’ pel ob ddta 7H 
@ceq nal warp) nal aylm mvedpari, ex} 

. cwrnpla TH Trav aylov éxAEKTOY. K.T.A. 
See Valesius’ notes on Euseb., p. 73. 
[p. 171.} 

* (The Latin of this passage given 
by Bp. Bull is, ‘‘ Glorificantes in ipsius 
(Ignatii) venerabili et sancta memoria 
Dominum nostrum Jesum Christum: 


per quem et cum quo Patri gloria et 
potentia cum Spiritu Sancto in sancta 
ecclesia in szecula seculorum. Amen.” 
The concluding words of the Greek 
original, duvovvres roy Gedy, roy bo- 
Tipa TY &yabev, kal poxaploayres Thy 
dyiov....év Xpiorg “Inootd rq xuply 
Tpav, 5° ov Kat nel’ oF TE warp) 7 Sdta 
kal rd Kpdros oly Te ayig xvebuar: eis 
aidvas. &uhv. § 7. Patr. Ap. ii, 161.] 


¢ of the words “ with the Holy Ghost,’’ in the Doxology. 125 


ist, in the holy Church, for ever and ever. Amen.” soox 1. 
srein also you will observe by the way that both phrases 4°15" 14. 
rough whom” and “with whom” are employed respect- Porycarr. 
the Son, just as in the prayer of Polycarp; the reason of 56 
*h I have mentioned above. However, it appears to me 

the ancients in their doxologies used not only the forms 
th the Holy Ghost,” or “and to the Holy Ghost,” but also 
etimes “in the Holy Ghost,” for the very purpose of 

ifying that the Holy Ghost, insomuch as He proceedeth! [157] 
1 the Father and the Son, or from the Father through ' quatenus 
Son, constitutes the communion and unity of them both; Procedit. 
thus is as it were the bond of the most holy Trinity, as 

‘ed He is expressly called by some of the ancients!. This 

1ore distinctly expressed in that very ancient formula: 

ory be to the Father and to the Son in the unity of the 

y Ghost.” Accordingly a very early writer, Athenago- 

(in his™ Apology? for the Christians,) calls the Father * legatio. 
the Son one évornte IIvevparos, “by the unity of the 

it.” Synesius, in his hymns, elegantly expresses this 

tery In more. than one passage; for instance, in his 

1 hymn, he thus addresses the Holy Ghost : 


“Opos ef ducéwyr, 

Thou art the boundary of the natures ; 
Tas texrolcas, . 

Of the begetting [nature, ] 

Ka) rexropevas, 


_ And of the begotten. 


in his fourth hymn after celebrating the praises of God 
Father and the Son, he proceeds to sing: 


Mecdrav apyav, 
The intervening principle ; ; 
’Aylay tvotap, 
The Holy Spirit ; 
Kévrpoy yevérou, 
Centre of the Father, 
Kévrpov &é xdpov, 
And centre of the Son. 
4. I return, however, to the author of the Jrenicum, who 


3ee Petav. de Trin. vii. 12. 8. 
P. 10. [§ 10. p. 287. B. The passage is quoted at length, ii. 4. 9.] 


126 Divine worship offered to Christ : not as to a glorified man, 
on tHE thus proceeds with his cavils: “ Besides, the earlier wniters, 


stantia. When they praised the Son together with the Father and the 
pity oF Holy Ghost, nevertheless did not (as is now being fully shewn 
- in this place, and will afterwards be shewn in the case of Justin 
Martyr and others) either lay down, or believe, that either the 
Son or the Holy Ghost is equal with the Father: nay, they 
did not even venture to designate the Holy Ghost, God.” My 
answer is this; What these earlier writers thought concern- 
ing the equality of the Persons, (I mean of the Father and of : 
[158] the Son,) we shall shew at.length in our fourth book; where 
it will be made clear, that those earlier writers laid down no 
other inequality between the Persons of the Father and of the 
Son, than was recognised by the fathers who flourished after 
the council of Nice, by Catholics of the present day, and fur- 
ther, by the very schoolmen themselves. Meanwhile, this is 
certain, that the fathers of the first three centuries, without 
exception, taught, that the Son is of the same nature with the 
Father, and therefore is very God; and that it was under no 
other conception [of Him] that they glorified Him together 
with God the Father. We have already proved this in the 
case of the author of the Epistle attributed to Barnabas, of 
Hermas, Ignatius, and Clement of Rome; we are now shew- 
ing the same respecting Polycarp, and, finally, shall shew it 
of Justin Martyr and all the other fathers who preceded the 
council of Nice, one by one, in the course of this book. With 
respect to the Holy Ghost, we shall in this work incidentally 
shew that the same earlier fathers confessed His consub- 
stantiality also, and by consequence, His divinity; nay, that 
by some of them the Holy Ghost is expressly called God. 
15. At last the heretic essays to explain how it is that we 
are bound to offer divine worship to Christ, notwithstanding | 
that He is in His own nature amere man. “In truth,” he 
says, “both angels and men are bound to adore the man 
‘juxtin Christ, and to worship and to glorify Him with and next to! 
ou God, according to the divine prediction, Jer. xxx. 9; Ezek. 
Xxxiv. 23, 24, yet only as the servant and the ambassador of 
_Domi- God, and made Lord’. Compare Phil. ii. 9—11 ; Acts ii. 36.” 
factum. To which I reply ; Christ is proposed for our worship in the 
Scriptures, not only as the servant and ambassador of God, 
who afterwards was made Lord, but as the Son of God, begot- 
ten of the Father before the worlds, who out of His infinite — 


\ 


but as to one to whom glory was due as God. 127 


love to the human race, having taken upon Himself that office oox 1. 
of ambassador to man, earned for Himself, as it were by a new ray 4, 15. 
title, that divine honour should be paid to Him by men; in pozyearp. 
other words, by a new and amazing act of kindness He bound [159] 
men to worship and to serve Him. At any rate, in that pas- 

sage to the Philippians, (which the anonymous author and 

his crew’ especially put forward’,).it is shewn that He, whoa’ gregales. 
after His death is declared to have been very highly exalted * venditant. 
by God, did also before He assumed the form of a servant, 

that is, (as Paul mterprets himself,) before He was made man, 

exist in the form of God, and was equal with God. The in- 
terpretations by which both Arians and Socinians endeavour 

to elude the force of that passage are manifestly absurd, as 

any one will easily perceive who carefully weighs the context 

of the whole passage. So also in the Epistle to the He- 

brews i. 2, 3, He, who, after “ He had by Himself purged our 

sins, sat down at the night hand of the majesty in the highest,” 

the same is declared to be the Son of God, “ through whom the 

worlds were made, and the brightness of the Father’s glory, 
upholding all things by the word of His power.” We do not, 
however, deny that the human nature of Christ, so far 

forth as it was capable’, came into a participation of glory * pro suo 
and honour with the Divine Person of the Son of God. “?™ 
Certainly‘ this 1s what Paul plainly teaches as does the ‘ scilicet. 
author of the Epistle, called that, of Barnabas, when he says, 

that Christ willed “the vessel of His spirit to be glorified,” 

as we have observed already". And Hermas means no other 

when (in the passage which we also quoted above°) he says, 57 
that “the servant,” that is, the man Christ, “by reason of 

the good service which He had performed, was made co-heir 

with the Son of God.” This passage of Hermas also com- 

pletely overthrows the notion of the anonymous writer. For 

in it there is made a most manifest distinction between 

that divine honour which Christ, as Son of God, (that is, 
according to Hermas’ own interpretation,) existing before all 
creatures, had previously with the Father, and that honour 

which was given to Christ, the servant, that is, the man “who [160] 
became obedient to death, even the death of the cross,” as 

a reward after His death. Meanwhile the human nature of 

Christ, being exalted after death, has become a partaker of 


n Chap. 2. § 3. of this book, p. 91. ° Cibid. p. 90.) 


ON THE 
CONSUB- 
STANTIA- 
LITY OF 
THE SON. 
1 per se. 
2 in perso- 
nam ter- 
minetur, 
non in 
naturam. 


3 tendat in 
Creatorem. 


4 paxpo- 
YOMEY. 


8 ob xri- 
opart Tpo- 
okuvOv- 
per. 


- Clothed Himself in the created body.” 


128 Christ’s human nature glorified by union with the Divine. 


the divine dominion and honour, not of itself’, but by reason 
of the person of the Word, by which it is sustained, and to 
which it is united; so that that honour properly has its 
object in the person and not in the nature’; and accord- 
ingly it is plain, that when the manhood of Christ is wor- 
shipped, the creature is not in such wise worshipped, but 
that the act [of worship] properly tends to the Creator’, Who 
has joined a created nature unto Himself in unity of person. 
This subject is well explained by the truly great Athanasius, 
in an Epistle to the Bishop Adelphius, against the Arians, 
in these words®: ‘It is not a creature that we worship, 
God forbid! for to the heathen and the Arians does such 
error belong; but it is the Lord of the creation, incarnate, 
the Word of God, whom we worship; for although the flesh 
taken by itself is a portion of created things, yet it has been 
made the body of God. And neither do we worship such 
a body as this by itself parting it from the Word, nor 
wishing to worship the Word do we separate it from the 
flesh‘ ; but knowing, as we said before, what is written, ‘the 
Word was made flesh,’ Him we acknowledge to be God, 
even when He has come to be in the flesh.” And afterwards 
in the same Epistle? he says, ‘‘ Let them,” that is, let the 
Arians, “ know, that when we worship the Lord in the flesh, 
we do not worship® a creature’, but the Creator, who hath 
Lastly, he concludes 
his epistle with these words‘, which are especially worthy of 
being observed: “ The faith of the Catholic Church knoweth 
the Word of God as Maker and Creator of all things; and we 
know that ‘in the beginning was the Word, and the Word was 
with God ;’ and Him, having become man also for our salva- 
tion, do we worship: not asif He had come to be in the body 
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Glory ascribed to Christ, as in Himself the Son of God. 129 


as one of two equal things may be in another’, but asa Master Boox 1. 
having taken to Himself the form of a servant, and as Maker § 15. 16, 
and Creator, having come to be in a creature, that in it porycanp. 
having set all things free, He might bring near? the world ! od,’ és 
unto the Father, and make at peace all things, both those won ee 
that are in heaven and those that are on earth. For thus do «¢ céner:. 
we both acknowledge His Godhead which He has from the ere 
Father, and we worship His presence in the flesh, even though 
the Arian madmen burst with rage’. 

16. I return to Polycarp and the brethren of Smyrna. It 
is evident that they glorified Christ together with God the 
Father, not as a servant who afterwards was made Lord, but 
as the “beloved and blessed Son,” the only-begotten of the 
Father ; as will easily be seen by any one who reads the Epi- 
stle of the Smyrneans. And that by these titles the divine na- 
ture, glory, and majesty of the Son of God are expressed, we 
have already shewn in part from the consent of the ancient 
Church, and shall elsewhere demonstrate more fully. But 
the Smyrneans also, in assigning a reason, why, at the same 
time that they adored‘ Christ, a man, and that crucified, ¢ adora- 
they yet did not worship‘ the martyrs, the followers of the suf- Steen . 
ferings*® of Christ, thus speak’ distinctly concerning Christ * ; ¢ imitantes 
“‘For Him indeed we worship as being the Son of God,” passiorem. 
(not asa mere man;) presently after, respecting the martyrs ao 
they add, (and O that the papists would mark their words,) 

“The martyrs however we love, as is their due‘, as disci- * agtws. 
ples and followers® of the Lord, for their affection to their 9 piyqrds. 
own King and Master, an affection which cannot be sur- * «volas. 
passed.” Besides, these same Smyrneans, as we have seen, 
ascribe divine honour unto the Holy Ghost also, together with 

God the Father. But, I ask, on what ground ? Is it as having 

been made Lord? Let the author of the Jrenicum tell us, when 

and how the Haly Ghost from being a servant was made Lord ? 


* Stapprry- 
vowotv. 
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Aov. [§ 17. Patr. Ap. ii. 202.] 


180 Glory ascribed to the Holy Spirit, as in Himself God; 


on tHe Or is it, as beimg a created spirit, more excellent than the 
scanri,. other spirits, or angels? But all admit that divine worship is 
wiry oF not due to any created being, per se, be he never so exalted. 
———— Besides, the sacred Scriptures every where‘ most clearly 
teach, that the Holy Ghost subsists in God Himself, and that 
His mind and all His secret things are intimately known 
and perceived by Him, that He is every where present, &c.; 
[163] nor have they any where delivered one iota to lead you 
to suspect that He is placed in the rank of created beings. 
Hence the greatest and more sagacious portion of those who 
1 Pneuma- contend against the Holy Spirit’ have at all times thought 
tomacho- ++ better roundly to deny the personality itself of the Holy 
58 Ghost, and to assert that He is nothing else than the in- 
* virtutem. fluence? and power of God the Father Himself, and not 
distinguished from Him, than to affirm that He is a crea- 
ture, against so many and such clear testimonies of Scrip- 
ture. But they also are as nothing: for in the Scriptures 
the Holy Ghost is not less clearly distinguished from the 
Father than is the Son Himself, (an assertion which, if that 
were the matter in hand, might very easily be proved ;) and 
the whole Catholic Church has ever believed and taught that 
the Holy Ghost is a person distinct from the Father. It re- 
mains, therefore, that we confess that the ancient Christians 
worshipped the Holy Ghost under this conception, that He is 
the Spirit of God, subsisting in God Himself, and conse- 
* persona, quently Himself God; but yet personally’ distinct from God, 
whose Spirit He is. Now if this be true, as indeed it is most 
true, it will follow that these same ancients either worshipped 
‘natura the Son as being in His nature God‘, or regarded Him as 
Deum. —_ inferior to the Holy Ghost; for, without doubt, it is a greater 
prerogative of honour to be worshipped as being in nature 
God, than as one that has been made God and Lord. But 
that the Son is inferior to the Holy Ghost was never dreamt 
‘scilicet. of amongst Catholics; seeing that’ in the Scriptures the Holy 
Ghost is said to be sent by the Son, and to have received from 
6suaab Him what He hath of His own’; and in all the doxologies of 
win the ancients, wherein the di¥ine Persons are enumerated in 
their order, the Son has: assigned to Him the second, (Seuré- 


* See especially 1 Cor. ii. 10, 11. 
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It follows from this that the Son ts God, a fortiori. 181 


pav,) whilst the Holy Ghost has the third place or rank, soox rr. 
(rpitny yopay 4 rd£wv,) to use the words of Justin". $ 16,17. 
_ 17%. This [last consideration] is indeed a most irrefragable Porycanr. 
argument for the divinity of Christ; and so the ancients 
judged. For thus Novatian, or the author of the Book on 

the Trinity amongst the works of Tertullian, writes, chap. [164] 
24°; “If Christ be only man, how is it that He says that 

the Comforter shall take of His' what He is about to de-! de suo. 
clare’? [unto men*]? For the Comforter does not receive {due nun- 
any thing from man, but [rather] the Comforter communi- sit, 
cates knowledge to man; neither does the Comforter learn 

from man the things that shall come to pass, but [rather] 

the Comforter instructs man respecting what shall come to 

pass. It follows, therefore, either that the Comforter did not 

receive from Christ, a [mere] man, what He has to declare, 

since it will never be in the power of man to give any thing 

to the Comforter, from whom it behoves man himself to re- 

ceive, and [in that case] Christ in this passage misleads and 
deceives by saying that the Comforter shall receive from 

Him, a [mere] man, what He has to declare ; or [this is the 
alternative, that] He does not mislead us, (as neither indeed 

does He deceive us,) and the Comforter did receive from 

Christ that which He has to declare. But if [it be so, that] 


' + He did receive from Christ what He has to declare, then it 


follows at once that Christ is greater than the Comforter, 
since the Comforter would not receive from Christ if He 
were not less than Christ: but the Comforter [being] less 
than Christ, does from this very fact prove Christ also to be 
God, from whom He received what He declares. So TuHat 1tT 
IS A GREAT TESTIMONY TO THE DIVINITY OF CHRIST, that the 


« (Apol. i. § 16. pp. 60, 61.) 

v Si homo tantummodo Christus, 
quomodo Paracletum dicit de suo esse 
sumpturum, quz nuntiaturus sit? ne- 
que enim Paracletus ab homine quic- 
quam accipit, sed homini scientiam 
Paracletus porrigit; nec futura ab ho- 
mine Paracletus discit, sed de futuris 
hominem Paracletus instruit. Ergo 
aut non accepit Paracletus a Christo 
homine quod nuntiet, quoniam Para- 
cleto homo nihil poterit dare, a quo 
ipse homo debet accipere, et fallit in 
preeenti loco Christus et decipit, cum 

aracletum a se homine accepturum, 
que nuntiet, dicit; aut non nos fallit, 


sicut nec fallit, et accepit Paracletus 
a Christo, que nuntiet. Sed sia Christo 
accepit que nuutiet, major ergo jam 
Paracleto Christus est; quoniam nec 
Paracletus a Christo acciperet, nisi mi- 
nor Christo esset ; minor autem Christo 
Paracletus, Christum etiam Deum esse 
hoc ipso probat, a quo accepit que nun- 
tiat. UT TESTIMONIUM CHRISTI DI- 
VINITATIS GRANDE SIT, dum minor 
Christo Paracletus repertus ab illo su- 
mit que ceteris tradit.—[Pag. 722. ] 

= [John xvi. 14. de rov éuod Afverat 
xa) dvayyene? Suiv. “ He shall receive 
of Mine, and shall tell it unto you.’’] 
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182 In what sense the Holy Spirit is said to be 


Comforter being found to be less than Christ, takes from 
Him what He delivers unto all else.” With regard to what 
he here says of the Holy Ghost being less than the Son, it is 
to be understood exactly in the same way as we shall explain 
the subordination of the Son with reference to the Father, 
in the fourth book; that is to say, in such sense as that the 
Holy Ghost be said to be less than the Son, not in respect of 
nature, but of origin ; inasmuch as He is derived from the Fa- 
ther through the Son, as Tertullian says in his treatise against 
Praxeas, chap. 4’; and, accordingly, receives all that He has! 
from the Father through the Son, agreeably to the declara- 
tion of Novatian*. ‘Tertullian, again, in the same _ book, 
(chap. 8°,) more clearly explains this subordination of the 
Holy Ghost in the following words; “ For the Spirit is third 
from God and His Son, just as the fruit out af the tree is 
third from the root, or as the stream out of the river is third 
from the fountain, or the point out of the ray is third from 
the sun. NorTHING, HOWEVER, IS ALIEN FROM THAT ORI- 
GINAL SOURCE WHENCE IT DERIVES ITS OWN PROPERTIES. In 
like manner the Trinity, flowing down from the Father 
through intertwined and connected steps, does not at all dis- 


y [Page 502. } 

To the same purpose the author 
of the Constitutions (vi. 11.) says; 
‘There is one God, the Father of one 
Son, of one Paraclete through Christ; 
évds ulot Mardpa, [od wAeidvwv"] évds 
Hapaxafrov 8a Xpicrov. Gregory 
Nyssen (in his epistle to Ablabius, 
tom. ii. p. 459, [ vol. iii. p. 27.]) thus de- 
clares how from the same principle, i. e. 
from God the Father, both the Son and 
Holy Ghost have their origin in man- 
ner diverse; ‘‘ For the One is from the 
First immediately, the other from 
the First through that which is imme-~ 
diately [from Him];’’ 1d ueév yap awpo- 
oEexXas €x TOU mpdrov, Td 5t 5d Tod wpo- 
wexa@s € Tov epérov. Cyril (book i. on 
the Adoration &c.) has the words : “ The 
Spirit poured forth from the Father, 
through the Son;’’ éx warpds & viod 
mpoxedpevoy mvedua. vol.i. [p.9.] See 
moreover his Letter to the Empresses, 
[xa ydp éorw ex warpds puoiKas, mpo- 
xespevoy BY viod TH Krloe. “for He is 
naturally from the Father being poured 
forth to the creation through the Son,” 
vi. p. 44.] Damascene (book i. on the 
Orthodox Faith, chap. 18. [cap. 12, 
vol. i. p. 148.]) says: ‘‘And [He is] 
the Spirit of the Son also, not as pro- 


ceeding from Him, but as through 
Him, from the Father;’? «al viod 
avevpa, ovxX’ ds e abrov, BAN’ as Be ab- 
Tou, éx Tov Ilarpés éxwopeudmevoy. Hila- 
ry, (lib. xii. [§ ult. p. 444] on the Tri- 
nity,) prays thus; ‘ Preserve untainted, 
I beseech Thee, this religion of my faith, 
that what I professed in the creed of 
my regeneration, ... I may always hold 
fast; viz., that I may worship Thee 
who art our Father; and together with 
Thee Thy Son; and likewise may at- 
tain unto Thy Holy Spirit, who is from 
Thee, through Thine Only-begotten.” 
Conserva hance, oro, fidei mez incon- 
taminatam religionem, ut quod in reli- 
gionis mez symbolo...professus sum, 
semper obtineam, Patrem scilicet te 
nostrum, Filium tuum una tecum ado- 
rem, Sanctum Spiritum tuum, qui ex 
te per unigenitum tuum est, promerear. 

& Tertius enim est Spiritus a Deo 
et Filio, sicut tertius a radice fructus 
ex frutice, et tertius a fonte rivus ex 
flumine, et tertius a sole apex ex radio. 
NIHIL TAMEN A MATRICE ALIENATUR, 
A QUA PROPRIETATES SUAS DUCIT; 
ita Trinitas per consertos et connexos 
gradus a Patre decurrens et monarchie 
nihil obstrepit, et otovoulas statum 
protegit.—[P. 504. 


a 
1 
i 
i 
‘ 
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turb the monarchy, [and yet] guards the state of the eco- 
nomy”.” In these words he declares the Holy Ghost to be 
third in reference to! the Father and the Son, in such sense 


as at the same time to profess distinctly that He is of the'a 


same essence and nature with the Father and the Son, and 
in no degree alien from the divinity of the Father. If, how- 
ever, any one should suspect that the ante-Nicene fathers 
alone employed this reasoning, let him know that the most 
approved doctors of the Church, who flourished after the coun- 
cil of Nice, also established the Godhead of the Son by the self- 
same argument; which I could have abundantly proved, if the 
nature of my design had permitted a digression of this kind. 
Let it suffice here to adduce the testimonies of two fathers 
who beyond all controversy held most firmly to the Nicene 
Creed. Athanasius, in his second Oration against the Arians, 
says®; “ But to the disciples, shewing His divinity and His 
majesty, and no longer [allowing them to think] that He 
was inferior to, but intimating that He was greater than, 
and equal to4 the Spirit, He gave the Spirit, and said, ‘ Re- 
ceive ye the Holy Ghost,’ and ‘I send Him,’ and ‘ He shall 
glorify Me.’” Augustine (in his fifteenth book on the 
Trinity, c. 26,) says®; ‘“‘ How is it possible that He is not 
God who gives the Holy Spirit? Nay, rather, how great a 
God is He who giveth God!” Thus much, then, concerning 
Polycarp’s short prayer and the form of blessing’ of the 
brethren of Smyrna, which I have on this account followed 
out more fully, that all may perceive how ancient and clearly 
apostolic is that form of doxology which is used even at the 
present day in the Catholic Church, “ Glory be to the Fa- 
ther, and to the Son, and to the Holy Ghost :” and what a 
firm and fixed monument and bulwark of the apostolic tradi- 
tion concerning the consubstantial Trinity it presents against 
all the attacks* of heretics. 

18. As concerns Polycarp, however, I will subjoin by way 


> [See above, p. 92. ] 


© trois 8¢ pabyrais rhy Oedryntra Kal 
Thy peyadcérynra Seuxvis éaurov, obkért 
8 dAdrrova Tov mvedpatos éaurdv, AAG 
(uelCova nad) oor (SvTa) onpaivwy, édl- 
Sov wey Td wvevpa, Kal Erevyev, AdBere 
7) wvevpa Gyiov" xal,’Eya aitd d&ro- 
oréAAw’ Kgxeivos éut d0fdoes.—[Orat. 
i. 50. vol. i. p. 454. ] 


4 Greater, in respect of causation 
(xar’ airfay); equal, in respect of nature 
(xara déiow.) [The words uelfova Kal, 
‘* greater than, and”’ are omitted in the 
Benedictine edition.— B. ] 

* Quomodo Deus non est, qui dat 
Spiritum Sanctum? imo quantus Deus 
est, qui dat Deum ?—[ Vol. viii. p. 999. ] 
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on tHE Of addition! two considerations besides, from which it will be- $% 
etantia. come still more manifest, how much he shrunk from? both 
Liry or the Samosatene and the Arian views respecting the Son of 
THE SON. 


1 antioaw God. First then, if you would know what was the belief of 
loco. Polycarp respecting the Son of God, consult Irenzeus. He, 
7 abhor- in his youth, was a most attentive hearer of this apostolic 
meni bishop, and even in old age retained his discourses firmly 
fixed in his memory ; (those especially in which he set forth 
what he had himself heard from the Apostles concerning the 
Lord Jesus ;) Irenzeus, moreover, was able to refute the 
3 vigentes. heresies which prevailed’ in his own time, by the analogy 
[167] of the faith which was held by Polycarp, even calling God 
to witness to the truth of the tradition, as he testifies him- 
self in the fragment of an Epistle to Florinus, which is 
extant in Eusebius, (Eccles. Hist. v. 20;) so that it is most. 
unlikely to be true, nay, is absolutely incredible, either that 
Irenzus should have been ignorant of Polycarp’s sentiments 
respecting the primary doctrine of Christianity, or that (know- 
ing them) he shouldewillingly départ from them even by a 
4 vel latum hair’s breadth‘. Now I would venture to affirm, that no 
pegnem™ one of the upholders of the Nicene faith (Athanasius him- .; 
self not excepted) has any where put forward statements 
more exalted respecting the Son of God, or more express 
against the Arian blasphemy, than those which Irenzeus has 
made in his writings respecting that very Son of God. This 
one point I except, that Irenzeus does not use the word dopo- 
ovovos itself. Any one who shall attentively read what will 
be adduced in this and the next book out of Irenzus will say 
that I have not made this statement at random. The second 
consideration, from which one may with certainty gather the 
belief and opinion of Polycarp concerning the Son of God, 
is this; Eusebius testifies that Polycarp in his Epistle to 
the Philippians recommended to them Ignatius’ Epistles as 
most worthy of being read, and‘ “as containing faith, and 
patience, and all edification, that pertaineth unto our Lord.” 
Polycarp then by his testimony expressed his approval of the 
whole doctrine of the Epistles of Ignatius. Now in the 
seven Epistles of Ignatius, which were edited by Vossius, ° 


* weptéxover lorw Kal dropovhy, Kal waoay oixoSouhy, Thy eis Tov Kipioy fpav 
dvjxoveay.—Eccles. Hist. iii, 36. 
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(and which, as no sound-minded person will deny, are the soox 11. 
same with Polycarp’s collection of them, known to Eusebius,) ““e'13, 
the true divinity of our Saviour is again and again taught in oorecer 
the clearest terms, as I have already shewn. 

And thus far have we set forth the faith and opinion of 
those doctors of the Church, who were taught immediately’ ! viva voce. 
by the Apostles themselves, on the doctrine that the Son is of 
one substance [with the Father. | 


CHAPTER IV. 65 
[178] 
“CONTAINING AN EXPOSITION OF THE VIEWS OF JUSTIN MARTYR, ATHENAGO- 
RAS, TATIAN, AND THEOPHILUS OF ANTIOCH ; WITH AN INCIDENTAL DE- 
CLARATION OF THE FAITH OF CHRISTIANS RESPECTING THE HOLY TRINITY, 
IN THE AGE OF LUCIAN, OUT OF LUCIAN HIMSELF. 


1. Justin Martyr must be placed in the class next after Justin M. 
the Apostolic writers, if not actually enumerated with them ; 
and his works are almost all replete with so many and so clear 
testimonies to the consubstantiality of the Son, that I cannot 
but feel indignant when I read the calumnies, with which 
certain presumptuous writers of this day? have essayed to ? neoterici. 
stain® fhe memory of that most holy father and martyr, as [179] 
though he agreed in opinion with the impious Arians. 3 conspur~ . 
In the Apology, which is called the second, (although it carunt 
is really the first&,) Justin censures those". who deny “that 
the Father of all things has a Son, who, being also the 
first-born Word of God, is also God.” Here he plainly in- 
fers that the Son, equally with the Father, is really God, 
from the fact that He came forth from, and was generated 
of God the Father Himself, as His Word and First-born. In 
a similar way in his dialogue with Trypho', he reproves the 
blindness of the Jews, for denying that Christ “is God, 
[being the] Son of the only and unbegotten and ineffable 
s He wrote his first apology about pp. 81.] | 
the year 140. Cave.—Bowyer. ' elva: @cdy, Tov uwdvov Kal &yerynrov 
h Sri dotly vibs TG Marp) ray drwy sek ihe @cod vidy.—p. 355. (§ 126. 


bs wal Adyos wxpwrétoKos Sv Tov Ceov 
kal @eds dmdpxet.—p. 96. [Apol. i. 63. 
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God.” And shortly afterwards in the same book, he pro- 
nounces* Christ to be “ Lord and God, being’ the Son of 
God.” 

2. Justin, accordingly, every where declares Christ to be 
the true, genuine, real? and properly-so-called Son of God; 
which the Arians never did or could have acknowledged from 
their heart. Thus, in the first (or rather the second) Apo- 
logy', *‘ And His Son, who alone is properly called Son.” In 
the second Apology™, according to the common editions, 
he says: “The Son of God, who is called Jesus, even if He 
had been man only in a sense common to all’, would yet on 
account of His wisdom have been worthy to be called the Son 
of God, for all writers call God ‘the Father of men and 
gods ;’ but if further we say that He, the Word of God, 
was generated of God IN a PECULIAR way‘, beyond the 
generation common to all, as we said before, let this be 
common to us and you.” A little afterwards" in the same 
work he says; ‘Jesus Christ alone has been in a peculiar 
way® generated [as] Son unto God, being His Word and 
First-born and Power.” Lastly, in his Dialogue with Try- 
pho’, he calls Christ “the Only-begotten unto the Father of 
all, in a peculiar way® generated of Him, [as His] Word and 
Power, and afterwards made man through the Virgin.” 
Athanasius has admirably expressed the meaning of Justin 
in these passages, as well as that of Holy Scripture when it © 
calls Christ the proper and only-begotten Son of God, in 
these few words’; “ For that which is naturally begotten of 
any one, and not taken to one’s-self from without, nature 
recognises as a son, and this is the signification of the name 
[son.”] See Petavius, On the Trinity, 11. 10, throughout. 


k Kipiov nal @edy, @eod vid brdp- 
xovra.—p. 357. [§ 128. p. 221. ] 

16 82 ulds exelvou, 5 udvos Aeyduevos 
xuplws vids.—p. 44. [Apol. ii. 6. p. 92. ] 

m vids 5¢ @eov, 6 ’Incovs Aeydpuevos, 
ei a owas udvoy &vOpwros, 5a coplay 
&iios vids @eod AdyecOar’ Marépa yap 
d&vipov re Oeay re wdyres ovyypadeis 
Tov @edy kadovor. ef & nal idlws wapda 
Thy Kowhy yéverw yeyevncOa avrdy éx 
@cod Adyouey Adyov @cod, ws rpoépyuer, 
kowdy TovTo Zorw buiv.—p. 67. [ Apol. 
i, 22. p. 57.] 

D "Inoods Xpiorbs pdvos idiws vids Tq 


@ep yeyevnrat, Adyos abrot siwdpywy 
Kal rpwréroKos Kai Sivapts.—p. 68, (23. 

p- 57.] 

© povoyevhs [yap bre iv) 7@ Tarp} 
tav Sdwy, [ovrds |} iBleos e abrov Adyos 
kal Sdvamuis yeyernuvos, wal dorepoy 
&vOpwwros did. THs wapBévov -yevdueves. 
p. 332. [§ 105. p. 200. ] 

P Td yap tk Twos pice yevvdsuevor, 
Kal ph twev ericrdpmevor, vidv oldey 7 
gvois, kal TovTo Tov dvduards éori Td 
onuavdpuevov.—De Decret. Niczen., Sy- 
nod. [§ 10. vol. i. p. 217.] 
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3. Besides this, Justin throughout explains the divine 500x 
generation of the Son in such a manner, and illustrates it by % 13. 
such similes, that it is very clear that he himself entirely justin mM. 
acknowledged His consubstantiality. There is a passage in [181] 
his Dialogue with Trypho especially remarkable, where he 
declares the mode of the generation of the Son in these 
words’; “ {It has been shewn] that this power, which the 
word of prophecy calls both God, (as has been in like manner 
shewn at length,) and angel, is not, like the light of the 
sun, numbered! [as another] merely in name, but is also ? épduei- 
numerically another thing; and in what was said before I~ 
examined the reason in few words, when I said that this 
power was generated from the Father by His power and 66 
counsel; yet not by way of abscission, as though the essence 
of the Father was divided off, even as all other things being 
severed and cut, are not the same as they were before they 
were cut; and I took as an example the fires which are lit as 
from a fire, which we see are other, and yet that fire from 
which many may be lit is in no way diminished, but remains 
the same.” In these words Justin expressly teaches that 
the Son is indeed “ numerically another thing,” (apsOu@ ére- 

poy rt,) another, that is, than the Father in number, or (in 
other words) in person’, but by no means different from Him ? numero 
in nature ; inasmuch as He was begotten’ of the very essence Sih a 
of God the Father, and therefore is His Son, consubstantial Patre. 
with Him. For having attempted up to a certain point to, pbrogeni- 
unfold the mode of the generation of the Son, he says the’ 
Son is begotten of the Father “not by way of abscission, as 
if the Father’s essence were divided off,” (od nat’ amrorouny, 
os atropepelopevns THs Tov IIatpos ovcias.) To what purpose, 
however, would this assertion be, if the Son in His genera- 
tion have nothing in common with the substance of the 
Rather? In the next place the simile by which Justin here 


‘[182] 


q [&rodeBercras] Sri Sdvauis abrn, hv 
kal @edy care: b xpopyrixds Adyos, [as] 
3a OAAGY doabrws drodBeurau, tear 
kyyeAoy, ody” ds 7d Tod HAlov pas dyd- 
pare pdvov ap.Ouetrat, GAAL Kat dpibug 
crepéy rt dor), xa) év rots mpoeipnuevois 
ba Bpaxydwr roy Adyor efraca, elxdy 
why Sbvauy tabrny yeverijo bat ard Tov 
Nlarpds, Suvdues xa BovdAf abrod" &An’ 


ob car’ &rorouhy, os dmropepifoudyns 

S TOU rd ds ovolas, dwoia Ta HAAG 
wdyra pepiSdueva xal repydueva od ra 
abtd dorw & xa wply tynOjva’ Kal 
wapadelyparos xdpiy wmapeAhpew Ta as 
axd wupds dvarrdueva wupa, [a érepa 
dpaper, obdty €Aarrouudvou exelvou, é€ 
ob Svapbivas WOAAG Sbvayrat, GAAG Tad- 
Tou évovros.—p. 358. [§ 128. p. 221.] 
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138 Illustration of Light kindled from Light. 


illustrates the Catholic doctrine, manifestly confirms the con. 
substantiality of the Son. For he says that the Son is begotten 
of the Father, just as fire is kindled of fire. But who will re- 
fuse to allow that the fire which is kindled of another fire is of 
the self-same nature and substance as it? as Justin himself — 
elsewhere in the same Dialogue, in shadowing forth bythe same | 
metaphor the mode of the generation of the Son, had distinctly 
reminded his reader. These are his words'; “ Just as, in the 
case of fire, we see another produced, that from which the kin- 
dling was made being not diminished, but remaining the same 
as it was; whilst that which has been kindled of it,. itself 
also is seen to exist, without having diminished that of which 
it was kindled.” When he says here that what is kindled of 
fire itself, is itself fire also, he clearly means to imply that, 
in an analogous way’, the Son of God, who is begotten of 
God Himself, is also God in the most absolute sense?. So 
bright is the light which shines forth from these passages, 
that Petavius, (the very same who accused Justin of Arian- 
ism,) after quoting them in part, subjoins these remarks*; — 
“ What can be added to this profession of the faith and of 
the Trinity ? or what has been set forth more express, more | 
significant, or more effectual, in the assembly of the fathers — 
at Nice itself, or after it? For the formula which was there 
settled, God of God, Light of Light, very God of very God, 
was anticipated so long before by this sentiment of Justin: 
from which the consubstantiality*® also is established, that is, 
the communion and identity of substance without any par- 
tition. 

4. We must, however, carefully observe, that Justin, in 
the first passage which we adduced in the preceding para- 
graph out of his Dialogue with Trypho, (and which occurs in 
the 358th page of the work itself,) is professedly impugning 
the heresy of those who were at that time teaching vew 
nearly* the same as was afterwards maintained by Sabellius; 
namely, that' “The Power which came forth’ from the Fa- 
ther of all things, and appeared to Moses or Jacob or Abra- 


t dmotov én) wupds dpauev GAAO yivd- ® Prefat. in tom. ii. Theolog. Dog- 
pevoy, ovn éAarroupévou éxelvou é& ob  =mat., c. 8. u. 1. 
Bvais yéyovev, AAA TOD abrov pévor- t [The Greek words are: yivdoKw 


ros, Kal rd e& abrov dvapity, al abrd §=rwas.. pdoxew Thy Séivauy Thy rapa 
bv palverat, vin éAatra@oay exevo ef ob Tov matpds Tav BAwY pavcioay TE Mwi- 


dvho0n.—p. 284. [§ 61. p. 58.] cet 1 ABpadpy } TE "lakaB hyyedov 


Views similar to Sabellianism impugned by Justin. 189 


ham, is called an angel when He goes forth unto mankind, 800« «. 
inasmuch as through Him the Father’s commands are an- 83,4. 
nounced unto them; but [He is called] Glory, when at any jysrin M. 
time He is manifested in an incomprehensible splendour’ ; } ga»ra- 
and again, [He is called] Man and Human being’, when He (iia) 
is beheld in such forms as the Father wills; and He is called ? & pa «al 
the Word, inasmuch as He conveys to men the communica-" 
tions that are from the Father*. But that that Power is* ras rapa 
indivisible and inseparable from the Father, in the same 7/7?" 
manner as they say that the light of the sun upon the 

earth is indivisible and inseparable from the sun which 

is in the heaven; and when that sets, the light is carried 

away along with it; in such wise [they say that] the Fa- 

ther, when He wills, causes His power to go forth from 
Himself, and, when He wills, He withdraws it back into 
Himself.”” Now these heretics, as it appears, strove to con- 

. firm their heresy by an argument derived from the con- 

fession of .the Catholics, who were in the habit of teaching‘ ‘ docerent. 
that the Son is of the same essence with God the Father. 

From that, as it would seem, they framed this sophism ; Hither 

the Son is the same with the Father, and not personally dis- 

tinct from Him, or we must say that the divine essence is 

divided into two parts, of which one constitutes the Person of 

the Father, the other that of the Son. This we gather from [184] 
this passage of Justin, by the following very® evident reason- 5 satis. 
ing. There were no Catholics who asserted that the divine 

essence is divided ; indeed Justin utterly rejects that notion 

as blasphemous: neither did the heretics against whom he 

Is arguing assert it, but on the contrary, they laid down 

that the nature of God is unipersonal °,-with the very view ° povozpd- 
of escaping from such a partition of the divine essence. It °™"¢. 
remains, therefore, that those forerunners of Sabellius loaded 


Kadeicba év TH wpds avOpdmrous wpoddy, 
ewe:dh de’ abris 7a wapd Tov warpds Tois 
avOpamos aryyéAAeras’ Sdéav 38, ewerd) 
ey axwphry wott gpayracig palveras’ 
bydpa 5é wore Kal &vOpwwor xadrciobat, 
ére:dy) ey poppais Toabras oxnuatitd- 
pevos palverat, alswep BobAeTa: 6 xarhp* 
kal Ad-yor Kadovowy, éreid}) Kal ras rapa 
Tov warpos dusAlas péper Tots avOpwirots" 
irunrov 5& Kal axdpicrov Tov warpds 
Tabrny Thy Sivan iudpxey, dynep rpd- 
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wov 70 Tov HAlou pach pas em) yijs elvas 
&rpunroyv nal dydpiorov Svros tov HAlou 
év tq ovpavg’ xal, bray Svc7, cvvaro- 
péperar Td das’ obrws 6 warhp, Sray 
BobaAnrat, Aéyouct, Sivan abrod xporn- 
dav woety’ nal, 8rav BobAnrat, wdAw 
évarréAAe: eis éaurdy. The Latin ver- 
sion only is given by Bp. Bull; it has 
been followed in part in the transla- 
tion.—§ 128. p. 221.] 
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the Catholic doctrine that the Son is begotten of the sub- 
stance of the Father, so as to be a distinct Person from the 
Father, with the weight of this invidious consequence’, 
namely, that it would follow from it that the divine sub- 
stance ‘is, as it were, cut asunder and divided into two 
parts. Nothing is more certain. Now to meet this piece 
of sophistry, Justin does not deny that the Son is pro- 
duced of’ the substance of the Father; nay, he rather re- 
gards that as an undoubted truth; but he shews that the 
Son is generated of the Father Himself, and that in such 
a manner as to be a distinct Person from the Father; not 
by a cutting off from the Father’s essence, (according to 
the cavils of the heretics,) but by a simple communication 
of essence’; such, almost, as is between fire, which, with- 
out any loss or diminution of itself, produces other fire, 
and the fire itself [thus] produced. ‘This mode of explana- 
tion is also employed by Tatian, the disciple of Justin, (in 
his Oration against the Greeks,) in the following words’; 
“‘ He was generated, however, by division*, not by abscission. 
For that which is cut off is separated from the original, but 
that which is divided in voluntarily taking its part in the 
economy, does not impoverish Him from whom it is taken. 
For as from a single torch many fires are kindled, yet the 
light of the first torch is not diminished by reason of the 
many being kindled from it, so also the Word, [or Reason,| 
proceeding forth from the Power of the Father, did not 
cause Him who generated It to be without Word‘ [or Rea- 
sou.”] Now from all that has been said the result is clearly 
this, that the doctrine relating to the consubstantiality of 
the Son, that is, His being produced of the very essence and 
substance of God the Father, was, in the time of Justin, the 
received, fixed, settled, and established doctrine in the Ca- 


® yéyove 8% Kath pepioudy, od Kart’ 
droxowhy’ 7) yap amorundey Tov xpd- 
Tov Kexapiorat’ 7d 5t pepicbey oixovo- 


x [xard pepiopdy. Bp. Bull trans- 
lates the words ‘‘participatione sive 
communicatione,”’ by participation, or, 


plas thy alpeoww mpocdAaBdy obk evbea 
Tov 8Oev efAnnrat wenolnxey. domwep 
yap ard wits Badbs evdwrera uey xupd 
WOAAG, THs Bt mpdrys Sadds 5a Thy 
Fai Tov worAdAGv Saday obx éAarrov- 
Ta Td pas, obrw Kal 6 Adyos mpoeAddy 
éx Tis Tod Marpbs Suvduews ovK kAovyov 
wenoinke Tov yeyernnéta.—p. 145. [§ 
5. p. 247, 248. } 


in other words, by communication. It 
has been thought better to adopt the 
same English term as in the transla- 
tions from Justin: though the word 
Bepiopds is obviously used by Tatian 
in a different sense, as appears by its 
being opposed to car’ &dmoxorhy. Bishop 
Kaye translated it by ‘‘division.’’ See 
his Just. Martyr, p. 162. ed. 1836. ] 
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tholic Church: and that the heretics of those days opposed ook n1. 
this doctrine by the very ‘same cavils as were afterwards “¢’,” 5” 
employed by the Arians and other heretics; and, lastly, that Jostin M. 
the Catholics of Justin’s age refuted! that sophistry with ' diluisse. 
precisely the same answer as the Catholic doctors used in 
silencing the Arians, after the controversy had been raised 
by Arius touching the doctrine “of One Substance.” I 
would have you by all means call to mind what we said 
above in this book, chap. i. §§ 10, 11, 12. 

5. Moreover, this same Justin, in his Dialogue with Trypho’, 
shews at great length that Christ, in the Scriptures of the Old 
Testament, is called “God” and “Lord,” “the Lord of hosts’,”’ 2 Domi- 
“the God of Israel ;”’ that it was He who appeared to Abra- PX™ Vit" 
ham, Moses, and the patriarchs, whom they worshipped as 
their God, and who is by the Holy Ghost dignified * with the honesta- 
four-lettered name. Further, those things which are spoken 
in these same Scriptures, and especially in the Psalms, of 
the supreme Lord and God of all things, these he proves to 
belong to Christ. Thus, for instance, after quoting that pas- 
sage of David, Psalm xlv. 6, “Thy throne, O God, is for ever 
and ever,” &c., he applies it to Christ, agreeing herein with 
the author of the Epistle to the Hebrews, and the most 
ancient Jewish teachers; and thence concludes that our [186] 
Saviour, cal mpooxuynrov, cal Oeov, “both is to be wor- 
shipped and is God.” That conceit had never entered into 
the mind of Justin, (nor indeed of any among the ancient 
Catholics,) by which Erasmus, and after him Grotius, seeks 
to evade the sense of the Psalmist’s words,—both of them, 
I know not by what fate, born to disturb‘ all the more‘ convel- 
remarkable passages of Scripture which make for the divi- '*"4* 
nity of the Son, whilst at the same time themselves ap- 
pear to have acknowledged that doctrine. For Erasmus 
says*®, “It may be read’,” and Grotius insists that “ It 5 legi 
ought to be read°,” not, “O God, Thy throne is for ever S legi de. 
and ever,”’ but, “God Himself is Thy throne for ever and bere. 
ever ;” that is to say, God will uphold Thy throne for ever. 
What argument (unhappily’) could have induced these? malum. 
Jearned men to try to bring darkness over this clear testi- 


¥ p. 286, 287, [§ 63. p. 160.] 3°, or Jehovah. | 
: [‘ Nomine tetragrammato;’ that is, @ In Not. ad Epist. ad Heb. i. 8. 
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oNTHE mony against the Jews and judaizing Christians? “The 
stant. Greek expression,” says Erasmus, “is capable of two con- 
Lity or structions'>.” Be it so. Still the meaning and object of the 
ae SOF author of the Epistle to the Hebrews is certain and clear, 
from the second and third verses, in which he calls Christ 
* per. the Son of God, through? whom the worlds were made, the 
Brightness of the Father’s Glory, the Express Image of His | 

*charac- Essence’, who upholdeth all things by the word of His power‘, 
eae This divine glory and majesty of Christ, and His infinite pre- 
‘verbo suo eminence above all angels and the highest orders of created | 
potent. beings, (in opposition, that is, to the Gnostics and other here- 
tics, who commonly made their A‘ons and angels and powers 

equal to the Son of God‘, which ought to be particularly ob- | 

served, otherwise the comparison made with so much pains, be- 

tween Christ [who is] God, and the angels, who are creatures, 

‘frigida. would seem altogether without point’,) is what the inspired 
author wished to prove in the following verses, down to the 

end of the chapter. If, however, the passage quoted from 

[187] the Psalmist (verses 8, 9) be understood according to the in- 
terpretation of Erasmus and Grotius, how, I ask, does it make 

for the purpose of the author of the Epistle? And what man 

of sound mind doubts but that, in the verses immediately fol- 

lowing, (i.e. the tenth, eleventh, and twelfth,) the author méant 

to shew, out of the same Psalmist, that Christ is that Lord 

who in the beginning laid the foundation of the earth, and 

with His own hands formed the heaven, who also, when the 

whole fabric of this world fails, will continue to eternity the 

same unchangeable God? Again, suppose that the words: . 

admit of two constructions, yet certainly the authority of 

the ancients ought to have turned the nicely-balanced scale. 

For Justin does not stand alone on this point; he is encom- 

passed as it were by the whole host of the holy fathers, who all 

68 with one consent take 6 @eds (God) in this passage as a vo- 
cative 4, as it is frequently employed by the LXX in the Psalms, 

and it is besides a familiar usage in Greek, especially in Attic 

Greek, to put the nominative case for the vocative. The more 

ancient Jews also (however the modern rabbis may trifle) in- 
terpreted this passage of the Psalmist just as we Christians do; 


? anceps. 


» Vid. Poli. Syn. Crit. in Heb. i. 8. ¢ Cf. Coloss. ii. 8—10, 18, 19. 
i — Bowyer. d (Vid. Lue. xviii. 13. ] 
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d@Aquila, at any rate, according to the testimony of Jerome, soox 1. 
srendered the original nndx by the vocative @eé. And what e's" 
@rigen® relates is worthy to be remarked, that he once jysrinM. 
“pressed a Jew, who was esteemed a wise man amongst his 
people, closely with this testimony; and that he, being un- 
able to escape from the difficulty, answered as became a Jew, 
that is to say, that these words, ‘“ Thy throne, O God, is for 
ever and ever, a sceptre of righteousness’ is the sceptre of ‘direc. 
- Thy kingdom,” referred to the God of the universe; whilst °°" 
& the passage, “Thou hast loved righteousness, and hated ini- 
» quity,” &c., referred to the Messiah. That learned Jew, you 
see, though fully prepared and ready to escape by any other 
‘way whatever, never even dreamt of the conceit of Erasmus 
and Grotius, that God is the throne of the Messiah. At the 
* same time we accept from Grotius his concession, that “for 6 [188] 
@cos the Hebrew is o'nbx; a name which is wont to be ap- 
plied both to angels and judges, when more than one; but 
when it is applied to one only, as here, it belongs to God 
alone, because it is then an elliptical expression or pnbx snby 
God of gods.” This however is a digression. I return to 
Justin. 
6. There is another passage of our author well worthy of 
notice ; it occurs later in the same dialogue’. Trypho here 
interprets the testimony of Isaiah, “There shall come forth a 
Branch out of the root of Jesse, and the Spirit of God shall 
rest upon Him,” of Christ, as indeed he was bound to do, and 
then puts this question to Justin on the subject of that testi- 
mony ; “ You both affirm that He was previously in being as 
God, and also affirm that according to the counsel and will? Hoon 
of God, having been made flesh, He was born man through the luntate. 
_ Virgin ; how [then] can He be proved to have been previously 
in being who is being fulfilled through the powers of the 
Holy Spirit, which the word enumerates through Isaiah, as 
though He were wanting in these?” To this question Justin 
replies thuss; “ Your enquiry is most sensible and intelli- 
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© Contr. Cels. i. p. 43. [§ 56. p. 371.] 

f xal Gedy abroy mpoundpyovta Aé- 
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xarapOuer 5 Adyos 8d ‘Hoalov, rAn- 
podra, ds évdehs robrav ixdpxwy.— 
p. 814. [§ 87. p. 184.] 
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gent; for, in truth, there does appear to be a difficulty’. \ 
Hear, however, what I have to say, in order that you may see ‘in 
the account to be given of these points also. With respect lip 
to these powers of the Holy Spirit which are enumerated, 
the word says that they have come upon Him, not as imply- 
ing that He was wanting in them, but that they were about} 
to make their rest on Him, that is, to terminate in Him, so 
that no longer, as in the days of old, were prophets to arise 
in your nation. Which you may see even with your own 
eyes, for after Him hath no prophet at all arisen amongst 
you.” I own that Justin’s interpretation of the prophet’s 
words is a strange one; for it is obvious to all that they are 
to be explained as referring to the man Christ, enriched, be- |, 
yond all others, with the gifts of the Holy Ghost. At the 
same time it is clear from this place that Justin held that 
this was to be taken as a certain and settled point, that the 
Son of God, as being [Himself] very God, is, in His own 
nature, most complete and perfect, wanting in nothing, and 
having no need at any time even of the gifts of the Holy 
Ghost Himself. For Trypho’s argument is plainly this; He 
that is very God’ cannot possibly be wanting in any thing; 
but Christ, according to the testimony of Isaiah, was wanting |. 
in the gifts of the Holy Ghost; therefore Christ is not very 

God, as you, Justin, maintain. Justin admits the major '. 
premiss, but denies the minor, and that on good grounds; 
for the dispute between himself and Trypho was concerning | 
Christ as God; although, as I have already said, he inter- 
prets the passage of Isaiah incorrectly. If, on the other - 
hand, Justin had held the same view as Arius, he might most 
easily and without any trouble have replied to Trypho, that 
there is nothing absurd in laying down that the Son of God 
was wanting in the grace of God; and was capable of im- 


provement’, inasmuch as He is a creature, and made God by 


adoption. Certainly Arius did not hesitate to say openly 


that the Son of God was liable to change and alteration, and 


pOunudvas Tov wvebparos duvduets, ox’ Oat, Tov pnnére dy TE yever buoy xara 
@s évdeots abrod tobrwy bvros, onoly 6 7d wadaidy Los xpophras -yevtoec@a. 
Adyos éweAnAvOévat ex” abrdy, GAN ws SBwep ral See dpiv idetv dori per’ exeivor 
éx’ exeivoy avdravow meAdAovowy woet- yap obdels dAws xpophrns wap’ iuiy ye- 
aOai, routéotiy, dx abtod wépas moeio- —-yévntat.—L[Thbid. ] 
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was, by reason of' the freedom of His will, capable of virtue soox 1. 


CHAP. IV. 


and vice; as is manifest from the epistle of Alexander ad- $6.7. 
dressed to his brethren, catholic bishops? throughout the Justin M. 
world", and from the synodical letter of the Nicene fathers, {190 
-and lastly, from the Nicene Creed itself. If, however, Justin 2 b0- nepia- 
fi made this reply, he would have completely overthrown °°P%* 


own previous argument ; inasmuch as in that he is wholly 
Latent on proving, that our | Saviour is very God, and to be 
worshipped. 

7. In another place also, I mean in the Hortatory Address 
‘o the Greeks', Justin observes, that He who appeared to 
Mfoses in the bush, (whom he uniformly declares to have 
veen the Son of God,) speaks of Himself as the “ I am,” (Tov 
'yra), and then he expressly remarks, that this designation 
“belongs to the ever-existing God,” (r@ del dvtTs Ge@ mpoc- 
§xecv). We shall adduce the passage entire in a more fitting 
ylace, that is, in the following book, concerning the co-eter- 
nity of the Son. To this we must add a very illustrious 
oassage of Justin, contained in his admirable epistle to Dio- 
gnetus. That this epistle is a genuine work of our author, is 
not doubted (so far as I am aware) by any learned man of 
the present day; hence Scultetus classes it amongst those 
writings which are by common consent attributed to Justin. 
The objection raised by Sandius*, that Bellarmine did not 
even enumerate this epistle in the list of Justin’s works, is 
altogether frivolous ; forasmuch as it is plain that Bellarmine 
followed Robert Stephens’ edition of the works of Justin, 
printed at Paris in the year 1551, in which the Address 
to the Greeks, and the Epistle to Diognetus are omitted. 
Afterwards, however, in the year 1592, these works were 
edited separately by Robert Stephens’ son, Henry, ac- 
?ompanied with a Latin version of his own and copious 
innotations. Hence the Address to the Greeks too, as 
t was wanting in Robert Stephens’ edition, is also omit- 
ed in Bellarmine’s catalogue. Its genuineness, however, 
vill not be doubted of by any one who shall read it atten- 
sively, and compare it with Justin Martyr’s other writings. 
But with respect to the epistle to Diognetus, Frederick 


“ Vide Socrat. H. E., i. 6, and 9. length iii. 2. 2.] 
! pp. 19, 20. [§ 21. p. 22. quoted at k De Script. Eccl., p. 20. 
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Sylburg' has justly remarked, that, when compared with his 
other works, it will be found to breathe the spirit of Justin, and 
to have many points in common with the rest of his writings. 
But what need is there to say much? Sandius himself in 
another place (Enucl. Hist. Eccl. p.76,) recognises this epistle as 
the genuine work of Justin. Let us now recite the very full 
testimony which we undertook to produce out of this epistle. It 
is as follows™: “The Almighty and all-creating and invisible 
God Himself hath Himself from heaven established" the Truth 
and the holy and incomprehensible Word amongst men ; and 
hath fixed It in their hearts; not, as one might suppose, by 
sending unto men A MINISTER—either angel, or prince, or any 
one of those who order things on earth, or any of those to 
whom hath been entrusted the administration of things in 
heaven; but THE VERY FRaAMER AND Creator of the universe 
Himself; by Whom He founded the heavens, by Whom He 
shut in the sea within its proper bounds; Whose mysteries 

all the elements do faithfully observe ; from Whom [the sun] 

hath® received to observe the due measures of the course of 
the day ; Whom the moon obeys when He bids her shine by 

night; Whom the stars obey as they follow the course of the 

moon; by Whom all things have been arranged, and deter- 
mined, and placed in due subjection, the heavens and all that 
is in the heavens, the earth and all that is in the earth, the sea 
and all that is in the sea, fire, air, and the abyss; all that is 
in the heights above, all that is in the depths beneath, and all 


1 In a note to page 501. v. 43. of the 
works of Justin. 
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ora: Kal Sxoréraxrat, ovpavol cat rd ey 
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kal 72, év ri Oardoon: wip, ahp, SBvacos. 
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—Justin, Epist. ad Diog., p. 498. [§ 7. 
p- 237. } 

n évidpura:, otherwise read évl5puce. 

® Stephens remarks, that the word 
HAuos (the sun) is wanting before eTAnge, 
or after guAdccey. Perhaps, however, 
instead of efAnpe guddocery, 


(hath : 


received to observe,)-we ought to read * 


hawos puAdoe:, (the sun observes. ) 
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that is in the region that lies between. This One sent He unto soox 1: 
them. ‘Was it then, as any one of men might suppose, for “"¢'," 
despotic sway, and fear, and terror? In no wise; but rather, Jusrn : 
in clemency and meekness; even as a King sending His 

Son, a King, He sent Him; as God? He sent Him; as unto 

men He sent Him; as willing to save He sent Him.” A _ [192. 
passage most worthy of all attention, as admirably describ- 

mg the profound mystery of the redemption of man, and as 

also affording the means of setting right? all the passages in ' medela 
which the holy writer may seem to speak with too httle [193] 
honour of the Son of God. So far, however, as relates to 

our present purpose, what could have been said more distinct 

than this in defence of the true divinity of the Son against 

the blasphemy of Arius? Justin expressly denies that the 

Word, or Son of God, is a minister (imnpérny), or creature, 

(for these two words are equivalent, as I have several times 
observed, and as, indeed, is of itself evident enough ;) call- 

ing Him incomprehensible and the very Framer and Creator of 

all things, on whose will depends, and by whose power is 
upheld the whole fabric of the universe, whether of heaven or 

of earth; and to whom all creatures, of what rank soever, 70 
are in subjection and obedience, as unto their Author, their 

God, and their Lord. He says also that He was sent into 

this world as a King by a King, as God by God; that is in 

effect, the Son, a King, [sent] by the Father, a King; the 

Son, God, [sent] by the Father, God’. I have observed 
above’, that the passage of S. Paul to the Philippians, n. 6, &c., 

and a parallel passage’ in Clement’s epistle to the Corin- *ei gemi 
thians, receive very clear light from this passage of Justin” 
Martyr, as they in turn throw light on it; whether I made 

that assertion rashly® or not, the intelligent* reader will now ° temere. 
be able to judge. What is said by Paul concerning Christ * °rdtu 
before His humiliation’, that He then subsisted “in the °xéwow 
form of God,” and by Clement, that He was “the sceptre ine of ‘ 
of the Majesty of God,” this Justin so sets forth, as to Himself 
say that Christ in that state was “not a minister of God,” 


» That is to say, who is beneficent ['‘ God is love.’’] 
and kindly in His nature, and full of 9 [There is more on this passage in 
love to mankind. See Clement of Alex- Bp. Bull’s reply to G. Clerke, § 20.— 
andria, Pedag. p. 109. [p. 131.] p. B.] 
113, [185.] and compare 1 John iv. 8. F See of this book ch. 3. § 4. 
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on tHE (inasmuch as He had not yet assumed the form of a servant, 

scantt,. OF in other words, a created nature,) but “the Lord and 

tity oF Creator of the universe Himself.’ What Paul says, that 

~~ Christ afterwards “took the form of a servant, and was made 

man ;” the same is [in effect] said by Justin, when he de- 

clares that the Word, or Son of God, being sent from heaven, 

[194] ‘‘ was placed amongst men.” Lastly, what Paul teaches, that . 

Christ, when He came into the world, “ did not make a dis- 

1non ven- Play of! His equality with God the Father, but emptied Hinm- 

ditasse. == self”? what Clement also says, that “Christ came not in 

the boasting of pride and arrogancy, although it was in His 

power [so to have come], but in humility;” the same is 

meant by Justin, when he adds that the Word and Son of | 

God was not sent into the world by the Father “in despotic 

sway, and fear, and terror:” that is, not with a display of the 

*tremende dreadful majesty of His Godhead’, but “with clemency and 

ited meekness, as one who was sent unto men.” Certainly no 
vine. more apt comparison of passages can be imagined. 

8. I will conclude my citations out of Justin with a pas 
sage taken from his second Apology, so-called, in which the 
holy martyr explicitly acknowledges a perfect Trinity of 
divine Persons, who ought conjointly to be adored with * 
the same religious worship, and who alone, to the exclu. - 
sion of all created beings, are worthy of that kind of adora-— 
tion. For in this passage Justin replies to the heathen, 
who accused the Christians of atheism for repudiating the 
worship of idols, that they are not atheists, forasmuch as, 
though they do despise and set at nought the gods of the 
Gentiles, falsely so called and accounted, yet they do most 

Sunumet religiously worship and reverence One true® God, in three 
‘ scibos distinct Persons*. His words are these*: “We confess, in- 
personis deed, that in respect of such supposed gods we are atheists, 
distinctum: byt not in respect of the most true God, the Father of righte- 
ousness and temperance and all other virtues, in Whom is 
no admixture of evil. But we worship and adore both Him, 
‘and His Son, Who came from Him, (and hath taught us 


® xa) duorAoyouuerv tev To.ovTwy vour- Kal Siddtavra Huds radta Kal toy 
Copévey Oedy &Oeor efvar’ GAN odx) ToD «= tGy SAAwY Ewopevwr Kal éEomotoupéver 
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vév Te, Kal Toy wap’ abtod viby éA@ovra, [Apol. i. 6. p. 47. ] 


wrongly understood to imply the worship of Angels. 149 
[respecting]* these things and [respecting] the host of the soox 1. 


other good angels, who follow Him and are made like unto eT. 3 
Him,) and the prophetict Spirit, honouring Them in reason? Justin M. 
and truth.” From this passage, indeed, Bellarmine endea- panetum, 
vours to establish the religious adoration of angels; which? ratione, 
inference of his, (if it be valid,) will entirely subvert the argu- Dat. vers. 
ment which I have derived from this place, in favour of the [195] 
true divinity of the Son and the Holy Ghost. That is to say, 
Bellarmine, after the words, d:da£avra judas tadra, (“ Who 

hath taught us [respecting] these things,”) inserts a stop’, and # distine- 
reads; “‘ But we worship and adore both Him and His Son, ronis nen 
who came from Him, and hath taught us these things, and 

the host of the other good angels, who follow Him and are 

hke unto Him, and the Holy Ghost,” &c. But Scultetus" 
kindled with just indignation’, meets him with this severe and ‘ ardore. 
acute reply : “ But what reason,” he says, “ does he adduce for 

this little note of punctuation, devised in the Roman Ly- 

ceum? He adduces none; therefore we reject the sophis- 

tical comma’ of Perionius. Justin uniformly teaches, that incisum. 
the Son hath revealed all things, and even God Himself, to 

us; in this passage he adds, that by Him we have also been 
instructed concerning the ministry of angels. Was then 

this to be dissevered from its context by the jesuitical 
clause®, that so by the suffrage of Justin also the supersti- ¢ articulo 
tious worship of angels might be established? You did not 74 
perceive, sycophant, that if your little stop were admitted, 

the Holy Ghost would (contrary to the uniform tenor of [196] 
Justin’s views’) be made inferior to the angels, inasmuch” perpe- 
as He would have to be worshipped only in the fourth place. "0" 7"* 
Had you turned over a single page, you would have seen sum. 
the clouds which obscure the present passage, dispelled by 
the very clear light of another place*, where he teaches, 
that the Father is worshipped by Christians in the first place, 
the Son in the second, and the Holy Ghost in the third; 
not that the angels are worshipped in the place next to the 
Son, nor even in the fourth place, norin the fifth. You should 
have consulted the Dialogue with Trypho, as it is entitled, 


t (In translating this passage Bp. dium of Justin Martyr’s doctrine, chap. 
Bull’s rendering has necessarily been 18, 
adhered to. ] x [See § 13. pp. 60, 61.] 

® Medulla Patrum, in the compen- 
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on THE and you would have found it proved from the divine wor- 
CONBSUB- 


STAWTIA- ship! paid to Him, that the Angel who appeared to Lot was 
Lity OF the Son of God; which proof would have had no force, 
THE SON, o,e . ° * ° 

1 on the supposition of worship’ being paid to angelic crea- 
cultu ado- . . 

rationis. tures.” ‘T'o this you may add, what indeed ought to be espe- 


*adoratio. cially noticed, that in those very words of Justin, from which 
71 

3 exscul- 

pere. 

4 sequentes évous), (he calls them ministers, (drnpéras), in the passage 


sive famu- + 15¢ now adduced from the epistle to Diognetus, wherein also © 
he excepts from the number and rank of ministers, the Son | 


lantes, 


of God, as he does both the Son and the Holy Ghost, in this 
passage,) whence it follows that they are in no wise to be 
worshipped’, But, you will ask, with what view is the men- 
tion of our being taught respecting the ministry of the good 
angels by the Son of God, parenthetically inserted when he 
is speaking of the Son? My reply is, that the parenthesis 
has reference (and I wish the reader to note this carefully) to 
what had immediately preceded in the same passage of 
Justin; Justin had asserted that Socrates was put to death by 
wicked men, at the instigation of the devil, as being an 
atheist and an impious man, because he maintained that we 
are to worship the One true God alone, putting away the idols 
of the Gentiles as demons, that is, as evil spirits, enemies to 
God; then he adds, that precisely the same had happened 
to Christians. His words are*: “And in like manner in 
our case do they effect the same; for not only among the 
Greeks were these things proved [against them], by a 
word, through Socrates, but among barbarians also, by the 
Word Himself, having assumed a [bodily] form, and become 
man, and been called Jesus Christ. In Whom believing, we 
declare that the demons, who did such things, not only are 
not upright beings”, but are evil and unholy spirits, who in 


5 adoran- 
dos, 


[197] 


* That is, a metaphorical] expression 
derived from the servants (pedissequi, 
‘‘ lackeys,’’) who are accustomed to fol- 
low their masters, 

* «al duolws ep’ icy rd abrd evep- 
yotow ov yap udvoy"EAAnat did Swpd- 
Tous brd Adyou HAdyxOn tavra, GAAd 
wal év BapBdpos bw’ abrov Tov Adyou 
Hoppwlévros Kal dvOpdéwou yevouévon, 


kal "Incod Xpiorov KAnOdvtos. @ wet- 
oOévres jets TOUS Tavra mpdtayras dal- 
povas ov pévov uh dpOods elvat dapey, 
GAAG Kaxols Kal dvoclous Salnovas, of 
ovde rots aperny wobodow dvOpdmxas 
Tas mpates duolgs €xovo1.—L[ Ibid. ]} 

> Grabe in his Adversaria reads Oeots. 
BowYer. 


Bellarmine wished to educe® the adoration of angels, angels 
are expressly called following or attendant‘ spirits” (rovs é1o- — 
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their actions are not even like such men as are seeking 300k II. 
after virtue.” Now, after he had said that by the faith of one 8. 
Christ we had been instructed to shun the worship of wicked Justin M. 
angels, he most appositely adds immediately after, in the 
parenthesis we are speaking of, that by the same Christ we 
have also been instructed concerning other, that is, good, 
angels, as concerning spirits, who along with ourselves do 
service to God, and consequently are not by any means to 
be worshipped; so that the words in the parenthesis are 
altogether to be construed and expounded to this effect ; 
“Who hath taught us these things, namely, what had gone 
before, about not worshipping the wicked angels, and also 
about the host of holy angels, which do service to God and 
imitate His goodness.” The sum of the matter is this; We 
have been instructed by Christ as well respecting wicked as 
good angels; of the wicked [we have been taught] that they 
are evil spirits and rebels against God, and therefore worthy 
rather of execration than of adoration; of the good, that 
they are spirits which serve and obey God, and after their 
own poor measure imitate His goodness; and so not even 
they are to be worshipped®. This passage, consequently, is 
so far from making at all in favour of Bellarmine and the 
Papists, that, on the contrary, it furnishes an invincible argu- 
ment against the religious worship of angels ; and most clearly 
shews, that, according to the mind of the primitive Chris- 
tians, a worship' of that kind ought not to be paid either to! cultus. 
angels or to any order of beings who serve and wait upon 

God, (that is to say, to any order of created beings,) but unto 

the most Holy Trinity alone, Who created all things, and 


¢ Justin, however, in the words 
which have thus far been explained, [by 
Bp. Bull in the text,] rather means 
that Christ manifested, or more clearly 
revealed, to the angels, as well as to 
men, the justice and the other attri- 
butes of God the Father; as I have 
said in my notes on this passage of Jus- 
tin, p. 11. of my edition, and proved 
from parallel words out of Irenzus. 
Grase. [The Benedictine editor re- 
jects both these interpretations—Bull’s 
and Grabe’s—and strongly contends 
that Justin’s words speak of the worship 
of angels. Bull has more on this point 
in his answer to G. Clerke, § 20.—B. | 
{Le Nourry and others agree with Bp. 


Bull; Cave and Waterland with Grabe ; 
Bp. Kaye (On Justin Martyr, p. 52. 
note 7,) construes the clause as Bel- 
larmine does, and suggests that the 
heavenly host are mentioned subordi- 
nately, and that the words xal roy... 
orpardy are equivalent to werd TOU... 
orparov, Justin having in his mind 
the glorified state of Christ, sur- 
rounded by the host of heaven; and he 
quotes, in confirmation of this view, 
passages from Justin. Others, who 
adopt the mode of construction which 
Bull mentions as Bellarmine’s, shew 
that it does not involve the assertion 
that the angels were worshipped with 
the worship given to God. ] 
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unto Whom all things are subject, the Father, Son, and Holy 
Ghost ; a statement which entirely overthrows the inventions 
of the Arians also, and of all other anti-trinitarians. For the 
rest, those passages of Justin, which some have imagined to 
be inconsistent with these, we shall afterwards consider in. 
our own fourth book, on the subordimation of the Son to the 
Father. I fear however that I may there omit one passage 
objected by Sandius, that, 1 mean, in which Justin is said to 
have taught, that the Son of God is “a created angel!” 
Let the reader, however, be assured that such a passage is 
no where found in the writings of Justin; but that Sandius, 
shamelessly, as his way is, has falsely attributed it to the 
most holy martyr. I now pass on from Justin to other 
fathers. 

9. Athenagoras’, in his Apology’ for the Christians, 
most explicitly acknowledges the community of nature and 
essence which exists between the Father and the Son; for, 
with the view of explaining to the heathen philosophers, who 
that Son of God is, whom the Christians worship, he says*: 
“But the Son of God is the Word’ of the Father, in idea and 
in operation. For by Him’ and through Him were all things 
made, the Father and the Son being One; and, the Son being 
in the Father, and the Father in the Son, by the unity 
and power of the Spirit’: the Son of God is the mind and 
Word‘ of God.” What Arian ever spoke thus of the Son of 
God? He says, that the Father and the Son are one; and 
that not only by an agreement of will’, as the Arians con- 
tended; but by a mutual zreprywpnons, “ circumincessione,” as 
the schoolmen express it, so that the Son 1s in the Father and 
the Father in the Son. He says, that the Son is the very Mind 
and Word of God the Father; in what sense this is to be un- 


_ derstood we shall explain afterwards? ; meanwhile it is certain 


that it cannot in any sense be reconciled with the Arian 
doctrine. Nor must we overlook the fact that Athenagoras, 
in treating of the work of creation, which in the Scriptures 


¢ Athenagoras flourished about the vig, évéryrt cal Suvder wvedparos, vous 
year 177. Cave.—Bowvyer. kal Adyos Tov wmarpds 6 vids Tov @cov.— 
¢ GAA’ Eorw 6 vids trod @eod Adyos p. 10. ad calcem Just. Mart. edit. 
Tov warpos év idéa Kal evepyela. wpds Paris. 1615. [§ 10. p. 286, 287.]} 
avrov yap kal 8: abrod wdvta éyévero, ‘ [The words are so understood by 
évds dvros Tov warpbs Kal Tov viov' bv- Bp. Bull, ii. 3, 14. 


tos 5& rov viod év warpl, Kal marpds év ® Book III. 5. § 4—6. 


cd 
. 
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is attributed to the Son of God, teaches, that the universe 00x 1. 
was created, not only 8’ adrod, “through” the Son, which 4h 8, 6. 
the Arians were willing to allow, (understanding, of course, AtuEna-— 
‘through Him’ to mean, through Him as an instrument, 9°45 
which of itself has no power to do any thing,) but also zpos 
avrov», “by Him,” that is, as, conjoined with the Father, 

the primary efficient cause; and that with the addition of [200] 
this reason, that the Father and the Son are one’, in essence,? unum 
that is to say, and nature, and consequently in power? and ope- 2 te 
ration ; which is diametrically opposed to the Arian heresy. 
Presently after, however, in the same passage, Athenagoras 
distinctly denies, that the Son in the beginning came forth 

from the Father to create all things “as made,” (as yevope- 

vov) or created by God, [a denial] which aims a deadly blow’ jugulum 
at the Arian blasphemy. We shall hereafter bring forward °°" 0° 
the passage entire, in our third book'. <A few words after 

he makes a full confession of the consubstantial‘ Trinity, in ‘ris duoov- 
these words"; “Who then would not think it strange, to 2” 7?'* 
hear us called atheists, who speak of God the Father and God 

the Son, and the Holy Ghost, shewing both Their power in 

unity and Their distinction in order?” Parallel to this is the 
exposition of the view of Christians touching the most holy 

Trinity, which he advances elsewhere in the same! book, 
conceived in the following terms: “ We speak of God, and 

the Son His Word, and the Holy Ghost, being one® indeed 5 évotyeva. 
in power, the Father, the Son, and the Spirit®: in that the ¢ Spiritum 
Son is the Mind, Word, Wisdom, of the Father, and the Sanetuin. 
Spirit an effluence’, as light from fire.’ Where he very 7 ardéppua. 
plainly enough infers that the Father, the Son, and the Holy 

Ghost are one God, from this, that there is one only foun- 


h [TI dislike this reading very much. 
For it is not (as the learned Bull 
thought) equivalent to ba” abrov: nor 
can any instance be brought forward in 
which all things are said to have been 
created wpds rot Adyou, instead of, what 
is very often used, bd rod Adyou. If, 
however, we read xpos ai’rov, a very 
good meaning will come out, that is to 
say, that all things were created ‘after’ 
the Word, that is, after the pattern 
delineated in the Word; ‘ omnia secun- 
dum Verbum, sive secundum exem- 
plar in Verbo descriptum creata esse.’ ’’ 


Edit. Benedict.—B. ] 

1 Chap. v. 2. 

k rls odv obx by arophoa, Aéyorvras 
@cby warépa Kal viby @edv Kal wvedua 
Eyov, Secxvivtas abtay Kal rhy év 17 
évace: Sivayuy, Kal rhy ev rH rdée Sia. 
peat, dxovaas d0dous Kadounévous.—p. 
11. {p. 287.) 

1 @edy hapty, nal vidy roy Adyoy ab- 
Tov, kal rvevua &yoy, évodpeva wey Kara 
Sbivauiy, roy rardpa, Toy vidy, Td wvevpas 
Srt vous, Adyos, copla vids rov warpds, 
kal dwédppota, ws pas ard wupds, rd 
nvedpa.—p. 27. [§ 24. p. 302. } 
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tain of Deity, namely the Father, from whose essence’ the 
Son and the Holy Ghost are derived, and that in such wise, 
as that the Son is the Adyos, [Word or Wisdom,] from ever- 
lasting existing and springing out of the very mind of the 
Father, (for that this was Athenagoras’ meaning we shall 
clearly prove hereafter,) and that the Holy Ghost also flows 
forth and emanates from God the Father Himself’, (through 
the Son, that is to say, as we have shewn above,) as light 
proceeds from fire. In passing you may observe, how com- 
pletely Athenagoras acknowledged the consubstantiality of 
the Holy Ghost, equally with that of the Son. This divine 
philosopher, however, immediately? proceeds in the same 
passage to mention the angels, whom he styles érépas Suva- 
pets, “powers, other and different from” the Father, the 
Son, and the Holy Ghost; inasmuch as they are very far‘ 
removed from that uncreated nature in which the Father, the 
Son, and the Holy Ghost have their subsistence. On this 
account he soon after expressly says, that the angels were 
“made” by God (yevoueévous). As for those passages which 
Petavius, Sandius, and others have produced out of Athe- 
nagoras as favourable to Arianism, we shall afterwards (in 
the third book ™ on the co-eternity of the Son) shew, that 
they have been alleged by them to no purpose. And indeed, 
respecting the other Fathers of the first three centuries, I 
once for all inform my reader, that whatever passages alleged 
out of them by sophists in support of Arianism, I have passed 
over in this book, these I have carefully weighed elsewhere, 
either in that third book, or in the fourth, on the subordi- 
nation of the Son, and, if I mistake not, have given a clear 
account of them. And thus much concerning Athenagoras. 

10. We have already” heard Tatian declaring, that the 
Son is begotten of God the Father, od xat’ drroxomny, * not 
by an abscission,” adda Kara peptopor, “ but by a participa- 
tion®,” or communication of the Father’s essence, just as 
one fire is lighted from another; now this, as we at the time 
shewed, clearly shews the consubstantiality of the Son. 
Tuxorui.us of Antioch® in his books addressed to Autoly- 


m Chapter v. throughout. ° Theophilus was promoted to the 
" See the fourth section of this chap- Bishopric of Antioch, circa an. 168. 
ter, [p. 140.] Cave.—BowYer. 
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cus, which alone out of his numerous writings are extant at 300K 1. 
this day, has some passages which remarkably confirm the “59,10. 9, 10. 
catholic doctrine. Thus in the second book?; “The Word Tarorut- 
being God, and’ born of God,” (@eds dv 6 Noyos, Kal éx Oeod 1"* 
megduxes :) in which words he infers that the Son is God, unt pein. ” 
from the circumstance that He is born of God Himself4; that Bu! 

is, according to the rule which I have elsewhere’ given from 
Irenzeus'; “ Whatsoever is begotten of God, is God,” (r6 éx 

Ocod yervnbev Ocds eat.) Theophilus had shortly before 
informed us, that by the Son of God we must doubtless 
understand “the Word, which exists perpetually laid up in 

the heart of God,” (Tov Adyov, Tov dvta Statravros évdta0erov 

éy xapdia Oecov,) manifestly: implying, that the Son has an 
eternal subsistence in the very essence of God the Father. 

That Theophilus also recognised the entire most Holy Trinity, 

is clear from those words of his in which he teaches, that the 

three days, which preceded the creation of the sun and the 

moon, were types “of the Trinity, that is, of God, and of His 
Word, and of His Wisdom,” (ris tpiddos, rod Qeod, cab rob 

Noyou avTov, cal rHs codias avrod'.) It is true that Peta- 

vius, who seems to have read the writings of the primitive 
fathers for the very purpose of finding or making blemishes’? nevos. 
and errors in them, endeavours from these very words of 
Theophilus to construct a charge against that excellent father. 

His words are these: ‘Theophilus’ explanation of the 
Trinity is widely different from what the Christian confession 

of It allows; seeing that he calls those three days, which, at 

the beginning of the world, preceded the production of the [203] 
sun and ofthe moon, a figure ‘ of the Trinity, that is, of God, 73 
and of His Word, and of His Wisdom.’ He makes no men- 

tion there of the Spirit, Whom he appears to have con- 
founded with the Word ; for we have before shewn that he 

called the same Being the Word and Spirit of God, and truly 

[His] Wisdom.” Now to this I reply, that, as well on 
account of Their common nature, as of Their common deri- 


P @eds dv 5 Adyos, kal ee Oeod repu- lation. } 
xés.—p. 100. [§ 22. p. 365. ] r [p. 102.] 
4 [The Latin version of Bp. Bull is * Lib. i. p. 39. Grase. [I. 8. 5. p. 
Deus existens sermo, utpote ex Deo 41. 
progenitus; this particular portion of tp, 94 [§ 15. p. s00 
his argument is grounded on that trans- ® Petav.de Trin. i. 3. 6 
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on tHE vation from one and the same fountain of Godhead!', the 

sranetx. ancients used to make the names also of the second and the 

Lity or third Persons [of the Trinity] common. Hence, as the name 

— Spirit of God,” which more frequently marks the third 

wryj @eé- divine Person, is (as I have shewn already’) sometimes applied 

tures. —_ by them to the second Person; so the name Wisdom, though 

it is used for the most part to denote the second Person, is 

occasionally employed to designate the third. And, besides 

Theophilus, we shall elsewhere* have to observe that this was 

done also by Irenzus and Origen; and yet these holy fathers 

must not on that account be regarded as confounding the 

second and the third Persons of the Trinity ; forasmuch as 

it is most manifest from their writings, and that from those 

very passages in which they interchange the names of either . 

[Person,]| that they did themselves account the Son and the 

Holy Ghost to be Persons really distinct from each other. 

And with respect to Theophilus, every one must see that his 

words are of themselves sufficient for their own vindication? 

For how it is to be supposed that he confounded the Holy 

Ghost, the third Person of the Godhead, with the Word, 

when he expressly confesses Tv tpidda, the Trinity? What? 

Can the Father and the Son, without the Spirit, or a third 

Person distinct from both, constitute a Trinity? It is clear, 

therefore, that Theophilus confused the names only, not the 

Persons, of the Son and the Holy Ghost. But concerning 
Theophilus of Antioch, this is enough at present. 

Lucian. 11. And here I entreat the reader to allow me to turn aside 

(204] for a moment from the remains of the holy fathers to the 

writings of a heathen. The author of the dialogue, ascribed 

to Lucian, which is entitled Philopatris, toward the conclu- 

sion*® by way of ridicule introduces a Christian catechising 

a heathen, (whom, on that account, he somewhere in the 

Dialogue expressly calls a catechumen,) and amongst other 

subjects explaining to him the mystery of the most Holy 

Trinity. Upon the heathen asking the Christian, “ By whom 

then shall I. swear?” Triephon, who sustains the part of 

the Christian, replies’, “‘ By the God who reigns on high, 


y (i. 2. 5. p. 48.] hus. | 

z See c. v. f 7. of this book, and iv. > ‘YT YiuédovTa Oedy, ueyay, &uBporor, 
8—11. obpavicva, 

* [Vol. iii. p. 596. ed. Hemster-  vity warpds, rvedpua ek marpds exwopevt- 
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great, immortal, celestial, the Son of the Father, the Spirit soox 1. 
Who proceeds from the Father, One of Three’, and Three § 10, li 
of One?: believe These to be Jove, and esteem Him God.” Lucian. — 
To.which the heathen after some other matters thus retorts’ ; ' & é« 
“I know not what thou sayest; One Three, Three One?!” , an a 
Truly he must have bad sight, who does not perceive, § évds 

that in these words is most clearly taught a Trinity of one + regerit 
substance‘, or one God subsisting in three Persons. And ‘ dpodsr0r. 
there is no doubt but that the author derived this from the 

_ system of teaching® of the Christians of his own age. Now ‘disciplina. 
if this Dialogue was written by Lucian, he flourished under 
Marcus Antoninus, (as the great I. Gerard Vossius has 

most clearly proved,) that is about the year of our Lord 170, 

a little after the time of Justin; so that he was contempo- 

rary with Tatian and Athenagoras, whose doctrine we have 

just been explaining. But James Micyllus in his Introduc- 

tion® says, there is ground for doubt, whether this Dialogue ¢ in Argu- 
be Lucian’s; since, though in its matter it be not unlike his ™"™ 
characteristic genius and wit, yet its style, and indeed its 
general construction, are quite unlike the rest of Lucian’s [205] 
writings ; and some other learned men besides have followed 

this opinion of Micyllus. That writer, however, adds as 
follows; “‘ Whoever,” he says, “was the author of this Dia- 

logue, it seems to have been his special object to offer con- 
gratulation to the Emperor Trajan on a victory obtained in 

the east, in opposition to those persons who at that period 
forboded dangers and ruin either to Rome herself, or to some 

other place (for he only calls it their country’): these from ” patriam. 
the first he calls sophists, but at last he describes them in 

such a way, that he almost seems to mean the Christians. 

For this is the bearing of what he says at the end about 

Persian pride, Susa, and the whole region of Arabia. For 

all these were at that time conquered by Trajan and reduced 
beneath the power of Rome, as may be seen in Dion, Eutro- 

pius, and the other historians of that period.” Now, if this 

view of the case be a true one, we may then easily gather 

hence, what the faith of the Christians was, touching the 


pevop, ty dt pide, ral ef évds tpla'tadra §=—[Thbid.]} 
vduite Zijva, rov 5t tryod Gedy. e¢ De Histor. Gree. ii. 15. 
4 Ob« olda rl Adyes’ ey rpla, tpla ev. 
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most Holy Trinity, even in the reign of Trajan, long before 
the age of Lucian. I should, however, rather believe that 
the allusion at the end of the Dialogue is to a victory over 
the Persians gained by Marcus Antoninus, in whose reign, 
as we have already said, Lucian flourished. For thus Sextus 
Aurelius Victor’ writes of him: “ Under his conduct, the 
Persians, though at first victorious, at last yielded up the 
palm.” Just so the author of the Dialogue likewise, towards 
the conclusion, introduces one Cleolaus, hurrying and panting 
to bring these joyful tidings, ITérrtwxev odpvs 1) maXas Bow- 
pévn Ilepowv, nal Jota, xrewdv doru: “The long vaunted 
pride of the Persians is fallen; and Susa, that noted city !” 
There is, however, a further, and that no obscure, indication 
of the age of Marcus Antoninus, in the circumstance, that in 
this Dialogue certain persons are remarked on, who lamented 
the very heavy and unwonted calamities, with which the 
Roman state was then afflicted, and forboded in consequence 
still worse evils. Now hear what Aurelius Victor in his 
Epitome says respecting the commencement of this emperor's 
reign. His words are; “ Marcus Antoninus reigned 18 years. 
He was a man endowed with all virtues and a heavenly cast 
of mind, and was stationed as a living outwork against the 
miseries of the state. For had he not been born for those 
times, surely all parts of the Roman empire must have fallen, 
as with one crash. For nowhere was there any repose from 
arms. Throughout the entire east, Illyricum, Italy, and 
Gaul, wars were raging. There were earthquakes, with de- 
struction of cities; rivers overflowed their banks, pestilences 
were frequent, and a sort of locusts infested the lands; 80 


f Ejus ductu Perse, cum primum  annos 18, Iste virtutum omnium ce- 


superavissent, ad extremum triumpho 
cessere.—In libro de Czsaribus in M. 
Aurel. Antonino. [Marcus Antoninus 
did net go in person to the Eastern wars. 
The antecedent, to which the words 
of the historian as quoted in the text 
refer, is undoubtedly his colleague Lu- 
cius Verus, to whom the command was 
entrusted: ‘‘ Lucium Verum in socie- 
tatem potentiz accepit. Ejus ductu 
Perse, cum primum superavissent, ad 
extremum triumpho cessere, Rege Vo- 
logese.’’—Aur. Victor. de Cesaribus, 
16. p. 260. ed. Schott. ] 

¢ M. Antonius, inquit, imperavit 


lestisque ingenii extitit, zrumnisque 
publicis quasi defensor objectus est. 
Etenim nisi ad illa tempora natus esset, 
profecto quasi uno Japsu ruissent om- 
nia status Romani. Quippe ab armis 
nusquam quies erat; perque omnem 
orientem, Illyricum, Italiam, Galliam- 
que bella fervebant; terree- motus non 
sine interitu civitatum, inundationes 
fluminum, lues crebrze, locustarum 
species agris infestee ; prorsus ut prope 
nihil, quo summis angoribus_atteri 
mortales solent, dici seu cogitari quest, 
guod non illo imperante sevierit.— 
(Ibid. } 
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‘that one may almost say, that no one thing, which is wont soox n. 
to afflict mankind with the heaviest suffering, can be men- “"'))'" 
tioned or conceived of, which did not rage during this [ocun. 
emperor’s reign.” The dialogue in question therefore was 
written, either by Lucian himself (as I am inclined to think), 

or at any rate by a contemporary of Lucian; and that is 

just as suitable for our present purpose. Let us now hear 

what Sandius advances in opposition to this testimony ; his 
- words are, “I should say for my part®, that Tryphon” (he 
- ought to have called him Triephon, or Triepho) “ represents 
' that class of men, concerning whom we read in Clement of 
Rome, (Constitutions vi. 25,) Ignatius to the Trallians, Tar- 
sians and Philippians, and also in Justin, against Trypho, 
who are earlier than Lucian.” The fact is, he has himself 

no scruple in saying, devising, inventing any thing, if only 

it ministers anyhow to his impious cause. For any one may 
perceive, that the author of the Dialogue is not exhibiting for 
ridicule merely a particular and obscure sect of Christians, 

but the Christian religion itself! Besides, the heretics, who [207] 
are mentioned in the Pseudo-Clement, in the interpolated 
Ignatius, and in Justin, affirmed the Son to be Him who 

is God over all things, that is to say, God the Father Him- 

self. Whereas, in this brief confession of the Trinity, “the 

God who reigns on high,” that is, the Father, is first mentioned 

as the fountain of Godhead; then the Son of the Father is 

subjoined, as a Person distinct from that supreme God and 

Parent of all; nevertheless He, with the Holy Ghost, is repre- 

sented as so intimately conjoined in nature with God the 

Father, as that the Three constitute but One God, and yet 
- in very deed continue Three; a doctrine which is, and ever 

has been, held by Catholics; but which differs entirely from 

the opinions of those heretics of whom Sandius was dream- 

ing. Furthermore Critias, the counterfeit catechumen, de- 

rides this doctrine as incomprehensible'; “I do not under- ! éard- 
stand,” says he, “what thou affirmest; One, Three; and *”""™ 
Three, One!” But the heretics alluded to by Sandius, 
avouched an opinion wherein is nothing incomprehensible ; 

for they made God unipersonal (wovo7mpdcwrror), that is, one * unam et 


° . . la- 
only and singular Person’; called merely, according to His ».,°'p.,- 


b Enuel. Histor. Eccl. i. p. 88. sonam. 
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threefold aspect! (so to say) sometimes the Father, sometimes 
the Son, and sometimes again the Holy Ghost. Lastly, 
Critias, afterwards in the same Dialogue, (taught, you will 
observe, by Triephon,) scoffingly swears by the Son after 
this manner: “ By the Son, Him who is of the Father, this 
shall in no wise be;” Nv roy viov tov éx Ilarpos, ov rotro 
yevnoerat. Now the Catholics acknowledged the Son to be 
Him who is of? the Father; not so those heretics whose 
opinion Sandius pretends is set forth in this dialogue. The 
whole point admits of no doubt. From the profane author! © 
return to the holy doctors of the Church. 


CHAPTER V. 


SETTING FORTH THE DOCTRINE OF IRENZUS CONCERNING THE SON OF GOD, 
MOST PLAINLY CONFIRMATORY OF THE NICENE CREED. 


1. Ler us now carefully attend to what that holy bishop 
and martyr, Irenzeus', both learned of his apostolic instructor, 
Polycarp, and himself taught to others, concerning the true 
divinity of the Son of God. I have already pledged« myself 
to adduce marked testimonies out of this writer against the 
Arians; whether I have, in this present chapter, fulfilled my 
promise, let the reader whose mind is not altogether preju- 
diced, judge. In his third book, chap. 6!, Irenzus is wholly 
occupied in proving this point ; that “‘ Neither the Lord, nor 
the Holy Ghost, nor the Apostles, ever gave to him who was 
not God, the name of God definitely and absolutely, if he were 
not very God. Nor called any one Lord in his own person, 
but Him, who is Lord of all, God the Father and His Son.” 
He soon after quotes that testimony out of the forty-fifth 


‘ He was born A.D.97, and wrote 
his work Adv. Hereses, A.D. 175. 
Cave.—Bowyer. 

* [p. 134.] 

1 Neque Dominus, neque Spiritus 
S. neque apostoli, eum qui non esset 
Deus, definitive et absolute Deum no- 


minassent aliquando, nisi esset verus 
Deus; neque Dominum appellassent 
aliquem ex sua persona, nisi qui dom 
natur omnium, Deum Patrem et Fili- 
um ejus, &c.—Chap. 3. § 18. Graze, 
lp. 167. ] 
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Psalm, cited also by Justin’, “Thy throne, O God, is for 
ever,’ &c.; and thus comments on it); “The Spirit hath sig- 
nified both under the appellation of God, as well Him who is 
anointed, the Son, as Him who anoints, i.e. the Father.” 
From which we construct an argument to this effect ; Who- 
soever in the Scriptures is absolutely and definitely called 
God, is God in very deed; but the Son, equally with the 
Father, is in the Scriptures absolutely and definitely called 
. God; therefore the Son, equally with the Father, is God in 
‘ very deed. The premises are Irenzus’s; therefore also is the 
conclusion which necessarily follows from them. He subse- 
quently remarks that*, “when the Scripture names those [as 
gods] that are not gods, it does not set them forth as gods 
altogether’, but with some addition and intimation by which 
they are set forth as not being gods.” 

2. To this must be joined a passage in book iv. chap. 11}, 
“For our Lord and Master,” he says, “in the answer which 
He made to the Sadducees, (who say that there is no resur- 
rection, and thereby dishonour God and detract from the 
law,) both shewed the resurrection, and also revealed God ; 
declaring to them; ‘Ye do err, not knowing the Scriptures 
nor the power of God. For,’ He said, ‘as touching the 

- resurrection of the dead, have ye not read that which was 
spoken by God, saying, I am the God of Abraham, and the 
God of Isaac, and the God of Jacob?’ And added, ‘ He is 

= not the God of the dead, but of the living: for all live unto 
| Him.’ By these words He has made it clear that He, who 
spake unto Moses out of the bush, and manifested Himself 
‘to be God the Father, He is the God of the living. For who 


‘ [See chap. 4. § 5. of this book. ] 

5 Utrosque Dei appellatione signifi- 
cayit Spiritus, et eum qui ungitur Fili- 
im, et eum qui ungit, id est, Patrem. 
—[Tbid. ] 

* Cum eos, qui non sunt dii, nomi- 
hat, non in totum scriptura ostendit 

illos deos, sed cum aliquo additamento 
' Qt significatione, per quam ostenduntur 
non esse dii.—[§ 3. p. 181.] 

' Dominus enim noster, et Ma- 
gister in ea responsione, quam ha- 
buit ad Sadduczos, qui dicunt resur- 
rectionem non esse, et propter hoc in- 
honorantes Deum atque legi detra- 


BULL. 


hentes, et resurrectionem ostendit, et 
Deum manifestavit, dicens eis, Erra- 
tis nescientes Scripturas, neque virtutem 
Dei. De resurrectione, inquit, mortuo- 
rum non legistis quid dictum est a Deo 
dicente, Ego sum Deus Abraham, et 
Deus Isaac, et Deus Jacob? et adjecit, 
Non est Deus mortuorum, sed viventium ; 
omnes enim ei vivunt. Per hec utique 
manifestum fecit, quoniam is qui de 
rubo locutus est Moysi, et manifestavit 
se esse Deum Patrem, hic est viven- 
tium Deus. Quis enim est vivorum 
Deus, nisi qui est super omnia Deus, 
super quem alius non est Deus?.... 


BOOK II. 
CHAP. V. 
§ 1, 2. 


IRENZUS, 


[213] 


Jin totum. 
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on tHE is the God of the living, but He who is God over all'™, over 
ccawrr,. Whom there is no other God?” And a little afterwards ; “ He, 
Lity oF therefore, who was worshipped by the prophets as the living 
ee God, He is the God of the living, and His Word, who also 
spake unto Moses, who also refuted the Sadducees, who also 
was the Giver of the resurrection.” Then after a short space 
he thus concludes: “Christ, therefore, Hinself with the 
Father is the God of the living, who spake unto Moses, and 
was manifested also to the fathers.” What can be more plain 
than this? I mean that, according to Irenzeus, He who spoke 
to Moses out of the bush and revealed Himself to the patn- 
archs, is the living God, the God of the living, God over all, 
and over whom there is no other god: but, according to the 
same Irenzeus, it was Christ Himself with the Father, who 
spake unto Moses and was manifested to the fathers. Now 
what follows from these things? What, but that Christ Hin- 
self with the Father is the living God, the God of the living, 
God over all, and over whom there is no other God; which 3s 
also affirmed by Irenzus in so many words’. 

8. This is more fully confirmed by the fact, that Irensus 
also, 11. 184, cites the testimony of the Apostle (Romans 1x. 
5) in the same words, and in the same sense, as Catholics of 
the present time receive them. For, with the view of prov- 
ing against the heretics, “that Jesus was not one, and Christ 
another, but one and the same;” after other things he thus 
adduces that passage of Paul": “And again, writing to the 
Romans concerning Israel, he says; ‘ Whose are the fathers, 
and of whom according to the flesh [is] Christ, who is God 
over all, blessed for ever.’”? Erasmus, however, (whom some 
others have followed,) has endeavoured to render uncertain 
even this irrefragable evidence for the true divinity of the 
Son; for he has devised three constructions of these words, of 
which one only acknowledges the Godhead of the Son. The | 
very ancient father Irenzus, however, recognised none other | 


} super 
omnia. 
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2in termi- 
nis, 


78 


Qui igitur a prophetis adorabatur Deus 
vivus, hie est vivorum Deus, et Verbum 
ejus, qui et locutus est Moysi, qui et 
Sadduczos redarguit, qui et resurrec- 
tionem donavit..... Ipse igitur Chris- 
tus cum Patre vivorum est Dens, qui 
locutus est Moysi, qui et Patribus ma- 
nifestatus est.—[cap. v. 2. p. 232. } 

™ (The words ‘ super omnia’ are re- 


jected by the Benedictine editor.—B.] 

0 Neque alium [quidem] Jesum, al- 
terum [autem] Christum [suspicare- } 
mur] fuisse,sed unum et eundem [sci- ff 
remus] esse... et iterum ad Romanos ff 
scribens de Israel, dicit; Quorum Pa- 
tres, et ex quibus Christus secundum 
carnem, quiest Deus super omnes bene- 
dictus in secula,—[cap. xvi. 3. p. 205.] 
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shan the received reading and construction. And with Ire- soox 1. 
zeus agree Tertullian in his Treatise against Praxeas, c. xiil. 324. 
‘p. 507.], &c.; xv. [p. 509.] Novatian on the Trinity, c. xii. Irenzus. 
md xxx.°; Cyprian, Testimonies against the Jews, book 1.?, 
although Erasmus stated the contrary, being misled by a 
aulty copy of Cyprian); Origen on Romans ix. 54; Athana- 
aus, Orations u. and v. against the Arians, and in his work 
m the Common Essence’; Gregory Nyssen against Euno- 
nius, book x.*; Marius Victorinus against Arius, book i.'; 
dilary, books iv. and viii."; Ambrose, on the Holy Spirit, book 
.c.3”"; and on the Faith, book iv.c.6”; Augustin on the Tri- 
ity, book 11. c. 13+, also against Faustus, book xii. c. 3 and 67; 
syril, in book 1. of the Thesaurus*; Idacius against Varima- 
lus*, book 1.; Cassian on the Incarnation, book tii., near the 
ginning”; Gregory the Great in his Eighth Homily on Eze- 
iel®; Isidore of Seville in his book on Difference, num. 2°; 
nd almost all the other fathers, “who” (as Petavius® says) 
‘convict Erasmus of unthinking rashness, in that he hesitat- 
d not. to declare ; ‘They who contend that from this passage 
here is evident proof that Christ is expressly called God, 
\ppear either to place little reliance on other testimonies of 
Scripture, or not to give the Arians credit for any ability, or 
o consider with little attention the words! of the Apostle.’ ” ! sermo- 
(his, as Petavius adds, is a false and shameless assertion of 
1is, for which he was reproved even by Beza. But I return 
o Irenzus. 

4, There is a very illustrious passage of his, in book iv. c. 8, 
n which he says‘; “God maketh all things in measure and [See Wied. 
wder, and nothing is not measured with Him, because nothing ** 7°-] 


The Fathers understood Rom. ix. 5. as we now do. 


[215] 


© [pp. 715, and 729.] § 87. p. 970.] 


P [¢. vi. p. ‘286. [§ 46. t. ii. p. 609.] 

4 (Vol. iv. p. 612. To these Ante- [e. xi. § 133. t. i. p. 546.] 
ticene testimonies add Hippolytus, [§ 23. t. viii. p. 785. ] 
‘cont. Noet. 2. vol. ii. ‘p. 7, , 6. p. 


tee viii. PP. 228, 229. ] 


Bibl. Pats Max., t. v. p. 728.] 
c. 1, p. 984.) 
[ Lib. i. Hom. 8. § 3. tom. i. p. 1236.] 
[De different. Spirit., § 2. p. 185. ] 
© De Trin. ii. 9. 2. 
¢ Omnia, inquit, mensura et ordine 
Deus facit, et nihil non mensum apud 


ind 248; Epist. Syn. Concil. Antioch.) 
—B. 


. [ Athanas. Orat. i. 11. vol. i. p. 415; 
drat. iv. 1. p. 617; Epist. ii. ad Serap. 
i. p. 684; Epist. ad Epict. 10. p. 908; 
de communi essentia, 27. vol. ii. p. 16. ] 

Vol. ii. p. 693. ] 


v 
w 
z 
y 
iO.) Dionysius of Alexeadcia, (p. 246. z 
a 
b 
c 
d 


Ap. Bibl. Patr. Max. Lugd. 1677, 
, i p. 258. ] 
® (De Trin. iv. § 39. p. 850; viii. 


eum, quoniam nec incompositum [ &ray- 
Ta pérpy Kad rages 5 @eds woret, xa) ob- 
Sty &uerpoy wap’ abrod, ors pndty dva- 
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3 quantus 
quantus 
sit. 
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* apud 
Patrem. 


5 mox. 


e per. ; 
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is unnumbered’, and [he spoke] well, who said, that the im- 
measurable Father Himself is measured in the Son. For the 
Son is the measure of the Father, since He also contains’ 
Him.”? What can be clearer than this? He teaches that the 
Son is commensurate with the immeasurable Father, and that 
He contains and comprehends Him wholly, how great soever 
He be’; consequently that the Son is equal to the Father in 
all things, with this single exception, that He is from the 
Father. For with Irenzus, to contain the greatness of the 
Father is the same as to be equal to the Father, as is evident 
from another passage in his works (i. 1,) where he relates 
the fable of Valentinus, namely, that Bythus (Depth) begat 
Nus (Mind)8, “similar and equal to him, who had put him 
forth, and alone containing the greatness of his father.” It 
is, moreover, to be observed, that this is not a single testi- 
mony, nor that of Irenzus alone, but that it declares the 
mind of another catholic writer, earlier than he, or, at all 
events, his contemporary, whose words he here quotes. But 
see how the author of the Irenicum endeavours to evade 
this invincible testimony of Irenzus. He replies forsooth!; 
“Trenzeus does not here speak of every measure, by which 
the Son may measure the Father; but either of that measure 
of which he had just been treating, namely, the Son’s fulfil- 
ling, perfecting, and comprehending such things in the law, 
as had hitherto been measured and determined with the 
Father*; or, if he speaks of any other measure besides, that 
of knowledge for instance, he means that it is perfect of its 
kind, but not therefore® absolutely supreme.” To this I an- 
swer: In the first place, what the heretic says in reply con- 
cerning the fulfilment, perfection, and comprehension of the 
law by® Christ, is mere sophistry. For those words of the 
passage on which our proof rests, namely, “the immeasur- 
able Father Himself is measured in the Son,” &c., are not 
immediately connected with what Irenzus had stated re- 
specting the law, at the beginning of the chapter. I mean, he 
there affirms, that the ancient ritual law had had its own time 
measured and defined by God, so, that is, that it should begin 

g duodv re nal loov TG wpoBaddrtt, 
xal pdvov xwpovvta Td wéyeOos Tob Ie- 


tpés.—[p. 5. 
h Trenic. p. 46. 


pl@unrov.| Et bene qui dixit, ipsum im- 
mensum Patrem in Filio mensuratum. 
Mensura enim Patris Filius, quoniam 
et capit eum.’’—[c. iv. 2. p. 231. ] 
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with Moses and terminate with John [the Baptist.} Andthen cox rr. 

passing from the particular to the universal, he incidentally CHAP. V. 

teaches, that God made all things whatsoever in measure _i* _ 

and order, and that there is nothing that is not measured with eee 

God'. Whilst, however, he is thinking on these things, as if Deum. 

his mind was by a sudden flight uplifted, (a transition, which [217] 

is by no means uncommon on other occasions in writers 

of this character,) the Saint perceives that God so loves mea- 

sure and proportion, that not even to Himself would He 

choose to have measure lacking, whereby His own infinitude 

and immensity shonld be, as it were, circumscribed and 

contained. And this he confirms by this remarkable and 

excellent saying of a certain catholic writer; “The immea- 

surable Father Himself is measured in the Son,” &c. But 

soon recollecting himself, and, as it were, quitting that sub- 

lime flight, he returns to his subject, shewing that the entire 

dispensation of the Old Testament? was temporal. Any one ajotam V. 

will easily see that this is a correct analysis of the chapter, Test. ad- 
ministra- 

who reads it with any attention whatever*. Besides, who is so tionem. 

foolish as seriously.to suppose that the words, “the immea- ‘non osci- 

surable Father Himself is measured in the Son,” &c., merely “"*™ 

mean this; that God willed that the ritual law of Moses should 

have its own definite time, and that, as it commenced with 

Moses, so at length being fulfilled through Christ, it should 

cease and be abolished? For in this passage Irenzus is evi- 

dently treating, not of the moral law, which is perpetual and 

everlasting ; but of what is called the ceremonial law, even of 

that which! “ began with Moses,” and “in due course termi- 

nated in John,” and of that “‘ giving of the law‘,”’ which “was 4 ae Je- 

to come to an end, at the revelation of the New Testament.” sisdatione. 

Secondly, as to the other interpretation of the anonymous 

writer, Irenzus expressly speaks not of a measure which is 

perfect in its own kind, whatever that be, but of a supreme®s ,.4ma 

and adequate measure, such an one, that is, wherein the im- 79 

measurable Father Himself, how immeasurable soever He be, 

may be measured. There is certainly a marked emphasis on 

the word ipsum, (Himself); so that the sentence, ipsum im- 


i [Irenzus’ words are; Lex] a_ plens tempora sua legisdationis] finem 
Moyse inchoavit,....consequenter in oportuit habere, manifestato Novo Tes- 
Joanne desivit;.. . [Hierusalem adim- tamento.—L[iv. 2. p. 231. ] 
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1 dewepi- 
teva. 


2 aliquate- 
nus, 


3 incapa- 
bilis. 

4et quod 
oinnia pos- 
sit. 
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mensum Patrem in Filio mensuratum, &c., (“ the immeasurable 
Father Himself is measured in the Son,”) can have no other 
meaning than that the Father, in so far as He is immeasur- 
able, i.e. in so far as He cannot be contained by any creature, 
is yet comprehended by the Son. Gregory Thaumaturgus has 
given the sense of the passage, and I am inclined to think he 
had the passage itself in his view, in his panegyric oration 
on Origen, at the place where he says, that God the Father 
by His Son, “ goes forth and surrounds!” Himself; an expres- 
sion, which he presently explains by saying, that the Son 
enjoys “that power [which is] in all respects equal to the 
Father’s ;” (179 ton rravtn Suvvapet TH avtov.) We shall give 
the entire passage afterwards), Thirdly, the sophist’s endea- 
vour to elude the force of this passage of Irenzeus by means 
of that other, not far from the beginning of the fifth book, is 
altogether vain. For Irenzus does not there say, that man 
contains the greatness of the Father, or that the immea- 
surable Father Himself is measured in him; and again, in 
another passage, (book iv. chapter 37), he clearly explains in 
what manner a pious man is said up to.a certain point? to 
contain the Father. His words are* ; “ For the prophets signi- 
fied beforehand, that God should be seen by men, as the Lord 
also says, ‘ Blessed are the pure in heart, for they shall se. 
God.’ But in respect of His greatness and His wonderful 
glory, no man shall see God and live; for the Father is in- 
comprehensible’; in respect, however, of His love and mercy, 
and because He can do all things*, He does grant even this 
to such as love Him, that is, to see God.’ Here Irenzeus ex- 
pressly asserts, that the pure in heart do not see God, or com- 
prehend Him in respect of His greatness and wonderful glory, 
since in this respect God is incomprehensible, that is to say, 


by [mere] man or any other creature; (on which account 


also he had said in the same passage, a little before, that 
God! “in His greatness is unknown to all those, who have 


——e 2 ee A — A ee eee Retraction eigenen 


j Chap. 12. § 4. enim Pater; secundum autem dilec- | 


s Presignificabant enim prophete tionem et humanitatem, et quod omnia 
quoniam videbitur Deus ab hominibus, _possit, etiam hoc concedit iis qui se 
quemadmodum et Dominus ait, Beati diligunt, id est, videre Deum.—p, 370. 
mundo corde, quoniam ipsi Deum vide-  [ce. xx. 5. p. 254] 
bunt. Sed secundum magnitudinem 1 Secundum magnitudinem ignotus 
quidem ejus, et mirabilem gloriam, est omnibus his qui ab eo facti sunt.— 
nemo videbit Deum et vivet ; incapabilis [Ibid.] 


\ 
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been made by Him ;”) yet in the passage of which we are soox 11. 
treating, he clearly teaches, that the Son of God compre- 5 4,5. 
hends His Father even according to His greatness; viz., in Inrnzus. 
such a manner, as that the immeasurable Father Himself is — 
measured in His Son. On a subject evident to all men 
_ there is no need to say more. 
5. It would be well nigh endless, were I to adduce all the 

' passages of Irenseus, which go to confirm the consubstantiality 
of the Son. I shall therefore be satisfied when I have added 
to the testimonies of the blessed martyr already brought for- 
ward one or two more, which quite give a death blow to the 
Arian heresy. In book ii. c. 43. he represses and beats down 
the monstrous pride of the Valentinians, who arrogated to 
themselves a sort of omniscience, by drawing a most excellent 
eomparison between a [mere] man and the Son of God: his 
words are these™: “ But further, if any one be unable to 
discover the cause of all the things which are sought after, 
let him reflect that man is infinitely inferior to God, and [is 
a being] that has received grace [only] in part, and that is 
not yet equal, or like unto his Maker, and that cannot possess 
acquaintance with’, and power of reflecting upon all things as experien- 
God does. For in proportion as he, who is a creature of to- °*™ 
vday, and has received a beginning of created existence, is 

inferior to Him, who is not made and who is always the 

same,—just in the same proportion is he inferior to His 

Maker in knowledge, and in [the capacity of] investigating? ? ad inves- 

the causes of all things. For rHovU ART NOT UNCREATED, O Hgandum. 
| MAN; NOR WAST THOU ALWAYS COEXISTENT WITH GoD, LIKE 
| Hts own Worp; but on account of His eminent goodness, 
i now receiving a beginning of created existence, thou art gra- 

dually learning from the Word the dispensations of God, who 

made thee. Keep therefore the place* of thy knowledge, and ° ordinem. 
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= Si autem et aliquis non invenerit 


omnium, minorem esse eo qui fecit. 
causam omnium que requiruntur, co- 


Non ENIM INFECTUS ES, O HOMO, NE- 


gitet quia homo est in infinitum minor 
Deo, et qui ex parte acceperit gratiam, 
et qui nondum zqualis vel similis sit 
factori, et qui omnium experientiam et 
cogitationem habere non possit ut Deus: 
sed in quantum minor est ab eo qui 
factus non est, et qui semper idem est, 
ille qui hodie factus est et initium fac- 
turz accepit, in tantum secundum 
scientiam, et ad investiyandum causas 


QUE SEMPER COEXISTEBAS DEO, SICUT 
PROPRIUM EJUS VERBUM; sed propter 
eminentem bonitatem ejus, nunc ini- 
tium facture accipiens, sensim discis 
a Verbo dispositiones Dei, qui te 
fecit. Ordinem ego serva tuz scien- 
tiz, et ne ut bonorum ignarus super- 
transcendas ipsum Deum.—[c. xxv. 3. 
p. 153. ] 
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do not, as one ignorant of what is good, seek to transcend - 
God Himself*.” These words shine forth with so clear a light, 


tityor that they require not any commentary whatever or inference 


THE SON. 


[220] 


1 consti- 
tuta. 


2 consti- 
tuta. 
3 per. 


4 nomina- 
tim. 


Ps, exlviii. 


5. 


Ps. xxxiii. 


6. 


Ps. exxxv. 


5. 


5 consti- 
tuta. 


of mine. There is, however, another passage parallel to this, 
book iii. c. 8, in which Irenzeus in like manner institutes a 
comparison between the Word, or Son of God, and the crea- 
tures; it is as follows°; ‘None of all the things, which were 
created! and are in subjection, must be compared to the 
Word of God, through whom all things were made, who is 
our Lord Jesus Christ. For whether they be angels or 
archangels, or thrones, or dominions, that they were created? 
and made by Him, who is God over all, through His Word, 
John for his part has thus intimated: in that, when he had 
said concerning the Word of God, that He was in the Father, 
he added, ‘ All things were made by* Him, and without Him 
was not any thing made.’ David also, after he had enume- 
rated His praises—all the things severally‘ which we have 
mentioned,—both the heavens and all the powers thereof,— 
added, ‘For He commanded, and they were created; He 
spake, and they were made.’ Whom then did He com- 
mand? His Word surely, through whom, he says, ‘the 
heavens were established, and all the host of them by the 
Spirit of His mouth.’ But that He made all things freely 
and after Ilis own will, David says again, ‘Whatsoever things 
He would, them did our God make in the heavens above, 
and in the earth also.” But the things which were created‘, 
are different from Him who created them, and the things 
which were made, different from Him who made them. 


n [See these words quoted again in 


iii, 2. 4.—B. ] 

© Sed’ nec quidquam, ex his que 
constituta sunt, et in subjectione sunt, 
comparabitur Verbo Dei, per quem 
facta sunt omnia, qui est Domi- 
nus noster Jesus Christus. Quoniam 
enim sive angeli, sive archangeli, sive 
throni, sive dominationes, ab eo, qui 
super omnes est Deus, et constituta 
sunt et facta per Verbum ejus, Joannes 
quidem sic significavit. Cum enim 
dixisset de Verbo Dei, quoniam erat in 
Patre, adjecit, Omnia per eum facta 
sunt, et sine eo factum est nihil, David 
quoque, cum laudationes enumerasset, 
nominatim universa quzecumque dixi- 


mus, et ccelos, et omnes virtutes eorum, 
adjecit, Quoniam ipse precepit, et creata 
sunt ; ipse dixit, et facta sunt. Cui ergo 
precepit? Verbo scilicet, per quod, in- 
quit, Coeli firmati sunt, et Spiritu oris 
ejus omnis virtus eorum. Quoniam au- 
tem ipse omnia fecit libere, et quemad- 
modum voluit, ait iterum David, Deus 
autem noster in coelis sursum, et in terra, 
omnia, quecumque voluit, fecit. Altera 
autem sunt que constituta sunt ab eo 
qui constituit, et que facta sunt ab eo 
qui fecit. Ipse enim infectus, et sine 
initio, et sine fine, et nullius indigens, 
ipse sibi sufficiens, et adhuc reliquis 
omnibus, ut sint, hoc ipsum praestans: 
que vero ab eo sunt facta, initium 
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For He Himself is uncreated, without either beginning or soox 1. 
end, wanting nothing, Himself sufficient unto Himself, and, og. v. 
besides, bestowing on all others this very gift of being’; Inunxus, 
but the things which have been made by Him have had 'et adhuc - 
a beginning; but whatever things have had a beginning, renee, 
are capable of dissolution, and have been made subject, and ut sint hoc 
stand in need of Him Who made them; it is [therefore] prepetane. 
absolutely necessary that they should have a different appel- 80 
lation, even amongst those who possess but a slight power of 
discrimination in such subjects; so that He who made all 

things 1s, TOGETHER WITH His WorpD, justly called God and 

Lord alone; but those things which are made, are thereby? ? jam. 
incapable of sharing this same appellation; nor ought they in [221] 
justice to assume that name which belongs to the Creator.” 

In this passage Irenzus plainly teaches, that the Word, or 

Son of God, is separated by an interval so infinite from all 

things which are created, made, and placed in subjection, 
(though they be creatures of the highest order, whether, that 

is to say, they be angels or archangels, or thrones, or domi- 

nions,) that they are not worthy in any way to come into 
comparison with Him, even for this very reason that they 

are created, made, and placed in subjection. He teaches, 

that the Son of God also is, just as His Father, uncreate 

and eternal, wanting nothing, self-sufficient, and further- 

more conferring on all creatures the gift of being. He more- 

over expressly declares, that the Word, or Son of God, inas- 

much as both He Himself is uncreated, and all things were 

made through Him, ought to be admitted to partake of the 

Divine Name together with His Father ; whilst as respects all 

other beings, which have been created and made, it is alto- 

gether by a misapplication and an improper use of the word? ® abusive 
that we give to them the appellation, Lord, or God, which oreprie 
belongs peculiarly to the Creator. In fine, he asserts all this omnino. 
with so great earnestness, as to declare that those who cannot 

in this manner distinguish and discriminate an uncreated 


ita ut is quidem, qui omnia fecerit, 


sumpserunt; quzecumque autem ini- 
CUM VERBO 8UO, juste dicatur Deus et 


tium sumpserunt, et dissolutionem pos- 


sunt percipere, et subjecta sunt, et in- 
digent ejus qui se fecit; necesse est 
omnino, uti differens vocabulum ha- 
beant, apud eos etiam, qui vel modicum 
seusum in discernendo talia habent; 


Dominus solus ; que autem facta sunt, 
non jam ejusdem vocabuli participa- 
bilia esse, neque juste id vocabulum 
sumere debere, quod est Creatoris.— 
[p- 183.] 
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CONSUB- 
STABTIA- 

LITY oF 


THE SOx. 


ministri 
functio- 


[222] 
3 scilicet. 


3 sui obli- 
tus. 


170 Petavius’s oljection ; answered by himself; he shews that 


nature from created things, are absolutely devoid of common 
sense. I question, indeed, whether any thing more effectual 
than this against the Arian blasphemy was ever uttered or 
advanced by any one of the Cathohe doctors, who wrote after 
the council of Nice. 


6. Yet not even this passage of Irenus could escape | 


the criticism of Petavius; for from the circumstance that 
this excellent father, after he had quoted the words of 
the Psalmist, “ For He commanded and they were created,” 
&e.; added “Whom then did He command? His Word 
surely ;” the Jesuit infers’, that a subordinate operation and 
ministerial function' [only] in the creation of the universe, is 


~ attributed by him to the Son of God, such as he intimates m 


book iv. chap. 174. But who can fail to feel the want of 
fairness and candour here exhibited by Petavius? How easy 
was it for him, to give a sound interpretation to Irenzus’s 
words from the very context itself! As thus?; God gave com- 
mandment to His Word for the creation of the world, not as 
a master to a servant, (for Irenzus, im the very same pas- 
sage, distinctly excepts the Son of God from the class of those 
things which are created, and made, and put in subjection,) 
but as the Father to the Son, of the same uncreated nature 
as Himself, and a partner of the divine dominion and power. 
God, moreover, gave commandment to His Son that the 
world should be made, in other words, He willed that the 
world should be created by His Word, the will of the Word 
Himself concurring thereunto. Accordingly, Petavius him- 
self in another place, as if forgetful of his own declaration’, 
acknowledges that Irenzus’s statements in this passage are 
catholic, and that some ancient writers, who lived after the 
Nicene Council, and were most energetic opponents of the 
Arian heresy, used the same way of speaking without giving 
any offence. For in his work, on the Trinity, book ii.', he 
writes thus; “There are some writers, who have used the 
same way of speaking, without any offence whatever, taking 
the words (‘Let us make man,’ &c., Genesis i. 26) to imply a 
command and precept of the Father. For so Irenseus says, 


® Petavius de Trinit. I. 3. 7. See 4 [c. 7. 4 p. 236.] 
also Sandius, Enucleat. Hist. Eccles. re.7.n. 7. 
ip. 91, 
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that the Word is uncreated and eternal, and that God gave soox 1. 
unto Him commandment to create all things. And else- °O¢",” 
where*, that man was created, ‘ the Father willing and com- 
manding, the Son executing and creating.’ Basilt also speaks 
both of the Lord as commanding (mpoordocorta), and of the 
Word as accomplishing the creation (Snpsovpyoivra Adyor) ; 
so Cyril again, in the twenty-ninth Book of his Thesaurus"; [223] 
and Athanasius, in his treatise on the decrees of the Council 

of Nice’, explains the words of the thirty-second Psalm, ‘ He 
commanded, and they were created,’ in such a manner, as to 
understand that the Father gave command tothe Son. Ma- 

rius Victor likewise, in his first book on the Creation of the 

World, thus speaks ; ‘ Which, when the Almighty Son filled 

with His Father’s mind created at the commandment of 

God.’ The author, moreover, of a treatise on the Incarnation 

which is extant in the fourth volume of Augustine’s works”, 

says, that the Son ministered to the Father in all the work 

of creation’, inasmuch as through Him all things were made. ' in omni 
To the same effect are the words of Prosper in his commentary conditione, 
on the one hundred and forty-eighth Psalm*. ‘He com- 

manded and they were created;’ ‘for what God speaks, He 

says unto His Word, and the Word, through whom all 

things were made, accomplishes the command of Him who 
speaks.’?” Thus, it seems, Petavius himself has given the 

very best reply to himself! But whereas in the passage of 

which we are treating, Irenzeus says, that God Himself made 

all things with entire freedom, proving his assertion by David’s 

words, “ our God hath made all things whatsoever He would, 

m the heavens above and in the earth ;” on this the author of 

the Irenicum proceeds to argue as follows’; “As much as 

to say, the Word indeed made all things, according to the 
mandate of the Father; but God Himself made freely what- 

soever He would; an opposition which indicates that the 

Father is spoken of as greater than the Son.” If, however, 


JRENZUS. 


8 Patre volente ac jubente, Filio * (§ 9. vol. i p. 216.] See also 
vero exsequente et efficiente. Iren.iv. Athanasius Orat. contr. Gentes., tom. 
75. (The Greek words are; rod uey i. p. 51. (§ 46. vol. i. p. 45.) 

Narpds evdoxotvros kal KeAevovros, TOU ¥ [ Lib. i.c.1. tom. viii.Append. p. 51.] 
8¢ viod wpdavovros Ka) Bnusoupyodrros. x (Quod enim Deus dicit, Verbo di- 
c. 38. 3. p. 285.—B. } cit; et Verbum per quod facta sunt 

t Basil. lib. de Spirit. S.,c. 16. [vol. omnia, mandatum dicentis exequitur. 
ili. p. 32. ] P. 529. Op. Prosp. Aquit. Par. 1711.] 
* (tom. v. p. 254.) Y P. 46. 


172 Ireneus was engaged in opposing Gnostic doctrines. 


on tue this heretic had ever read Irenzeus with attention, it is certain, 
stanci,, that he would have refrained entirely from so silly a cavilling ; 
airy OF for doubtless, when Irenzeus asserts, that God the Father 
[204] made all things of His own uncontrolled will, through His 
Word or Son, he is opposing the Gnostics, who taught that 

the world was made by inferior powers, and that indepen- 

: Prater dently of the mind! and will of the Most High God. Against | 
tiam. them the holy bishop, everywhere in his writings, affirms and 
proves these two points; First, that this world was in no wise 

created by inferior powers, alien from the essence and nature 

of the Most High God; but was made by the Most High God 

*suam pro- Himself, through “ His own offspring’,”’ and through “ His 
ran own hands’,”’ (to use the very words* of Irenzus,) that is to | 
manus. say, through the Son and the Holy Ghost. Secondly, that this | 
‘sententia, world was not fashioned by any powers “ cut off from the mind‘ | 
of God,” (as he expresses himself in a passage, which we shall 

quote by and by from his first Book, ch. 19*,) that is to say, 

which acted independently of His mind and will, but thatit 

was produced by God Himself, through the Son and the Holy 

consulto Spirit, advisedly and with absolute freedom’. I repeat it, he 
Ct iter. either cannot have read the writings of [renzus at all, or at 
best but carelessly and superficially, who does not perceive that 

Sipsissi- this is the very mind® and view of that most excellent father. 
en 7%. With respect to the other passage, (in book iv. chap. 
17°,) at which Petavius carps, and in which Irenzus seems to 
attribute to the Son, as also to the Holy Ghost, the function 

of a minister in the creation of the world, I reply, that Irenzus 

does not there mean,(as the Arians would have it,) a minister 

7extra- extraneous’ to the Father, but of one substance® and of the 
Sh csetoy selfsame nature® with Him; or rather he merely meant, that 
p copnat.. God the Father accomplished that work of creation through 
ralem. the Son and the Holy Ghost, which the heretics used to 
attribute to ministering angels or inferior powers. Hear 
Irenzeus’s own words‘; “For the Son, who is the Word of 
eee God,” he says, “‘ was preparing *° these things from the begin- 
ning ; for the Father stood in no need of angels to effect the 
creation, and to form man, for whose sake also the creation 


* [See iv. 20.1; and v. 1 and 28.] = indigente Patre angelis, uti faceret 


a (c. 22. p. 98; see next page. | conditionem, et formaret hominem, 
> [c. 7,4 p. 236.] propter quem et conditio fiebat ; neque 
° Hee enim Filius, inquit, qui est rursus indigente ministerio ad fabrica- 


Verbum Dei, ab initio prestruebat, non tionem eorum que facta suntad Lagasi- 
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was made; nor yet did He lack ministering power for the soox 1. 
formation of those things which were made for the dispos- "S 6,7. 
_ ing of those matters which concerned man’, but possessed [pen xus. 
an ample and ineffable ministering power; seeing that to (225] 
Him there ministereth in all things, His own progeny and “due se 
image’, that is, the Son and the Holy Ghost, His Word and hominem 
Wisdom, to whom all the angels are subservient and sub- 2 progenies 
jected.” As much as to say; The Father of all things had et figuratio 

no need of ministering agents to effect the creation, whether *"* 

angels, or other inferior powers, separated from His own 

essence and nature, as ye, heretics, have rashly and even 

impiously imagined; inasmuch as both for this and for all 

things, His own progeny was fully sufficient, which was of 

Him and in Him, namely, the Son and the Holy Ghost, 

who are so far from being servants that they have in very 

deed all creatures, and even the angels themselves, minister- 

ing, serving, and subject unto Them. O! how far is all this 

from Arianism! To set the subject, however, in a clearer 

light I will add to this a few other passages of Irenzus. In 

book i. chapter 194, near the beginning, he thus speaks con- 

cerning the creation of all things through the Son and the 

Holy Ghost; ‘“* All things were made through Him, an waive sen 
; without Him was not any thing made.’ From ‘all things,’ intelligibi- 

nothing is excepted; but through Him did the Father make o vaecisant 

all things, whether visible or invisible, perceptible or inte]- by the — 

hgible, whether temporal for some special purpose‘, or ever- by the 

lasting and without end, not through angels or any powers ™2%” 

cut off from His mind*; for the God of all stands in need of , ee) 

nothing; but through His Word and His Spirit making, quation 

ordaining, governing, and giving being to all things.” He “ispositio- 

teaches the same doctrine in book ii. chap. 55, towards the * sempiter- 

end, in the following words’; “There is One only God the 7%, @onis 


(aidva. ) 
a ° e e eqge e e 6 1 
tionem eorum negotiorum, que secun-telligibilia, sive temporalia propter abscissos 
dum hominem erant, sed habente co- quandam dispositionem, sive sempi- sententia. 


piosum et inenarrabile ministerium. 
Ministrat enim ei ad omnia sua pro- 
genies et figuratio sua, id est, Filius et 
Spiritus Sanctus, Verbum et Sapien- 
tia; quibus serviunt et subjecti sunt 
omnes angeli.—[ Ibid. 

d Omnia per ipsum facta sunt, et sine 
ipso factum est nihil. Ex omnibus au- 
tem nihil subtractum est; sed omnia 
per ipsum fecit Pater, sive visibilia, 
sive invisibilia, sive sensibilia, sive in- 


terna et zonia, non per angelos, neque 
per virtutes aliquas abscissas ab ejus 
sententia; nihil enim indiget omnium 
Deus ; sed et per Verbum et Spiritum 
suum omnia faciens et disponens et 
gubernans, et omnibus esse preestans. 
—l[c. 22. p. 98.] 

® Solus unus Deus Fabricator, hic, 
qui est super omnem principalitatem 
et potestatem et dominationem et vir- 
tutem ; hic Pater, hic Deus, hic Con- 
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on tue Creator; even’ He, who is above all principality, and power, 
stavyi,. and dominion, and might; He is the Father, the God, the 


RITY OF Founder, the Maker, the Creator, who made these things by 
——— His own sz r, that is to say, by His Word and His Wisdom,— 
the heaven and the earth and the seas, and all things which 
are therem.” <A passage parallel to this we have im book iv. 
chap. 87, near the beginning’; “The angels, then, neither 
formed us, nor fashioned us; nor were angels able to make 
the image of God; nor any other [being] except the Word of 
God, nor any power far removed from the Father of the 
universe. For God had no need of these, to make those 
things which He had fore-ordained within Himself to be 
made, as if He Himself had not hands of His own. For 
there is ever present with Him His Word and His Wisdom, 
‘per quos the Son and the Spirit, through whom ahd in whom! He 


bus” made all things freely and spontaneously ; unto whom also 
He speaks, when he says, ‘Let us make man in Our own 
image and likeness ;?> He H1iMsELF RECEIVING FRoM HimsELr 
the substance of the creatures, and the pattern of what was 
made, and the figure of the embellishments which are in the 
world!” In these passages Irenzeus asserts such an identity 

nd ol of essence? (saving always the distinction of persons) between 


the Father, the Son, and the Holy Ghost, (whom with The- 
ophilus of Antioch and others, he designates under the name 
of Wisdom,) as to say, that the Father, in creating the world 
through the Son and the Holy Ghost, made it through His 
* per seme- own self*. From all these places, however, it at length be- 
“psu. comes most evident, that Irenzus entirely abhorred the 
Arian dogma, and altogether held that faith which was after- 

wards set forth by the Fathers of Nicza. 
8. The objection, which is made against the venerable 
writer by the author of the Irenicum, by Sandius and others, 
[227] that he attributes to the Son of God, even as God, an igno- 


ditor, hic Factor, hic Fabricator, qui 
fecit ea per SEMETIPSUM, hoc est, per 
Verbum et per Sapientiam suam, coe- 
lum et terram et maria, et omnia que 
in eis sunt.—([c. 30, 9. p. 163.] 

£ Non ergo, inquit, angeli fecerunt 
nos, nec nos plasmaverunt, nec angeli 
potuerunt imaginem facere Dei, nec 
alius quis preter Verbum Domini, nec 
virtus lunge absistens a Patre univer- 
sorum. Nec enim indigebat horum 


Deus ad faciendum que ipse apud se 
prefinierat fieri, quasi ipse suas non 
haberet manus. Adest enim ei semper 
Verbum et Sapientia, Filius et Spiritus, 
per quos et in quibus omnia libere et 
sponte fecit, ad quos et loquitur, dicens, 
Faciamus hominem ad imaginem et simi- 
litudinem nostram; IPSE A SEMETIPSO 
substantiam creaturarum, et exemplum 
factorum, et figuram in mundo orna- 
mentorum accipiens.—([c. 20. p. 253.] 
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rance of the day and hour of the final judgment, we shall soox 1. 
easily prove to be a mere senseless cavil. In book ii. chap. 498, °'7"," 
indeed, he thus writes; “ For if any one were to search out Irenaus. 
the cause, wherefore the Father, communicating with the Son 82 

in all things, has [yet] been declared by our Lord alone to 

know the hour and the day, he will not find a reason more 

fitting, or more becoming, or less dangerous, than this in this 

present time, (since the Lord is our only true teacher,) that 

we may through Him learn that the Father is over all things. 

For ‘ My Father,’ He says, ‘is greater than I;’ for this cause, 
therefore, does our Lord declare the Father to be pre-emi- 

nent in respect to knowledge also’, that we also, in so far as we ' secundum 
are in the fashion of this world, may yield up to God perfect se ponitus 
knowledge and such enquiries [as this] ; and may not per- 

chance in seeking to mvestigate the transcendent greatness 

of the Father, fall into so great peril as to enquire, whether 

there be another God higher than God’.” I admit that ?an super 
these words do, at the first glance, seem to attribute igno- ve yn ater 
rance to the Son of God, even in that He is, most properly 
[speaking],the Son of God. If, however, these sophists had 

found leisure to read the whole of that chapter of Irenzus, 


_ they would easily have seen, that the holy father’s mind and 
view was quite otherwise. For in that very chapter he had a 
. little before written concerning Christ our Lord to this 


effect; “For albeit the Spirit of the Saviour, which is in 

Him, ‘searcheth all things, even the deep things of God ;’ still 

in our case®, there are diversities of gifts, and diversities of * quantum 
administrations, and diversities of operations; and we, who 


& Etenim si quis exquirat causam, 
propter quam in omnibus Pater com- 
municans Filio solus scire horam et 
diem a Domino manifestatus est, ne- 


nem Patris investigare in tantum peri- 
culum incidamus, uti queramus, an 
super Deum alter sit Deus.—([c. 28, 8. 


‘+ gue aptabilem magis, neque decentio- 


._— ——= 


rem, nec sine periculo alteram quam 
hane inveniat in presenti, (quoniam 
enim solus verax Magister est Domi- 
nus,) ut discamus per ipsum, super 
omnia esse Patrem. Etenim Pater, 
ait, major me est; et secundum agni- 
tionem itaque przpositus esse Pater 
annuntiatus est a Domino nostro ad 
hoe, ut et nos, in quantum in figura 
hajus mundi sumus, perfectam scien- 
tiam et tales questiones concedamus 
Deo; et ne forte quzrentes altitudi- 


p. 158.] 

h Etsi enim Spiritus Salvatoris, qui 
in eo est, scrutatur omnia, et altitudines 
Dei ; sed quantum ad nos, divisiones 
gratiarum sunt, et divisiones ministerio- 
rum, divisiones operationum, et nos su- 
per terram, quemadmodum et Paulus 
ait, ex parte quidem cognoscimus, et ex 
parte prophetamus. Sicut igitur ex 
parte cognoscimus, sic et de univer- 
sis quzstionibus concedere oportet ei, 
qui ex parte nobis prestat gratiam. 
—([Ibid.} 
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ow THE are upon the earth, ‘know’ (as St. Paul says) ‘in part, and 
oonwnta prophecy in part.’ As, therefore, our knowledge is [but] 
LITY OF partial, so we ought also in all questions whatsoever to 
THE SON. e ° ° ° 
~ [228] yield unto Him, who bestows on us [this} grace in part.” Here 
by the Spirit of the Saviour is clearly meant His divine 
nature. For so in other places also, along with other ancient 
writers, whom I have mentioned above, he calls the Godhead 
of Christ, Spirit; for instance in v. 1', “If He [merely] ap- 
peared to be man, when He was not man, neither did He 
‘neque Dei remain that which He really was, the Spirit of God!;” and 
Spiritns shortly afterwards he says in the same place; “At last the 
Word of the Father and the Spirit of God, having united Him- 
7unitus. self? to the ancient substance of Adam’s creation, made a living 
and perfect man.” It is, therefore, manifest, that Irenzeus at- 
tributed ignorance to Christ only as man; whilst to His Spirit, 
that is to say, His Godhead, he allowed the most absolute 
omniscience. For surely it will not appear absurd to any one of 
a sound mind [to say] that the divine Wisdom impressed its 
*protem- effects on the human mind of Christ according to times®; and 
Fone. that Christ, in that He was man, “increased [made advance] 
in wisdom,” (as it is expressly asserted in Luke u. 52,) and, - 
‘ pro tem- consequently, for the time of His mission’ [on earth], when 
xootoajs. He had no need of such knowledge, might have been 
ignorant of the day of the general judgment; although the 
reformed are strangely attacked by the Papists for this 
opinion, and especially by Feuardentius, who uses the very 
foulest language, and on this very passage of Irenzeus, calls us 
“the modern Gnostics, who differ not a hair’s breadth from 
the ancient ;”’? and “a generation of vipers,’ being himself 
the most virulent viper of all. But to return to [renzus. 
This is certain, that the holy doctor, wherever else he speaks 
of the Son of God, ascribes to Him, as Son, the most perfect 
knowledge bothof the nature and will of His Father. Further- 
more he, throughout his work, charges the Gnostics with im- 
piety, for making the Wisdom and the Only-begotten of the 
_Sophiam Father® subject to the affections of ignorance. Especially clear 
genen Pa- ; 
tris, 1 Si hominis tantum speciem pre- antique substantie plasmationis Ade, 
bebat, cum homo non esset, sane ne- viventem et perfectum effecit homi- 
que id quod vere erat, hoc est Dei nem. [Ei 5t wh dv &vOpwros edpalvero 


Spiritus, remanebat;... In fine Ver- &vOpwros, otre d jy ex’ GAnOelas Euci- 
bum Patris et Spiritus Dei adunitus ye, rvedua Ocov.—p. 53. | 


Treneus elsewhere implies the Omniscience of the Son. 177 


are his words concerning Wisdom, ii. 25*, at the very open- 800K 11. 
ing; “ But how is it not a vain thing that they say, that "8 8.9. 
even His Wisdom was in ignorance, diminution, and passion? Irenzus. 
For these things are alien from Wisdom, and contrary to her ; 

they are no affections of hers; for wheresoever there is want 

of foresight and an ignorance of what is useful, there is not 
Wisdom. Let them not therefore any longer give the name of 
Wisdom to a passible 2on; but let them relinquish either 

its name or its passions.” Now can any one suppose that 
Irenzeus would have objected to these heretics their as- 
cribing to their fictitious Wisdom the affection of ignorance, 

if he had himself attributed to the true Wisdom, that is, to 

the Son of God, the very same imperfection? Besides, it 

is Irenzeus whom we have heard declare, that the immeasur- 

able Father is measured in the Son; that the Son contains 

and embraces the Father. Is it credible that he who wrote 

thus should have himself supposed that the Son of God was 

m any respect ignorant of the will of the Father? In short, 

if any one is doubtful in this point, let him read over again 

the words of Irenzeus! which we have already quoted in this 
chapter, § 5. For there, in instituting a comparison between 

man and the Son of God, he attacks the omniscience which 

the Valentinians impiously arrogated to themselves, on this 
ground, that no man, no created being, “is equal to, or like 

the Creator, nor has been for ever co-existent with God, 

as His own proper Word has.”’ It is therefore certain, that 
Irenzeus did allow a most absolute omniscience to the proper 

Word of God the Father, as equal to, and eternally co-ex- 

istent with Him™, 

9. But inasmuch as some writers, with whom Sandius 
leagues himself, charge Irenzus also with this, that he no- 
where in his writings acknowledges the divinity of the Holy 
Ghost, I have thought it well in this place, in passing, to 
vindicate the most holy martyr from this calumny hkewise. 


* Quomodo autem non vanum est, 
quod etiam Sophiam ejus dicunt in ig- 
norantia, et in deminoratione, et in 
passione fuisse? Hec enim aliena sunt 
a Sophia et contraria, sed nec affec- 
tiones ejus sunt; ubi enim est impro- 
videntia et ignorantia utilitatis, ibi 
Sophia non est. Non jam igitur So- 

BULL. 


phiam passum zonem vocent; sed aut 
vocabulum ejus aut passiones preter- 
mittant.—[c. 18. p. 140. ] 

' [e. 25, 3. p. 153.] 

™ (See Bp. Bull’s Reply to G. Clerke 
[28], where he speaks more at length 
concerning this passage of Irenzus. 
—B.] 
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178 Evidence (against Sandius) that St. Ireneus believed 


I shall therefore shew, briefly indeed, but most clearly, that 
Irenzeus believed that the Holy Ghost is, 1. A Person dis- 
tinct from the Father and the Son, not a mere unsubsist- 
ing energy of the Father"; 2. A divine Person, that is to 
say, of the same nature and essence with God the Fathe 

and the Son. The former proposition is sufficiently proved 
from the following passages, not to mention very many 
others. In book iv. chap. 14', he thus speaks concerning 
the Son; “ Receiving testimony from all, that He is truly 
man and that He is truly God, from the Father, from the 
Spirit, from the angels,” &c.; where the Father is mani- 
festly one witness, and the Holy Ghost another, and both dis- 
tinct from the Son, to whom they bore witness. He refers, 
it is plain, to the baptism of Christ, in which all the three 
Persons of the most Holy Trinity distinctly shewed themselves 
at the same time, the Father in the voice which sounded 
from heaven, the Holy Ghost in the dove which descended 
from above, the Son in human flesh. Shortly after, in this 
same passage, he says again; “‘ There is one God the Father, 
and one Word, the Son, and one Spirit.” Here “ one,’ and 
“one,” and “ one,” necessarily make three Persons; and it is 
likewise clear that the Holy Ghost is by Irenzus called one 
in the same sense as the Son also is called one; but 
the Son, as all allow, was held by Irenzus to be a Person 
distinct from the Father. But most explicit is the passage 
from the 37th chapter of the same book, the whole of which 


~ IT have quoted above; I will however again cite a portion of 


[231] 


1 ab eterno, 


it*; “For there is ever present with Him (the Father) His 
Word and His Wisdom, the Son and the Spint, through 
whom and in whom He made all things freely and sponta- 
neously ; to whom also He speaks, when He says, ‘ Let us 
make man in Our own image and likeness.’”’ Observe, both 
the Son and the Holy Ghost were ever, i. e., from eternity’, 
present with the Father; yet neither of them was the Father 


» Non meram Patris évépyesay dvu- 
aéoTatov, (i.e. not a mere energy of 
the Father, without a distinct perso- 
nality or subsistence. | 

i Ab omnibus accipiens testimo- 
nium, quoniam vere homo et quoniam 
vere Deus, a Patre, a Spiritu, ab ange- 
lis, &c. ... Unus Deus Pater, et unum 
Verbum, Filius, et unus Spiritus, &c. 


—(c. 6, 7. p. 235. ] 

k Adest enim, inquit, ei (Patri) sem- 
per Verbum et sapientia, Filius et 
Spiritus, per quos et in quibus omnia 
libere et sponte fecit, ad quos et loqui- 
tur dicens, Faciamus hominem ad ima- 


_ginem et similitudinem nostrom,—([c. 20. 


p. 253. See above, p. 174.] 


is 


ait Oe al 
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Himself; and if in the words, “Let us make man,” &c., the 
Father addressed not only the Son but the Holy Ghost like- 


BOOK ITI. 
CHAP. V. 


§ 9. 


wise, then the Holy Ghost, equally with the Son, is a Person J,.y cus, 


distinct from the Father. Besides, from this passage the 
divinity also of the Holy Ghost is certainly inferred ; for He is 
said to have existed from eternity with the Father and the 
Son; nothing however is eternal, at least in the judgment of 
Irenzeus, except God. Next, He is associated with the Father 
and the Son in the work of creation; the work of creation 
however, according to Irenzeus, (and indeed according to all 
of sound mind,) is the peculiar attribute of God alone. For in 
book ui. chap. 8, (a passage which we have already adduced’,) 
he teaches that He who makes and creates other things, is 
so distinguished from what is made and created, that He 
who creates is Himself uncreated, eternal, self-sufficient ; 
whilst they on the other hand have a beginning of existence, 
are susceptible of dissolution, depend upon their Creator, 
and do service, and are subject to Him. Whence also, 
in the same passage, from the fact that God the Father 
created all things through His word or Son, he infers that 
the Son Himself is, equally with the Father, uncreated, 
eternal, and Lord of all. But in other places also [renzeus 
expressly asserts the divinity of the Holy Ghost. Thus ina 
passage also quoted already, in book iv. chap. 17'!, the Son 


1[p. 168. ] 


and the Holy Ghost are called the very offspring and image’ * ipsa pro- 


of God the Father; and that for the purpose of distinguish- § 


enles et 
guratio. 


ing them from ministering angels, created by® God the ®a. 
Father through‘ the Son and the Holy Ghost, which are all ‘ per. 


in consequence declared to do service and to be subject 
to the Son and to the Holy Ghost, equally as to God the 
Father, that is, as to their Creator. But beyond all exception 
is that passage of Irenzeus in book v. chap. 12, wherein he 


teaches that the Holy Spirit differs from that breath*, or ° afflatus. 


spirit, whereby Adam was made a living soul, inasmuch as 
the Holy Spirit, being uncreated, is the Creator and God 
of all things, whereas that breath was created. The passage 
is most worthy of being quoted entire; “ The breath of life,”’ 
he says™, “ which also makes man a living being, is one thing, 
'[e. 7, 4 p. 236. See above, p.172.] et animalem efficit hominem; et aliud 
™ Aliud est, inquit, afflatus vite, qui Spiritus vivificans, qui et spiritalem 
N 2 
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180 Jreneus’s interpretations, though incorrect, prove that 


and the life-giving Spirit, which also makes him spiritual, is 
another thing ; ‘and on this account Isaiah’ says; ‘ Thus saith 
the Lord, that created the heaven and fixed it, that made 
firm the earth, and all that is in it; that giveth breath to 
the people that are upon it, and [the] Spirit to them that 
tread thereon ;’ declaring that breath is bestowed in common 
upon all the people that are on the earth; but the Spint 
peculiarly to such as tread under foot earthly desires. Where- 
fore Isaiah’ himself says again, distinguishing the things 
we have spoken of, ‘ For the Spirit shall go forth from Me, 
and I have made every breath ;’ reckoning the Spirit indeed 
to be peculiarly in God’, who in these last times hath shed 
It forth on the human race through the adoption of sons; 
but the breath in common on the creation, declaring it also 
to be a created being. Now that which is created is a 
different thing from Him who created it; the breath accord- 
ingly is temporal, but the Spirit is eternal".”’ We do not 
now trouble ourselves with this awkward interpretation of 
the prophet’s words, for we are not consulting Irenzeus as 
at all times the happiest expositor of Holy Scripture, but as 
a most trustworthy witness of the apostolic tradition, at 
any rate so far as concerns a primary point of Christian 
doctrine. Nor is it our present concern to enquire how valid 
the Scripture testimonies are by which he has established 
catholic doctrine, (although generally even in this respect he 


efficiteum. Et propter hoc Esaias ait, 
Sic dicit Dominus, qui fecit ccelum, et 
fixit illud; qui firmavit terram, et que 
in ea sunt; et dedit afflatum populo, qui 
super eam est, et Spiritum his, qui cal- 
cant illam; affatum quidem commu- 
niter omni, qui super terram est, po- 
pulo dicens datum; Spiritum autem 
proprie his, qui inculcant terrenas con- 
cupiscentias. Propter quod rursus ipse 
Esaias distinguens que predicta sunt 
ait, Spiritus enim a me evxiet, et afflatum 
omnem ego feci. Spiritum quidem pro- 
prie in Deo deputans, quem in novis- 
simis temporibus effudit per adoptio- 
nem filiorum in genus humanum; 
afflatum autem communiter in condi- 
tionem, et facturam ostendens illum; 
aliud autem est, quod factuin est, ab 
eo qui fecit; afflatus igitur temporalis, 
spiritus autem sempiternus. [€repdy 
éort voy Swis, 4 Kal wuxidy dwrep- 
yafunéen toy &vOpwrov’ kal erepov 


avevpa Cworowvy, Td Kal mvevnatiKdy 
abroy dmworeAoby. Kal 51a TodTO "Hoalas 
gnoly obrw A€yer Kupios.6 worhoas Tov 
obpavdy, kal orepedoas abrov, 6 whtas 
Thy ynv, Kal ra év abry Kal didovs 
mvony To Aa@ TG éw adrijs, kal wvedpa 
Tois waTovow abthy: thy wey mvohy 
mayvTl KowasT@ én yiis Aap dhaas 5e- 
Sda0ae 7d 5é wredpua idlws Karararovcs 
Tas yedders emiBuulas’ 8d nal wdaw 6 
abtbs ’Hoalas diaordAAwy rd mpoeipn- 
péva gyol mvedua yap wap’ euod éfe- 
Aevoetat, Kal wyohy macay éym eroilnoa, 
7d wvevpua idlws ext rod @eov rdtas Tov 
éxxéovros abrd... 5:4 THs viobecias 
éxl thy avOpwrdérnta’ thy 88 avohy 
kowas él rhs Kricews, rai rolnua dya- 
yopevoas arhy’ repo 5€ dort 1d woin- 
Oty Tod worhouvTos. ctv mvOh xpbo- 
katpos, Td 5¢ xvedpa &évvaov.—e. 7, 4. 
p. 306. ] 

" See also Tertullian adv. Marcion. 
ii. 4. almost throughout. 


the Holy Ghost was held to be Uncreated and Eternal. 181 


has remarkably approved himself to all men of learning and 800x 1. 
piety,) but rather what he held to be catholic doctrine. In “¢ 9.1" 
this place therefore, I say, Irenzeus manifestly declares, that Inenzus. 
the Holy Ghost is both God and Creator. For, as Petavius [283] 
has very well remarked, the phrase, the Spirit being reckoned 

to be in God (tn Deo deputari), which in Greek would be 

év @e@, or eis Ocdy AoyilerGar, means the same as to be 
reckoned to be God (Deum deputari)° ; just as when he im- 
mediately adds?, “declaring the breath [to belong] in com- 

mon to the creation, and to be created,” what he says is 

the same as, that it is held to be created and made. Then 

he clearly asserts, that what is made, that is to say, the 

breath, is different from the Spirit, that is, from Him who 

made it; and that the latter is eternal, whilst the former 1s 

but temporal. According to Irenzus, therefore, the Holy 

Ghost is neither a thing created, nor made, but is God, pro- 

ceeding forth from God', and the Creator, and Eternal. And ! Deus ex 
thus much at present is enough concerning Irenzus. Deoexiens. 


87 
CHAPTER VI. [239] 


CONTAINING EXCEEDINGLY CLEAR TESTIMONIES OUT OF ST. CLEMENT OF 
ALEXANDRIA, CONCERNING THE TRUE AND SUPREME DIVINITY OF THE 
SON ; AND, FURTHER, CONCERNING THE CONSUBSTANTIALITY OF THE 
WHOLE MOST HOLY TRINITY. 


1. I Now proceed to St. Clement of Alexandria, the con- Crem. At. 
temporary? of Irenzus, and the genuine disciple of the cele- 
brated Pantznus, who, as Photius, [Bibliotheca] cod. 118, [240] 
relates on the testimony of others, had for his masters those 
who had seen the Apostles ; nay, and who had also himself 
been a hearer of some of them. Of him even Petavius" 
allows, that he adapted the Christian doctrine concerning 
the Word and Son of God to the views of Plato, for the 
most part without being at all suspected of error; and that 


° The Greek in John Damascene is, p [Thus understood by Petavius; 
To wvevua idlws én) Tot Qeov rdtas, thy Afflatum in conditionem, et facturane 
St wvohy wowds em) tijs xricews, nal ostendens. | 
wolnua dvayopevoas aithy. The last @ Clement flourished from the year 
words confirm the explanation of the 192, Cave-—Bowyer. 
most learned Bp. Bull.—Grase. t De Trinitate, i. 4. 1. 
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182 Petavius’s and Huet’s charges against Clement. 


his statements relating to the Son of God are correct, and m 
harmony with the catholic faith. In the same passage, how- 
ever, and almost with the same breath, (that none of the 
ancients might slip through his hands without being branded 
by him with the stigma of error on this article,) he finds 
fault with certain things, even in Clement, as savouring, for- 
sooth, of the character of the doctrine of Plato and Arius; of 
these we shall treat in their proper place. But I am beyond 
measure surprised at Peter Daniel Huet, a very learned, and, 
(so far as one can judge from his writings,) an extremely 
candid man; in that, when Bellarmine defends Origen on 
the ground that the opinions of his tutor Clement, and of 
his pupils Dionysius of Alexandria, and Gregory Thaums- 
turgus were sound and orthodox on the mystery of the most 
holy Trinity, Huet in his Origeniana makes this reply’; 
“ Nothing, certainly, could he have said more prejudicial to 
the cause of Origen; for not one of the three entertained 
very’ pure and sound views respecting the Trinity. For 
whilst Clement separates the substance of the Son from that 
of the Father, in such a way as to make it inferior ; Dionysius 
of Alexandria affirmed that the Son was a creature’ of the 
Father, and dissimilar to Him, and ‘uttered expressions 
altogether unsuited to the Spirit,’ saith Basil (Epist. xli.)' 
who also animadverts on Gregory Thaumaturgus, for having 
openly declared the Son to be a created being.”? By and 
by we shall have to speak of the illustrious pair of Origen’s 
pupils, as well as of Origen himself. At present our enquiry 
relates to Origen’s teacher, Clement. I have, certainly, with | 
no small diligence, examined all the genuine writings of Cle- 
ment of Alexandria which are now extant, and that with the 
especial view of ascertaining his sentiments on this article 
[of the faith.] The result of this examination is my convic- 
tion, that of the catholic doctors who preceded the Nicene 
Council, and even of those who succeeded it, no one has 
inculcated the true Godhead of the Son more clearly, dis- 
tinctly, and significantly than the Clement of whom we are 
treating. In truth this writer’s pages are full on both sides 
with this doctrine. Accordingly Ruffinus (on the corruption 


* Huet. Origeniana. ii. 2. quest. 2. t adjKe gwvas Fuora wpewoboas Th 
n. 10. [p. 122.] nvetpart. [Ep. ix. § 2. t. iii. p. 91.] 


His writings full of testimonies to the Godhead of the Son. 183 


of the books of Origen) wrote thus of Clement"; “Clement, soox n. 
a presbyter'of Alexandria and catechist! of that Church, in “¢’"3" 
almost every one of his books declares the glory and eternity Gsw. AL. 
of the Trinity to be one and the same.” Out of this so great ! magister. 
store we will select some of the more marked passages. 

2. Not far from the opening of his Protrepticon, or Ex- 
hortation to the Gentiles, Clement cites* that notable pas- 
sage of Paul, out of his Epistle to Titus, 1. 11—13: “The 
grace of God, that bringeth salvation, hath appeared’ unto all 2 ewegdsn. 
men, teaching us that, denying ungodliness and worldly lusts, 
we should live soberly, righteously, and godly in this pre- 
sent world; looking for that blessed hope, and the glorious 
appearing® of the great God and our Saviour Jesus Christ :”’ 3 émed- 
and understands by the designation of ‘the great God,’ in ““™ 
this passage, our Saviour Christ to be meant; subjoining 
these most beautiful words; “ This is the new song, the 
Epiphany‘, which hath now shone forth amongst us, of that ‘ émpdveu. 
Word, who was in the beginning, and who was before; and 
now of late hath He appeared, the Saviour who was before ; 
He who is in Him that is hath appeared, in that the Word, 
who was with God, by whom all things were made, hath ap- 
peared our Instractor; the Word, who at the first gave unto 
us life, when He had moulded us as Creator; manifesting 
Himself as our Instructor, hath taught us good life, that 
afterwards, as God, He might bestow upon us eternal life.” 
Here Clement recognises our Saviour Christ as eternal, ‘“ ex- 
isting,” that is, “in the beginning and before [the begin- 
ning] ;” as consubstantial with the Father, as being “ Him 
that is in Him that is,” that is to say, subsisting in the very 
essence of God the Father; and, lastly, as “God, the Giver of 
the present life and of everlasting life.” In the same book 
he exhorts the Gentiles to believe in the Son, in these 


[242] 
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« Clemens Alexandrinus presbyter 
et magister illius ecclesiz, in omnibus 
pene libris suis, Trinitatis gloriam at- 
que zternitatem unam eandemque de- 
signat. [p. 50. ] 
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{Isaiah 
ix. 6. ] 
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4 natus. 


184 The Word called God, and, very God. 


words; (in the translation of which Hervetus*, as is usual 
with him, blunders! miserably; the passage qught to be 
turned thus ;) “ Believe, O man, in [Him who is] man and 
God ; believe in Him that suffered and is worshipped, the 
living God; ye slaves, believe in Him, who was dead; 
all ye men believe in Him, who is the only God of all 
men.” In these words he pronounces Christ to be God as 
well as man, the living God who is worshipped, (which is 
a manifest circumlocution for the true God,) and [who is] 
in short, the only God of all men. 

3. What again can be more noble than those words which 
we read in the same book, in the next page but one? there 
Clement calls our Saviour’, “ The divine Word, who truly 
is the most manifest God, made equal to the Lord of all; 
because He was His Son, and [because] the Word was in 
God.” He employs words so emphatic that he seems to 
have used his utmost endeavour to express fully the supreme 
Godhead of the Saviour. He calls Christ the divine Word, 
very God, very God most manifest”, equal to God the Father; 
and he subjoins this as a reason, that He is the Son of God, 
that is, true Son born of Himself; and that He is the Word, 
subsisting in God Himself. Again, in his Paedagogus, i. 5, 
near the end, after observing that the greatness of the Son of 
God is declared by Isaiah, namely, in these words, “‘ Wonder- 
ful, Counsellor, the mighty God, the everlasting Father, the 
Prince of Peace,’ he immediately subjoins‘; “O the mighty 
God! O the perfect Child! the Son in the Father, and the 
Father in the Son.” Afterwards in the sixth chapter of the 
same book he speaks of the Son as* “the perfect Word, 
born® of the perfect Father,” that is to say, the Son corre- 
sponds to His Father, of whom He was begotten‘, in every 
-kind of perfection. The reader would find it worth while to 
weigh attentively this entire passage in Clement’s own book. 


z [Hervetus (Gentianus), Canon of 
Rheims, is the author of the Latin 
translation, which Potter has retained 
in his edition of Clement’s works. ] 

« 5 Oetos Adyos 6 havepdraros bvTws 
@eds, 6 TE Deondryn TaY BAwy efiowbels’ 
bri Hy vids abrov, nal 6 Adyos hy ev TE 
@cep.—p. 68. [p. 86. ] 

b [See these words again quoted in 
Book iv. 2. 4. B.—Bp. Bull translated 
these words, (6 pavepwraros byt ws Geds, ) 


‘* qui est manifestissime verus Deus,” 
“who is most manifestly ‘the true 
God ;’’ (as did also Dr. Burton in his 
Testimonies to the Divinity of Christ, 
p. 148.)] 
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d roy Adyor réAciov, éx reArAelou por- 
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After a considerable interval, he in the same chapter utters soox 11. 
a full and perfect confession of the most holy Trinity in these 3 4. 
words®; ‘One, first, is the Father of all things; and one Cyew. AL. 
also is the Word of all things; and the Holy Ghost is one 
and the same in every place.”’ Observe, how to each several 
Person of the Holy Trinity he attributes divine energy, such [244] 
as to pervade all things’; the first Person being the Father! rerum. 
of all things’, the second being in like manner the Word of taten. 
all things’, and, lastly, the third being present every where ? univer- 
and in all. Furthermore, in the seventh chapter of the °°™™ 
same book, he thus speaks concerning Christ the Instructor 
(Pedagogus)‘ ; “ But our Instructor is the holy God Jesus, 
the Word who is the Guide of the entire human race ; 
Himself, the God who loveth man, is our Instructor.” 

4. Also throughout the eighth chapter of the same book, 
he is taken up in proving that all the attributes of God the 
Father, (those, I mean, which are absolute’,) are common to 
Him with the Son, by reason of the divine nature which 
belongs to both alike, and that whatsoever is predicated of 
the Father is also applicable to the Son. The whole chapter 
indeed deserves to be read, but it may be enough for me to 
point out a few passages to the reader. He proves that Christ 
hates no man, but rather desires the salvation of all, by the 
following argument"; “If therefore the Word hates any 
thing, He wishes that it should not exist; there is, however, 
nothing of which God doth not afford the cause of its exist- 
ing; nothing therefore is hated of God, nay, nor yet of the 
Word ; for Both are One’, [that is,| God.” Then, after treat- >. 
ing fully out of the Scriptures concerning the primary attri- 
butes of God, that is to say, goodness and justice, and after 
shewing that they equally belong to the Father and the Son, he 


© cfs uty 6 trav BdAwv TMarhp: cfs 5 @eds eore wadaywyds.—p. 109. [p. 
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1 8 32 jyérepos xaidaywyds Eyws sd rod Adyou' tv yap kupw, 6 Oeds.— 
Geds *Inoods, 6 xdons ris avOpwrdérynros p. 113. [p. 135. ] 
kabyryepnav Adyos’ abrds 6 pirdvOpwros 


186 Acknowledgment of the Son, and of the whole Trinity. 


ox tHe thus at length concludes!; “So that in very truth! it is en- 
scanrs,. dent that the God of all is one only, good, just, the Creator, the 
tity or Son in the Father,to whom be glory for ever and ever. Amen.” 
a—nese™ And here the reader who has any sense whatever will not need 

[245] any one to suggest it in order to perceive, that the Son, in 
the Father, and with the Father, is declared to be God of all, 
who alone is good, and just, and the Creator of all things, 
and to whom accordingly should be ascribed glory for ever- 
more. Again he makes use of these very magnificent ex- 
pressions concerning the Son of God*; “For he that hath 
2@ebyaé- THE ALMIGHTY Gop THE Worp’, is in need of nothing, 
ver xe”. and never is at any time without supply of that which He 
wants; for the Word is a possession that needeth nothing, 
and the cause of all abundance'.” Lastly, at the end of his 
Pedagogus, he thus prays to the Word or Son of God, 
together with the Father™; ‘Be Thou merciful to Thy 
children, O Instructor, Thou, O Father, charioteer of Israel, 
Son and Father, Both One, O Lord;’”’? and soon afterwards 
pours forth praises to the most holy Trinity in the following 
form: “ Let us give thanks,” he says, “to the alone Father 
and Son, Son and Father, the Son our Instructor and 
Teacher, together with the Holy Ghost also; all things to 
the One; in whom are all things; through whom’ all things 
are one; through* whom is eternity®; whose members all 
are; whose glory are the ages"®; all things to the Good, 
all things to the Lovely, all things to the Wise; all things to 
the Righteous; to Him be glory both now and unto all ages. 


1 vais dAn- 


8 3 By. 


430 3y, 
5 rd del, 


6 aldves. 


[246] 


Amen.?’’ 


I ds elvas rats &dnOelais Karapaves 
7d Tév cupTdvrwy Gedy eva udvoy elvat, 
&yabdy, Slasov, Snusoupydy, vidy évy wa- 
tpl, @  Sdka els robs alavas THY aid- 
vov, Auhv.—p. 119. [p. 142.] 
 k dvevdehs yap 6 rov wayvroxpdropa 
Gedy Adyov Exwv, kal ovSevds, Gv xpr- 
Cet, dmopel wore’ kxrhois yap 6 Adyos 
dvevdehs, nal ebroplas amdans alrios.— 
Pedagog. iii. 7. p. 236, 237. [p. 277.] 

1 [Bp. Bull quotes this passage of 
Clement again in his answer to G. 
Clerke, § 8.—B. ] 

™ Aah Tots cots, wmadaywyt, wat- 
Blois, warhp, qvloxe *Iopaha, vit Kad 
mathp, tv kupw, Kipe....7g¢ wdvy 


warp) kal vig, vig nal warp), radaywyo 


nal didackdaw vig ay Kal Te ayly 


That man is blind in mid-day light, who does not 


avevpar’ xdvra te évl: ev @ rd wdvta’ 
8° by 7a wdvra ev 5° by 1d del* ob 
pean mdvres’ of Sdka, aidvess wdera TE 
ayalg, rdvTa TE KAAG, TavTa TE Tope, 
v@ dixaly rd wdyta @ h Sdta Kal viv 
kal eis Tous aidvas, "Auhy.—p. 266. [p. 
311.] 

n [ Cujus sunt gloria et secula, ‘ whose 
are the glofy and the ages,’ is Bp. 
Bull’s version of this clause; on this 
GRABE observes; “I think it should 
rather be translated cujus gloria sunt 
secula ; whose glory are the celestial 
spirits, or the angels. For which sig- 
nification of the word aldves, see what 
I have noted on Irenzus, p. 9. numb. 
2.” (p. 32. Var. Annot. in edit. Bene- 
dict.)] 


| 


Testimonies from the Stromata. 187 


clearly see that in this doxology is contained a full and per-  soox 1. 
fect acknowledgment of the Trinity of one substance, that “74° 4. 
is to say, of one God subsisting in three Persons, the Father, ee 
the Son, and the Holy Ghost. 

5. But that I may not appear to have altogether neglected 
the books of the Stromata, I shall here adduce one or two 
passages out of them. In the fourth book he thus speaks con- 
cerning Christ° ; ‘Thus the Lord draws near unto the nghte- 
ous, and nothing is hid from Him of our thoughts, and of 
the reasonings which we entertain®; the Lord Jesus, I mean, 
who, according to His almighty will, is the inspector’ of ! éxtoxemoy. 
our hearts.” These words need no comment. In the 
seventh book, in treating of the divinity of the Word, or Son 
of God, every where present, and having a care for all things, 
even the least, he illustrates it with this most apposite and 
elegant similitude?; “ For even as the sun not only enlightens 
the heaven and the whole world, shining both on land and 
sea; but also sends its ight through windows and the little 
crevice into the innermost recesses of the house; so the 


[247] 


. Word, shed abroad everywhere, looks upon the most minute 


portions of the actions of life.””’ There are, indeed, many more 
passages from Clement, which I might have added to these ; 
but one who is not satisfied with these, nothing will satisfy. 
6. Let us now see what Petavius and the other over- 
critical censurers of the holy Fathers, (not to call them by 
a@ worse name,) have brought forward out of Clement, in 
opposition to these so clear and express statements, in order 
to prove that he was infected in some degree with the taint 
of Arianism. The first passage which Petavius’ alleges is 
from the seventh book of the Stromata, in which Clement 
writes thus concerning the Son of God*: “ Most perfect, in- 
deed, and most holy, and most lordly, and most command- 
ing, and most royal, and most beneficent is the nature of 


° obrws Ser rots Sinatois 6 Kb- 1 8ymep yap tpdrov 6 hAtos od pdvoy 


pos, xal ob3éy AdAnOev abroy ray év- 
youwoy Kal Tay Siadoyiopav oy worotueba® 
vby Képiov’ Inootvy A€yw, Toy TE Tavro- 
Kparopik@ OeAfpar éxloxowoyv THs Kap- 
Slas Hudv.—p. 517. tp. . 611.) 

P (The words éyyice: (éyyes éort in 
S. Clement of Rome) rots S:xalors 6 
Kipios, Kad obdey AéAnOev abrby Tav éy- 
yowy Kal tr&év Siuadroyionav ay wotot- 
peOa, are taken from Clement of Rome, 
ce. 21.—B.]) 


Tov obpavoy Kal roy SAov Kéopoy mwrilen, 
viv re wal @drAacoav émAdumov, é&AAa 
wal 51a Oupldwy Kal pixpas dxfis xpds 
Tous puxairdrous ofkous drooréAA: THY 
abyhv' obrws & Adyos wdvry kexupévos 
kal 7a ouinpdrara Trav Tod Blov mpdtewy 
éxsBréret.—p. 711. [p. 840. ] 

¥ De Trin. i, 4. 1. p. 702. 

® reAciwrdrn 8h, Kal deperrdern, ral 
Kupiwrdrn, Kal ipyepoviuewrdrn, kal Ba- 
ciAiKwrdrn, Kal evepyerucwraty h vicd 


188 Passages objected to by Petavius explained, and their 


on tue the Son, which is most closely conjoined! with the alone 
sranti, Almighty.” For thus I conceive the word rpoceyeordrn [in 
LITY OF the last clause] should be translated; in the sense in which 
THE SON. . . a . . 
T conjune things which are most near to, and conjoined with, any thing, 
tisima. and immediate cause’, are called wpoceyyn by philosophers*. 
? conjuncta Petavius makes this remark, however, on the passage: “He 
cum re et . . 
causaim- says the nature of the Son is most near® to Almighty God; 
mediata. which savours of the spirit of the Platonic and the Arian 
citimam bd 
esse, dogmas. But the nature of the Son is not most near to, but 
identical with the Father.” And I suppose Huet had this 
[248] passage, cited by Petavius, in view, when he declared “that 
it was laid down by Clement that the substance of the 
Son is inferior to that of the Father.’”’ The answer, how- 
90  ever,is easy. In this passage the divine nature of the Son 
is viewed by Clement not absolutely, but relatively, or per- 
sonally, as they express it, [i. e.] so far forth as it con- 
‘Filii bré- stitutes the Person‘ of the Son; for’ the word qvois, as 
S voilieg ,, also the word ovata, is sometimes used by ancient writers to 
signify Person. (See chap. ix. sect. 11, of this book.) So 
that Clement is to be regarded as having meant nothing else 
than that the Son is most intimately conjoined with His 
Father. And what harm, I ask, is there in this? At any rate 
Gregory Nyssen in his Epistle to Ablabius, without incur- 
ring any blame, designated the Son as “ that" which is mpo- 
ceyos, most nearly, continuously, or (in other words) im- 
6 ex. mediately [derived] from® the first [cause],” that is, from 
God the Father. But even if you were to understand 
Clement in this passage to attribute the first place to the 
Father, and the second to the Son—what is there new in 
7éoxiv this? Indeed that there is a certain eminency’ appertain- 
quandam. ing to the Father, inasmuch as He is the fountain of Deity 
8Princi- and the principle of the Son’, the Scriptures throughout 
pium Fill, testify, and the fathers acknowledge with one consent, both 
ante-Nicene and Nicene, and those also who wrote subse- 
quently to that council; as we shall afterwards shew in its 
proper place*. It is certain, however, that Clement did not 


at all mean that the substance of the Son is inferior to that 


gvots, 7 Te wdvy wayroxpdropt xpooe- quod proxime, continenter, sive im- 
xeordrn.—([p. 831. mediate est ex primo.—Oper., tom. ii. 

t [See the answer to Gilb. Clerke, p. 459. [vol. iii. p. 27. See above, p. 
§ 19.} 232, note z. ] 


“ 7d mpocexas ex Tov xpmtov, id * (Book iv.) 


Catholic sense shewn by the context and other passages. 189 


of the Father. The many passages which we have already soox u. 
adduced, in which he (if any ancient writer whatever) most 8 6, a 
openly acknowledges the consubstantiality of the Son and crew. Av. 
His true divinity, are inconsistent with this notion; indeed, 
the context of this passage itself is inconsistent with it. For 
in the words which immediately follow, Clement speaks with 
exceeding honour? (as Petavius himself observes) concerning ! perquam 
the Son of God, attributing to Him these primary attributes "™°"* 
of Deity, indivisibility, unchangeableness, eternity, omnisci- 
ence, and omnipresence. But especially is it to be remarked, 
that in the self-same passage, the Son is designated by 
Clement, as being “entirely the mind’, entirely the light of [249] 
the Father ;”’ which words certainly do plainly declare the 280s vois, 
common nature of the Father and the Son’. rorpgon 
7. Furthermore, Petavius alleges the following words of 
Clement, occurring after a short interval, in the same book? ; 
“Nor could the Lord of all be ever restrained by another, es- 
pecially in ministering to* the will of His good and almighty 8 xa) ud- 
Father :”” but what darkness has this very learned man here 77% & 
. WnpeTov, 
made in a clear sky! Let every lover of truth peruse the 
words of Clement which precede and follow, and he will 
wonder, I am sure, what has here come into Petavius’s mind. 
Throughout the passsage Clement is intent upon shewing 
that Christ is the common Saviour, and promotes the sal- 
vation of all men, so far as in Him lies, saving always the 
liberty of the human will. Now he says that no crea- 
ture is able to hinder Christ in bringing about the salva- 
tion of mankind, since He is Lord of all; moreover that 
the Father, who is also together with the Son the Lord of 
all, wills not to hinder Him; imasmuch as in this work the 
Son is fulfillmg the Father’s will. Clement asserts the 
same, (and the expression is approved of by Petavius 
himself,) when he calls* the Son “the true Comrade *¢ cwayw- 
with the good-will of God towards man.” Lastly Petavius * vorhy 


yvhowov. 
alleges a passage of Clement, Strom. iv.”: “God, then, 


Y [See this passage of Clement again pat: Marpés.—p. 703. [p. 832.] 
quoted and defended in Bp. Bull’s Re- * rijs TOD @eod piravOpwxias cuva- 
ply to G. Clerke, § 24.—B. ywovoThs yvhows.—Pedagog. i. 8. p. 
000 bg” érépov KwAvdeln wor By 6 114. [p. 136.] 
adyrov Kupios, cal uddcora ekurnpetaov »o 5 pty oby @eds dvarddexros dv 
T$ Tov &yabod Kal wayroKpdropos GeAh- odK Ear emorquovinds’® 5 5é vids co- 
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ornpoviKes. 


7 existendi. 
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190 Further objections answered ; twofold usage of «rifew. 


as not being within the range of demonstration!, is not 
within that of knowledge?; but the Son is wisdom, and 
knowledge, and truth, and whatsoever else is akin to this; 
and especially also admits both of demonstration and exph- 
cation’.” It is, however, manifest, that Clement in these 
words meant nothing else than that God the Father can- 
not by any be found out‘ and known immediately and by 
Himeelf*, but is revealed by® the Son, who, as the Word of 
God made flesh, hath revealed both Himself and His Father 


, to men, according to their capacity. Now if this be Arianism, 


I fear that the Apostle John himself, will at last be called 
an Arian; for, in his Gospel, i. 18, he has written thus, 
“No man hath seen God at any time; the Son, who is nm 
the bosom of the Father, He hath revealed Him.” Nay 
more, in the same passage, in the very next words, Clement 
with a single stroke, as it were, gives a death-blow to all 
the Arian blasphemies, when*he says of Christ, that He is 
an infinite circle, comprehending within Himself alone all 
the virtues and powers of the Godhead, immense, and, in 
fine, eternal, having neither beginning nor end of being’. 
We shall quote the passage afterwards in the third book. 
You see how frivolous are the points which Petavius has 
alleged against our Clement. 

8. Others also have censured him for having somewhere 
called the Son of God “the first created Wisdom*4.” But 
this likewise is altogether to no purpose. For in that 
passage of Clement it is evident that the word «tiotos 
(created) means the same as yevvyros (begotten) ; as also in 
Latin the word creare (to create), is put for gignere (to 
beget); as ‘Sulmone creatos,’ i. e., ‘ progenitos.’ Certainly 
from what has been already brought forward out of his 
own writings, it is clearer than noon-day that Clement did 
not believe the Son of God to be a creature. I shall here 
subjoin the words of that great man Hen. Valesius ; “ At all 


gla re éorl, nal emiorhun, kal drtOera, 
kal 80a BAAa tobtp ovyyeva, Kal dh 
kal axddeckw exer cad 8éE030v.—p. 537. 
[p. 635.] 

¢ Strom. v. p. 591. [699.] 

4 No doubt he had in view that pas- 
sage in Proverbs viii. 22; where Wis- 
dom says; Kupws tricé pe dpxhy 


6d3av abtot eis Epya abtod, “The Lord 
created me in the beginning of His 
ways, before His works of old (LXX);” 
as Clement cites these very words in his 
Hortatory Address, and explains them 
of the Word, or Son of God.—p. 52. 
B. C.—[p. 67. ]—-GRABE. 


Sandius’s oljections from the Ilypotyposes—a spurious work. 191 


events the ancient theologians,” he says*, “and especially 309% 1. 

those who wrote before the time of the council of Nice, $79. 

understood by the word «rifeuv, not only the act of creation Crem. At. 

which takes place out of nothing, but generally all pro- 91 

duction, as well that which is eternal as that which takes 

place in time.” In precisely the same way must that pas- 

sage be expounded which Clement cites from the Apocryphal 

books of Peter, in his Stromata vi.£ ‘For God is in truth 

one, who made the Beginning of all things, meaning His first- 

begotten Son.” That is, it was usual with the Greeks, as it 

seems, (whom we also imitate in our English,) to say zrovety 

réxva, facere liberos for liberos generare; and thus does the 

author of this last passage explain himself by immediately 

subjoining, “ meaning His first-begotten Son'.” 1 unvbeoy 
9. Lastly Sandius® reproaches Clement with a work which Ww pe 

was formerly extant but is now lost, entitled Hypotyposes, viév. 

in which, according to the testimony of Photius, cod. 109, 

there were many germs of Arian heresy”, especially in that ? perfidie. 

he numbered the Son of God amongst created beings. But this 

is nothing worth’, and is unbecoming a man who has under- ® nauci. 

taken to give us the very kernel‘ of ancient ecclesiastical his- ‘nucleus. 

tory. For learned men of the present day (and amongst them 

Petavius himself) allow that those blasphemous statements [252] 

{in the Hypotyposes] were by no means Clement’s own, 

but foisted on him by some impostor; and this judgment of 

theirs is abundantly confirmed out of Photius himself; since 

Photius in the same place declares that in these books of 

Hypotyposes it is taught, that. matter is eternal; that ideas 

are introduced’ as it were by determinate decrees; that souls § induci. 

pass from body to body ; that many worlds existed previous 

to Adam; that Eve came forth from Adam not in the way 

the sacred Scriptures relate, but in some unclean way ; that 

angels had connexion with women and raised up children of 

them: moreover, that there were two Words of the Father, 

of which the lesser was seen by men, nay, not even that. 

How contrary all these statements are to the teaching of 


¢ In his notes on Eusebius, p. 8. [i. dv xpwrdéyovoy vidv.—p. 644. [p. 769. ] 
2. p- 9.] s Sandius de Script. Eccl., p. 24; 
els yap re byt: eorly 5 @eds, ds and Enucl, Hist. Eccles. i. p. 94. 
apxhy tay axdyrav éwolncey, pnyiwv 


192 This and other adulterated writings objected to by Ruffinus. 
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Clement, as expressed in his genuine and undoubted writings, 
it is needless to say. Added to which the same Photius, 
who otherwise was easily led to entertain the worst sus- 
picions of Clement, as being the preceptor of Origen, inti- 
mates plainly enough that he did not at all believe these 
statements to be really Clement’s, in that he shortly after- 
wards adds?, “‘ and a thousand other blasphemies and follies 
does he utter, either himself, or some other person assuming 
his name.” Lastly, Photius himself, cod. 110, when treating 
of the three books of the Pedagogus and the Exhortation to 
the Gentiles, which all allow to be genuine works of Clement, , 
observes that, whether you look to doctrine or style, these 
works are very unlike the Hypotyposes; his words are!; 
‘‘These discourses have no resemblance to the Hypoty- 
poses, for they are both altogether free from -their foolish 
and blasphemous opinions, and the style is flowery, and 
elevated to a becoming dignity, combined with sweet- 
ness, and the manifold learning is befitting.” For my 
own part I have no doubt that it was mainly these books 
of the Hypotyposes that Ruffinus had in view, (and per- 
haps also the eighth book of the Stromata in the corrupted 
state in which it appeared in some of the copies of his time, 
as Photius has also noticed in the place cited before, cod. 110,) 
and that it was these which he was comparing with all the 
other undoubted writings of Clement, in which the catholic 
doctrine of the most blessed Trinity is uniformly maintained, 
when he used the words (in part cited by me before) con- 
cerning him *, “Clement also, presbyter of Alexandria, and 
catechist! of that Church, in nearly all his books speaks of 
the glory and eternity of the Trinity, as one and the same, 
and yet sometimes we find certain chapters in his books in 


[253] 


1 magister. 


h wal GAA Se pupla BAacgnue? Kat 
pavapet, elre abtds, efré ris Erepos rd 
avrov xpécwrov sroxpiOels. — | Phot. 
cod. 109. } 

1 oddty St Buoroy Exovor wpbs Tas 
iworurdoets obrot of Adyou. TOY TE yap 
parawy kai BrAaopohuey arnrddAaypmevor 
Sofav Kaleorhract, kal q ppdos dyOnpa, 
kal eis Syxov hpudvn odbpperpoy perd 
Tod Hdéws, nal  wodupdbera eumpé- 
wovoa.—([ Phot. cod. 110. ] 

k Clemens quoque Alexandrinus 
presbyter, et magister ecclesiz illius, 


in omnibus pene libris suis Trinitatis 
gloriam atque zternitatem unam ean- 
demque designat ; et interdum inveni- 
mus aliqua in libris ejus capitula, in 
quibus Filium Dei creaturam dicit. 
Numquin credibile est de tanto viro, 
tam in omnibus catholico, tam erudito, 
ut vel sibi contraria senserit, vel ea, 
que de Deo non dicam credere, sed 
vel audire quidem impium est, scripta 
reliquerit ?— Ruffinus de adult, lib. 
Origen.—[p. 50. ] 


TO Re - 


Tertullian plainly asserts the Consubstantiality of the Son. 198 
which he calls the Son of God a creature. But is it credible soox n. 


respecting so great a man, who was so catholic in all points, $9. vm i. 
and so learned, that he either held self-contradictory opi- 
nions, or left behind him in writing statements which it 
were impiety, I will not say to believe respecting God, but 
even to listen to?” And thus far concerning St. Clement 


of Alexandria. 


CHAPTER VII. 93 
| [256] 
THE DOCTRINE OF TERTULLIAN CONCERNING THE CONSUBSTANTIALITY OF 
’ THE SON IS SHEWN TO COINCIDE ALTOGETHER WITH THE NICENE CREED. 


1. We have now come to Tertullian’. Although this TeRTUL- 
writer has been supposed by some to have denied the eternity 
of the Son,—by such, that is, as either have been unable, or 
have not cared to investigate the meaning of an obscure 
author, for I shall hereafter shew that Tertullian, how- 
ever he may in some places have expressed himself, did in 
reality acknowledge the eternal existence also of the second 
Person of the most holy Trinity,—still has he every where 
uniformly and in the most express terms confessed the con- 
substantiality of the Son. Read only his single work against 


- Praxeas, in which he treats fully and professedly of the most 


holy Trinity; he there asserts the consubstantiality of the 
Son so frequently and so plainly, that you would suppose the 
author had written after the time of the Nicene council. We 
shall exhibit to the reader some of the more striking passages 
both out of this book and out of other writings of Tertullian. 
In the twenty-first chapter of his Apology, he says™: “We 
have been taught concerning Him as concerning orfe put 
forth! from God, and by [that] putting forth’? generated, and ! prolatum. 
consequently called the Son of God and God, from unity prola- 
oF suBSsTANCE, for God also is a Spirit.” Here he plainly 5 genera- 
infers that the Son is of one substance with the Father, ™ 
that is to say, is 6uoovcvos (consubstantial) with Him, from 

1 Tertullian embraced the Christian mus, et prolatione generatum, et id- 
religion about the year 185. Cave.  circo Filium Dei et Deum dictum, ex 


—Bowyenr. UNITATE SUBSTANTIZ: nam et Deus 
™ Hunc ex Deo prolatum didici- Spiritus.—[p. 19.] 
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? proprie. 
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3 materiz 
matrix. 


4 traduces 
qualita- 
tum, 


5 alterum. 
6 modulo. 


7 gradu 
non statu. 


8 illustris. 
9 xpoBoAh, 


probola. 


10 species, 


194 Tertullian’s illustrations of the Divine Generation of 


the circumstance that He has been generated of the Father". 
His meaning is the same, when, in his book against Praxeas, 
chap. 7, he thus writes concerning the Son of God"; “He 
is the First-begotten, as begotten before all things; and the 
Only-begotten, as alone begotten of God, in a way peculiar 
to Himself*, from the [very] womb of His heart.” 

2. Let us, however, consider the similes, by which Tertul- 
lian has attempted, up to a certain point, to explain the gene- 
ration of the Son; [for] these manifestly prove His being 
of one substance [with the Father.] In the Apology, after 
the words already quoted, these also follow®; “ And when 3 
ray of light stretches forth from the sun, [it is] a portion 
from the whole, but the sun will be in the ray, because it 
is a ray of the sun, and the substance is not separated, but 
extended: so is Spirit from Spirit, and Gop From Gop, as 
LIGHT kindled From Lieut: the original source of matter’ 
remains entire and unimpaired, although you borrow thence 
many derivations of [scil. possessing its] qualities‘; so also 


what has proceeded from God is God and the Son of God, 


and Both are One: so also [is] Spirit from Spirit, and Gop 
FRoM Gop: [This] has made a second’ in mode‘, not in 
number; in gradation, not in state’; and It has not gone 
away from, but has gone forth from Its original source.” 
Here you have the very words of the Nicene Creed and a 
meaning also exactly the same. There is also a remarkable’ 
passage in the book against Praxeas, chap. 8°; ‘ This,” 
says he, “will be the putting forth ® of [scil. taught by] the 


‘truth, the guard of the Unity ; whereby we say, that the Son 


was put forth from the Father, but not separated. For God 
put forth the Word, as the root the plant, and the fountain the 
stream, and the sun the ray. For these forms" also are put- 


® Primogenitus, ut ante omnia geni- 
tus; et unigenitus, ut solus ex Deo 
genitus, proprie de vulva cordis ipsius. 
—[p. 503. ] 

° Et cum radius ex sole porrigitur, 
portio ex summa, sed sol erit in radio, 
quia solis est radius, nec separatur sub- 
stantia, sed extenditur: ita de Spiritu 
Spiritus, et DE DEO DEUS, UT LUMEN 
DE LUMINE accensum: manet integra 
et indefecta materiz matrix, etsi plures 
inde traduces qualitatum mutueris ; ita 
et quod de Deo profectum est, Deus 
est et Dei Filius, et unus ambo; ita et 


de Spiritu Spiritus, et DE DEO DEUS: 
modulo alterum, non numero, gradu, 
non statu fecit; et a matrice non re- 
cessit, sed excessit.—Apol. c, 21. [p. 
19. 


P Hee erit probola veritatis, custos 
unitatis, qua prolatum dicimus Filium 
a Patre, sed non separatum. Protulit 
enim Deus Sermonem, ... sicut radix 
fruticem, et fons fluvium, et sol radium. 
Nam et iste species probole sunt 
EARUM SUBSTANTIARUM, ex quibus 
prodeunt.—[p. 504. ] 
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tings forth' or THOSE sUBSTANCES, out of which they come soox 1. 
forth.” Parallel to this is another passage of the same book, “94° 5'" 
chap. 131; “T shall follow the Apostle,” he says, “so that, if TrnruL. 
the Father and the Son are to be mentioned together’, I shall ©14¥- 
call the Father God, and name Jesus Christ Lord. But ciated 
when Christ is [mentioned] alone, I shall be able to call Him ? pariter. 
God, as the same Apostle says, ‘Of whom is Christ, who Rom. ix. 5. 
is over all, God blessed for ever.’ For a ray of the sun also, 

{spoken of | by itself, I should call sun; but if I were speak- 

ing of the sun, of which it is a ray, I should not forthwith 

call the ray also sun. For although I make not two suns, 

still I should reckon both the sun and its ray to be as much 

two things, and two forms® of oNE UNDIVIDED SUBSTANCE, a8 3 species. 
God and His Word, as the Father and the Son.” In these [258] 
words he affirms, that Christ is called by the Apostle, “God 
over all, blessed for ever,” and distinctly teaches that the 

Father and the Son are of one, and that an undivided, sub- 

stance *. So also in his third book against Marcion, chap. 6°, ¢ unius et 
he expressly declares, that “‘ Christ is both the Spirit and THE ineviee 
SUBSTANCE of the Creator,” and that “such as knew* not the 5 apnove- 
Father, could not know’ the Son, by reason of His being or ™+ 
THE SAME SUBSTANCE’.” This, indeed, was the invariable cere. 
teaching of Tertullian, as he testifies himself, in his treatise 94 
against Praxeas, chap. 4, where he says’, “I derive not the ee eis: 
Son from any other source, but from THE SUBSTANCE OF THE stantiz 
Farner.” So also in the twelfth chapter of the same bookt, °n"""™ 
“Still,” he says, “I every where hold one substance in three 
coherent [Persons] .” 

8. Hence also in his Treatise “‘On the Flesh of Christ,” 


[in] distinguishing the twofold nature in Christ, the divine 


4 Apostolum sequar, ut si pariter 
nominandi fuerint Pater et Filius, 
Deum Patrem appellem, et Jesum 
Christum Dominum nominem, Solum 
autem Christum potero Deum dicere, 
sicut idem apostolus, Ex quibus Chris- 
tus, qui est, inquit, Deus super omnia 

dictus in avum omne. Nam et ra- 
dium solis seorsum solem vocabo; so- 
lem autem nominans, cujus est radius, 
non statim et radium solem appellabo. 
Nam etsi soles duos non faciam, tamen 
et solem et radium ejus tam duas res 
et duas SPECIES UNIUS INDIVISZ SUB- 
STANTIZ numerabo, quam Deum et 


Sermonem ejus, quam Patrem et Fi- 
lium.—[p. 507. ] 

r (Non negans enim filium] et Spi- 
ritum et SUBSTANTIAM Creatoris esse 
[Christum ejus], eos qui Patrem non 
agnoverint, nec Filium agnoscere po- 
tuisse, per EJUSDEM SUBSTANTIZ con- 
ditionem [concedas necesse est. ]—[p. 
4.00. ] 

s Filium non aliunde deduco, sed de 
SUBSTANTIA PATRIS.—[p. 502. ] 

t Czterum ubique teneo unam sub- 
stantiam in tribus coherentibus.—([p. 
506. ] 
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196 Tertullian’s statements on the Two Natures of Christ ; 


on tne and the human, in opposition to those who denied the reality 
stanti,. of the Flesh of Christ, Tertullian also expressly teaches that 
Lity oF the same Christ, in respect of His more excellent nature, 
a is truly God, and of! the substance of God; and also, in 
regard of His other nature, is in like manner’ truly man, 
and has truly taken unto Himself the substance of man; 
and, moreover, declares that in the former nature He was 
not born, that is to say was uncreate or not made; in the 
latter, was born and made. These are his own express state- 
ments in the fifth chapter of the forementioned treatise"; 
Sutriusque “Thus His being classed under each substance® exhibited 
substanti® Tim as man and God; on the one hand born, on the other 
‘non not born‘; on the one hand fleshly, on the other spiritual; 
; ormfor- on the one hand weak, on the other of surpassing strength’; 
tem. on the one hand dying, on the other living; which peculiar 
properties of these conditions, the divine and the human, are 

§ » dispuncta distinguished ® by the equal reality of each nature, by the 
7 rd e same certainty’ [of the existence] both of the Spirit and 
[259] of the flesh.” In this passage a countryman of ours inter. 
prets the words “not born” thus, “that is, (not born] of a 

human mother ;” but altogether wrongly ; for by parity of 
reasoning, Christ might, even as man, be said to be not bom, 

i.e., [not born] of a human father. I am, however, quite per- 

‘multum guaded that Tertullian (who gained much® from [the study 
Profecit of] the Greek ecclesiastical writers) here had in view, and in 
great measure transcribed, the celebrated passage of Ignatius, 

out of his Epistle to the Ephesians, which we have before 
quoted*: “ There is one Physician,” &c. For Ignatius’s ex- 

pression in that place, yeyynros xai dayévyntos, is rendered 

by Tertullian natus et non natus (“born and not born”) ; so 

also Ignatius’s capxixos kal mvevpatixos is in Tertullian 

hinc carneus inde spiritalis (‘on the one hand fleshly, on the 

other spiritual”); what Ignatius expressed by éyv capxi or 

év av0paT@ Geos, ( God in flesh,” or “in man,”’) that Ter- 

tullian expresses by et Deus et homo (“both God and man’’ ; 

and lastly, what Ignatius expressed by év Oavdr@ wr, (* life 


1 ex. 
2 pariter. 


* Ita utriusque substantie census ventem. Que proprietas conditionum, 
hominem et Deum exhibuit; hinc na- divine et humana, zqua utique nature 
tum, inde non natum; hinc carneum, _utriusque veritate dispuncta est, eadem 
inde spiritalem; hine infirmum, inde fide et spiritus et carnis.—[p. 310 


0.) 
mi, prefortem; hinc morientem, inde vi- x See chap. 2. § 6 of this Book, [p. 96.] 


“ 
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in death,”) that Tertullian expressed by hine moriens, inde »0ox u. 
vivens (‘on the one hand dying, on the other living”) ; so that ar hae 
Tertullian seems to have translated the Greek text of Igna- Terrun-_ 
tius almost verbatim into Latin. And, indeed, several con- ™!4* 
siderations induce me to believe, that in this place Tertullian 
used the words of another, (I mean, of Ignatius,) not his own. 
First, it might justly be thought very strange, if Tertullian 
had by mere chance fallen upon so many of the very words 
of Ignatius, and that just as they were arranged by him in 
continuous antithesis. Secondly, Tertullian, when he uses 
his own mode of expression, uniformly speaks of the Father 
alone, as not born (non natum) ; understanding that alone to 
be properly called ‘not born,’ which-has not sprung from any 
original, But, doubtless, Ignatius’s expression ayévvntos, had 
to be rendered with verbal precision non natus ; and Tertullian 
perceived, from the antithesis, that nothing else was meant 
by Ignatius than that Christ, in that He is God, is uncreate ; 
and this he himself*also acknowledged. And to this we must 
also add the fact, that that sentence of Ignatius in his Epistle 
to the Ephesians seems to have been regarded as a remark- [260] 
able saying, and of great use against heretics who taught 
blasphemous doctrines respecting the Person of Christ; so 
that it became of very frequent use! amongst the doctors ' celebrem. 
of the Church. Accordingly Athanasius, Gelasius, and Theo- 
doret have all employed it. Hence too, (I may observe in 
passing,) there is a clear refutation of the sophistical argu- 
ment of Daillé against the Epistles of Ignatius derived from 
the silence of Tertullian; “Tertullian,” he says, “ remarks, 
that the Marcionites were ‘premature abortions’’, in that ?preco- 
they called Christ a phantom; and this he proves from $i | 
the Apostle John. But Ignatius censures their doctrine, so 
that, if Tertullian had had any knowledge of him, he would 
have added his testimony to that of John.” To this it is 
replied by that right reverend and most learned prelate of 
ours, Bp. Pearson’, that in the extant writings of Tertul- 
lan, he has never quoted, in the exact words, any passage 
from any ecclesiastical author, with the mention of his 
name; and this I think is most true. And I add this, that 
nevertheless in the passage cited, Tertullian has adopted the 

y Vind. Epist. Tgnat. Part I. c. xi. p. 102. 


198 All that the Father is, the Son iikewise is. 
ox toe thoughts of Ignatius, and to a great extent his very words, 


sravzt,. SUppressing all mention of his name; and that against those 
uitrror who maintained that Christ was a phantom, the same whom 
=e Ignatius also impugned. I leave this to the judgment of 
the learned, and myself return to the course of my subject. 
4. In harmony with all this is the fact, that Tertulhan, in 
more than one place, explicitly declares that the Son, m that 
) iséryser. He is God, is of like honour! with God the Father, and equal 
?ipsum. to Him. Presently we shall hear his own words? asserting, 
that all the three Persons of the Godhead, the Father, the Son, 
and the Holy Ghost, as they are of one substance, so are they 
* unias also OF ONE STATE’, AND OF ONE POWER. And as respects 
the Son, he confesses, in his book against Praxeas, chap. 
17, that all the names and attributes of the Father belong 
also to the Son, so far forth as He is the Son of God. 
[261] His words are?; ‘The names of the Father—God Almighty, 
the Most High, the Lord of Hosts, the King of Israel, He 
‘ quatenus. that Is—inasmuch as‘ the Scriptures so teach, these we say 
belonged also to the Son, and that in these the Son has come, 
and in these has ever acted, and thus manifested them in 
Himself unto men. ‘ All things,’ He says, ‘that the Father - 
- omnia hath*, are Mine.’ Then why not His names also? When 
[John therefore you read Almighty God, and Most High, and God 
xvi. 15.) of Hosts, and King of Israel, and He that Is, consider 
whether the Son also be not indicated by these, who 1n 
His own nicat is God Almighty, in that He is the Word of 
God Almighty.” There is a still more explicit passage in his 
treatise against Marcion, iv. 25°; “‘All things,’ (He saith,) 
‘are delivered unto Me of the Father.’ Thou mayest believe 
Him, if He be the Christ of the Creator, to whom all things 
‘si Crea- belong®; since [in that case] the Creator hath [but] de- 
Christus, livered all things to Him who is not less than Himself—to 
cans om- the Son :—all things [I say] which He created by Him, i. e. 
* Nomina Patris, Deus omnipotens, Regem Israelis, et Qui est, vide ne per 
Altissimus, Dominus virtutum, Rex hee Filius etiam demonstretur, svo 
Israelis, Qui est, quatenus ita Scrip- JsuRE Deus omnipotens, qua Sermo 
ture docent, hec dicimus et in Filium Dei omnipotentis.—[p. 510. 
competiisse, et in his Filium venisse, et ® Omnia sibi tradita dicit a Patre. 
in his semper egisse, et sic ea in se Credas, si Creatoris est Christus, cujus 
hominibus manifestasse. Omnia, inquit, omnia, (; ed. Par. 1674.) quia NON MI- 
Patris mea sunt. Curnon et nomina? Nori se tradidit omnia Fitio Creator, 


Cum ergo Jegis Deum omnipotentem, que per eum condidit, per Sermonem 
| oy et Altissimum, et Deum virtutum, et — scilicet suum.—T(p. 440. ] 
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by His own Word.” You may add to these passages the ex- soo 1. 
press words of Tertullian in his treatise on the Resurrection "5 35. 
of the Flesh, chap. 6°; “For the Word also is God, who Traru.-_ 
being! in the form? of God, thought it not robbery To BE ¥A4¥. | 
. . constitu- 

EQUAL with God ;” and also those in the seventh chapter of tus, [éxdp- 
his treatise against Praxeas®; “Thenceforth making Him xr. ] 
EQUAL witH Himself, from whom by proceeding, He became 
His Son ;” and also those words of the same Tertullian in 
the twenty-second chapter of the same work?; “In saying 
‘I and My Father are One’*,’ He shews that they are Two 4, * unum. 
whom He maxes equa.’ and joins together.” _ duos. 

5. And by these statements should be explained those equal. 
expressions which occur in the writings of Tertullian, in 
which he says, that the Son stands in the same relation to 
the Father as “a part®” to “the sum’,” or whole, from ® portio. 
which it is taken, and, as it were, plucked off ®. That is to say, 7sumimam. 
metaphorical expressions of this sort ought not to be pressed tur. 
too closely’, but to be interpreted with candour, in a fair and ® non ad 
good sense, with attention, that is, to the mind and views vivure . 
of the author, as they are elsewhere explained with greater [262] 
clearness and in unmetaphorical language”. In some respects " propriis 
the analogy holds good ; in others, however, it is unsuitable". Wain. 
In the following respects it corresponds; 1. In that, as a part veniens. 
does not, alone and of itself, constitute the whole, so the 
Son also is not the whole of that which is God ”, but, besides 12 non est 
the Son, other Persons” also subsist in the divine essence, rd est 
namely the Father and the Holy Ghost. 2. In that, as a Deus. 
part is taken out of the sum or whole, and the whole is natu- pay 
rally prior to its portions or parts, so the Son also is derived cas. 
from the substance of the Father, and the Father, as Father, 
is, as it were, naturally prior to the Son. The analogy 
however fails in the following respects; 1. We understand 
by “a portion” that which is divided and separated from the 
whole: the Son, however, 1s, and ever was, undivided from 
the Father. And this Tertullian uniformly and on all occa- 


sions affirms. Thus in a passage already adduced out of his 


b Et Sermo enim Deus, qui in effi-  [p. 503.] 
gie Dei constitutus non rapinam exis- d Unum sumus, dicens, Ego et Pater, 
timavit PARIARI Deo.—[p. 328, 329.]  ostendit duos esse, quos ZQUAT et 
¢ Exinde eum PAREM sibi faciens, jungit.—[p. 613. ] 
de quo procedendo filius factus esi.— 
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In what respect these illustrations fatl. 


on tue treatise against Praxeas, chap. 8¢: “The Son, we say, was 
put forth from the Father, but not separated from [Hin]; 
uity orf and chap. 9f: “Keep in mind on all occasions, that I pro- 
fess this rule [of faith], by which I testify, that the Father, 
‘insepara- the Son, and the Spirit are inseparable! from each other ;” 
and chap. 198; “ We have likewise shewn that in Scrip- 
ture two Gods are spoken of, and Lords two; and yet, that 
they may not be offended at this assertion, we explained 
how that they are not said to be two, in that they are Gods, 
nor yet in that they are Lords; but two, in that they are 
Father and Son: and this not by separation of substance’, 
but from their mutual relation *;. since we declare the Son 
to be indivisible and inseparable* from the Father.” 2. A 
part is less than the whole from which it is taken; the Son, 
however, is in all respects, (excepting that He is the Son,) 
like, and equal to® the Father, and has and possesses all 


CONSUB- 
STANTIA- 


THE SON. 


tos, 


2 non ex 


separatione 


substan- 
tise. 

3 sed ex 
disposi- 
tione, 

‘ insepa- 
ratum. 

5 par et 
equalis. 


[263] 


6 plenitu- 
dinis con- 
sortem, 


7 pro tem- 
peraturia 
portionis. 


that the Father has. 


This also Tertulhan plainly teaches in 


the several passages which we have just now adduced*. To 
these may be added an expression in book iii. chap. 6! of 
his treatise against Marcion, where, after saying, that the 
Son is a portion out of the fulness of the divine essence, he 
soon after expressly adds, that that portion is “ co-sharer of 


the fulness®.”’ 


When, however, Tertullian, in his treatise 


against Praxeas, chap. 14*, compares together the Father 
and the Son by an analogy derived from the sun, (that is, as 
he expresses it, from the “sum itself of the substance,” which 
is in the heavens, the exccssive brightness whereof cannot be 
looked on, and its ray, whose brightness is endurable, “ tem- 
pered as it is by its being only a portion ’,”’) it must be under- 
stood (unless you are disposed to charge Tertullian with the 
grossest contradiction) of that economy! which the Son of 


e Prolatum dicimus Filium a Patre, 
sed non separatum.—[p. 504. ] 

f Hance me regulam professum, qua 
inseparatos ab alterutro Patrem et Fi- 
lium et Spiritum testor, tene ubique. 
—( Ibid. } 

g§ Ostendimus etiam duos Deos in 
Scriptura relatos et duos Dominos; et 
tamen ne de isto scandalizentur, ra- 
tionem reddidimus, qua Dei non duo 
dicantur, nec Domini, sed qua Pater 
et Filius, duo; et hoc non ex sepa- 
ratione substantie, sed ex disposi- 
tione, quum individuum et insepara- 


tum Filium a Patre pronuntiamus.— 
[p. 511.] 

* See also iv. 2. 5. 

[p. 400. ] 

* (Tertullian’s words are; ‘“Sicut 
nec solem nobis contemplari licet, 
quantum ad ipsam substantie sum- 
mam, que est in celis, radium autem 
ejus toleramus oculis pro temperatura 
portionis, que in terras inde porrigitur.” 
p. 508. ] 

1 These words of Tertullian may 
also be referred to that condescension 
of the Son, wherein from the [time ofj 


OT a 
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God, out of His great love to the human race, voluntarily soox 1. 

undertook; by which, that is to say, ever since the fall are “ 

of the first man, He condescended', and made Himself, = 

so far as might be’, visible to holy men in every age, ='4¥. 

and in the fulness of time became man, and held familiar ,°° °° 

intercourse with mankind. Nay, I shall hereafter, in the ?utcunque. 

fourth book, most evidently shew, that this was indeed the 

very mind and view of Tertullian and of the rest of the 

fathers, in those passages in which they prove that He who 

appeared to the patriarchs, was not God the Father Himself, 

but His Son—on this ground, that the Father is invisible, 

and cannot be inclosed in space; whereas the Son is visible, 

and is found to have a local presence *. 3 et in loco 
6. But why dwell on this? Tertullian throughout his writ- "epertur. 

ings explicitly confesses the entire Trinity of one substance and 

, of one majesty‘. Thus in the second chapter of his treatise ¢ snooteroy 

against Praxeas, having recited the rule of faith’, he thus al - 

proceeds™; “ But keeping that prescription inviolate", still 5 regulam 

some opportunity must be given for reviewing [the statements *4¢- 

of the heretics], with a view to the instruction and protection [264] 

of certain persons; were it only that it may not seem that 

each perversion is condemned without examination, and 

prejudged ; especially that [perversion,] which supposes it- 

self to possess the pure truth, in thinking that one cannot 

believe in one only God in any other way, than by saying, 

that the Father, the Son, and the Holy Ghost are the very 

same Person. As if in this way also One were not All, in 

that All are of One, by unity, that is, of substance, whilst 

nevertheless the mystery of the economy is guarded, which 


creation itself He stooped and accom- 
modated Himself to the things created ; 
on this point see iii. 9. § 10, 11. 

™ Sed salvaista prescriptione, utique 
tamen propter instructionem et muni- 
tionem quorundam, dandus est etiam 
vetractatibus locus; vel ne videatur 
unaqueque perversitas non examinata, 
sed prejudicata damnari; maxime 
hee, que se existimat meram verita- 
tem possidere, dum unicum Deum non 
alias putat credendum, quam si ipsum 
eundemque et Patrem et Filium et 
Spiritum S. dicat. Quasi non sic quo- 
que unus sit omnia, dum ex uno om- 
nia, per substantiz scil. unitatem, et 


nihilominus custodiatur olxovoulas sa- 
cramentum, que unitatem in Trinita- 
tem disponit, tres dirigens, Patrem, 
Filium et Spiritum S.; tres autem non 
statu, sed gradu; nec substantia, sed 
forma; nec potestate, sed specie; UNIUS 
AUTEM SUBSTANTIZ, ET UNIUS 8TA- 
TUS, ET UNIUS POTESTATIS; quia unus 
Deus, ex quo et gradus isti, et forme, 
et species, in nomine Patris et Filii et 
Spiritus S. deputantur.—[p. 501.] 

n [That is, the principle by which a 
position that is contrary to the creed is 
thereby determined to be false, without 
further examination. ] 
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202 Three Persons of One Substance and One Majesty. 


distributes the Unity into a Trinity, placing in their order 
three [Persons], the Father, the Son, and the Holy Ghost; 
three, however, not in condition!, but in degree; not in sub- 
stance, but in form; not in power, but in aspect?°: YET or 
ONE SUBSTANCE, AND OF ONE CONDITION *, AND OF ONE POWER; 
inasmuch as it is one God, from whom these degrees, and 
forms, and aspects‘ are reckoned, under the name of the 
Father, and of the Son, and of the Holy Ghost.” Where, if 
I mistake not, by the word gradus (degree) he would have 
us understand that order, whereby the Father exists of Him- 
self, the Son goes forth’ immediately from the Father, and 
the Holy Ghost proceeds ° from the Father through the Son; 
so that the Father is nghtly designated the first, the Son 
the second, and the Holy Ghost the third Person of the 
Godhead. And by the expressions forme (forms) and spe- 
cies (aspects), he seems to have meant to indicate the dif- 
ferent modes of subsistence’, whereby the Father, the Son, 
and the Holy Ghost subsist in the same divine nature. Be 
that however as it may, it is manifest that m these words all 
the three Persons of the Godhead are laid down to be of one 
substance and one dignity®. And to this should be added 
another passage of the same treatise, chap. 13; where he 
says’; “ We do indeed distinguish ° two, the Father and the 
Son, and again Three, with the Holy Ghost, according to 
the principle of the [divine] economy, which introduces) 
number, in order that the Father may not (as you per- 
verscly infer) be Himself believed to have been born and to 
have suffered, which it is not lawful to believe, forasmuch as it 
hath not been so handed down". Still never do we utter from 
our mouth [the words] two Gods, or two Lords, not as if it 
were not true that the Father is God, and the Son is God, 
and the Holy Ghost is God, and each is God; but foras- 
much as in earlier times there were two Gods and two Lords 


niam non ita traditum est. Duos ta- 
men Deos et duos Dominos nunquam 
ex ore nostro proferimus; non quasi 


© [The word species is inadequately 
represented by “ aspect ;”” see the use of 
it in the passages quoted above, from 


this Treatise, p. 194, note p, and p. 195, 
note q.] 

P Duos quidem definimus, Patrem 
et Filium, et jam tres cum Spiritu S. 
secundum rationem Ciconomia, que 
facit numerum, ne (ut vestra perver- 
sitas infert) Pater ipse credatur natus 
passus, quod non licet credi, quo- 


non et Pater Deus, et Filius Deus, et 
Spiritus S. Deus, et Deus unusquis- 
que; sed quoniam retro et duo Dii et 
duo Domini predicabantur, ut, ubi ve- 
nisset Christus, et Deus agnosceretur, 
et Dominus vocaretur, quia Filius Dei 
et Domini.—[p. 507.] 


ou 
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spoken of, in order that, when Christ came, He might both soox 1. 
be recognised as God, and be called Lord, being the Son of "86, Maw 
[Him who is} God and Lord.” Where, by the way, you 7,.7y.-_ 
may observe that Tertullian expressly pronounces the Holy «11. 
Ghost also to be God, equally with the Father and the Son. 
This I remark in opposition to an inconsiderate assertion of 
Erasmus 4, to the effect, that for a considerable time, that 
is, until the times of Hilary, the ancient writers never ven- 
tured to give the name of God to the Holy Ghost. I might, if 
that were now the question, refute this allegation of Erasmus 
at great length; but the reader, if he please, can consult Pe- 
tavius on the Trinity, m. 7.1, &c. [return to my subject, 
only adding to the passages which have been already cited | 
one quotation more from Tertullian, which may be found in 
his tract de Pudicitia, c. 21, where he expressly acknow- 
ledges* “The Trinity of tHE onE GopHeEaD, the Father, 
the Son, and the Holy Ghost.” 

7. Before, however, we pass from Tertullian to other ec- 
clesiastical writers, we must detain the reader a short time, 
whilst we refute a strange notion! of Sandius. He says it is! com- 
plain that Tertullian, prior to his falling into the heresy of ™""™ 
Montanus, entertained the same opinions as those of Arius, 
concerning the Father, the Son, and the Holy Ghost. And 
then on this most idle assumption he argues thus; “ Hence, if 
any thing is found in the writings of Tertullian in favour of the 
doctrine of consubstantiality, the Arians have much more right 
to detract from his authority by alleging his Montanism [as an 
objection to it],” (that is, he means to say, than the Catholics, 
who employ that argument for the purpose of correcting cer- 
tain statements of Tertullian respecting the Son of God, which 
appear to them unsound), “as though he had only at last, on [266] 
adopting the views of Montanus, begun to believe in a con- 
_ substantial Trinity.” But on this point this most frivolous 
person is convicted of error by the following very evident 
arguments. First, it is certain that the Catholic doctors who 
preceded both Montanus and Tertullian, whose writings have 
come down to us, did universally hold the consubstantiality 
of the Son, as also of the Holy Ghost,—it is certain, I say, 


4 In his preface to Hilary. ter, et Filius, et Spiritus Sanctus.— 
* Trinitas untus Divinitatis, Pa-  [p. 574.] 
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from the very clear testimonies which I have already quoted 
from them one by one. Tertullian, therefore, first learnt 
the doctrine of the consubstantial Trinity from the Catho- 
lic Church, in whose communion he remained for a con- 
siderable time, and not “at last!” from Montanus, to whose 
party he afterwards fell away. Again, in all the works of 
Tertullian, both those which he wrote previously to, as well 
as those which he wrote after, his defection to the heresy of 
Montanus, statements are found which most plainly este- 
blish the doctrine of the Trinity of one substance, as all 
are well aware who have studied his writings, and as the 
passages which have already been adduced fully evidence. 
Furthermore, Tertullian himself, after he became a Mon- 
tanist, although he makes a very ridiculous boast, that he 
had been more assured concerning the mystery of the holy 
Trinity, as also concerning the other heads of the Christian 
religion which appertain to the rule of faith, by the spirit of 
Montanus, than he had previously been through the letter of 
Scripture and the tradition of the Church, still expressly 
allows that he had ever held the self-same belief and view 
concerning the Father, the Son, and the Holy Ghost. His 
words in the second chapter of his treatise against Praxeas 
are clear®; “‘ We indeed,” he says, “ have ever believed, and 
much more now,—as being better instructed by the Paraclete, 
who is the bringer down’ of all truth,—do we believe, that 
there is indeed one only*® God, but yet under this dispensation, 
which we call the economy, that of the one only God, there 
be also the Son His Word, who came forth from Him,” &c. 
Then having recited the rule of faith, he affirms that the 
Trinity of one substance is therein taught. Now that by the 
Paraclete, Tertullian meant the Paraclete of Montanus, (to 
whose guidance, after having deserted the Church, he had 
now surrendered himself,) the learned are agreed, and the 
thing speaks for itself. In conclusion I would have the 
reader at this place to turn again to what has been already 
said concerning Montanus in the first chapter, § 15, of this 
book [pp. 83, 84.] 


8 Nos vero et semper, et nunc magis, tamen dispensatione, quam oixovoplay 
ut instructiores per Paracletum, de- dicimus, ut unici Dei sit et Filius 
ductorem scilicet omnis veritatis, uni- Serme ent qui ex ipso processerit, 
cum quidem Deum credimus, sub hac &c.—[p. 501.] 
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8. But the reader should observe the wonderful acquaint- soox n. 
ance of Sandius with the writings of the ancients, which he “s’7"3\ 
has undertaken to criticise. To prove his hypothesis he qyary.-_ 
makes use of this argument, that those doctrines which “!4¥. 
savour of Arianism, are mainly to be discovered in those 97 
works of Tertullian, “ which Jerome does not enumerate 
amongst those which he wrote in defence of Montanus|, ' pro Mon- 
yea, which he must necessarily have written before he lapsed “"~ 
into Montanism, such as are his treatises against Praxeas 
and Hermogenes.” But, in the first place, we have shewn 
above‘ that in his book against Praxeas the consubstantiality 
of the Son, which is opposed enough to the Arian heresy, is 
taught most frequently and most explicitly. Secondly, so far 
is it from being necessary, that it is manifestly untrue, that 
Tertullian wrote his treatise against Praxeas before he lapsed 
into Montanism. For Tertullian himself expressly professes, 
and that in this very treatise against Praxeas, that even at the 
time he was writing, he was already dissevered from “the car- 
nal’,” as he called them, that is from the catholics, and had *?*¥°* 
joined himself to the party of Montanus. For not far fromthe [268] 
opening of his treatise, he thus writes": ‘“ For when the bishop 
of Rome was on the point of acknowledging the prophecies 
of Montanus, Prisca, and Maximilla, and in consequence 
of that acknowledgment was introducing peace among the 
Churches of Asia and Phrygia, this very same man (Praxeas), by 
false representations about the prophets themselves and their 
assemblies, and by upholding the example of his predecessors 


as an authority*, induced him both to recall the letter of peace‘ * preees- 
sorum auc- 
toritates. 


4 . 
t To the very many testimonies of Patris in Filio, et Filii in Paracleto, literas 


pacis. 


Tertullian which have already been 
quoted in this chapter from the treatise 
against Praxeas, in support of the con- 
substantiality of the Son, I add a pas- 
sage, out of the same treatise, c. 25. 
{p. 515], concerning the Holy Trinity, 
which is especially worthy of attention: 
“Thus the connection of the Father in 
the Son, and of the Son in the Com- 
forter, produces three [Persons] co- 
herent one to another. These three 
[Persons] (tres) are one thing (unum), 
not one Person (unus); as it is said, I 
and My Father are one (unum); with 
respect to unity of substance, not sin- 
guiarity of number.’’ (Ita connexus 


tres efficit cohzrentes, alterum ex al- 
tero. Qui tres unum sint, non unus; 
quomodo dictum est, Ego et Pater 
unum sumus; ad substantie unitatem, 
non ad numeri singularitatem.) Com- 
pare also what is adduced in the fol- 
lowing chapter, 8. § 4.—GRABE. 

« Nam idem (Praxeas) tune epi- 
scopum Romanum agnoscentem jam 
prophetias Montani, Prisce, Maxi- 
mille, et ex ea agnitione pacem ec- 
clesiis Asiz et Phrygiz inferentem, 
falsa de ipsis prophetis et ecclesiis 
eorum adseverando, et pracessorum 
ejus auctoritates defendendo, coegit et 
literas pacis revocare jam eimissas, et a 
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ox tHe which he had already issued, and to desist from his inten- 

stanrra. tion of recognising the gifts. Thus did Praxeas manage at 

LITY OF Rome two affairs of the devil; he thrust out prophecy, and 

THE SON. . ° . 

i recipien> brought in heresy; he put the Paraclete to flight, and cruci- 

dorum cha- fied the Father.” Tertullian, you observe, was so incensed 

vamatum. with Praxeas, as to say, that he had herein been managing 

the devil’s business, in advising the bishop of Rome to re- 

pudiate Montanus with his followers, and their prophecies. 

Tertullian, then, was not only at that time a Montanist, but 

zealot for that sect. And in the same treatise you may read 

shortly after* ; ‘“‘ And the recognition and defence of the Para- 

clete dissevered us also from the carnally-minded.” As to the 

allegation that Jerome does not enumerate the treatise against 

Praxeas amongst the works which Tertullian wrote in de- 

* pro Mon- fence of Montanus?, my answer is, that a clear distinction 

tano. must be made between those works which Tertullian, when 

already a Montanist, wrote specifically in defence of Mon- 

tanus against the Church, and those which he composed, as 

a Montanist indeed, yet not in defence of Montanus against 

the Church, but rather in defence of the common doctrines 

\ of the Church and of Montanus, in opposition to other here- 

tics. In the former list Jerome puts the treatises de Pudi- 

citia, de Jejuniis, de Monogamia, de Ecstasi; we have given 

the clearest proofs, that the treatise against Praxeas belongs 

to the latter class. This, however, is enough for the present 
concerning Tertullian. 


98 CHAPTER VIII. 
[269] 
THE NICENE CREED, ON THE ARTICLE OF THE CONSUBSTANTIALITY OF THE 
SON, CONFIRMED BY THE TESTIMONIES OF THE PRESBYTER CAIUS, AND OF 
THE CELEBRATED BISHOP AND MARTYR ST. HIPPOLYTUS. 


Carus. 1. I now come to those ecclesiastical writers who lived near- 
est to the age of Tertullian. There was extant in the time of 


proposito recipiendorum charismatum _fugavit,et Patrem crucifixit—[p. 501.] 
concessare. Ita duo negotia Diaboli x Et nos quidem agnitio Paracleti 
Praxeas Rome procuravit; prophetiam atque defensio disjunxit a psychicis.— 
expulit,et heresim intulit; Paracletum _[Ibid. ] 
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Photius a work entitled, zrep) rod Ilavros, (On the Universe,) ook 1. 
which some persons very absurdly attributed to Josephus “'s 1. 2. 
the Jew, others to Justin Martyr, and some again to Irenzus, Gaon 
Photius’ also reports. Photius, however, correctly followed the 

view of those who handed down a tradition that the work was 

really written by the presbyter Caius,—who was the author 

of a celebrated treatise called the Labyrinth, and flourished: 

chiefly in the time of Zephyrinus, bishop of Rome,—as Caius 
himself at the end of the Labyrinth has left it on record, that 

he was the author* of a book on the Nature of the Universe. 
However, how consistently in all respects with the catholic 
doctrine this author wrote concerning the true Godhead of 

Christ, Photius informs us in the following terms”; “ How- 

ever, respecting the Divinity of Christ our true God, he treats 

most accurately', both declaring the appellation itself to be- ‘és #- 
long to Christ, and describing irreprehensibly His ineffable X>%; Geo 
generation from the Father.” But Caius certainly would not [270] 
have been regarded, at least in the judgment and under the 
criticism of Photius, as treating most: accurately? and irre- * aptis- 
prehensibly of the true Divinity of our Saviour, and of His *™* 
ineffable generation, if any thing had fallen from him which 

would make for the Arians, or would be inconsistent, even 

in appearance, with the consubstantiality of the Son. It is 
therefore on most just grounds that we class this writer 
amongst those who assert and maintain the catholic faith 

of Nicza. 

2. After the presbyter Caius we must place next® St. Hippo- HiProy- 
lytus the martyr°, and bishop of Portus, (as we learn from, . auecentu- 
Anastasius the librarian), who flourished during the reign of riandus. 
the Emperor Alexander, the son of Mammea, i. e., about the 


y In his Bibliotheca, cod. 48. > wepl wey Tor Xpiorov Tov GAnOwod 


* Caius flourished about the year 
210. Cave.—Bowyer. 

® Caius wrote a work ‘On the Na- 
ture of the Universe,’ (Mept ris rod 
wayros ovglas,) as he has himself left 
on record, at the conclusion of his 
book entitled ‘ the Labyrinth’, as tran- 
scribed by Photius. Whether, however, 
‘that work is the same as that which 
bears the title, Mep) rod wrowrds, ‘On 
the Universe,’ and is commonly ap- 
pended to the writings of Hippolytus, 
is uncertain. Cave.-—Bowyer. [See 
Routh, Relig. Sacr. ii. p. 31.—B.] 


Beot may as tyyiora Oeodoye?, KAnoly 
Te abthy dvapbeyyduevos Xpioroii, Ka 
Thy éx Tlarpbs &ppacroyv yévynow aueu- 
arws avaypdpwv.—[ Biblioth. cod. 48.] 

¢ [Jerome and Theodoret mention 
Hippolytus as a martyr; and it has 
been supposed, that he suffered either 
in the Decian persecution in 250, or in 
that of Maximus in 235. According 
to either of these dates we may safely 
follow Lardner, in considering him to 
have flourished about the year 220. 
Dr. Burton, Test., vol. i. 244. ] 
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ontre year of Christ 220. He in his Opuscula, written against 


stanrt,, Beron and Helix‘, which are found in the Collectanea of Ans 
mayor stasius, accurately distinguishes the twofold nature in Christ, 
———— and shews that His divine nature is absolutely the same ss 
that which is in the Father. For he says, that® “Christ 
lawepov. both is, and is conceived to be, as well infinite! God as cir- 
; meprypan- cumscribed’ man, possessing perfectly the perfect substance’ 
3 sdylay, of each.” To the same author belongs the following noble’ 
‘illustrie, Confession touching the natures of Christ, the divine and the 
human, than which none more express or significant was ever 
put forth by any one, even after the Nicene council. “ For 
* 7d @ciov. the Godhead’,” he says, “as it was before His incarnation, is 
also after His mcarnation, by nature infinite, incomprehensi- 
ble, impassible, incapable of being compounded, unchangeable, 
unalterable, self-powerful, and in a word, having a substantial 


° boeards existence®, alone a good of infinite power.” Nor will any one 


(271) wonder that Hippolytus should have put forth these so clear — 
and magnificent statements concerning the Son of God, if he | 


recollects that he was, as the ancients have handed down, 
the disciple of Clement of Alexandria, who treated most 
‘és ty- accurately’ of the divinity of Christ, the true God; as we 
tora beo- 
oye? have shewn above. 
3. And as these testimonies are so clear and express, San- 


dius could discern no other way of evading them, than by 


boldly pronouncing’, as is forsooth his practice, that “the 


treatises on the Divinity and the Incarnation, against Beron 
and Helix, Serm I. in the Collectanea of Anastasius, are not 
works of Hippolytus.” But let us see by what reasoning he 
defends this his authoritative decision, in opposition to the 
judgment of that ancient and great librarian, who was es- 
99 pecially versed, as his office implied, in the MSS. of the 
earlier Fathers; ‘“‘ Neither Eusebius,” he says, “nor Jerome 
have mentioned any treatise of that kind.” As if, for- 
sooth, Eusebius and Jerome had made particular mention 


4 Hippolytus, Sermon I. in Anasta- &meipov, &oxerov, dwabes, Aobyxpitor, 
sius’s Collectanea, p. 210. évadAolwrov, &rperrov, abrdéaGeves, xal 

© @eby &reipov duov, kal weprypawrdvy 1d way eineiv, Sperrds odoiwdes, pdv0v 
kvOpwrov Bvra Te Kal votmevov, Thy amepocbevés ayaldy. — [Hippolytus, 
odalay éxatépov TeAelws TeAclay Exovra. Serm. I. apud Anastas. in Collect. 
—{vol. i. p. 226. ] p- 211.] 

Td yap Oeiov, ds Fv mpd capKacews, & De Script. Eccl., p. 27. 
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of all the writings of all the ancient doctors. Nay further, soox n. 
Eusebius expressly declares, that he had not by any means “e's 
given a full catalogue of the works of Hippolytus, as, Fo11- 
after enumerating certain of his writings, he adds!; “and rvs. 

you will find very many others, and those preserved by 

several persons.” And Jerome added very few writings of 
Hippolytus to Eusebius’s catalogue. Indeed with no less sem- 

blance of truth might Sandius have contended that Hippoly- 

tus never was bishop of any church, seeing that both Euse- 

bius and Jerome were wholly ignorant of the place of which 

he was bishop, and we learned it at last from Anastasius. [272] 
Here too is another trifling argument of his; “The author of 

those Excerpia™ must necessarily have been either a Sabel- 

lian or a Eutychian, because of these words of his: “O rav- 

rov é€ott TO Ilarpi, yevouevos tavtov TH capKl dia TH Ké- 

vwotv, ‘in which He is the same with the Father, having be- 
come the same with the flesh through His emptying of Him- 
self’’ But both forms of expression are heretical in the? (Cf. Phil. 
judgment of Ignatius in his Epistle to the Trallians, when he ih 7 ner ” 
says that heretics teach" tavrov eivas Twatépa, Kai viov, Kat TH] 
mvevua ayov, ‘that the Father, and the Son, and the Holy 
Ghost are the same,’ and afterwards® ovdé yap Ttavtov Oeos 
xal dvOpwrros, ‘for neither is God and man the same.’ For 
if raurov be said to denote identity of subsistence’, it is most *subsisten- 
clearly Sabellianism ; if it mean unity of essence and nature, hytostesis, 
it is palpable Eutychianism.” To this I reply, that ravrov in © person. 
the former clause of the passage, [i. e. of the quotation from 
Hippolytus, | does certainly denote unity of essence or nature, 
and not identity of subsistence ; which latter sense alone the 
Pseudo-Ignatius*, whom Sandius quotes, attacked. Still it * spurius 
must not on this account be conceded, that the phrase rav- mL ee 
_ Toy TH oapKi (“the same with the flesh”) establishes Eu- 
| tychianism. In order that you may perceive more clearly 
‘the insufferable ignorance or dishonesty, whichever it be, 

of the objector, see here, reader, the passage of Hippoly- 

tus entire?: “The Word or Son of God,” he says, “ under- 


wAciord TE BAA@ Kal wapd woAAois » (S. Ignat. Interp. Ep. ad Trall., 
tpos by cwfdueva.—[ Hist. Eccles. vi. c. vi. p. 62. 
22. ° [Ibid., c. ix. p. 64.] 
= (The treatises of Hippolytus just P tpomhy ovx bweuewer, und év) way- 
spoken of. ] TeAGs, 6 raurdv (rauré ed. Cotel.) dors 
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went no change, not in any one point, in which He is 
the same with the Father, having become the same with 
the flesh! through His emptying of Himself. But just as 
He was when apart from flesh, so did He continue, free 
from all circumscription.” You see that Hippolytus does not 
here affirm, but expressly denies, that the Word or Son of 
God, after His Incarnation, became in any respect whatever 
the same with the flesh. Surely nothing could have been 
said more expressly opposed to the madness of Eutyches. But 
Sandius still presses the point; “It is, moreover,” he says, 
“abundantly clear that the author was a Sabellian, from his 
words in Anastasius, in which he attributes to the Son the 
quality of being ayévynros’; for Ignatius, in the passage re- 
ferred to4, writes, that the heretics (the followers of Simon, 
who were the precursors of Sabellius) thought that Christ 
was ayéwyyntos.” Surely the sophist is here in sport, and 
wishing to make sport of his reader through the palpable 
double-meaning of the word dyevynoia. I have already shewn 
that the words a@yévnros and dyévynros are used indiscrimi- 
nately by ecclesiastical writers, especially those whe were 
prior to the council of Nice; so that ayévyntos, as well as 
ayévnros, indicated that which is uncreate or not made; in 
which sense the true Ignatius expressly declared that the Son 
18s ayevvntos. See what we have already said in chapter ii. 
§ 6. of this book, [pp. 96, 97.] Anastasius, therefore, has 
correctly, though barbarously®, translated dyevvnota, the 
word used by Hippolytus, by exfactio. I am sorry to have 
so often to remind the reader of such trite and well-known 
points. 

4, More specious is the objection of those who attempt to 
prove that these Excerpia are not the writings of Hippolytus, 
on the ground that they contain a clear refutation of the 
heresy of Eutyches, who lived long after Hippolytus. Paos- 
sevin, after* Canisius, replies to them in his Apparatus’, by 
saying that “the error” respecting the mixture’ of the natures 
in Christ, “against which Hippolytus is disputing, was not 
for the first time® originated and introduced by Apollinaris 


Tq@ Tlarpi, ‘vevdpevos Tavroy tH oa p- 226. | 

Ea THY Kévwotv’ GAN’ domep hv oh * [Ibid., c. vi. p. 62.] 

capkos, wdons tw mweprypapijs Menernke. * (p . 763, ed. 1608. Cf. Canisii Lect. 
—Anastas, in Collect., p. 210. [vol. i. Antiq, tom. i. p. 11. ed. 1725, ] 
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and Eutyches, but was very much earlier, since Justin Martyr soo n. 
makes mention of it in his Exposition of the Faith.” Perhaps °"3",/"" 
Canisius and Possevin were wrong, in attributing the Ex- qippoty- 
position of the Faith to Justin Martyr; still it is very certain ™* 
from other sources, that the error respecting the mixture of 
the natures in Christ was earlier than Apollinaris and Euty- 
ches; and moreover, that it was opposed by doctors of the 
Church who lived before Hippolytus. I might make good 
this statement by many testimonies, but I shall be content 
with a single passage out of Tertullian ; in his treatise against 
Praxeas, which is of unquestioned genuineness, chap. 27%, 
he thus speaks concerning the Incarnation of the Word; 
“This we must enquire into, how the Word became flesh, 
whether [by] having been as it were transformed in flesh’, ' transfigu- 
or having put on flesh? Surely, having put on [flesh.] For ™¥s"™ 
the rest, we must needs believe God to be unchangeable, 
and incapable of form?, as being eternal. But transforma- ? informa- 
tion is a destruction of that which previously existed*; for ? intevemp- 
whatsoever is transformed into something else, ceases to be tio pris- 
that which it had been, and begins to be what it was not. unt 
But God neither ceases to be [what He is,] nor can He be 
any thing else [than He is.] But the Word is God, and 
the Word of the Lord abideth for ever, by continuing, that 

is, in His own form. Now if He admit not of being trans- 
formed, it follows, that He be in this sense understood to 
have been made flesh, when He comes to be in the flesh, and 

is manifested, and is seen, and is handled by means of the 
flesh ; inasmuch as the other points also require to be thus 
understood. For if the Word has been made flesh by a 
transformation and change‘.of substance, it follows at once‘ demuta- 
that Jesus will be one substance out of two substances, a °°" 


kind of mixture’ [made up] of flesh and spirit, just like 5 mixtura 


a . quedam. 
Domini manet in evum, perseverando 


scilicet in sua*forma. Quem si non 
capit transfigurari, consequens est, ut 
sic caro factus intelligatur, dum fit in 
carne et manifestatur, et videtur, et 
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* De hoc querendum, quomodo Ser- 
mo caro sit factus, utrumne quasi 
tranefiguratus in carne, an indutus car- 
nem? Imo indutus. Czeterum Deum 
immutabilem et informabilem credi ne- 


cesse est, ut zternum. Transfiguratio 
autem interemptio est pristini; omne 
enim quodcumque transfiguratur in 
aliud, desinit esse quod fuerat, et in- 
cipit esse quod non erat; Deus autem 
neque desinit esse, neque aliud potest 
esse. Sermo autem, Deus; et Sermo 


contrectatur per carnem: quia et cz- 
tera sic accipi exigunt. Si enim Sermo 
ex transfiguratione et demutatione sub- 
stantie caro factus est, una jam erit 
substantia Jesus ex duabus, ex carne 
et spiritu mixtura quedam, ut elec- 
trum ex auro et argento; et incipit nec 
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electrum [made up] of gold and silver; and there begins 
to be neither gold, that is to say, Spirit, nor silver, that is, 
flesh ; the one being changed by the other, and a third 
substance! produced. Jesus, therefore, will neither be God; 
for He who is made flesh has ceased to be the Word; nor 
will He be flesh, that is, Man; inasmuch as He who was 
the Word is not properly Flesh. Consequently, [being 
made up] of both, He is neither; [but rather} He is a third 
substance very different from either. But now we find Him 
expressly set forth as both God and Man... clearly in all 
respects? the Son of God, and the Son of Man, as being God 
and Man, without doubt according to each substance dif- 
fering in what is peculiar to itself*, because the Word is 
nothing else but God, and the Flesh nothing else but Man. 
Thus does the Apostle also teach concerning His twofold sub- 
stance ; ‘Who was made,’ says he, ‘of the seed of David‘; 
here He will be Man and Son of Man: ‘ Who was declared 
to be the Son of God, aceording to the Spirit ;? here He will 
be God, and the Word of God, the Son. We see the two- 
fold state, which is not confounded, but joined in one Person, 
Jesus, God and Man.” These are the words of Tertullian, 
who was earlier than Hippolytus, than which nothing was 
ever said more express or effectual against the heresy of 
Eutyches. Yet, who would not regard that man as an egre- 
gious sophist, who should conclude from this that the treatise 
against Praxeas was not Tertullian’s, but the work of an 
author who wrote subsequently to the time of Eutyches? 
But forsooth as in the world, so in the Church, the same 
play is ever acted over again, and the heresies which a later 
age calls new, are in truth nothing but ancient errors re- 
vived, and recalled from the shades. 


aurum esse, id est, spiritus, neque ar- 
gentum, id est, caro, dum alterum al- 
tero mutatur, et tertium quid efficitur. 
Neque ergo Deus erit Jesus; Sermo 
enim desiit esse, qui caro factus est: 
neque caro, id est, homo; caro enim 
non proprie est, qui Sermo fuit. Ita ex 
utroque neutrum est; aliud longe ter- 
tium est, quam utrumque. Sed enim 
invenimus illum directo et Deum et 
hominem expositum ... . certe usque- 
quaque Filium Dei et Filium hominis, 
cum Deum et hominem, sine dubio se- 


cundum utramque substantiam in sua 
proprietate distantem ; quia neque Ser- 
mo aliud quam Deus, neque caro aliud 
quam homo. Sic et apostolus de utra- 
que ejus substantia docet; Qui factus 
est, inquit, ex semine David; hic erit 
homo et filius hominis: qué definitus est 
Filius Dei secundum Spiritum; hic erit 
Deus et Sermo Dei, Filius. Videmus 
duplicem statum, non confusum, sed 
conjunctum in una persona, Deum et 
hominem Jesum.—[p. 516. ] 
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5. But what does the author of the Irenicum™ mean, by soox n. 
rejecting these fragments of Hippolytus as “very recently "4 an 
brought forward'?”’ Is Anastasius himself very recent, who Hyppoiy- 
flourished eight hundred years ago? yet in his Collectanea, TS. _ 
these Excerpta are extant, and are brought forward as (beyond sime prow 
controversy) the genuine works of Hippolytus. Or does he duct ~ 
suspect that those Collectanea, which Sirmond edited in the 
year 1620, are not the production of Anastasius the librarian ? 

_And yet Anastasius himself, in the preface to his undoubted 
work, the Ecclesiastical History, or Chronographia tripartita, 
expressly professes himself to be the author of those Collecta- 
sea, and mentions (as P. Labbe has observed) some of the 
tracts which he had translated into Latin and inserted in 
that collection. As to this anonymous writer’s further ob- 

jection, that certain statements are found in those Excerpta 
touching the eternity of the Son, which are inconsistent with 
the doctrine of Hippolytus in his undoubted work against 
the heresy of Noetus, I shall clearly shew how frivolous it 1s, 

when I come to the third book, on the coeternity of the (276] 
Son. It is also to no purpose that he adduces out of this 
same treatise against Noetus the following passage, as incon- 
sistent with the theology of the Excerpta*: “For neither was 
the Word without flesh, and of Himself, perfect Son, whilst 
yet He was the perfect Worp, [being] the Only-begotten : 
neither could the flesh apart from the Word subsist of itself, 
forasmuch as it had its d7roctacrs in the Word, (that is to 
say, it subsisted in the Word).”’ For surely Hippolytus was 
not so insane as to say (what our anonymous author would 

t have him say) that aught of intrinsic perfection really ac- 
crued to the Word, or Only-begotten, from His assuming 
flesh; nay, he plainly teaches the contrary. For, in the 
first place, he expressly declares, that our Lord was the per- 
fect Word, and Only-begotten, previous to His incarnation. 
And then he clearly teaches, that so far was the Word or 
Only-begotten from being bettered by? the human flesh, * meliora- 


tum ex. 


" p. 67. oraow éxew. vol. ii. p. 17, Both Bp. 

x (The Greek is, otre yap &capxos Bull and the author of the Irenicum, 
nal xaQ’ éaurdy 6 Adyos TéAcios Hv vids, from want of care, substitute in the 
nal ro: réAXeLos Adyos dy povoyerys, ov Latin drdoracw for cvcoracw.—B. The 
§ capt al? éaurdy 8lxa Tod Adyou bwo- words added in the Latin version are 
ordyas RBvvaro, 8d 7d ev Ady Thy oU- enclosed in parentheses. ] 
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214 Of the threefold Sonship of our blessed Lord. 


that that flesh owes its very subsistence to the Word. What 
then, you will say, did Hippolytus mean, by saying that the 
Word and Only-begotten was not, without flesh, a perfect 
Son? I reply, his meaning manifestly was, that, previous to 
the Incarnation, the Word had not, so to speak, fulfilled every 
kind of sonship'; or in other words, was not, as yet, the Son 
of God, in every way in which the Father willed Him to be. 
What I mean’ is this; the ancients attributed to our Lord a 
threefold nativity and sonship. The first is that whereby, as 
the Logos, He was from eternity born of* the mind of the 
Father. From this nativity there has existed‘ a perfect Divine 
Person ; nor has any thing subsequently been added* to Him; 


but the remaining nativities have been rather ovyxarafd- 
6nempe. oes, or condescensions of the Son of God. For* the second 


nativity is that by which the Word came forth in operation’ 


ari ‘”eP- from God the Father, (with whom He had been, when as yet | 


§ seque 
demisit. 


9 ex hac 
dependent, 
atque ex 
ipsa con- 
sequuntur. 


101 


10 Sivas 
pia h ek 
warras. 


there was nothing in being besides God, and consequently 
from eternity,) and proceeded forth from His womb, as it 
were, and lowered Himself® for the creation of the universe. 
The third and last nativity took place at that time, when the 
same Word became flesh, and descending from the bosom of 
the Father into the womb of the most blessed Virgin, was born 
Man of her, through the overshadowing of the Holy Ghost. 
This was that extreme condescension of the Word, (eternally 
to be adored by us men, aye, and by the very angels,) on the 
completion of which He became the perfect Son of God, that 
is, as I have already said, He fulfilled every kind of sonship; 
inasmuch as the other sonships, which regard the human na- 
ture of Christ, depend upon this, and follow from it®. This 
we shall explain more at length in the third book, concern- 
ing the coeternity of the Son; in the meantime this is to be 
observed, that among the passages, which the author of the 
Irenicum has adduced from Hippolytus’s book against Noetus, 
as contrary to the Catholic, 1. e., the Nicene faith, there are 
some which singularly confirm that very faith. Such is the 
following passage; ‘‘ When I say that He is another,” (that is, 
the Son from the Father,) “Ido not say that there are two 
Gods, but [I say that He is another,] as light from light, 
and water from a fountain, or aray from the sun. For the 
Power from the Whole is one”; the Whole, however, is the 


emt a is SS he 
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1, the Power from whom is the Word. But this soox 11. 
‘dj is the mind or sense!, which, going forth into the ms oe 
, was manifested to be the Son of Gody. All things Hippoty- 
fore, were (made’) through Him, but He Himself alone TUS 
gotten*) of‘ the Father.” In this passage he proves that jens cive 
ather and the Son, though distinct in Person, are yet sensus. 
rod, by this argument, that the Son is not God of Him-, ers] 
but God of* Ged, and that He comes forth from’ the Lat. V. 
r,as light from’ light, and water from’ the fountain, and * genitus, 
ly from® the sun; at the same time he most distinctly: — 
ts the Son from the number of things made by God, in ‘ a seipso. 
He declares Him alone to be begotten from God the | 4 

r Himself, [statements] which entirely agree with thes 

1e Confession. Nor ought it to cause the slightest 

ulty to any one, that in the same passage Hippolytus 

the Father the Whole®, and the Son the Power from ® totum. 


Thole®. For the Father is rightly designated the Whole, * virtutem 


ex toto. 


iach as He is the fountain of Godhead (anyi Qeo- 
), seeing that the Godhead which is in the Son and tn 


the Greek text, whieh has been 
rough the lapse of time, the 
no doubt was, ‘O wpoeAday eis 
rev epavepwon 6 wats Tot @eov. 
§ same writer’s words, in his in- 
ition of the second Psalm, are 
uilar effect, which I quote from 
ret, in p. 103. col. J. mit. [i.e. 
e's folio edition of Bp. Bull’s 
see Append. on this passage. ] 
Ody eis roy xdopoy Beds xat 
s épavepwOn. [The entire pas- 
given by Fabricius, (who first 
ed this work in Greek,) thus; 
srec.) vol. ii, p. 13. “Erepov 5é 
wb Sto Beods A€yw, AAA’ ds Has 
s, 2) ds Bdap ex wyyijs, } ds ax- 
% jAlov. Advaus yap pla A éx 
Tos, Td BE way Tlarhp, é of 3¢- 
éyos. otros 5% vows, bs mpoBas 
» @elkvuro wats @eov. Tidv7a 
i? abrod, abrds St ydvos ex Ta- 
B. The Latin version in Bp. 
3; Cum alium dico, nen duos 
co, sed tanquam Jumen ex lu- 
t aquain ex fonte, aut radium a 
na enim virtus ex toto; totum 
ter, ex quo virtus, Verbum; hoc 
ms sive sensus, qui, prodiens in 
n, ostensus est Puer Dei. Om- 
ir per eum facta sunt; ipse so- 
-atre genitus.} But that it was 


usual also for Hippolytus to call Christ. 
Tov waida rov @eov, the Child, or ra- 
ther the Son, of God, (puerum sive 
potius filium,) is evident from his trea- 
tise called ‘Demonstratio de Christo 
et Antichristo,’ inserted in the last 
Auctarium of the Bibliotheca Patrum 
of Combefis, Paris, 1672. For there, 
not far from the beginning, [3. vol. i. 
p- 5,] he propounds this question : 
“You enquire how, in old time, the 
Word of God, Himself again the Child 
of God, who of old indeed was the 
Word, made a revelation to the blessed 
prophets?”’ (ids &» wdAa tots paxa- 
plots mpodhraus arexddupev 5 rot @cod 
Adyos, abrds maddy 6 TOD cod mais, b 
addat pev Adyos, TuXel émCntets.) And 
after a short interval, efs yap xal 6 Tov 
@cov wats, x.7.A.; “ For the Child of 
God also is one,” &c., &c. Compare 
also his expression in section 61, cited 
p- 104. col. 2. [ed. fol. see Appendix. 
‘‘Christ the child of God, ratda @eod, 
both God and man.’*] Hippolytus and 
some other of the ancient fathers gave 
this appellation to Christ from Isaiah 
xlii. 1, and other passages; where God 
says of Him; *150u 6 waits wou’ although 
mais there means servant. This how- 
ever is by the way.— GRABE. 
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the Holy Ghost is the Father’s, because it is derived from the 
Father. In like manner the statements are especially catho- 
lic, which the sophist soon afterwards produces from the same 
work of Hippolytus ; I mean these; “The Father commands, 
the Word performs; and the Son is manifested, through whom 
the Father is believed on. The economy of agreement is 
gathered up into One God!; for God is One; for He who com- 
mands [is] Father, He who obeys [is] Son, that which teaches 
wisdom [is] Holy Ghost. The Father who is above all, the 
Son through all, and the Holy Ghost in all’.”” Here, as you 
see, Hippolytus plainly teaches, that the Father, the Son, and 
the Holy Ghost are one God, and attributes to each Person 
of the Trinity omnipresence, and divine power such as to 
pervade all things; and in saying of the Father that He 
commands, and of the Son that He obeys, he has other or- 
thodox fathers agreeing with him, and using similar expres- 
sions, not only such as lived before, but also such as flourished 
after the Nicene Council. Refer by all means to what we ' 
have before said on Irenzus, in chap. v. § 6. of this book, 
[pp. 170,171.] In hke manner what he says of the Father, 
that He is in a peculiar sense over’ all things, is altogether 
to be referred to that pre-eminence® of the Father, as the 
Father, which all catholics acknowledge. But why need I 
say more? The very title of the book against Noetus sufli- 
ciently shews, how utterly vain is the attempt of the author 
of the Jrentcum to build up from it the Arian blasphemy; 
for the book is thus entitled: “A Homily respecting God, 
Three and One‘, and the mystery of the Incarnation, against 
the heresy of Noetus*.”’ But, certainly, no Arian can, with- 
out sophistry and deceit, acknowledge that God is Three and 
One®. And thus much concerning St. Hippolytus. 


* [The Greek is, Narhp évréAAerot, tur. CEconomia consensionis redigitur 


Adyos dmroreAci, vids 5¢ Selxvura 50 ob 
wathp migTeEver a. Oixovopta ounpw- 
vias cuvdyera eis eva Oedy, eis 4p 
éorw 5 @cds’ 6 yap KeAcuwy marhp, 6 

5t drarovwy vibs, rd St cuveriLov E&yiovy 
avedua. ‘O dv warhp em) wavrwv, 6 5é 
vibs 8: wdvrwv, Td 5é Eyiov wvevua ev 
wacw. Vol. il. p. 15, 16.—B. The 
Latin as given by Bp. Bull is Pater 
mandat, Verbum perficit; Filius au- 
tein ostenditur, per quem Pater credi- 


ad unum Deum. Unus enim est Deus, 
qui mandat Pater, qui obedit Filius, 
qui docet scientiam Spiritus Sanctus. 
Pater, qui est super omnia, Filius per 
omnia, Spiritus Sanctus in omnibus. 
The Greek has been followed in the 
translation. ] 

* [Homilia de Deo Trino et uno et 
de mysterio Incarnationis contra he- 
resin Noeti. } 
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BOOK II. 
CHAP. VIII. 
§5. rx. § 1. 


CHAPTER IX. ORIGEN. 


WHEREIN IT IS SHEWN FULLY AND CLEARLY THAT THE DOCTRINE OF 105 
. ORIGEN, CONCERNING THE TRUE DIVINITY OF THE SON OF GOD WAS ALTO- [286] 
GETHER CATHOLIC, AND PERFECTLY CONSONANT WITH THE NICENE CREED, 
ESPECIALLY FROM HIS WORK AGAINST CELSUS, WHICH IS UNDOUBTEDLY 
GENUINE, AND MOST FREE FROM CORRUPTION, AND WHICH WAS COM- 
POSED BY HIM WHEN IN ADVANCED AGE, AND WITH MOST EXACT CARE 
AND ATTENTION. 


1. Next after Hippolytus should come his rival!, who! emulus 
also, in that rivalry, proved to be far his superior, I mean 
Origen”. It is astonishing how much theologians, both of 
ancient and modern times, have been divided into parties, 
and how very keenly they have contended, about the doctrine 
of this celebrated? man. To treat only of the ancients, * xoavdpia- 
in conformity with my design; of these, some praise and “”"** 
extol Origen to the skies, others anathematize him as the 
worst of heresiarchs, nay, as the fountain and spring of 
almost all heresies, especially of those which relate to the 
Church’s faith concerning the most Holy Trinity. As re- 
apects the catholic doctors, however, who were nearer to the 
time of Origen, the larger, and by far the more weighty®” longe 

potior. 
portion are ranged on his side*. Alexander of Jerusalem, ¢ jngi ag- 
Theoctistus of Czsarea, Dionysius of Alexandria, Firmilian stipulati 
of Caesarea, Gregory Thaumaturgus, and Athenodorus, con- 


_temporaries of Origen, always held him in the highest 
. estimation; whilst the whole of Palestine, Arabia, Phcenicia 


and Achaia defended his cause against Demetrius of Alex- 
andria. Afterwards Pamphilus the Martyr, and Eusebius of 
Cesarea, in an Apology containing six books, whereof one 
only is extant, maintained the same cause. Again, Pho- 
tius informs us, Cod. 118, that several other men of great 
name in the times of Eusebius, had written Apologies 
for Origen. Moreover, the great Athanasius, in his trea- 
tise concerning the Decrees of the Council of Nice, com- 
mended Origen as a strenuous supporter of the Catholic 
faith, against the heresy which was afterwards called Arian. [287] 


b He was born in the year 186. Cave.—Bowyenr. 
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With these must be classed Didymus of Alexandria, (a cele- 
brated man, whom Jerome often boasts of having had for his 
teacher,) who published an apologetic discourse for Origen, 
and Titus, bishop of Bostra, and the noble pair of Gregories, 
of Nazianzum and of Nyssa, with John of Jerusalem, who is 
on this account assailed with continual reproaches by Epi- 
phanius and Jerome. Methodius too, who wrote long be- 
fore the rise of the Arian controversy, though he was at 
first a most determined adversary of Origen, after a time 
laid aside his enmity, and in the end was not ashamed to 
profess himself one of his admirers. Finally, Ruffinus (who, 
whatever a later! age may have thonght of him, is called by 
Cassian, in his seventh book on the Incarnation‘, “a Chris. 
tian philosopher, holding no contemptible place among the 
doctors of the Church,” and whose sanctity was at one time 
commended in the highest terms, even by Jerome himself, 
as appears from his fifth Epistle* to Florentius) was a very 
earnest champion on the side of Origen; to say nothing 
of the numberless monks, scattered throughout Egypt, who 
engaged in the warmest conflicts with Theophilus of Alex- 
andria, in his cause. 

2. In this so great difference of opinion among men so great, 
it were to be wished, that of the innumerable writings which 
this unwearied author’ composed, a greater number had come 
down to us entire and uncorrupted, from which we, who do 
not belong to either party*, might have been able to judge for 
ourselves with more certainty about his doctrine. But, alas, 
some of Origen’s works were corrupted and interpolated, even 
in his own lifetime, by worthless and idle‘ men, and some 
writings no way his own®, but altogether spurious, were pub- 
lished under his very celebrated name, as he himself com- 
plained in a letter® to certain persons in Alexandria. So that 
you may easily conjecture with how much greater boldness 
those dishonest men® would perpetrate such forgeries after 
his death. It is certain that by far the greatest portion of 
the works of Origen have now entirely perished ; whilst those 
which still remain, with the exception of his Treatise against 


e Christiane philosophie vir, haud @ [Epist. iv. 2. vol. i. p. 14.—B.] 
contemnenda ecclesiasticorum docto- e Extant in Ruffinus, de Adulter. 
rum portio.—[c. 27. p. 1125.] libb. Origen. [pp. 51, 52. ] 
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Celsus, and certain extracts from his writings, called Philo- poox rr. | 
calia, were extant only in Latin, and that much interpolated °; Ses, 
and altered by translators!, as is certain from positive evi- a 
dence, until the famous Daniel Huet recently published in 'interpre- 
Greek several of his exegetical works from the MSS.; and tHbus. 

on this account, that very learned man has deserved well of 

all lovers of antiquity, as will be acknowledged by every 

one who is not influenced by ill-will. Yet Huet’ himself 
declares, that he thinks it probable, “that all the works of 
Origen, which fortune has transmitted to us, have been cor- 
rupted, and those especially which, besides the errors of 
copyists and the adulterations of heretics, have also suffered 

from the mistakes and dishonesty of translators.” Un- 

less I am mistaken, he ought to have excepted the books 

against Celsus; for no one, to my knowledge, has hitherto 
suspected that they have suffered any other injury worth 

notice, beyond the errors of transcribers’, from which none ? librario- 
of the works of the ancients are altogether free. mae oe 

8. But if all the writings of Origen were now extant, and 

that in a pure and uncorrupted state, they still would not all 

be of equal service for shewing his true and genuine opi- 

nions; inasmuch as the purport’ of the various compositions ? ratio, 

of a volaminous author would be different. For some of his 

works were written privately® to friends, which he never ex- 

pected to see the light; in these he discussed subjects freely [289] 
and almost sceptically, and generally propounded not so much 

his own fixed and definite views, as either the reasonings of 

others, or little difficulties* and slight doubts of his own, for ‘ scrupulos 
the clearer elucidation of the truth. Others he himself pub- 1°s48™- 
lished, either against unbelievers, or in opposition to heretics, 

or, lastly, for the instruction of Christians in general*; in » Christia- 
which, proceeding along the beaten and safe road, he studi- }o0 ple- 
ously taught the doctrine received in the Catholic Church. 

Then again, some he dictated® hastily, others he wrought out ¢ dictitavit. 
with more diligent care. And, lastly, some things (to use the 


* Origenian. p. 233. such things; and threw back upon 

s Respecting these, Jerome, Epist. Ambrose [his contemporary and friend] 
Ixv. ad Pamm. et Ocean. [Ep. Ixxxiv. the charge of inconsiderateness in hav- 
10. vol. i, p.527,] testifies that Origen, ing made public what he had sent out 
in a letter written by him to Fabian, in private. , 
expressed regret for having written 
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words of Huet) Adamantius, now grown old, revised when his 
genius was somewhat tempered by age; others he poured out 
with the profusion which puts itself forth in the heat of youth. 
Concerning these works Jerome beautifully said in the Pro- 
logue to his Commentaries" on Luke, that in some of his trea- 
tises Origen was “ like a boy playing at dice; that the works 
of his middle life are different from the serious productions 
of his advanced age.” Now it cannot be denied, that the 
expression of Origen’s judgment! on Catholic doctrine ought 
to be derived chiefly from those works which he himself 
designed for publication, which he wrote thoughtfully and 
attentively, and which, lastly, he composed in advanced life, 
and after he had been instructed by long practice and expe- 
rience. Of this sort, as all are agreed, are his eight books 
against Celsus the Epicurean; inasmuch as in them he de- 
fends the common doctrine of Christians against a very well 
armed? enemy of our religion; these were wrought out with 
the utmost care on the part of the author, and with the 
greatest learning, and that when he was now more than 
sixty years of age, as is expressly declared by Eusebius, 
(Eccl. Hist. vi. 36.) Accordingly it will be from these books 
chiefly that I shall allege my testimonies to shew the catho- 
licity of Origen on this article [of the faith] ; adding only a 
few passages out of his other writings, such as are supplied 
me by catholic doctors who lived nearer to the age of Origen, 
and so best knew how to distinguish his genuine writings 
from what were spurious. From all this I trust that the 
intelligent reader will at length clearly perceive, how wildly’ 
Petavius raved‘ against Origen, when he was not ashamed 
to write thus of a most holy and learned father, as even his 
enemies allow him to have been'; “ As to Origen, it is cer- 
tain,” he says, “that he entertained impious and absurd 
opinions concerning the Son and the Holy Ghost;” and 
again“, a little after, ““ Origen, as he preceded Arius in time, so 
was he his equal in impiety; nay, he taught him his impious 
doctrine.” And throughout his work he constantly casts asper- 


* Quasi puerum talis ludere; alia surdeque sensisse.—De Trin. i. 12. 9. 
esse Virilia ejus, et alia senectutis seria. k Origenes ut zetate Arium anteces- 
—[vol. vii. p. 247.] sit, sic impietate par, imo impii dog- 

* De Origene, inquit, constat, eum matis auctor illi fuit.—Ibid. § 10. 
de Filio ac Spiritu Sancto impie ab- 
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sions such as these on Origen. Perhaps the Jesuit thought soox u. 
that his religion bound him thus to malign the venerable 8 8, ‘. 
father, because, forsooth, Origen and the Origenists, together Oricen. | 
with their doctrines, were condemned and anathematized in 

the fifth [general] council'. But there have not been want- 
ing illustrious men of the Church of Rome, (I mean John 
Picus of Mirandula, James Merlin of Victurnia, Desiderius 
Erasmus of Rotterdam, Sixtus of Siena, Claudius Espenczus, 
Gilbert Genebrard, and Peter Halloix,) who, having no fear 107 
for themselves from the anathemas of the fifth council, have 

had the courage not merely to mention Origen without re- 
proaches, but even to take his part openly and avowedly. 

No doubt they judged rightly, that it was not so much 
‘Origen himself, or his genuine opinions!, that were anathe- ' placita. 
matized, as those very pernicious dogmas concerning a Trinity [291] 
of different substance”, and an imaginary® resurrection of the ? de Tri- 
body, which were contained in the adulterated writings of over ere: 
Origen, or which certain Origenists, as they are called, used * phantas- 
to advance under the sanction of his great name. It is true “eae 
that the council condemned, along with these, paradoxical 
speculations concerning the pre-existence of souls, the ani- 

mated nature of the stars and of the elements, &c., which 

were really Origen’s own; but these were condemned only 

as false and very absurd, not as heretical, unless there were 

in addition an inflexible obstinacy of mind, and that con- 

tempt of catholic opinion, which, as it was quite alien from 

Origen himself, so did it display itself to excess in most of 

the Origenists. But let us now approach the subject itself. 

4, In his books against Celsus, Origen™ so frequently de- 

clares the nature of the Word and Son of God to be truly 

divine, that is to say, uncreate, infinite, incomprehensible, 

and unchangeable, that were I disposed to adduce all the 
statements which bear on this subject, I should be obliged 

to transcribe a great part of his treatise. I shall, therefore, 

bring forward only some more select passages out of that 

work. In the first book, treating of the Magi, who came 

from the East to Judea, to see the King, whom the unwonted 


Or rather in another synod held at Evagrius, p. 111. [iv. 38. note 6.] . 
Constantinople prior to the fifth coun- ™ Written about the year 247. Cave. 
cil. See the notes of Valesius on —BowyeEr. 
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222 Origen expressly asserts the Divinity of the Son; and that 


appearance of the star pointed out, he thus speaks"; (“They 
came] bringing gifts, which they offered as symbols to One, 
who was, so to say, a compound’ of God and mortal man ; the 
gold as to a King, the myrrh as to One who was to die, and 
the frankincense as to God.” Here, in the Person of Christ, he 
recognises both mortal man and the immortal God, to whom 
is due divine honour, which used formerly to be exhibited 
by the offering of frankincense. A passage exactly corre- 
sponding to this occurs in the same book a few pages after; 
where, when Celsus jests at the blood of Jesus shed upon 
the cross, and says, “that it was not such blood as the 
blessed gods are wont to have,” Origen thus answers him®: 
“We, believing Jesus Himself, when He says of the God- 
head which is in Him, ‘I am the way, and the truth, and the 
hfe,’ and whatever else there is to the like effect; and, on the 
other hand, when He thus speaks’ of the fact of His being in 
a human body, ‘Now ye seek to kill Me, a man that hath 
told you the truth,’ we say that He became something con- 
pounded’.” Afterwards he says that Christ had? “ some- 
thing more divine‘ within the manhood which was seen, 
which was He that is properly’ the Son of God, God the 
Word, the Power of God, and the Wisdom of God.” And 
then after some considerable interval, he designates Christ 
as? ‘God, who appeared in human body for the benefiting 
of our race.” 

5. In the second book, citing Gen. i. 26, “ Let us make 
man in our image and after our likeness ;” and that passage 
of David, Ps. cxlviii. 5, “ He spake and they were made, He 
commanded and they were created ;” he collects, that it 
was the Son and Word of God unto whom the Father thus 
spake and gave commandment, by the following argument’; 
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dmoxreivat, &vOpwrov 8otis Thy GAT- 
Oeray duty AcAGAnKa’ obvOerdy Ti xphud 
papev abroy yeyovevai.—[§ 66. p. 380- 
81 


P Oecdrepdy Te ev TE Brerxondvy ay- 
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He is the Creator, and distinct from all creatures. 223 


For if God commanded, and the creatures were made, who s8o0ox 11. 
1ust’ He be, who, according to the mind! of the prophetic iH 6. 
pirit, was able to execute so great a commandment of the Ozicen. _ 
‘ather, other than He who is, so to call Him, His living? Word [293] 
nd the Truth?” In these words he most explicitly distin- anion 7d 
ishes the Son of God from all created things; and more- , eusjurcos. 
wer clearly teaches, that the work of creation, which had 

een committed to that Son of God by His Father, was so 

reat, (as being peculiarly that of divine omnipotence,) as that 

it could not any way have been accomplished but by Him, 

who is the very Word of God the Father, and the Truth. 

Now all who have any eyes® perceive, how far removed this ? oculati 
reasoning is from the mind of the infatuated Arians, in their °""** 
misapplication of these passages of Scripture, and how ex- 

actly it accords with the sentiments of the Catholics, who 
vindicate the Godhead of the Son from the work of creation. 

In the same place Origen teaches that the Godhead of the 

Word of God was by no means so circumscribed by the In- 
carnation, as not to exist any where external to the body 

and soul of Jesus, but that It is, and has ever been, every 

where present‘. Lest, however, any one should apply this to 4 gedvovra 
sanction the heresy of Cerinthus, he presently adds*; “ We 772 
! way this, not as separating the Son of God from Jesus ; for 

: after the Incarnation® the body and the soul of Jesus have 5 werd thy 
| become in the highest degree one with the Word of God.” %*”°#!™ 
; Now could any one set forth, in more catholic terms than 108 
Origen has done in these passages, the twofold nature of 
' Christ and the hypostatic union of these two natures? Pre- 
sently afterwards he calls the body of Christ‘ “that which 
is truly the temple of God the Word and Wisdom and 
Truth,” which the Jews despised, whilst they venerated more 
than enough the material® temple of God. 
6. In the third book, on Celsus objecting to the Chris- 

tians, “that they believe Jesus, consisting of a mortal body, 
to be God, and imagine that they act piously in so doing,” 


[294] 


6 Japideum. 
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224 Origen on the Divine and Human Natures in Christ ; 


on tHe Origen meets him with this reply"; “Let those who bring 


on, MNTTAL this charge against us know, that He, who, we believe and are 


| 
' 


LiITy oF persuaded, was God and the Son of God from the beginning, | 


THE SON. 


TSabroag. 18 Blso the very Word’, and the very Wisdom, and the very 
vos, 4ad- Truth: whilst of His mortal body and the human soul with- 
rene? in it, we say that it has by its—not communion only, but— 
dea. union also and intimate commingling’ with Him, received the 
lecepdene greatest [gifts],and by partaking of His divinity has passed? 
seis @edv into God.” Now (if I have any insight [into it]) the manifest 
nereBeBn- sense of this reply is as follows; Does this trouble you, O ye 
philosophers, that we Christians call our Saviour Christ God, 
‘ringamini though He consist of a mortal body? Nay, snarl as ye will’, 
Ssigat- we still affirm that He is, in the truest sense, very God’; 
mum that is to say, very Word*, very Truth, very Wisdom; nay, 
is so far forth God, that we scruple not to say, that His human 
nature even, through its union with the divine, has been 
in a certain manner deified. In this passage we ought to 
note the expressions avroNdyos, avroad7Oera, which are tho- 
[295] roughly Platonic. For Plato called that which is truly and 
Sperse, in itself* good, adtoayaov, applying that epithet to the true 
and most high God alone, from whom he widely separated the 

Logos. Origen, however, as though correcting the philosophy 

of Plato by the Christian, declares that the Logos also, or 

Son of God, has just claims to be called very Wisdom, very 

7abrowya- ‘Truth, and by consequence very Goodness’. But there is, 
ov not any ground for our Lutheran brethren, who maintain a 
kind of ubiquity of the human nature in Christ, to suppose 

that there is any support for their cause from these words of 

Origen. For in the passage which we just now adduced out 

of the second book, Origen plainly teaches, that the Word is 

. 80 conjoined with the human nature of Christ, as to exist 

even externally to the soul and body of Jesus; and that the 

87d ubique attribute of ubiquity’ pertains to the Godhead alone. More- 
eases over, in this very passage, not long after the words quoted, 


" lorwoay of éynadoivres, Sri by wey = évdoret kad dvaxpdoe, Ta ueytord paper 
voulfouev kal reweloueda apxnder elvat mpoce:Anpévan, cal rhs exelvou Oeérnros 
Gedy Kal vidv @eod, obros 6 abruAdyos Kexowwrvnidra eis Oedy peTaBeBnkeva 
orl, xal 4 abrocopla, kal 7% abroaAh- —p. 135, 136. [§ 41. p. 473-74.] 
Gera’ 7d 5é Ovnrdy abrod cépa, Kal Thy * [Ipsam Rationem, &c., equivalent 
dvOpanlyny ev abr@ Wuxhv, ti mpds to Origen’s 6 abroAdyos, x.7.A. ] 
éxetvoy ob pdvoy Kowwvig, GAAd Kal 


difficulties raised by Celsus about the Incarnation. 225 
Origen himself distinctly explains what he had said of the 800x 1. 


commixture! of the human nature in Christ with the divine, “8 6, 7 
in such a way as to declare that he had no other meaning Onicen. 
than this, that the glorified flesh of Jesus, by a change of its ' de per- 
qualities, was made such as to be fitted to dwell in the highest mauxtion®s 
heaven?, retaining nothing of that infirmity of the flesh which ? in sum- 
was born with it®. If you have leisure, peruse what follows Domges 
in Origen ; I return from this digression to my subject. nite. 
7. In the fourth book, Celsus the Epicurean is intro- 

duced disputing against the doctrine of the Christians re- 
specting the coming down upon earth of the Son of God 

and His Incarnation, in the following manner; “God is good, 
beautiful, happy, of the best and fairest form; were He 

to descend to the condition of man‘, He must undergo a‘ pbs ra 
change; but the change will be from good to evil, from beauti- dv Opdriva. 
ful to base, from happy to unhappy, from the best to the worst. 
Who would wish to be thus changed? It is true that a [296] 
change and transformation of this kind is incident to mortal 

man; but it befits an immortal being, that he continue ever 

to exist in the same state. God, therefore, could never be- 

come the subject of such a change.”’ Now if Origen had 
entertained the same view concerning the Son of God which 

Arius subsequently did, how easily might he have overthrown 

the very foundation of this argument—by saying, I mean, 

in one word, that neither he himself nor the catholic Chris- 

tans of his time believed the Son of God to be in very deed 

the unchangeable God; but simply held Him to be a crea- 

ture of a nature different from the divine, and altogether 

capable of change. Far otherwise, however, and without doing 

any violence at all to® the hypothesis of catholics, concerning salva 
the truly divine and unchangeable nature of the Son of God, °™""” 
does Origen reply, in the following words’: “ Now I con- 

ceive that I shall have returned a sufficient answer to this, if 
I set forth that descending* of God unto the condition of xarg. 
man’ which is spoken of in the Scriptures; for which He Bas . : 
has no need of change, as Celsus supposes that we maintain, a j.gnua, 
nor of passing from good to evil, or from beautiful to base, 

Y Boxer Bh por mpds Tabra Adyecbar TP del, ds KéAgos Huds olerar A€yew, 
re SéovTa, Sinynoaudvy Thy ev tais obre Tponijs, THs ef wyafod eis Kandy, 7 
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_ruptible, simple, uncompounded and indivisible. 


226 


or from happy to unhappy, or from the best to the worst; 
for, remaining unchangeable in His essence, He condescends 
to the circumstances of men’ by His providence and dispen- 
sation. Yea, and we allege also the divine Scriptures, which 
declare that God is unchangeable, both in the words, ‘ But 


Origen, tn his statements respecting the Incarnation, 


" Thou art the same’;’ and, ‘I change not?;’ whilst the gods 
, of Epicurus, being compounded of atoms, and [consequently], 
‘so far as depends on their constitution, capable of dissolu- 


tion‘, have enough to do to shake off* the atoms that cause 
corruption from themselves; nay, the god of the Stoics also, 
as being corporeal, has sometimes the whole substance [turned 
into] mind’, when the conflagration happens; and sometimes 
becomes [only] a part of the same, when a re-arrangement 
happens. For these [philosophers] could not even clear our 
natural conception’ of God, as [of a Being] every way incor- 
That how-. 
ever which came down unto men, was in the form of God, 
and out of loving-kindness unto man He emptied Himself®, 
in order that He might be comprehensible by men; but yet 
certainly there was no change from good? to evil in Him,” &. 
&c. Shortly afterwards Adamantius subjoins these words’; 
“Now if Celsus thinks that the immortal God, the Word, 
in having assumed a mortal body and a human soul, un- 
dergoes change and transformation, let him learn that the § 
Word, remaining Word? still in His essence, is not affected J 
by any” of those things by which the body and the soul are 


affected; but condescending 
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teaches the true Divinity and Consubstantiality of the Son. 227 
which cannot look upon His brilliancy', and the splendour soox 1. 


of His Godhead, becomes as it were flesh, being spoken of “(73 
after a bodily fashion?” Let any intelligent person say, O, Gan. 
whether these are the words of one who “ surpassed Arius in [298] 
impiety, and even originated for him his blasphemous dogma.” * 74s pap 
For surely in this passage Origen clearly teaches, that the 2 iar 
Word, or Son of God, is the immortal God, unchangeable «#s AAod- 
in His substance, and, so far as He subsists in the form of 
God, equally with the Father, of a nature every way incor- 
raptible, simple, uncompounded and indivisible. A little 

. after, when about to answer another objection which Celsus 

- had urged, akin to the former, he thus begins*: “A reply 
might be made to this by distinguishing between the nature 
of the Divine Word, who is God, and the soul of Jesus.” 

_ Here you see it is expressly said that the nature itself of the 

t Word is God, or in other words, that the Word is by nature 

+ God. A passage similar to this is quoted in the Catena of 

f Balthasar Corderius, on John i. 1, in which the Son of God 

- is called by Origen, “The Maker® of the universe, being in * é 8y- 

" essence God the Wordt.” What Arian, however, would have “’” ve. 
said, that the Son is in His own very essence and substance 

God? Surely this is the very point which the Nicene Fathers 

' decreed in opposition to Arius, namely, that the Son of God 

4s of one substance with God. 

8. In his fifth book, in giving a reason why Christians 

worship the Son of God, but not the sun, the moon, or the 

stars, he says", “It were not, then, reasonable that those,who [299] 
have been taught to ascend in nobleness of nature‘ above 4 peyaao- 
all created beings’, . . .. who are in training to attain os ir 

to the bright and unfading Wisdom, or have even already vew. 

attained to it, being, as it is, a radiance from Light eternal, aed 7a 

should be so far overpowered by the sensible® brightness of yjnara. 

the sun and the moon and the stars, as, because of their * “7rd. 
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228 The Son classed above created beings, the true 


sensible light, to suppose themselves to be in some inferior 
position, and to offer them adoration, seeing that they then- 
selves have so great a light perceptible by thought’, the 
Light of knowledge, and the true Light, and the Light of 
the world, and the Light of men.” Here Origen expressly 
says, that the Wisdom, or Son of God, is that true Light, 
the Light of the world, the radiance of the eternal Light, 
which Christians, neglecting the sun and the moon and the 
other luminaries of heaven, do on this account worship, be- 
cause they have been taught nobly to ascend above all created 
things in their worship. From this it is most manifest, that 
Origen by no means dreamt, with Arius, that the Son of God 
is to be classed among created beings (74 dnpsovpyjpara). This 
point he sets forth still more plainly a little afterwards, in these 
words*: “ And just as those, who worship the sun, and moon, 
and stars, because their light is sensible and celestial, would 
not worship a spark of fire or a lamp on the earth, seeing, 
as they do, the incomparable superiority of the luminaries 
which they deem worthy to be worshipped, above the light 
of sparks and lamps; so likewise they who have perceived 
how God is Light, and have comprehended how the Son of 
God is the ‘true Light, which lighteneth every man that 
cometh into the world,’ and who understand also in what 
sense He says, ‘I am the Light of the world,’ would not act 
reasonably in worshipping what, in comparison with that 
Light, which is God, is as it were a little spark of the true 
Light, in the sun, the moon, or the stars. And we speak thus 
concerning the sun, and moon, and stars, not as at all dishon- f 
ouring such vast works of God, nor, like Anaxagoras, saying 
that the sun, and moon, and stars are heated masses’; but a8 [ 
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Olject of worship, and ever present everywhere. 229 


ig some perception of the divine nature of God, which soox 1. 
cends with ineffable superiority, and besides also of that " ia 
is only-begotten Son, who transcends all else.””’ What, ozicen. 
, could be said more express than this to set forth the 
Godhead of the Son? For here Origen explicitly teaches, 

the Son, with the Father, is that true Light, which is 

in comparison of which the very light of the sun is as a 

spark; and, further, distinctly attributes to the Son, 

ly as to the Father, “a Divinity excelling with ineffable 

‘iority, which immeasurably surpasses all created beings!.”” [301] 
y, from this he again draws the conclusion, that God ' [see 
father and His only-begotten Son alone, (in the unity, note x.] 
is to say, of the Holy Ghost, which Origen himself else- 

e acknowledges,) are to be honoured with divine worship; 

ig at nought, so far as adoration is concerned, the sun, 

i, and other luminaries of heaven. In the same pas- 

after a few words, he says, that God the Father, of His 

ness, condescends unto men, not locally (ro7ixas), as 

* infinite and not included in space, but by way of 

dence (apovontixds) ; whilst the Son of God is present 

His disciples at all times, and not simply during His 

m amongst men; and although, out of His infinite 

to the human race, He vouchsafed to dwell locally 

with us, in the human nature which He assumed, still 

: altogether present every where (zavtayod)?. Having ? omnino 
down these positions, he proceeds to argue thus for the presen. 
uip of God the Father alone, and of His only-begotten '™. 

im opposition to the adoration of the heavenly bodies*’ ; 3 juminum. 
ing that He who has filled heaven and earth, and has said, 

10t I fill heaven and earth? saith the Lord,’ is with us and 

unto us, (for I believe Him, when He says, ‘I am a God 


‘Afvns, Kal aorépwr GAA’ ai- hind.’’] ; 

evol ye Tijs aparw Srepoxi bre- Y &romov 8 dor), rou rAnpdoavros Tov 
ns Oesdrntos Tov @eod, Er: 58 kal odpavdy Kal rhy yy, Kal eimsvros, Odx? 
woyevous avrov brepéxovTos Ta Thy odpavdy Kal Thy yay eyd wANPa; 
—(11.p.585. Bp.Bull translated aAdéyer Kipios, Svros ped? judy, nad wAN- 
ncluding words, “ Dei et Filii ciov jyiv rvyxdvovros, (moredw yap 
nigeniti inenarrabili prestantia adr@ Adyovri, @eds eyyitwv eyd eis, 
lentem divinitatem, que cetera xa} od @eds wdéppwOev, Aéyer Kupios, ) &n- 
longe post se relinquit,” “the eiy e¥yecOa TG wh POdvoyrs em) ra 
ty of God and His only-begotten oduravta HAly, 9 ceAqvn, H Tw TOV 
celling with ineffable superiority ao7répwyv.—p. 239. [12. p. 586.] 

leaves all other things far be- 


230 The Son declared by Origen to be ayévntos ; 
ON TRE near at hand, and not a God afar off, saith the Lord,’) it is 


STANTIAL absurd to seek to pray to the sun, which is not present to 
nue son, all things, or to the moon, or to any of the stars.” 

————— 9. In the sixth book, he proves the absolutely divine and 

[802] uncreated nature of the Son in these words, which are clearer 

than any light*; “For no one can worthily know Him who 

} deyév roy, is ingenerate' and the first-born of all generated? nature, as 

on neue [can] the Father who begat Him, nor [can any one know] the 

2 yeynrijs. Father as [can] the living Word, [Who is} both His Wisdom 

fact. = and Truth.” In these words, I say, Origen, as if he had hin- 

self even now been sitting in the assembly of the fathers at 

Nice, distinctly pronounces, in opposition to Arius, that the 

* obB romn- Son of God is neither made’ nor created, (for the word 

xrisrby, a@yevntos (ingenerate) embraces both these within its com- 

pass ;) moreover he distinctly teaches, that the Father and 

the Son are alike reciprocally comprehensible by each other, 

but absolutely incomprehensible by all creatures. Sandius, 

however, in order to evade the force of this remarkable pas- 

sage, pretends that the text of Origen in this place has 

been interpolated and corrupted: “ Petavius,” he says, 

‘ proves, on the Trinity, book i. chap. 3, n. 5 and 6,” (or 

rather, chap. iv. n. 6 and 7,) “that the passage of Origen, in 

which, in his sixth book against Celsus, he calls the Son dyevrn- 

Tov, ‘ingenerate,’ is interpolated, on the ground that Epipha- 

nius, ‘On the heresy of Origen,’ censures him for having called 

the Son, in his Commentary on the [first] Psalm, ‘a generated 

*yernt’v. God‘.’” But Petavius does not there say, much less does he 

“prove, that this passage of Origen is interpolated ; nor if the 

Jesuit had so said, would his criticism have been worth much; 

for all the Greek MSS. which have been discovered any 

where’, agree with the printed copies in this place; and the 

* sententia. tenor” of the passage is altogether in accordance with the 

[303] uniform teaching of these books against Celsus, in which 

° ray dy- Origen throughout expressly excepts the Son of God from 

dro, the class of created beings’, as is clear from the testimonies 


padrov. 


111 which we have already adduced. And as to the objection which 


* obré yap tov ayévnrov Kal xdons pp. 287. (17. p. 643.] 
yernris ptoews mpwrdéroxoy Kar’ &tlay a [In the Benedictine edition it is 
eidéva: tis SUvarat, ds 6 yevvhoas abrdy mentioned that the reading rdv yervn- 
Tlarhp, ore tov TMarépa, ws 6 Zupvxos dv occurs in one MS, alone, the second 
Adyos, kai copia abtod, kal GAnPea.— English one. ] 


difficulties from a contrary statement of Epiphanius. 231 


Petavius brings from Epiphanius, that Origen in his Commen- 
tary on the first Psalm had called the Son of God yevnrov 
@ecop (a generated God), Sandius could not have been ignorant, 
that the great Huet had given a luminous reply to it in his 
Origeniana ii. p. 43%. “Origen,” he says, “in calling the 
Son yevnrov Qedv, should be taken to mean, ‘one that has 
@ principle of His being and an origin of existence’.’ It is 
common, indeed, to the Son with created beings to have a 
principle and origin of His being; but the mode’ of emana- 
tion and going forth from that principle is quite different ; 
for the Son goes forth by an eternal generation; created 
beings go forth by creation in time..... And thus the Son 
may be called ayévnros, one who has not His being from any 
other, that 1s, as a work, or a thing made, or as a thing cre- 
ated ; and also yevnros, one who has His being from another, 
that is, as a thing begotten and a Son. Thus Origen, who is 
charged with having called the Son yevntos @eos,.. . . yet in 
Ins sixth book against Celsus calls the Son dyévntos.” 
A little afterwards Huet subjoins these words; “ When 
he (Origen) called the Son yevnros, he meant to say, that 
He has a principle of His being: Jerome, on the contrary, 
interpreted [him as meaning] that the Son was made. 
For he loved thus to interpret the words of Origen in the 
worse sense. In the same way Epiphanius says, that he 
would approve the use of the word yevnros in others, but 
that he condemned it in Origen.” Much more may be 
read on this subject in Huet, in the same place. I return 
to the books of Origen against Celsus. In this same sixth 
book, when Celsus says, that God is not even comprehen- 
sible by reason, Origen replies*: “I make a distinction as 


» Origenes, inquit, cum Filium ap- 
pellat yernrdy Gedy, sic accipe, gui prin- 
cipium sui habet et existendt initium. 
Filio quidem commune est cum creatis 
rebus sui principium ac originem ha- 
bere; emanandi autem ex illo principio 
we prodeundi ratio plane diversa est ; 
prodit enim Filius per generationem 
zeternam ; prodeunt create res per 
temporariam creationem. .. . Atque ita 
Filius dici potest ayévytos, qui ab alio 
non habet ut sit, nempe tanquam opus 
seu res facta, vel tanquam res creata; 
et yeynros, qui ab alio habet ut sit, 


nempe tanquam res genita et Filius. 
Sic Origenes, qui yeynrov Gedy appel- 
Jasse Filium insimulatur. . . Filum 
tamen dyéynrov vocat lib. vi. contra 
Cels.... Cum Filium dixit (Origenes) 
vernroy, id sibi voluit, habere ipsum sui 
principium ; contra Hieronymus expo- 
suit, esse factum. Nempe sic verba 
Origenis in pessimum sensum tra- 
here amabat. Ita Epiphanius vocis 
yeynrds usum in aliis probaturum se 
dicit, in Origene damnare.—( Lib. ii. 
Quest. ii. § 23. ] 
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232 The Son alone able to comprehend the Father. 

to what is meant, and say, if [it be meant, comprehensible] 
by reason (Aoyos) that is in us, whether abiding in [the 
mind’,| or also put forth (in sound’,| we will also say that 
God is not comprehensible’ by reason (Adyos), but if [we 
use the expression Adyos] having in mind, ‘the Word 
(Adyos) was in the beginning, and the Word was with God, 
and the Word was God,’ then we declare that by this Aoyos 
God is comprehensible.”” As much as to say, God cannot be 
comprehended except by God, nor what is infinite except by 
what is infinite; from which it follows that the Word (6 Aoyos), 
inasmuch as He is able to comprehend God, is Himself God, 
which also Origen, together with John the Evangelist, affirms 
in express terms. Every one then must perceive how dia- 
metrically opposed this declaration of Origen is to the blas- 
phemy of Arius. For Arius, in a work entitled Thalia, (as 
Athanasius states, in his work on the Synods®,) said, “ It is 
not possible for the Son to trace out‘ the Father, Who He is 
by Himself, for the Son Himself does not know His own sub- 
stance.” <A passage precisely similar follows, in the same 
book [against Celsus vi.], after some interval’; ‘ And who 
else is able to save the soul of man, and to bring it to God 
who is over all, but God the Word? who being in the be- 
ginning with God, on account of those who have been joined 
unto the flesh, and have become the very same as flesh, became 
flesh, in order that He may be comprehended by those who 
were unable to behold Him, in that He was [the] Word’, 
and was with God, and was God.” Lastly, Origen, soon 
after, in the same passage, calls the Son, equally with the 
Father, great and incomprehensible; and moreover affirms 
that the Father had made the only-begotten Son a partner 


even of. His own greatness. 


We shall quote the passage 


entire in a more suitable place hereafter. 


gnu, ef wey Adyw TE ev Huty, etre év- 
S:aderw, efre Kal mpodhopixg, Kal tuets 
dhoopev, bri obk Zorw edixtds TE Ady@ 
6 @cds* ef 5& vohoavres 7d, Ev apxh hv 
6 Adyos, kal 6 Adyos Av mpds Troy Oedy, 
xal @ebs Hv 5 Adyos, dropavducda, Sr 
TOUT TE Adyy egixrds dot 6 Oeds.— 
p- 320. [65. p. 682. ] 

e a3ivara yap ai’t@ (aduvarov vig, 
Bull) rav Marépa ekiyvutoa, bs éorw 
ép’ éavrov’ avrods yap 6 vibs thy Eavrov 


ovolay ovx olSev.—[ 15. vol. i. p. 729.] 

rls 8 kAAos owoas Kal rpotaryayew 
TQ éw) ract Oeg Sbvara: Thy Tov dvOpd- 
rou Wuxhv, } 6 @eds Adyos; Sorts &v 
dpxii mpds rdv @edy dy, Sid robs KOAAN- 
Oévras TH oapk) Kal yevouévous sxep 
adapt, eyévero adpt, Iva xwpnby ixd 
Trav ph Svvanévev abroy Bréwew Kabd 
Adyos hv, Kal mpds @edy Fv, cal Ceds 
Av.—[68. p. 684. ] 


Of the Father’s creating all things through the Son. 283 


10. You see, reader, how repeatedly and most openly soox rm. ' 
Origen asserts the true Divinity of the Son, in his books "9"; 
against Celsus, which are universally allowed to be the oO. cin. 
most genuine, pure, and uncorrupted of all his writings. 

‘Who now would suspect that out of these very writings any 
thing could be gathered, to shew that Origen was favourable 
to the Arian blasphemy? And yet Petavius? alleges agaist 
Origen, as savouring of Arianism, a passage out of his sixth 
book against Celsus, in which he wrote, that" “the Son of 
God, the Word, was the immediate Creator', and, as it were, ' rv xpo- 
the actual framer’ of the world; whilst the Father of the rae on 
Word was primarily* Creator, by reason of His having given 2 aéroup- 
commandment to His Son, the Word, to make the world.” eras 
I have, however, already shewn how these words are to be 
understood, in chap. v. § 6. [p. 171.] of this book, in 
treating of the doctrine of Irenzus, to which I refer the 
reader. It is, indeed, so far from being an Arian tenet, that 
all things were created by the Father issuing, as it were, His 
mandate as the Supreme Maker, through the Son per- 
forming the Father’s commandment and will, that even 
catholic doctors, who lived after the council of Nice, and [306] 
: who were the keenest opponents of the Arian heresy, did 
not hesitate to affirm it throughout their writings, as we 
shewed in the same place out of Petavius himself. To the 
writers there adduced, I would here add one other, Hilary ; 
who, in his fourth book on the Trinity, treating of the words 
in Genesis i., “ Let us make man in our image,” &c. speaks 
thus', “ By that which is said, ‘ Let us make man,’ [it appears, 
that] the origin is from Him, from whom the Word also 
hath His beginning*; but in that ‘God made man after cepit. 
the image of God,’ He also is signified through whom the 
work [of creation] is accomplished.” Then again a little 
after; ‘In that it is said, ‘Let us make,’ both the commanding 
and the execution are made’® equal.” And again, presently § exequa- 
after, concerning Wisdom, or the Son of God, rejoicing with (77 scil. 


He who 

commands 
8 De Trinit. i. 4. 5. 678. ] and He who 
bh roy nev rpocexas Snystoupydy elvat i Per id quod dictum est, Faciamus executes 


Tov vidy rot @eod Adyov, kal dowepel hominem, ex eo origo est, ex quo ccepit are made 
abroupyy rod nécpou' roy 5¢ Marépa et Sermo; in eo vero quod Deus ad equal. 
Tov Adyou, Te apooreraxéva: TH vig imaginem Dei fecit, significatur etiam 

éavrod Adyw morjoa Tov Kdopor, elvar is, per quem consummatur operatio.... 

apwtws Snuovupydv.—p. 317. (60. p. In eo quod dicitur, Fuciamus, et Jussio 
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234 Origination attributed to the Father, Ministry to 


His Father in the works of creation, he has these words: 
“Wisdom hath taught [us] the cause of Her rejoicmg; She 
was rejoicing because of the Father’s joy, who joyed m the 
completion of the world and in the children of men. For it 
is written, ‘And God saw that they were good.’ She [Wis- 
dom] is glad that Her works, wrought through Herself 
at His command, are well-pleasing to the Father.” These 
last words of Hilary express fully the meaning of the pas- 
sage in Origen at which Petavius cavils. This is further 
to be observed, that Origen expressly softened down his 
assertion, lest it should seem harsh to any one, by the 
adverb wozrepei, ‘as it were.’ “The Son,” his words are, “is 
the immediate Creator of the world, since He was!, as tt were, _ 
Himself the actual framer of it;”’ by which caution he meant, 
without doubt, to meet the error of those who refused to 
admit the undivided operation of the Father and the Son in 
the same work of creation. But what is to be the end of this 
bold and-reckless temper of scholastic theologians in passing 
their censure on the statements of the ancients? Certainly, if 
he, who has said that the Father, as the Father, 1s the pri- 
mary Creator of the world, who made the universe through 
His Son, is to be accounted an Arian, scarcely will Paul 
himself be pure from the stain of Ananism; seeing that 
in his first Epistle to the Corinthians, viii. 6, he thus treats 
of the shares’, so to say, which the Father and the Son had 
respectively in the creation and renewal of all things: “To us 
there is one God, the Father, of whom? are all things, and we 
in Him; and one Lord Jesus Christ, through whom‘ are all 
things, and we through Him.” For it is evident that the ex- 
pression é£ ov, ‘of whom,’ denotes the primary cause. Hence 
also, Theodore Beza makes this annotation on the passage: 
*‘ Whensoever the Father is distinguished from the Son, or- 
gination is attnbuted to the former.” All these statements, 
I mean, are to be referred altogether to that subordination 
of the Son, by which He is subjected to the Father “as His 
Author,” (I here again use the very words of Hilary,) of 


exzequatur, et factum....Causam le- est enim, Eé vidit Deus quia bona sunt. 
titia suze Sapientia docuit; lztatur ob Placere Patri opera sua gaudet, PER SE 
letitiam Patris, in perfectione mundi EX PRACEPTO EJUS EFFECTA.—p. 39, 
et in filiis hominum letantis. Scriptum 40. [§ 20, 21. p. 839, 840. ] 


the Son; true and false senses of this statement. 235 
which we shall treat more at length in the fourth book. 00x rr. 


But what is to be said of this, that in the Nicene Creed S10, HW. ° 
itself we are commanded to believe, first, “In one God oOnicen. 
the Father Almighty, Maker of all things, visible and in- 
visible: secondly, “in one Lord Jesus Christ, &c., by!? per. 
whom all things were made?” I suppose, that if the 
Nicene Fathers had not been assembled in an cecumenical 
council, which it is an act of impiety to contradict, they 
would hardly have escaped the severe censure of the Jesuit 
Petavius, for these expressions. To sum.up the whole subject 
in few words; Whosoever affirms, that God the Father, as the 
fountain of Godhead, and, therefore, the origin of all the 
divine operations, created the world from Himself? through * a seipso. 
His Son, and that He is in consequence the primary Maker 
of all things, he surely is no way to be charged with Arian 
heresy, unless indeed we be ready to fasten the charge of 
Arianism on all the ancient fathers of the Church, and even 
on the divinely inspired writers themselves. But this would 
certainly be characteristic of Arian blasphemy, if any one 
should teach, that the Father created all things through the 
Son, as through an instrument extraneous to Himself, or as_ [308] 
through some power created before all other things, and 
ahen from His own essence,—an impiety which never en- 
tered the mind of Origen even in a dream, as is evident from 
the passages we have adduced above. 
_ 11. But there are some other statements in these very 

books against Celsus, which even Huet notes as wrong, and 
marks with condemnation’; the principal of which we shall » atro cal- 
discuss. In the first place, Huet) adduces, as very difficult of ("0 D4 
explanation, these words of Origen*: “ But if any one from transfigit. 
these words shall be distracted with fear, that we are deserting 
to those, who deny that the Father and the Son are two hypo- 
stases‘, let him give heed to that saying, ‘And of all them that 4 8v0 sro- 
believed the heart and the soul was one,’ in order that he may 774" 
understand those words, ‘I and My Father are one.’” And 
again', “We therefore worship the Father of the Truth, and 


j Origeniana ii. 32. [ Quest. 2. 3. ] orevodytwy f Kapdia Kal H uxt mila, 
k ef 8é Tis dx robrwy weptomacOhceTat, iva Oewphon Td, eye Kal bd warhp Ev 
ph wn abropodroctper mpds Tovs dyaipovy- éocpev.—Lib. viii. contr. Cels., p. 386. 
tas S00 elvat brocrdces watépanalvidy, [12 p. 750. 
émotnodtw TE, Hy 8¢ wdyrwy tay m- 1 @pnoxevoney ody Toy warépa Tijs 


.ON THE 
CON SUB- 
STANTIA-~ 
LITY OF 
THE SON. 


1 3b0 77 
brootdce 
apdypara. 
3 duo. 


[809] 


* quando- 
que. 


113 


4 usie et 


nature. 


5 alioqui. 


236 Different senses of the word vrrocracts in early times; 


the Son [who is] the Truth, being two things in hypostasis', 
but One in unanimity, and agreement, and identity of will.” 
Upon these passages the learned writer observes thus; “ He 
says that ‘the Father and the Son are two’ in hypostasis, 
one in agreement and unanimity.’ But t7rocraots in early 
times was ordinarily used for ovc/(a (substance) by heathen 
and Christian writers. Jerome, in his 57th Epistle to Damasus 
says, ‘The whole school of secular literature knoweth of no 
other sense of éirdctacts than that of oicia'.’ In this sense 
the Nicene fathers understood it, in this sense did those of 
Sardica; in this sense also is it probable that Origen under- 
stood it.” I reply first: The words wvrooracis and ovcia 
were variously employed in early times, at least by Christians. 
I mean that uroctacts was sometimes taken by them for 
what we call ovcia (substance), and, vice versa, the word 
ovata for that which we call irocracts (person): sometimes 
inéatacis was used by the ancients, even by those who pre- 
ceded the council of Nice, for that which we at this day 
designate person or subsistence. That the word ézrocrdais 
is occasionally* used by the ancients to signify that which 
we call ovcia is not only confessed but contended for by 
Huet; although (candidly to confess the truth) I do not 
remember that I ever found the word thus used by any 
catholic writer, in treating of the most Holy Trinity, before 
the Nicene council, or for some time after it. It is however 
most certain that the word ovcia was sometimes taken by 
these very writers, for what we call iroctacis. Thus Pierius, 
martyr and presbyter, the teacher of the martyr Pamphilus, 
though his views concerning the Father and the Son were 
catholic, yet made the statement, (as is related by Photius™,) 
that the Father and the Son are two ovoias and ¢uceis, 
meaning by the words ousia and nature‘, hypostasis ; as is 
evident, Photius likewise says, from what precedes and 
follows. We have observed above", that the word quvovs 
was used by Clement of Alexandria in this sense, though, 
like the term ovcia, it has in other cases* a wider appli- 


&AnOelas, cal roy viby rhy GANGeray, bvTa_ ~—s[ Epist. xv. vol. i. p. 39. 


dv0 TH bwooTdoe: mpdypata, ev 5é TH m Biblioth. Cod. 119. [See Routh. 
dpovoig, kal TH cupdwrla cal rH TavTd- Relig. Sacr., vol. iii. p. 212.—B.; see 
Tyrt Tov BovAnparos.—[p. 751. | the whole passage quoted below, 13. 


' Tota secularium literarum schola 1.) 
nihil aliud swéoracw nisi odatay novit. » (ch. vi. § 6 p. 118.) 


used for a thing subsisting per se, or a Person. 237 


cation. And that this word was taken in the same sense 
by Gregory Nyssen, Epiphanius, and even by Athana- 
sius himself, is shewn by Petavius, de Trin. iv. 1. n. 2, 3. 
Lastly, (which bears more nearly on our subject,) it 1s cer- 
tain from many instances that the word iocracis was at 
times used by the primitive doctors of the Church, even those 
who preceded the council of Nice, to signify a subsistence’, 
or a single thing subsisting per se, which in things endued & [810] 
with intelligence is the same as person. Tertullian, in his 

treatise against Praxeas, wishing to assert the personal sub- 
sistence? of the Son in opposition to those who denied that ssubsisten- 
He was a distinct Person from the Father, affirnis of the tam. 
Son of God, that He is “a substance” and “a substantive 

thing.” Thus, in the seventh chapter®: “Do you then, 

(you ask,) grant that the Word is a certain substance’, con- 8 aliquam 
structed by the Spirit and the communication of Wisdom‘? eubstan- 
Certainly Ido. For you are unwilling to hold Him to be + Spiritu 
substantive in reality®, by having a substance of His own’, ct Sophie 
so as that He may be regarded as a thing and a person’; § substan- 
and so, being constituted second to God [the Father], be #77" > 
able to make two®, Father and Son, God and the Word. ° per sub- 
For, you will say, what is a word, but a voice and sound ropricta- 
of the mouth, or (as grammarians teach) air struck against’, tem. 
intelligible on being heard, but, for the rest, a sort of void ates 
and empty” and incorporeal thing? I, on the contrary, ® duos. 
contend, that nothing empty and void could have come * v_ offensns. 
forth from God, seeing that it is not put forth from that. et “enum 
which is empty and void; nor could that be devoid of sub- 

stance, which has proceeded from so great a substance,” &c. 

Again, in the 26th chapter, treating of the distinction be- 

tween the Father and the Son, he speaks to this effect; 

‘| But if He be] God of God, as a substantive thing, [He] will 
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iubsisten- 


° Ergo, inquis, das aliquam substan- 
tiam esse Sermonem, Spiritu et sophiz 
traditione constructam? plane. Non 
vis enim eum substantivum habere in 
re, per substantiz proprietatem, ut res 
et persona quedam videri possit, et ita 
capiat secundus a Deo constitutus duos 
efficere, Patrem et Filium, Deum et 
Sermonem. Quid est enim, dices, ser- 
mo, nisi vox et sonus oris, et (sicut 
grammatici tradunt) aer offensus, intel- 


ligibis auditu, ceterum vacuum nescio 
quid, et inane, et incorporale? At ego 
nihil dico de Deo inane et vacuum pro- 
dire potuisse, ut non de inani et vacuo 
prolatum; nec carere substantia, quod 
de tanta substantia processit, &c.... 
{Quod si] Deus Dei tanquaut substan- 
tiva res, non erit ipse Deus; sed hacte- 
nus Deus, quia ex ipsius Dei substantia, 
qua et substantiva res est, &c.—[p. 503, 
504. ] 
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238 Instances of irocracis used in the sense of Person, 


not be God [the Father] Himself; but thus far God, be- 
cause [He is] of the substance of God Himself, whereby also 
He is a substantive thing.” He goes on to say, that wisdom 
and providence are not “substantive things” or “substances,” 
that is, hypostases (uroordcets). For this form of expression 
Tertullian, the known imitator of the Greeks, seems alto- 
gether to have derived from the Greek Fathers, translating 
the Greek word imrocracis by the Latin substantia and res 
substantiva; though the Latins had, besides’, a word of their 
own, even in the time of Tertullian, for expressing a sub- 
sistence in the divine essence, namely, the word persona, 
which is sometimes used by Tertullian himself in the same 
treatise. Hippolytus, who was next to Tertullian in date, 
and earlier than Origen, in a passage which has been already - 
quoted? by us, says that the flesh or human nature in Christ; 
does not subsist by itself, but has its subsistence (ray ino. | 
crac.) in the Word, that is to say, subsists in the Word. . 
Dionysius of Alexandria, a disciple of Origen, in his answer 
to the fourth question of Paul of Samosata, speaks thus of 
the three persons of the Holy Trinity?; “The two hypo- 
stases (that is, of the Father and of the Son) are insepa- 
rablet, and also the insubsisting? Spirit of the Father, 
which was in the Son.” And it seems to me that by this 
passage of Dionysius of Alexandria the opinion of his name- 
sake and contemporary, Dionysius of Rome, is by all means 
to be explained; for the latter in his Epistle against the 
Sabellians, [preserved] in Athanasius’, after refuting them, 
proceeds to confute those who separated the Godhead “into 
three divided hypostases’.” Petavius, indeed, on the (Trinity, J 
iv. 1. 5) would have it that the word irectacis in this pas- 
sage was used in a more general signification for ovcia: led 
to this, I suppose, by the consideration, that Dionysius 
professes his dissent from those, who divided the Godhead 
into three hypostases. But this is nothing to the point: 
for Dionysius does not blame those against whom he argues 


P See 8. § 5. of this book [p. 213, B eis rpeis penepiopéevas dwoordcas. 
where I observed that Hippolytus wrote Athanasius de Syn. Nic. Decretis, p. 
cvorasts, not trdoracis.—B. | 275. edit. Paris. 1627. [vol. i. p. 231. 


4 ai 8u0 broordces &xdpiorot,cal rd and in Routh’s Rel. Sacr., vol. iii. p. 
dvuxdéorarov 0 rarpbs xvevua, 8 Av éy 179, &c.; see the passage quoted be- 
v@ vig.—[p. 230.] low, cap. xi. § 1.] 

* See Theodoret, E. H. i. 4, 
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on this account only, that they thought that those three “sil. 
hypostases were divided (wewepropévas). And afterwards oOnicen. 
in the same passage he expresses this more fully, when he [3812] 
says again, “that the same heretics divided the Godhead‘ into 

three hypostases, foreign to, and altogether separate from, 

each other.” Very ill, therefore, has Petavius translated 

the Greek of Dionysius into Latin, as distinctas hypostases, 
(distinct hypostases). Against these heretics, Dionysius 

in the next place proceeds to lay down, that" “the divine 

Word is made one! with the God of the universe, and that ' frdcoa. 
the Holy Ghost reposes’ in God and hath His dwelling in ? eugiao- 
Him ;” that is to say, that the Three Divine Persons are in- *“P*” 
timately and mutually conjoined with Each Other by an 444 
inexplicable kind of circumincession®, and that They reci-  inexpli- 
procally, as it were, enter into Each Other, so that One cneadann 
cannot in any wise be separated from Another; but on this t«p:xdépn- 
pomt we shall say more hereafter. The reader may see ow. [see 
this passage from Dionysius quoted entire in chap. xi. § 1 * 14] 
of this book. When, therefore, Dionysius of Rome denies 

that there are in the Godhead three divided and separate 
hypostases, he clearly meant the same as the other Diony- 

sius, when he affirms that the Father and the Son are two 
hypostases by no means separate [from each other], and that 

the Holy Ghost also is an hypostasis subsisting in the Son 
Himself, and, consequently, not disjomed either from the 

Son or from the Father. It is plain that both alike confessed 

a distinction of hypostases in the Godhead ; both alike denied 

a division or separation of hypostases. There is, however, 
another passage of Dionysius of Alexandria, which throws 

the clearest light on this subject; it is quoted by Basil the 

Great, in his treatise concerning the Holy Spirit, chap. 29”, 

where he introduces Dionysius arguing to this effect, in his 
Apology against the Sabellians, near the middle, “If, because [313] 
hypostases are Three, they say that they are divided, Three 


' t els rpeis Swoordoets Eévas, AAATAWY ~ el re pets elvar Tas Sroordces, 
rayrdwact Kexwpicnévas, [Siaipodvras peuepiopevas elvar A€youct, tpeis eiat, 
thy aylay povdda.) Ibid. Kay wh Cddwow, 2 Thy Ociay rpidda 


« fy@cba yap dydynn TE Oep TeV wavTedAds dveAérwoay.—Opera Basilii, 
Srwy roy Oeiov Adyou’ eudiAoxwpev 5¢ tom. ii. p. 358. edit. Paris. 1637. 
t¢ Seq Kal evdiarracda 8 +d Aywow ([Vol. iii. p. 61. Op. Dionys., p. 98, 
avevua,— bid. 99. ] 
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on tue there are, (though they would not have it so,) or else let | 


CONSUB- 


stantia- them entirely do away with the divine Trinity.” From | 


LITY OF these words it is clearly gathered, that amongst the catholics 
——— of the age of Dionysius it was a fixed and settled point, that 
' in divinis. there are three hypostases in the Godhead’; and that the 

Sabellians thought that it followed from that position, that 
there were three divided hypostases, as being unable to 
conceive of three distinct Persons subsisting in the divine 
essence without division. This consequence, however, both 
the Dionysii entirely reject in the passages which have 
been adduced. To proceed. The six bishops, contempora- 
ries of the two Dionysii, who wrote an epistle* to Paul of 
Samosata, from the council of Antioch, deny in it, in op- 
position to Paul and Sabellius, that the Son of God is “ the 
2 émorf- unsubsisting? knowledge” of the Father; and in the same 
way dyvee- place they call the Son of God Himself “the living and insub- 
> evépyeay sisting energy®” of God the Father. Who then can doubt, 


foray wal that these bishops meant that the Son also was a distinct 


7 o». hypostasis* from the Father? Especially since Dionysius of 
v imdora- Alexandria, in the same age, used the terms t7v vrocracuy and 


TO evuTrocratov as having the same meaning, as is evident 

from the passage above quoted. Alexander, bishop of Alex- 

andria, in an epistle to Alexander, bishop of Constantinople, 

written before the council of Nice’, seems to have taken the 

word in the same sense, by writing to this effect on the words 

of the Evangelist, John i.1; “For he set forth His (the 

* iBérpo- Son’s) peculiar hypostasis®, when he said, ‘In the beginning 
crac. Was the Word, and the Word was with God.’” And, if trust 
[314] is to be placed in the great Basil rather than in the modern 
Jesuit, Petavius, the Nicene fathers understood the word 

in the same sense, that is, according to the ancient use of it 

in the Church, when in their creed they anathematized those, 

who said that the Son was of “another hypostasis or sub- 

®or“es- stance®” than the Father. For Basil, in his 78th epistle, stat- 
at ércoas ing how Marcellus of Ancyra and some other abettors of the 


brootd- 


cews }} 

ovalas. x Bibl. Patr., tom. xi. [Routh. Rel. évurdorarov, évepyotvra Ta wdvra év 
Sacr., vol. ii. p.469.—B. [The passageis waow. | 
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ody ws br’ pydvou, ob8 os B’ émiothuns edhawoev, elwav, Ev apxn fv 6 Adyos, 
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aTpos tov viby as Sacay évépyeay, kal Theodoret. E. H. i, 4. (p. 12.] 
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abellian heresy, had sought support from these words of so0ox m. 
he Nicene council, denies that the words otela and imé- “sii. 
-raots were used by the fathers as parallel! and as signifying Oricen. 
Ihe same. He proves this by the following argument?; “ For f prerapar- 
F the words had expressed one and the same idea, what 
need was there of both? but it is evident that, inasmuch as 

‘here were some who denied that [the Son] is of the ovova 

xf the Father, and others who said, not only that He was not 

of the ovcia of the Father, but that He was of some other 
Pmrooraccs, they thus renounced both opinions as alien from 

the mind of the Church.” I should wish here, however, by 

Bhe way, to examine briefly the chief arguments, by which 
Petavius* has endeavoured to overthrow this view of the 

at Basil; “ First,’ he says, “it is quite certain, that the 

Fathers added this clause of the Creed in opposition to the 

gma of Arius alone.’ I might have asked Petavius, 

hence it is so certain? Surely it is most certain, that 

e [Nicene] fathers in their Creed, although they intended 

rmarily to impugn the dogma of Arius, do yet in some 

s touch on the heresies of others. For instance, when 

ey define that all things were made by the Son, they do [815] 
ot aim a blow at the Arians, who never denied this, but at 

e Ebionites, Artemonites, Samosatenes, and other heretics 

f the same stamp. But suppose we allow that that clause 

was added by the Fathers in opposition to the dogma of the 

Arians alone, (which I think to be most true,) what follows? 

* The Arians,” says Petavius, “did not teach that the Son 

lerived His origin from another person? than that of the ? ab alia 
“ather.” Neither, I answer, did any one of the Arians teach P°"°™* 
shat the Son derived His origin of* another substance, if we ® ex alia 
would speak strictly and exactly. But, as all the Arians sae 
Jenied that the Son was born of‘ the substance of theénatum e 
Father, so some denied, that He was in any way born of® ’24tum ex. 
the Father Himself, or of the hypostasis of the Father. That 

is, there were two main classes of Arian fanatics; the one 
acknowledged, indeed, that the Son was born® in a manner ¢ natum. 


z el yap play Kal thy abrhy ehAou = BAANS Tivds roordcews, ofrws duddrepa 
Evvoray ai dwval, rls xpela Hv éxarépwv; ds adAAdTpia TOD exxAnotacTiKod ppovh- 
BAAR BiAov Sri, ds TeV pty apvousdvwy paros arnydpevoay.—[ Ep. cxxv. 1. vol. 
7d é THs obalas elva: Tod watpds, Tay iii. p. 215. 
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peculiar [to Himself] of the Hypostasis of the Father Itself,— 
not, as the other creatures, made out of nothing,—but yet 
denied that the Son was begotten! of the substance of the 
Father, regarding Him only as a kind of power’ of the 
Father, not an effluence? of the Father’s substance; the other 
class, in order to avoid admitting that the Son was begotten 
in a manner peculiar [to Himself] of the Father Himself, 
affirmed in round terms, that He, as the other creatures, 
was made simply out of nothing*. The former class were 
called Semiarians, and their opinion is best explained in 
few words by Petavius” himself in another place, out of their 
own Confession, in Epiphanius, Heres. lxxiii. n. 2. &c., in 
the following terms; “In this,’ he says, “they bring for- 
ward many things very like the Catholic doctrine; especially — 
in that they deny that the Son is a creature, on the ground 
that He is a true Son, and produced by a true generation, 
and not by that figurative one, whereby created beings are 
said to be begotten by® God; on the contrary, that [the 
Father] is truly a Father, whom they confess also to have 
begotten the Son, of Himself*, and that before all thought, 
and all reckonings, and times, and ages. These expressions 
are plausible in appearance, and approach very near to the 
Catholic Confession. But there is yet that wanting in them, 
wherein consists the strength and chief point’ of the faith, 
in that they do not acknowledge that the Son was begotten 
by the Father of His substance’, but of the likeness of the 
Father®, namely, by His generative energy'®; since they 
affirm that the Father has various modes of acting!!, one 
creative!?, another generative, whereby He produces the Son. 
Then they lay it down, that there is not the same essence 
in Both, but two mutually like each other.” The Nicene 
fathers, therefore, strike a blow at both these parties of the 
Arians, in the words, “ of another hypostasis or substance’ ;” 
that is to say, both at those who denied that the Son was 
in any wise born!'* of the Person of the Father, or of the 
Father Himself, and affirmed that He was made out of 
nothing ; as also at those who, while they confessed that the 
Son was born" in a manner peculiar [to Himself] of the 
Father Himself, did yet deny altogether that He was be- 
b De Trin. i. 10. 7. | 
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rotten of the substance of the Father, and that He was in 80x nm. 
consequence of one substance! with the Father. To put ¢43.— 
the question beyond all controversy, the Confession of the Orion 
Arians, which was presented to the Emperor Constans, by * Spoobaioy. 
the hands of Maris, Theodorus, and Mark, and is recited 

by Athanasius, in his work on the Synods of Ariminum 

and Seleucia, concludes with these words‘; “Those, how- 

ever, who say that the Son is out of what existed not, 

or of another hypostasis, and not of God, and that there 

ever was a time, when He was not, the Catholic Church 
regards as aliens.” The same thing is evident from the [317] 
Confession sent into Italy, by the hands? of Eudoxius, Mar-? per. 
tyrius, and others, and from the Sirmian Confession, which 

follow in the same place in Athanasius. Now you see here, 

that those Arians denied that the Son was created, or made, 

out of nothing, and acknowledged that the Son was born’ * natum. 
€ wrrocrdcews, of the hypostasis of God the Father, in other 

words, of‘ God Himself; whilst it is yet most certain that‘ ex. 
these same heretics never acknowledged, and never would 

have acknowledged that the Son was begotten é& ovcias, 

of the substance of the Father. Rightly, therefore, and 
karnedly did Basil distinguish between the words trécracis 

and ovcia, in the Nicene Creed; and quite inconsiderately 

does the Jesuit Petavius carp at that observation of the great 

doctor. And as to the argument adduced by Basil—that the 

Nicene fathers would not have employed those words to- 

gether in so short a creed, had the meaning of both been 

the same—Petavius’s reply to it is easily refuted. “If,” 

he says, “ there were force in that reasoning of Basil, neither 

would this be free from objection, that in the same creed, 

after the fathers had pronounced an anathema against such 

as held, that ‘there was a time when the Son was not,’ they 
immediately add what has the same meaning, ‘and that be- 

fore He was begotten He was not ;’ and again, ‘that He was 

made out of what existed not®.’”” But I deny that the words, 5 nullis 
“He was not before He was begotten,” have entirely the |. spstan- 
,aame signification as the preceding clause, “there was a time» 


© robs 8 Adyorras eF odx bvrwv toy aid), Bre obx Hv, GAdorpious older 4 
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when He was not.” For the former sentence attributes, in- 
definitely, a beginning to the existence of the Son; the se- 
cond determines the very point', so to speak, of that be- 
ginning. There is indeed a sense latent’ in the latter words, . 
which has escaped the acuteness even of Petavius; what that 
is, however, we shall explain at large, in a more suitable 
place, hereafter4. Neither is it true, that in the following 
words, “that He was made out of what existed not,” there is 
again a mere repetition. For among the crowd of Arians, 
there were some (as Petavius himself has observed in another 
place) whom Theodoret (lib. iv. de Her.) says were after- 
wards called Psathyriani, who, as they said that the Father 
had ever existed, so [they said] that the Son had been ever 
created by Him; for that with God to beget is nothing else 
than to create. They did not assert, that there was a time 
when the Son was not; yet they maintained that the Son 
was made out of what existed not. Further also, Gelasius of 
Cyzicus, in his Acts of the Council of Nice, (part ii. c. 12,) 
represents Hosius as making reply, by the command and de- 
cree of the whole council, and declaring a Trinity of hypo- 
stases*; which the fathers afterwards make profession of 
through Leontius the bishop, (ibid., c. 21.) Accordingly 
Anastasius Sinaita stated that the Nicene fathers had de- 
fined, that® “there are three Hypostases, or Persons‘, in 
the Holy and Consubstantial Trinity.” The authority of 
these writers, however, Petavius set at nought, relying, 
forsooth, on those arguments by which he groundlessly 
boasts that he has refuted the opinion of Basil. Yet cer 
tainly Eusebius of Cesarea, (who was present at the coun- 
cil of Nice, and than whom no one knew better the ancient 
use of the word wtméecracis in the Church,) in his Letter 
to Eustathius of Antioch, acknowledged, (according to So- 
crates‘,) “that the Son of God is substantive’ and subsist- 
ing ®, and that there is one God in three hypostases.” And 
in this sense (I conceive) the word é7octacis would have 


4 Book iii. 9. 2, &c. considered by Cave to have been made 
© rpeis elvas trootdces, ro: xpdé- up out of the works of Anastasius apd 
cwra, er) ris aylas xa) dpoovalov tpid- other writers.—B. } 
dos’ Anastasius in ’O8ny. c. 21. [c. 20. ‘ évurdotardy re nal évumdpxovra 
ed. Ingolstadt, 1606. Anastasius Si- dv vidy elva: rov @eod, éva re Gedy &y 
naita was bishop of Antioch in the pioly trocrdcecw elvat [duodoyorr- 
sixth century. this work, however, is 7res].—E. H. i. 23. 
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continued to be used without offence, had not the Arians soox 1. 
abused it to propagate their own heresy, taking it, in a ar L- 
more general signification, for nature and substance, and Oricen. 
teaching that the Father and the Son are two hypostases,” [319] 
that is [two] diverse natures or substances, mutually differing 

from each other. For it was against them that the catholic 
doctors affirmed in the council of Sardica, that’ there is one 
hypostasis! of the Father and of the Son. The words of the ' lav ixé- 
fathers of Sardica, on this subject, in their Synodical Letters," 
preserved by Theodoret, are worthy to be transcribed here? : 

“The party of the heretics obstinately maintains, that the 
hypostases of the Father, and of the Son, and of the Holy 

Ghost are different?, and are separate from each other ; we, ? dagdpous. 
however, have received and been taught and hold this, the 
catholic and apostolic tradition and faith and confession, 

that there is one hypostasis, which the heretics themselves 

call substance’, of the Father, and of the Son, and of the 3 ovctay, 
Holy Ghost.” Here these Fathers expressly inform us, that 

they called the Father, the Son, and the Holy Ghost one 
hypostasis*, only in that sense in which the heretics took the ¢ pla» ixd- 
word hypostasis as equivalent to substance’; intimating, as vole 

is plain, that they were not ignorant of another sense of 

the word, received among the ancient catholic doctors of the 
Church, by whom, that is, it was used to signify person or 
subsistence,—and that they would willingly have embraced 
it, and, in accordance with that acceptation of the word, 
would have acknowledged that there are three persons, or 
subsistences’, in the Godhead. From this cause, however, it °subsisten- 
is certain that there arose that sad division’, which after- I ainek- 
wards disturbed the Churches of the East, and of the West dium. 
also, touching one or three hypostases in the Godhead®; ° divinis. 
whilst some, that is, chose to conform to the language of 

the fathers of the council of Sardica, and others retained 

the ancient use and meaning of the word. And this 


[320] 


® Or rather in an appendix to their 
Letter, which was added by some of 
them, under protest from the rest of 
the bishops. See Athanasius, Epist. 
Synod. ad Antiochenses, p. 576. ed. 
Paris. [§ 5. vol. i. p. 772. ] 
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use the first council of Constantinople at length ratified 
by its authority, in its Synodical Letter, found in the 
Ecclesiastical History of Theodoret, v. 9. The Arians, 
“however, at length determined to throw out from ther 
creeds the word irdotacts as well as otcia. For in the 
Confession which was drawn up at Constantinople by 
Acacius, Eudoxius, and others, who, on being condemned 
by the decree of the council of Seleucia, betook themselves fi 
to the emperor, towards the end they define to this effect*: 
‘“ But as for the word substance (ovcta), which was set down 
by the fathers in simplicity’, but being unknown to the 
people caused offence, inasmuch as the Scriptures do not 
contain it, it has seemed good to us that it be taken away. 
. .. For not even ought the word hypostasis (i7rocracis) 
to be used touching the Father, the Son, and the Holy 
Ghost; but we say that the Son is like unto the Father’, 
&c.” By this decree those Arians completely rescinded 
their former Confessions, in which they had declared that 
the Son was begotten, though not of the substance’ yet 
nevertheless, of the hypostasis* of God the Father. 
Secondly, after premising this very lengthy, yet not use- 
less, general dissertation, touching the ancient use in the 
Church of the terms ovc/a and wroctacis, I now, at last, 
return to Origen. It is certain, that the word trocracts 1s 
throughout employed by Origen to signify either subsistence, 
or a single and individual thing subsisting per se, which m 
beings endued with understanding is the same as what we 
now call person. Nay I do not remember, that I have any- 
where found the word taken by him in any other sense, when 
he is speaking of the Trinity; whence a great man, Hugo 
Grotius, (in his Notes on John i. 2, and on the Epistle to the 
Hebrews i. 3,) affirms, that Origen was the first to transfer 
the term in this sense from the Platonists to the use of the 
Church—which however I do not believe to be true. As re- 
gards the passage, which is noted by Huet, nothing is more 
evident than that Origen there affirms that the Father and 


K +d 3% dvoua Tijs obolas, Beep amdob- SpelAce Sxdoracis wep) warpds, Kad vidi, 
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the Son are two in hypostasis', in the same sense in which soox n, 
the heretics, whom he is glancing at in that place, denied it? "614." 
And who were they? beyond all doubt the Noetians and Oagicey. 
others, who taught that God was unipersonal’, and acknow- ! rf sxo- 
ledged only one hypostasis, i.e. one person, in the Godhead. 2 ovomp i 
And as to that further objection of Huet, that Origen, when cwzo». 
he said that the Father and the Son are one in unanimity 117 
and agreement, apparently rejected all other unity, it is cer- 

tainly of little weight. For he who in a given passage 
mentions only a unity of agreement between the Father and 

the Son, is not straightway to be regarded as having been 
entirely ignorant of any other unity. Then agam, Origen 

in a thousand other passages has acknowledged the Father 

and the Son to be of one substance’, if you look to the 3 dpoovst- 
thing which is signified by the expression; full often, too, °”” 

has he in express terms confessed the consubstantiality 4, ¢ 7 duood- 
according to the quotations of Pamphilus the martyr and the” 
testimony of Ruffinus. The same I shall clearly shew in the 

proper place concerning Novatian, or whoever is the author 

of the treatise on the Trinity, amongst the works of Tertul- 

han, whom Huet notes on account of a similar expression. 
Moreover, Origen, in his first tome on John, says of the [822] 
Valentinians and other heretics of the same kind*!: “They peausdem 
use that passage, ‘My heart hath poured forth a good Word,’ [Ps. xlv.1.] 
supposing, that the Son of God is an emanation of the Father, 

as it were in syllables; and accordingly, if we strictly enquire 

of them, they do not allow an hypostasis to Him, neither do 

they clearly® declare His substance.” Here Huet allows, that ° capyvt- 
inréoracts is indeed distinguished from ovcia; he says how- °""” 
ever that it does not mean person but subsistence. But I ask, 

what difference is made by the ancients, when they are 


' speaking of the Trinity, between person and subsistence? 


As Petavius™ has rightly observed, they certainly took “ sud- 
sistence for a concrete noun, as it is called, and confounded it 
with person.”” Supposing then, next, that in that passage of Ori- 
gen, to which Huet objects, the word tmoatacrs be, accord- 
ingly, taken for subsistence, so that the Father and the Son 

1 ypevra: TG, "Efnpettaro f naptla = iedoracw abt@, ei axpiBas abrady ruv- 
pou Adyow &yabdv, oiduevo: mpopopdy  Oavolueda, ob diddacw, vddt odclay adtov 
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248 Ovcia also used occasionally for Person. 


be declared to be two in subsistence; can any catholic find 
fault with this? nay, is not he a heretic rather who denies 
it? But Huet assaults him more keenly: “Why do we 
attempt,” says he, “to set up a defence for Origen, when 
he himself betrays his own cause, in his second tome on 
John, where, impugning a certain person” as ‘ teaching, that 
there subsists not any peculiar substance! of the Holy Ghost 
other’ than the Father and the Son,’ he shortly after adds, 
‘we however, who are persuaded, that there are three hypo- 
stases, the Father, the Son, and the Holy Ghost,’ &c. By 
these words he shews, that he dissents from one who asserts 
that there is only one substance® in the Trinity, and that he 
admits [that there are] three hypostases, that is three sub- 
stances. For if the word iocrdcets here signified idcornres, 
i.e. persons, he would fail altogether to express his dissent 
from him who thought that the Trinity was of one sub- 
stance‘.” But, I maintain, nothing else can be collected 
from this passage, than that the adversary against whom 
Origen is there arguing, understood by the word ovcia 
hypostasis or person, which we have already proved that 
many others, even catholics, did. For it is plain that the 
opponent, against whom Origen is there arguing, was, 
in reality, of the school of Noetus, who maintained that 
the Holy Ghost differs in no respect at all from the Father 
and the Son, but “is the same thing® as the Father,” 
as Origen himself states in the same passage. In reply 
to him, Origen in this place shews, that in Matt. xi. 32, 
there is, without any controversy, a distinction set forth 
between the Holy Ghost and the Son; whence he concludes, 
that the Holy Ghost, as also the Son, differs in person® from 
the Father; and then adds, that both he himself and other 
catholics believe that the Father, the Son, and the Holy Ghost 
are three u7rocracess, three subsistences’. Indeed the word 
vrootacts almost uniformly § in Origen signifies either ‘sub- 
sistence in the abstract, or a single and individual thing sub- 
sisting by itself, which, as I have repeatedly said, is equivalent, 
in the case of those beings which are endowed with life and 


an... Soyparlfwy, unde obclay Twa pevor Tvyxdvew, Tov mwarépa, Kal Tv 
iSiav bg¢eotdvar Tob G&yiov mveduaros, vidy, Kal rd Ayiov mvedua, K.A.—[6. 
érépay mapa Toy marépa Kal Tov vidy,... p. 61.) 
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understanding, to person. But why do we detain the reader s00x n. 


with these disputes’? There is a passage extant in the Greek “"g 3}. 

Commentaries of Origen, edited by Huet himself, which most Opgicen. 

clearly establishes our interpretation of Origen’s meaning. In ' hisce am- 

the twelfth tome on John, p. 186 of Huet’s edition, Origen °°" 

mentions certain persons (some of the Noetians that is), 

who, from certain passages of Scripture, wrongly understood, [324] 

thought that it was shewn, that° “the Son did not differ 

numerically * from the Father, but that being Both one, not ? 7¢ ap.0- 

only in substance but also in subject*, they were called Be Diage- 

Father and Son, in respect of certain different ways of view- personally. 

ing them‘, but not in respect of hypostasis’.” To whom he mean 

makes this reply’: “ We must say to them, first of all, that 4 exwotas. 

the Son is other than the Father, and that it is. necessary * «ara 5xé- 

that the Son be the Son of a Father, and the Father be’ 

the Father of a Son.” Here substance and hypostasis®  ovcte et 

are clearly distinguished, exactly in the same way as they vadoraais. 

are by us at this day; and the view of Origen and other 

catholics is accurately distinguished from that of the Noe- 118 

tians. The catholics taught that the Father and the Son are 

indeed one in substance, that is, that they are époovcvot, (of 

one substance or consubstantial,) but two in hypostasis and 

in subject ; whilst the heretics contended, on the other hand, 

that the Father and the Son are one, not only in substance 

but also in hypostasis, and that they are merely distinguished 

according to our different notions or conceptions, and called 

at one time in one respect, Father; and at another time and — 

in another respect, Son. Nothing surely is more manifest 

than .this. I have treated of the ancient ecclesiastical sig- 

nification of the word iadctacis, when used of the God- 

head’, at greater length perhaps than was called for by the’ in divinis. 

objection that was put forward; yet the intelligent reader 

will not, I trust, take it amiss, when he considers how 

 entirely*®, not only the mass of theologians, but also men of ® tota via. 
the greatest learning are in error on this point 4. 


©... ph diapépay tH apidug roy P Aexréov mpds adro’s xpa@rov pty, 
vidy Tou warpbs, GAN’ ey, ob udvoy ovala, ... Erepoy elvar Toy viby mapd Toy Ta- 
GAAA Kal dwoKetuévp Tuyxdvovras du- tépa, nal bri avdyKn Toy viby TaTpds 
. gordpous, kard twas érwolas d:addpous,  elvat vibv, nal Troy TaTépa viod war épa.— 
ob xara brdéoracww, AéyerOa watépa kal [Tbid.] 
vidv.—[tom. x. 21. p. 199. ] 4 [See also the notes on the Orige- 


250 Of Origen’s denying that the Son is God over all; 


oxnTHE 12, There follows another objection of Huet, taken from 
or, ANTIAL these words of Origen, against Celsus', book vi.: ‘ But sup- 
pny or pose it to be the case, that, as may be expected im a numer- 
[825] ous body of persons who believe and admit of difference of 
opinion, that some from their precipitancy put forth the 
17by(ué view that our Saviour is the God* who is over all’; still we 
Ben. Te do not say any such thing, who believe Him when He 
naot iad says, ‘The Father, who hath sent Me, is greater than I.’ ” 
sorum Upon which Huett makes these observations: “There were 
Deum it some who affirmed that Christ is God over all?, and that in 
2univer. @ true and orthodox sense. Now this statement certainly 
Down, relates to the divine, not to the human nature of Christ. 
Origen, on the contrary, denies that our Saviour is God over 
all, which he proves from this, that He is less than the 
Father, who is God over all. He takes away, therefore, 
from the divine nature of Christ, that supreme Godhead over 
all things, and assigns it to the Father; and in consequence 
he makes the Son inferior to the Father in a certain kind 
Sneyée of greatness®, and that as God to God, not as man to God.” 
“ But, in the first place, the very learned commentator is (if he 
will permit me to say it) in very grave error in supposing that 
it was in a true and orthodox sense, that they against whom 
Origen’s strictures are here directed, affirmed, that the Son 
is God over all; for Origen expressly speaks of a certain few 
among the Christians, who differed in what they alleged from 
the remaining very numerous body of believers, that is to 
say, from the Catholic Church of Christ. Moreover, if you 
[826] read what precedes and follows this passage of Origen, you 
will find that the objections which Celsus there brings against 
the Christians, are taken entirely from the inventions of the 
heretics. Now who were they, who, in a heterodox sense, and 
departing from the common consent of Christians, affirmed 
that our Saviour is the God over all Himself? I apprehend 
niana of Huet, in the Benedictine edi- * {In the Benedictine edition we 
tion, ad loc.—B. read roy wéyiorov él wai Gedy, “the 
¥ Zorw 5é, Twas ds dv wAHGE: migrev- greatest God over all,’’ from which it 
ovtwy, kal Sexouevwy Siapwrilay, 5a thy = more plainly appears, what was the 
mporéreiay imoriderda, Toy owripa dogma of the heretics, whom Origen 
- evar roy [udéyiorov, ed. Ben.] éwi waor- censures, and how perverse is the argu- 

@edv? GAA’ ori ye Fueis rowvrov, oi ment of Huet.—B. ] 
weOduevor abtg A€yorrt, ‘O Marhp, 6 t Origenian. ii. p. 34. [Quest. 2. 7. 


méupas pe, peiSwv pov éorl.—p. 387. p. 121.] 
[14. p. 752. ] 


these words were used by heretics in a wrong sense. 251 
that those heretics are intended, who in the time of Origen soox 1. 


were known by the name of Noetians, who taught that the ret 2, i3. 
Son is God the Father Himself, whom the catholics of that Oniczn. 
age used to call, by way of distinction’, 6 émi mao Ocds, | d:axpers- 
‘God over all?’ At any rate Justin, in what is called his ae 
Second Apology, notices the impious madness of certain sorum 
heretics of that class, known in his day by a different name, yout at. 
in language not dissimilar, in the following passage": “ For 
they who assert that the Son is the Father, are convicted both 
of being ignorant of the Father, and of not knowing that 
the Father of all hath a Son, who being also the first-born 
Word of God is also God.” In these words he not only 
distinguishes the Son from the Father of all, and denies, 
in opposition to the heretics, that He is God the Father 
Himself, but also confesses that the Son, equally with the 
Father, is in very deed God, as being begotten of God 
the Father Himself. Perhaps however, in the passage under 
review, Origen is assailing the Marcionites and other mon- 
strous forms of heresy’, who taught that our Saviour is not * et alia id 
the Son of that God who framed the world, but is His Lord, genus ho- 
and superior to Him, and on that ground the God over all. monstra. 
Certainly it is evident that he is treating of them both in 
what precedes and follows. Secondly, what Origen asserts 
m the passage cited, that the Son, even m that He is 
God, (that is, God of God,) is less than the Father, 
(which Huet censures,) is quite catholic, and maintained [327] 
even by the fathers who most keenly impugned the Arian 
heresy after the council of Nice, as I shall afterwards 
shew in the fourth book*, where I shall also most clearly 
prove that Origen in his books against Celsus, whilst he 
laid down that God the Father was in respect of causa- 
tion‘ greater than the Son, still acknowledged the Father 4 nar 
and the Son to be altogether alike and equal in respect of “"™” 
nature’. 5 ard 
13. In the third place, Huet censures a passage in the fifth *””™ 
book of the treatise against Celsus, where Origen writes 
thus’: “When our Lord and Saviour was once addressed 
“ of yap tov viby xardpa pdoxovres xpwrdrokos dv Tov @eoi, kal Geds drdp- 
elvai, €A€yxovras whre tov warépa émi- yxet.—p. 96. [ Apol. i. 63, p. 81.] 
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252 That Christ is the Image of the Goodness of God. 


with, ‘Good Master,’ He referred the man who thus spoke, 
to His Father, saying, ‘ Why! callest thou Me good? There 
is none good but One, that is God the Father.’ Now if the 
well-beloved Son of the Father said this with good reason, as 


xix.16,17-] being the image of the goodness of God, would not the sun 


with much greater reason say to those who worship it, Why 
dost thou worship me? for, thou shalt worship the Lord 
thy God,” &. Upon these words the learned commentator 
observes thus*: “ He takes away that goodness which be- 
longs? to God the Father, from Christ, not merely so far 
as He is Man, but even so far as He is the image of the 
goodness of God, that is to say so far as He is God.” As if 
Christ forsooth were not, even as Man, in a peculiar way the 
image of the goodness of God! But who can believe that 
Origen was so dull of understanding’, as not to perceive that 
that text of the Evangelist relates entirely to the economy‘ 
of Christ, which He took on Him when He assumed human 
nature. Nay, Origen in the same passage expressly intimates, 
that he introduces Christ speaking thus as an example’, which 
Christ Himself (that is) whilst conversing among men, was 
willing to exhibit to men. But even if we were to allow that 
Origen is there speaking of Christ so far as He is God, yet 
surely the Son is rightly called the image, the. adequate and 
perfect image, I mean, of the Father’s goodness; and yet so 
far as He is the image of the Father, He is not the Father 
Himself,—that is to say, so far as He has His goodness, as 
also the other attributes of the divine nature, and even the 
divine nature itself, by derivation from the Father, as from a 
fountain®, and so possesses Godhead in secundo signo originis 
(in the second degree of origin, as the schoolmen say), the 
first place’ might in that way of viewing it be attributed, not 
Incorrectly, to the Father. It is, however, very certain, (if 
Origen’s meaning and opinions are to be judged of out of his 
treatise against Celsus,) that what Huet gathers from- these 
words is altogether alien from the meaning of Origen him- 


wort, Aiddokare ayalt, dvardurwy roy Tepov dy tots mpookuvovoty elwev HAcos, 
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self, that Origen, I mean, altogether took away from Christ 

that goodness which belongs to God the Father, and sup- 

posed, (as Huet himself presently says in the same place,) that 

the Son is but “a minute portion and a kind of an imperfect 

breath”? of the Father’s goodness. For seeing that in the 

passages which we have quoted above Origen clearly teaches 

that the Son, equally with the Father, is very God, uncreate, 

immortal, unchangeable, impassible, immeasurable, omnipre- 

sent, and every way happy and perfect; how was it possible 

that he should in the very same work take away from the Son, 

in that He is God, the goodness which belongs to the Father? 

But we have also already heard Adamantius! (book 111. against ' i.e. Ori- 

Celsus) say, that the Son of God is “the very” (or most ab- 8” 

solute) “ Word, and the very Wisdom, and the very Truth.” 

Why then should not the Son be called very or most abso- 

lute Goodness, not a minute portion and kind of imperfect 

breath of some higher goodness’? seeing that the same holds ? bonitatis 

good? of all the divine attributes. Thus, in book v.¢ against peor 

Celsus, from which this charge is taken, Origen a second ? ratio par 

time calls the Son, “the very Word, and the very Wisdom, “” 

and the very Righteousness.” And if any one wishes for a 

lucid commentary on these passages of Origen, let him turn 

to the great Athanasius, in his Oration against the Gentiles¢, 

where he thus writes respecting the Son of God: “ He is the 

Power and Wisdom and Word of the Father; and these 

He is, not in the way of participation, nor do these accrue to 

Him from without‘, as in the case of those who partake of * tw6ev. 

Him, and are made wise through Him,-and in Him are en- 

dued with power and reason; on the contrary, He is very 

Wisdom, very Word, and the very own Power of the Father, 

very Light, very Truth, very Righteousness, very Virtue, and 

also the Impress’, and the Radiance, and the Image, and 5 xapaxrip, 
(Heb. i. 3.] 


Catholic sense of the statement. 
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§ 13. 


ORIGEN. 


[329] 


* [particulam et auram quandam 
imperfectam.—cf. Hor. Sat. ii. 2. 75, 
divine particulam aure. | 

» (41. p. 473-4; see ahove, p. 224.] 

© roy abroAdyoy, kal rhy abrocogiay, 
nal thy abrodincaocivny.—p. 258. [39. 
p. 608. 
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Coudvous 30 abrod, nal duvarots Kad Ao- 
yucous év abt yiwopévous’ GAA’ abro- 
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Xapaxrhp, Kal a&ravyacua, nal eixdv 
kal auveAdvri ppdoa, xapwds wayré- 
Aetos Tod warpds imdpxet, nal pdvos 
éarly vids, eixcoy &rapdAAaKTos Tov Ta- 
rpés.—tom. i. p. 51. [§ 46. vol. i. p. 
46. 
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254 Origen’s use of the illustration of the Ray of the Sun: 


(in a word) the all-perfect Fruit! of the Father; and He alone 
is Son, an undeviating? Image of the Father.” 

14. I still press on the track of the most learned Huet, who 
having professed that he would lay aside irrelevances* and 
search out the very innermost recesses of the doctrine of 
Origen, observes°, that “Origen believed that the Son | 
emanated‘ from the substance of God, even as light from the 
sun, and, therefore, that He is of the same substance as the 
Father, forasmuch as light is of the same substance as the 
sun; and on the other hand, that he separated* the Son from 
the substance and Godhead of the Father, forasmuch as light 
when it has gone forth from the sun by way of effluence’, 
may be said to be separated and removed from the sun; 
moreover that the Son is inferior to the Father, forasmuch as 
the sun is more noble than light, and superior in dignity.” 
Huet had before concluded, from Origen’s use of the same 
simile‘, that “the Trinity was divided by Origen into parts, 
and was distinguished by certain gradations, as it were, of 
essence and Godhead.” But this (I would say it with all 
respect for this most distinguished man) is not to “search 
out the innermost recesses of Origen’s doctrine,” so much 
as to peep into and to suspect things of which Origen him- 
self never even dreamed. I admit that Origen, even in his 
books against Celsus, illustrates the generation of the Son 
from the Father by the similitude of a ray or brightness 
thrown out from the sun or other luminous body. But what 
of that? Did not all the catholic fathers, both those who 
wrote before and those who wrote after the council of Nice, 
employ the same simile? Did not the Nicene fathers them- 
selves, and that ‘in their very Creed, say that God the Son 
was sprung’ of God the Father, as Light of Light? Lastly, 
what is to become of the inspired author of the Epistle to the 
Hebrews, who was not afraid to call the Son of God® “the 
brightness of the Father’s glory?” Certainly two at least 
of the inferences? which Huet draws from this comparison 
and fixes on Origen, are altogether foreign from his mean- 
ing. The first is, that the Son is severed and separated from 
the Father, as a portion of the divine essence from the 


® Origenian. ii. p. 44. [Quest. 2, ‘ Ibidem. p. 37. (Quest. 2, 12. p. 
24. p. 132.] 128. j 
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whole, and that consequently the essence of God is cut into soox n. 
parts. But can any one believe that such foolish' blasphemy ¢ 18, 4 
could have entered the mind of Origen, who certainly was “Orxicen.. 
no unlearned man? And how often in his writings has’ insulsam. 
Adamantius? expressly repudiated that blasphemy! Thus 7?i.e. Ori- 
(to omit a thousand other passages) how does he, in his ®°™ 
fourth book against Celsus%, (in a passage which we have 

before in this chapter adduced entire,) deride the Epicureans 

and Stoics for being unable “to clear our natural concep- 

tion of God, as a Being every way incorruptible, and simple, 

and uncompounded, and indivisible?” He immediately 

adds, that the Son of God subsists in the form of God, 

that is, in the divine essence, and is accordingly Himself 

also equally with the Father Himself unchangeable. No- 

thing, however, is more expressly opposed to this imagina- 

tion [of Huet] than the words of Origen, which Pamphilus, 

in his Apology®, quotes from his second book on John, to 

this effect ; “Therefore the only-begotten God’, our Saviour, * unigeni- 
who alone is generated‘ from the Father, is Son by nature 5° ‘2° 
not by adoption. He is sprung’ of the very mind of the‘ solusa P. 
Father, as the will [is] of * the mind. For the divine nature, {™""* 
that is to say [the nature] of the unbegotten Father, is nots ., 
divisible, that we should suppose the Son was begotten either 

by division or diminution of His substance.” See § 19 of 

this chapter, near the end. As to the other inference of 

Huet, that Origen made the Son inferior to the Father, we 

shall hereafter shew most plainly in its proper place, that 

Origen never made the Son unequal to the Father in essence, 

but only in respect of origin, so far, that is, as the Father is [332] 
the author and principle’ of the Son. In short, Origen and 7 princi- 
other catholic fathers, when they employed the simile of the P™™ 
sun and the ray, of light and radiance, intended only to inti- 

mate these points, nor did any thing else enter into their 

mind; 1. That the Father is the fountain of Godhead®, as * xyhv 
the sun is the fountain of the radiance which is sent forth 


& p. 169. [14. p. 510. see above voluntas ex mente. Non enim divisi- 
226. ] bilis est divina natura, id est, ingeniti 
» Unigenitus ergo Deus Salvator Patris, ut putemus vel divisione, vel 
noster, solus a Patre generatus, natura imminutione substantie ejus Filium 
et non adoptione Filius est. Natus esse progenitum.—(cap. 5. p. 34. 

est autem ex ipsa Patris mente, sicut 
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from it. 2. That the Son is of the same nature and sub- 
stance as the Father; seeing that He is begotten of the very 
essence of the Father, as light proceeds from light. 3. That 
the Son no way exists divided or separated from His Father; 
just as the ray is not disjoined from the sun, nor radiance 
from light. 4. Lastly, that the Son is sprung! from the Fa- 
ther without alteration or diminution of the divine essence. 
And certainly that illustration wonderfully assists these con- 
ceptions of our mind, concerning the adorable generation of 
the Son of God; on which account it was also employed by 
the Nicene fathers in their very Confession of Faith. 

15. There remains the fifth and last accusation which 
Huet! brings against Origen,’out of his books against Celsus; 
to the effect, that he taught that “the Father ought to be 
adored with more humble supplication than the Son.”’ That 
this was the genuine opinion of Origen he gathers principally 
from two passages out of these books. One is found in the 
fifth book}, where Origen speaks thus: ‘ All supplication 
and prayer, and intercession and thanksgiving ought to be 
offered up unto the God who is over all, through Him who is 
above all angels, the High-Priest, the living Word and God. 
Moreover the Word Himself also we will supplicate, and unto 
Him intercede and give thanks, and pray also, provided we are 
able to understand in the case of prayer, the strict meaning 
of the word, and its metaphorical application.’””’ Upon which 
Huet observes, “He enjoins that prayer, in the proper ac- 
ceptation of the word’, be offered up to God the Father, but 
to the Son in an improper and metaphorical sense*; to the 
former, as unto the supreme God, the giver of all good 
things; to the latter, as unto a Mediator, to present our 
prayers unto God.” You may read the other passage in the 
eighth book*; “Therefore do we worship the one God, and 
His one Son, and Word, and Image, by supplications and en- 
treaties to the utmost of our power, offering unto the God of 


* Origenian. ii. p. 48. [Quest, 2, 
29. p. 136. ] 

S wacav wey yap dénow Kai xpocev- 
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ebxapirrioopev, Kal mpocevtdueda 8t, 
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p. 283. (4. p. 580.] 

_ § 5d Tov Eva Gedy, nal roy Eva vib 
abrov, kat Adyov, xa) elxdva, Tais xara 
Td duvardy juiv ixecias nal afidoeor 
o€Bouey, mpordyovres TH Geg Tav SAwy 


IN THE CHURCH OF ENGLAND. 257 


4. Con. Carthaginens, 4°49 can. 5.—Quomodo Presbyteri ( ae. 436. 
ordinentur™. “ Presbyter cum ordinatur, Episcopo eum bene- B4t!. MS.) 
dicente, [et] manum super caput ejus tenente, etiam omnes 
Presbytert ... presentes manus suas junctd manu Episcop 
super caput ejus teneant.” 

Where Priests are appomted by that great council to be 
ordained with imposition of hands only, (without either chalice 
or paten mentioned,) as the Church of England observeth. 

5. Salmeron the Jesuit, in S. John xx. 21, upon the words, [¢ 5, is 

“Receive the Holy Ghost: whose,” &c.—saith®, that “in placed un- 
these words there was not only given to the Apostles and first thesis 
their successors a power to absolve penitents, but also to ne 
preach and to administer the Sacraments: and that Christ MS.] 
“here by these words made His new Priests of the Gospel, 
- though He designed them to offer the sacrifice before that.” 
“Without the Holy Ghost, (who was not given before, be- 
cause: Christ was not glorified,) no Sacrament can be cele- 
brated in the Church.” 


6. Bellarm. de Rom. Pont., 1. i. c. 12. § Dices :—saith‘ he, 


ensem, Joan. Andream, Abbatem, et 
alios, affirmare papam verbo solo pres- 
byterum ordinare posse dicendo, ‘ Esto 

. sacerdos ;? quodque pluris est, Inno- 
centium omnium canonistarum paren- 
tem universe asserere, nisi formule 
ille recens adinventz obstarent, abunde 
futurum, si ita diceret ordinator : ‘ Esto 
sacerdos,’ aut verbis tantundem valen- 
tibus uteretur. } 

4 [See Conc. Carthag. iv. (ann. 
398,) can. iii—Labbe, tom. ii. col. 
1200. } 

¥ How priests are to beordained. The 
priest is ordained by the bishop pro- 
nouncing the benediction over him and 
laying hands upon him, as is now used 
in the Church of England. 

* (Salmeron. Comm. in Evang. 
lib, xi. tract. 18; ed. Col. Agr. 1604, 
tom. xi. p. 185.—Sicut ergo misit Me 
Pater, ut pacem facerem et annuntia- 
tem, ita Ego mitto vos, ut pacem verbo 
annuntietis, illamque cum aliis inter- 
mediis sacramentis perficiatis. Ut mi- 
nistros enim Evangelii pacis vos mitto. 
»... Daturque his verbis auctoritas 
predicandi, et pretiosas Christi divi- 
tias dispensandi, hoc est, remissionem 
peccatorum, gratiam, et justitiam.... 
Sed, quia hec potestas et gratia spi- 
ritualis est, et non potest hominibus 


COSIN. 


competere, nisi ex dono Spiritus Sancti, 
ideo prius illis Spiritum Sanctum largi- 
tur in sensibili signo Spiritus, ipsi con- 
venienti, scilicet inspiratione et insuf- 
flatione, de qua ait textus: ‘ Et, cum 
hee dixisset, insufflavit.? Dixerat su- 
pra Joannes: ‘Nondum erat Spiritus 
datus, quia Jesus nondum erat glori- 
ficatus.’ Ut primum igitur gloriam ex 
resurrectione est consecufus, mox cx- 
pit Spiritum suis sensibiliter imper- 
tiri, copiosius largiturus, cum perfec- 
tam per ascensionem et sessionem ad 
Patris dexteram adeptus est gloriam. 

‘Hee cum dixisset, insufflavit, et 
dixit eis: Accipite Spiritum Sanctum.’ 
Ut olim sacerdotes nova ceremonia 
creati sunt, id est, lotione et unctione, 
ut in Exodo habetur, ita Christus in- 
sufflatione, hoc est, communicatione 
Sui Spiritus in flatu significati, ad 
facultatem remittendi peccata sacer- 
dotes novos promovit, sicut in coena 
ad offerendi sacrificii potestatem jam 
creaverat ac designaverat. | 

¢ (Bellarmini Disputat., ut supr. 
tom. i. col. 661.—Dices, si non sunt 
apostolis datz claves hoc loco, sed 
tantum promisse, quo tandem loco 
sunt date? Respondeo datas esse- 
Joan. xx. 21. Nam Joan. xx., cum 
Dominus ait apostolis, ‘Pax vobis: si- 
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that “ by these words, ‘ Receive the Holy Ghost: whose sins, 
&c., Christ conferred the powers of orders on His Apostles.” 
[Under 7. Bishop Andrewes therefore might well say", as he doth 
tne former in his sermon of the Power of Absolution, that they who were 
MS} ordained Priests “are not ordained by any other words or 
verse than this, John xx. 21, ‘ Receive the Holy Ghost,’ &.” ; 
which is the form of ordination used by the Church of Eng- 
land, as it was by the old Church of God. 


CONCERNING THE ORDINATION OF PRIESTS 


After this former paper, before any answer was returned 
to it, this second paper following* was sent to F. R. from 
the D. 


Sir, July 11th. 

I shall shew you, that your opinion which you took upon 
you to maintain is no point either of catholic doctrine or of 
catholic practice; and to this end I shall make it clearly 
appear : 


Enlarged 1. That the delivery of the paten and the chalice with this 
pee form of words, ‘ Take thou authority to offer sacrifice for the 


Marg. living and the dead,’ is not essential in the ordination of a 
note in . . . 
MS.] Priest, and that there was no example of it to be found m 


Scripture: and, 

2. That it was not either the command or the custom of 
the ancient Church to use any such form: and, 

3. That the present Roman Church doth not require it as 
simply necessary, but acknowledgeth orders to be valid with- 
out it. 

1. In the Rituat or Sacramental of S. Gregory ¥, who was 
Bishop of Rome above a thousand years since, and who set 
forth that book as well to shew what had been the orders 


they are given, .... were to them, and 
are to us,.... by these and no othet 
words. | 


cut misit Me Pater, et Ego mitto vos ;’ 
tum eis potestatem seu clavem juris- 
dictionis attribuit: fecit enim his ver- 


bis eos quasi legatos, et nomine Suo 
gubernatores Ecclesie; verbis autem 
sequentibus, ‘Accipite Spiritum Sanc- 
tum: quorum remiseritis peccata,’ &c., 
dedit eisdem potestatem ordinis, ut su- 
pra diximus. ] 

" (See Serm. in S. Joh. xx. 22.— 


Lance]. Andr. XCVI. Sermons, ed. fol. 


Lond. 1641, p. 687.—By these words 


x [This paper appears to have beea 
sent, however, not in its present shape, 
but as altered by Bishop Cosin upos 
the receipt of F. P.’s first letter. See 
the enlarged paper, which presently 
follows. | 


y [See Libr. Sacramentorum; ap. 5. 


Greg. op., ed. Ben. Par. 1705, tom. iit 
col. 1, et seq. | 
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and form of ordination (among other things) in the Roman 
Church before his time, as to deliver a pattern and prece- 
dent for that purpose to posterity, there is no mention at all 
of any such ceremony or form of words in the manner of 


ordaining a Priest. 


2. Nor is there any such form in the manuscript Pon- 
tificals, or Sacramentals, of the Church of Rheims, written 
above eight hundred years since, nor in the book of Rodradus 
of the monastery of S. Peter’s of Corby, written about the 
same time, nor in the old manuscript of S. Eligius there, 
written before that of Rodradus, and before the time of the 

. emperor Charlemaine, nor in the book of the abbot Ratoldus 
. there, which was written above seven hundred years ago, nor 
in the ancient manuscript Pontifical of England, which is 
kept and at this day to be seen in the library of Notre Dame 


church at Rouen. 


All which is averred and certified by 


Menardus* the Benedictine (who took the pains to look and 
search into them all) in his notes upon S. Gregory’s Sacra- 


mentary. 


[8.] Nor is any such direction given in the fourth council 
of Carthage*, where all things that be material and requisite 
to ordination are particularly set down. 

[4.] S. Gregory saith directly, that by these words, “ Re- 
ceive the Holy Ghost,” &c., Christ ordained His apostles. 

[5.] Nor did any of the ancient writers in the books of ec- 
clesiastical offices ever make mention of any other words but 


s [See Hugonis Menardi Observa- 
tiones in Libr. Sacramentorum, not. 
757.—S. Gregorii op., tom. iii. col. 
$04.—Tandem in Pontificali Romano 
sequitur traditio patenz cum hostia su- 
perposita, et calicis cum vino et aqua, 
sub hac verborum forma : ‘ Accipe po- 
testatem offerre sacrificium Deo, tam 
pro vivis quam pro defunctis, in no- 
mine Domini.’ In Ordinibus MSS. 
sancti Germani a Pratis, et Tiliano, et 
in Ordine Romano, extat ejusmodi in- 
stramentorum traditio cum sua forma, 
quee tamen ibi pluraliter effeitur: ‘ Ac- 
cipite potestatem,’ &c. ; nec in eis ulla 
fit aque mentio. Sed hec traditio cum 
sua form deest in Sacramentariis ex- 
‘ cusis, ut in codicibus MSS. Remensi, 

Rodradi, sancti Eligii, et Ratoldi, atque 
etiam in Pontificali MS. quod putatur 


esse Anglicanum. | 

* [ Ibid.—Non habetur etiam in con- 
cilio Carthag. IV. toties citato, nec in 
concilio Toletano IV. can. 27; neque 
ulli antiqui patres mentionem aliquando 
fecerunt : non sanctus I[sidorus, non 
Amalarius, non Rabanus, non Consti- 
tutiones Apostolice, lib. viii. cap. 16, 
et seqq., non omnium antiquissimus 
Dionysius Magnus, qui de Sacris Or- 
dinibus dedité operé et ex professo 
tractavere ; nihilque simile in Sacris 
Scripturis repereris: neque Christus 
in suprema illa ceen&, apostolos insti- 
tuens sacerdotes, illis ejusmodi por- 
rexit instrumenta; nec tum tradidit 
eis panem et vinum, sed Corpus Suum 
et Sanguinem sub speciebus panis et 
vini. ] 
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these, or of any such custom as the Roman Church now 
useth: not S. Isidore, not Amalarius, not Rabanus, not 
Dionysius, nor Clemens Romanus himself, who all wrote 
professedly and of purpose to set forth the rites and forms 
of the Church in conferring of holy orders. 

[6.] Nor is there to this effect any thing in Scripture,— 
not at the institution of the blessed Sacrament in Christ’s last 
Supper; where the doctors of the Roman Church will not 
say that He gave His apostles any bread and wine unconse- 
crate, as they now give their Priests at an ordination, nor 
that He said, “Take you authority to offer sacrifice for the 
quick and the dead,” but “Do this in remembrance of 
Me;” which was spoken to these not as apostles only, but 
for all communicants besides, as is clear by S. Paul, 1 Cor. x. 

7. Hereunto may be added the custom of the Oriental? or 
Greek Church in all ages heretofore, and at this present time 
besides ; where at the ordaining of their Priests, the Bishop 
useth no such form of delivering the paten and the chalice, 
or of saying any such words as be now annexed to that cere- 
mony in the Church of Rome. Their manner of their ordina- 
tion is to be seen in their Euchologion, which is every where 
extant. Nor did the Church of Rome for all this ever ac- 
count or say, that their ordination was invalid; but at this 
day it permits the Greek Priests to say mass among them, 
and the Romans are not shy to be present at it, both at home 
and abroad, and to hear them, which they would never do if 
they held not the Greek Priests to be truly ordained, not- 
withstanding they had neither paten nor chalice given them 
with bread and wine into their hands, nor the words of offer- 
ing sacrifice for the quick and the dead spoken to them when 
they were made Priests. 

Again, in or rather after the council of Florence‘, (where 


b [Ibid.— His consentit Ecclesia intolerabilis idolatria, si non essent 


Orientalis, seu Greca, que ejusmodi 
instrumentorum traditione in presby- 
terorum ordinatione non utitur, ut pa- 
lam est ex eorum Euchologio, quod 
infra sumus producturi: nec tamen 
Ecclesia Romana unquam eorum or- 
dinationem improbavit, que permittit 
ut apud nos Greci presbyteri missas 
faciant, nobis eas audientibus, quemad- 
modum etiam in eorum regione faci- 
mus, illis celebrantibus: quod esset 


vere ordinati. 

¢ [Ibid—Neque in concilio Filo- 
rentino, in quo Greci cum Ecclesié 
Roman4 sunt reconciliati, unquam de 
eorum ordinationibus dubitatum est; 
neque in unione Armenorum, cum 
ipsis Armenis Eugenius IV. tradidit 
ritum Ecclesie Romanz in ordina- 
tionibus observandum, pristinas eorum 
ordinationes irritavit. ] 
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this rite was first brought into the canon by the Pope and 
enjoined to be used in the Roman Church,) it was not decreed 
to be an essential part of ordination, or that no priesthood was 
good and valid without it, but only added by the Pope as an ac- 
cessory and necessary ceremony by his canon and injunction, 
which he thought fit (as some particular Bishops had done 
before) to be used in the giving of orders: for otherwise, had 
he held it to be essential and necessary of itself, he would 
never have been content to be reconciled to the Greeks, (as 
then they were for a while,) nor have admitted their Priests 
into the communion of the Roman Church, before they had 
been ordained anew and made true Priests, which those of 
the Roman party never required at their hands, nor so much 
as ever doubted of their ordination. 

8. Therefore Pope Eugenius the Fourth, when he made an 
union with the Armenians, and gave them the form of ordi- 
nation‘ used in the Church of Rome, to be observed among 
them,—he did not withal tell them to pronounce that their 
former ordinations were void for want of this new ceremony 
and form of words. 

9. Nor did Pope Clement the Eighth, when he received 
the Bishops, Priests, and Deacons of Russia® into union and 
favour with the Roman Church, think it requisite that they 
should be re-ordained for want of the same ceremony and 
form of words in the first ordination which they had accord- 
ing to the manner of the Greeks ; as without doubt he must 
and would have done, if he had for that cause thought their 

orders to be invalid and void. 

10. After all this the council of Trent itself, which made 


4 Petr. Arcudius de Sacr. 1. 6. [See 
Menandr. not. ad S. Greg. Sacram., 


ordinis, cujus opus Rome approbatum 
est auctoritate Pauli V. Pontificis Max- 


ubi supr. col. 506.—Non est quod quis 
opponat bullam Eugenii 1V., in qua 
videtur materiam Diaconatus et Pres- 
byteratus in traditione instrumentorum 
constituere, siquidem explicanda est de 
materia accessoria, vel de integrante, 
ut aliis placet. Nonnulli dicunt ma- 
terias fuisse dilatatas, Si vero Ponti- 
fex nullam fecit mentionem imposi- 
tionis manuum, id factum est, quia 
jam erat in usu apud Armenos, quibus 
peculiarem Ecclesie Romanz ritum 
tradere volebat. Plura vide apud Pe- 
trum Arcudium, lib. vi. de sacramento 


imi.—Conf. Pet. Arcud., lib. vi. de Sa- 
cram. Ord. cap. 5.—Lib. de Concordia 
Ecclesie occidentalis et orientalis in 
septem sacramentorum administratione; 
ed. Lut. Par. 1626, p. 442, et seq. | 

© Ibid.—_ Neque Clemens VIII. Rus- 
sorum episcopos, presbyteros, et Dia- 
conos, qui ritum Greecorum servabant 
etiam in suis ordinationibus, cum eos 
in gratiam Ecclesiae Romane recepit, 
iterum ordinari censuit. Itaque di- 
cendum est materiam essentialem Dia- 
conatus, Presbyteratus, et Episcopa- 
tus, in manus impositione sitam esse. ] 
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many canons about the order of priesthood, made no canon at 
all about this particular ceremony, nor defined it to be neces- 
sary, nor declared any ordination to be invalid without it. 

11. And clear it is by that council of Trent‘, that Priests be 
then ordained, when the Bishop imposeth hands upon then, 
saying, “ Receive the Holy Ghost,” &c., and not when the paten . 
and chalice are given them with the words of sacrificing for 
the quick and the dead,—a thing which the council doth not 
so much as mention, as certainly they would have done, if 
they had thought it essential, as Card. Bellarmine® confesseth 
in his first book de Sacram. Ordin. c. ix. 

12. But if Priests be ordained and made Priests when the 
Bishop saith to them, “ Receive the Holy Ghost,” &c., and in- 
poseth hands upon them, as is rightly declared in the council 
of Trent, (ubi supra, and sess. xii." c. 3,) then must it of 
necessity follow, that, if they were made Priests before, (by the | 
delivery of the paten with the unconsecrated host, and the 
chalice with wine also unconsecrated into their hands, and by 
the words of giving them power to sacrifice,) they are twice 
ordained. For in the present Roman Pontifical the Bishop, 
after he hath given them the paten and chalice, &c., layeth 
hands upon every one of their heads, and saith unto them, 
*‘ Receive the Holy Ghost: whose sins thou dost remit,” &c. 
Therefore, either are they not ordained by the first ceremony, 
or else there is a re-ordination by the second; and re-ordina- 
tion was never yet admitted or approved by the Church, but 
utterly condemned in it. 

13. We may hereunto add the judgment of many learned 
writers and doctors of the Roman Church; as of Pope Inno- 
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f Sess. xxiii. can. 4. [Labbe, tom. 
xiv. col. 864.—Si quis dixerit, per sa- 
cram ordinationem non dari Spiritum 
Sanctum, ac proinde frustra episcopos 
dicere, ‘Accipe Spiritum Sanctum;’ aut 


per eam non imprimi characterem ; sed 


eum, qui sacerdos semel fuit, laicam 
rursus fieri posse: anathema sit. ] 

8 [Bellarm. de Sacram. Ord., lib. i. 
cap. 9. § Ipsum.—Op. tom. iii. col. 1676. 
—Ipsum etiam Tridentinum concilium, 
(quod est observandum propter eos qui 
post concilium celebratum aliter sen- 
tiunt,) sess. xiv. cap. 3. De extrema 
unctione, dicit, ‘ Ministrum extreme 
unctionis esse episcopum, aut presby- 


terum rite ordinatum per manus impo- 
sitionem ;’ et, sess. xxiii. can. 4. De sa- 
cram. ordinis, habet hec verba: ‘Si 
quis dixerit,...(utsupr. not. f.) ana- 
thema sit.’ Ubi concilium declarat 
tunc ordinari presbyteros, et tunc dari 
illis gratiam Spiritus Sancti, cum eis 
dicitur, ‘ Accipite Spiritum Sanctum.’ 
At, cum hoe dicitur, manus imponun- 
tur, ut patet ex Pontificali, et Ecclesiz 
consuetudine: ergo sentiebat concilium, 
illam impositionem manus esse de es- 
sentia. 

h [See Sess. xiv. cap. 8.de Extrema 
Unctione, as cited by Bellarmine, supr. 
not. g.— Labbe, tom. xiv. col. 822.] 
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cent the Third, Card. Hostiensis, Johannes Andreas, and 
Panormitan the famous Abbot; who knew well what they 
said, and have all declared!, that this new ceremony of the 
paten and chalice is not of the substance or essence of © 
ordination, and consequently that the order of priesthood 
is good and valid without it. 
14. Of the same mind is Maldonate the Jesuit, the learned 
and public Professor of Divinity in the University of Paris, 
whoj, in his book of the Sacraments, {p. 229,) saith, that “in 
the ancient Church there was never any mention made of 
this tradition of the host and chalice ;” that it is “ not a matter 
of Catholic faith, nor expedient so to be taught;” that it is 
“not to be found in Scripture ;” that the words of Christ to 
His apostles at His last Supper are “ not words of ordination, 
but of communion ;” and that “both the power over the 
mystical and the true Body of Christ is given rather by these 
words, ‘Whose sins thou dost remit,’ &c.,”’ than by the deliver- 
ing the host and the chalice, when a Priest is ordained; 
“because we read, that in the ancient Church both these 
powers were given only by imposition of hands :” as appears 
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1 [See Petr. Suav., Hist. Conc. Trid., 
lib. vii. art. 6, ed. August. Trin. 1620, 
p. 481; and Nicol. de Tudeschis, Ar- 
chiep. Panorm., Comm. in Decretal., 
lib. de Sacram. non iterand., cap. 3. 
Presbyter ; ed. Lugd. 1586, tom. i. par. 
ii. fol. 51.—Conf. p. 256. supr., not. 


m.] 

} [See Joan. Maldonat., lib. de Or- 
dine, quest. iii. art. De materia et for- 
m& hujus sacramenti; ap. Disputat. de 
Septem Sacramentis, (ed. 4to. Lugd. 
1614.) tom. ii, p. 229.—In Scriptura, 
ubicunque fit mentio de ordinatione, 
declaratur per impositionem manuum. 
Et videtur mihi esse temerarium Scrip- 
turam deserere, et consectari chymeras, 
id est, rationales naturales. ..... .” 

Veterem Ecclesiam nunquam ordi- 
nasse sine impositione manuum, ex 
omnibus auctoribus antiquis perspi- 
cuum est. De traditione autem cali- 
cis et hostiz, nulla est mentio apud 
illos.. 1 ee 

Videtur nimis durum esse, ceremo- 
tiam quam nobis perspicue tradunt 
apostoli excludere a naturf sacramenti, 
et inducere ijlam de qua nulla mentio 
fit in Scriptura. 

Tertia propositio est, quod traditio 


calicis et hostie sit .materia hujus 
sacramenti, non est fides Catholica, 
neque expedit ut pro fide doceatur, 
antequam Ecclesia declaret contra- 
rium. Hee propositio probatur : : 

Primum, &c. . . 

(p. 280.) Quinta propositio est : 
Posito hanc ceremoniam esse necessa- 
riam et vere materiam, non est cer- 
tum, sed tantum probabile, Christum 
in Coena, quando porrexit Corpus et 
Sanguinem Suum discipulis, hanc ce- 
remoniam usurpasse. Quod non sit 
certum, perspicuum est ex illis verbis, 
“« Accipite et manducate, et accipite et 
bibite ;” quz non sunt verba ordina- 
tionis, sed communionis. . 

(p. 231. ) Solent disputare scholas- 
tici, an potestas utraque detur simul 
per unam ceremoniam :—an vero illic 
cui imposite sint manus, pronuntiatis 
ilis verbis, ‘‘ Quorum remiseris pec- 
cata,’’ &c., sed non sit tradita materia, 
tantum possit administrare sacramen- 
tum penitentiz, sed non Eucharistiz. 
Respondeo, videri mihi probabilius 
dari simul utramque potestatem: quia 
in antiqua Ecclesia utramque datam 
legimus per impositionem manuum. ] 
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out of S. Austin de Bapt. contr. Donat. c. 1, and contra Epist. 
Parmen., |. ii. c. 18¢; S. Ambrose de dign. Sacerd. c. 54, and 
in 1 Tim. c. 4°; Cone. Nic. I. c. ix.£; Antioch. c. 108; Car- 
‘thag. VI. c. 4 and 95; Ancyr. c.10!'; and Innocent. I, 
Epist. 22 ad Episc. Maced. [§] 5*. 

15. To him agreeth the grave and learned Bishop Mananus 
Victorius! in his commentary upon the Epistle of Epiphanius, 
which he set forth together with those of S. Hierome, affirm- 
ing that “ ordination was given by prayer and imposition of 
hands, as it was now also the use of the Church ;”’ and he 
wrote not long ago. 

16. And the Divines of the University of Paris™ have of 
late publicly defended as much, and set it forth for Catholic 
doctrine to the world; as in their Thes. 7° Junii 1633, out of 
Sirmondus, Antirrhetic. c. 8. ‘ That imposition of hands 1s 
sufficient for the validity of ordination;’ 19. Jan. 1639. ‘That, 
in the ordaining of ministers, mmposition of hands is the 
essential rite, and that all other ceremonies [are] only for a 
fuller or greater solemnity ;? 21. Jan. 1639. ‘ That imposi- 
tion of hands in ordination is essential, and that the giving 
of books or vessels is but accessory.’ 

To these Menardus (who urgeth them) addeth his own’ 
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& [See lib. i. cap. i. § 2.—S. Aug. 
op., ed. Ben. Par. 1694, tom. ix. col. 
80. 

¢ [See § 28.—Ibid., col. 44. ] 

4 [See § ult—Op., ed. Ben. Par. 
1690, tom. ii. Append. col. 363. ] 

e (At v. 14.—Ibid., col. 298. } 

* [ Labbe, tom. ii. col. 33. ] 

8 [Ibid., col. 566. ] 

h [Scil. Niceni Concilii capit. 4, et 
9, in sexto apud Carthaginem concilio 
relect.— Ibid. ubi supr. col. 1595, 
1596. ] 

i [Labbe, tom. i. col. 1460.—Com- 
pare the version of Isid. Mercator, col. 
1473. ] 

® (See Concilia Regia, ed. Par. 1644, 
tom. iv. p. 46. —See also §§ 3, 4. p. 45. ] 

1 [Menardus, super S. Greg. Sacram., 
ubi supr. col. 505, says: Multos alios 
pretermitto brevitatis causé. Non ta- 
men multus et nimius ero, si auctori- 
tatem recentioris scriptoris viri gravis- 
simi et doctissimi Mariani Victorii, 
episcopi Amerini, protulero, qui ad 
epistolam sancti Epiphanii, que extat 
inter epistolas sancti Hieronymi, tom. 
ii., sic ait: ‘‘Ordinatio autem fiebat 


cum oratione, et manus impositione, 
quemadmodum nunc Ecclesia utitur.”’ } 

m [See Menard., ubi supr.—His ac- 
cedit auctoritas Facultatis Theologice 
Pansiensis, .... in cujus Thesibus 
publicis hee doctrina vulgo defendi- 
tur; ut in quadam Thesi, 7 Junii, 
anno 1633, quam profert R. ac Doc- 
tissimus Pater Jacobus Sirmondus, 
cap. viii. Anterrhetici, cui inditum est: 
“ Quibus ordinibus impositio est ma- 
nuum, his solam sufficere ad valorem 
firmitatemque sacramenti.’” In thesi- 
bus Jacobi de Mont-rouge, .... die 19 
Januarii, anno 1639, ....in octava 
positione hec habentur: ‘‘ In ordina- 
tione ministrorum reperitur symbolum, 
seu ritus externus, scilicet manus im- 
positio, que in episcopis, presbyteris, 
et diaconis, ut essentialis, designatur: 
cetera ad integritatem materiz dun- 
taxat spectant.”’ In thesibus Renati 
Robeville, .... 21 Junii, eodem anno, 
..«. in Viil. positione hec videre licet: 
‘¢ Impositio manuum essentialis ma- 


teria, librorum aut vasorum porrectio . 


accessoria;’’ &c. | 
« [Ibid.—Hic igitur vides ordina- 


=. are 
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mce and conclusion, that “ the tradition of the paten and 
thalice, &c., in the ordaining of Priests, is not material ;”’ 
ing these reasons ensuing for it, besides many of the 
er: 1. “ That if any such ceremony or form were essen- 
it is a thing not to be imagined, that the old councils 
fathers would have omitted it in those passages which 
wrote of purpose about the conferring of holy orders :” 
That the council of Carthage, though it made no Ponti- 
yet it omitted nothing which essentially belonged to the 
ining of a Priest, no more than it did any thing which 
rtained to the lower orders; and that it might have as 
y made mention of the paten and chalice, &c., (if they 
been held requisite,) in giving of higher, as it did in 
g of lower orders:” 3. “ That the fifth canon of that 
cil, concerning the ordaining of a sub-deacon, makes the 
clear, where the empty paten and chalice are appointed 
> given him, because he hath no imposition of hands: 
h impheth that, if imposition of hands had been given 
(as in the orders of Bishops, Priests, and Deacons, it is,) 


tad manuum impositionem im- 
et ad eamdem Spiritus Sancti 
n conferri: ac proinde efficitur 
1m impositionem non esse ordi- 
i accidentariam, sed esse solam 
itionem ad gratiam, ut quidam 
Preterea non est credibile, 
a et patres tantum de his que 
wrdinationi contingentia locutos 
de his vero quz sunt illi essen- 
tacuisse, przsertim concilium 
iginense IV., quod enucleatius 
, que ad ordinum materiem 
nt, describit. 
valet id, quod quidam respon- 
concilium non omnia posuisse, 
ibrum pontificalem non scribe- 
Nam, etsi concilium librum Pon- 
‘m non scriberet, non erat tamen 
ifficile ac tediosum traditionem 
nentorum in trium illorum ordi- 
lierarchicorum explanatione an- 
; cum id una aut altera linea 
otuisset, ut in inferioribus ordi- 
factum fuerat. Preterea libri 
nentorum, a nobis producti, erant 
mntificales, quibus utebantur Pon- 
in ordinum collatione: ergo in 
nnes essentiales materiz assig- 
: at nihil aliud continent, quam 
um Carthaginense IV. Igitur 
» concilio omnes ordinum ma- 


teriz essentiales continentur. Cum 
autem concilium in hac parte mire 
conveniat cum Sacra Scripturé, aliis 
antiquis conciliis, patribus, ac libris 
sacramentorum, necessario concluditur 
illud, quoad materie essentialis assig- 
nationem, in tribus illis ordinibus nihil 
pretermisisse. Deinde, si concilium 
materias essentiales inferiorum ordi- 
num tam diligenter assignavit, cur 
idem in aliis ordinibus, quz sunt gravi- 
Oris ponderis et momenti, non presti- 
terit? Sidicas ideo pretermissas fu- 
isse, quia vulgares et note sunt, idem 
etiam de materiis inferiorum ordinum, 
que sunt zque vulgares ac note, di- 
cendum erit. 

Tandem hec doctrina manifeste col- 
ligitur ex eodem concilio, can. 5; ubi 
agens de ordinatione subdiaconi sic 
ait: ‘‘ Subdiaconus cum _ ordinatur, 
quia manus impositionem non accipit, 
patenam de manu episcopi accipiat va- 
cuam, et calicem vacuam,”’ &ec. Si 
igitur traduntur instrumenta subdia- 
cono, quia non ei manus imponuntur, 
recte sequitur, tribus illis superioribus 
ordinibus non esse necessariam instru- 
mentorum traditionem, quia manus illis 
imponuntur; ac proinde nihil de ma- 
teria illis essentiali a concilio fuisse 
pretermissum. ] 
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the delivery of the paten and chalice might have been spared, 
(as in those three orders also it was at that time:)” 4. “ And 
that the old Sacramentals (afore mentioned) were the Ponti- 
ficals of those ages wherein they were written, and the forms 
which the Bishops then used in giving of orders, which can- 
not be supposed to want any of the essentials requisite there- 
unto: and, in them there being no such ceremony as the de- 
livery of the paten and chalice, &c., to the priest, it must 
needs follow that no such thing was requisite or material to 
that order.” 

There be no writers before the schoolmen, that thought 
otherwise, or so much as made any question about it. And 
those among them who are for the new opinion so generally 
conclude with a Videtur probabile, that it seems but probable 
at the best; and therefore there is no necessity to hold it. 
The rest are altogether............. 


The rest of this is not yet found°®; and that which is written 
thus far is not in the Bishop’s own hand, but the copy is very fair. 
—(Note in Dr. Smith’s copy. | 


ee 


[copy OF THE SECOND LETTER, AS REWRITTEN ON THE RECEIPT OF F. P.'S 
REPLY TO THE FIRST LETTER, AND SO SENT TO HIM. | 


Salutem in Christo. 
Sir, 

I am told in a letter, which you wrote lately to a lady here 
at court, that we are to expect somewhat from you by the 
next post, which you intend to return as an answer to the 
paper you received from her at Paris. When that answer 
comes, we shall see, what it is that hath put your fatherhood 
into this fit of admiration, et guid dignum tanto—that you 
should “admire the man did let such a paper go out of his 
hands, wherein he hath not shewed either the sufficiency or 
the honesty which you conceived to be in him.” [If it be 
such kind of language, (which, by your good favour, sir, was 
but somewhat unseemly,) that we are to expect from you 
hereafter, I am to tell you beforehand, that it will neither 

° [The conclusion of the letter which Cosin sent it to the Prior, will supply 


next follows, and which is the same what is here wanting. ] 
letter in the extended form in which 
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satisfy the lady, nor any body else here among us, who shall 
chance to read what you intend to write to us; unless we be 
satisfied that you want good matter wherewith to maintain 
your new opinion, when you fly out into such bad terms (as 
these be) against them that oppose it ; and withal forget that 
civility and urbanity of language, to which you pretended, 
when you were here amongst us. In the meanwhile I as- 
sure myself, that the paper which was given you (and writ- 
ten at your own desire) will be able to defend itself both 
for sufficiency and honesty, notwithstanding any thing that 
you have to say against it. 

It was a paper (if you remember yourself well) written for 

your own satisfaction, when, discoursing upon the matter 
and form of ordination used in the Church of England, 
(which you affirmed to want both matter and form, that is, 
your paten and chalice, cum sud forma verborum, ‘ Accipe 
potestatem sacrificandi pro vivis et mortuis,’) you denied, that 
by imposition of the Bishop’s hands, and by virtue of these 
words of our Saviour thereunto annexed, “ Receive the Holy 
Ghost: whose sins thou dost remit, they are remitted,” &c. 
holy orders were conferred; and therefore desired to have it 
shewed you in writing, that any of the ancient fathers were 
of another mind. 

To this purpose, therefore, was that paper! drawn up for ! [i. e. the 
you, and as largely as the shortness of the time then allowed ##st/etter. J 
by your haste to go out of town would permit: wherein there 
were divers testimonies alleged, to let you see that both 
fathers and others were of our mind, and that Christ gave 
His Apostles the power of holy orders by the words that we s. John 
use in our Church. XX. 22. 

Which P words (I shall be bold to tell you once again) had 

" not your pontifical retained in making your Priests, it might 

| well have been doubted, (for all your ‘ Accipe potestatem sacri- 

'ficandi pro vivis et mortuis,’) whether you had any Priests at 
all among you, or no. But these words (as I said) have 
been retained in your Church as the only operative and 
essential words for the conferring of Priesthood; and so are 
your orders saved to you. 


P [Compare Bishop Andrewes’ Sermon on S, Joh. xx. 22; supr. citat. 
p. 254. not. ad lit. d.] 
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I had thought now we should not have had any further 
dispute about this matter. But, seeing you mean to make a 
business of it, and that the former paper hath not given you 
such satisfaction as you expected,—en tihi discursum alterum et 
magis copiosum, magis nervosum, to let you see, that we have 
both “sufficiency” and “honesty” enough to prove what is 
said for the defence of our Church in this particular, and to 
try what both your sufficiency and honesty hath to say 
against it. 

I shall therefore shew you, that the opinion which you 
took upon you to maintain is no point either of Catholic 
doctrine, or of Catholic practice; and to this end I shall 
make it clearly appear : 

1. That the tradition of the paten and the chalice, cum sud 
formd verborum, (‘ Take thou authority to offer sacrifice for the 
quick and the dead,’) is not necessary, or essentially required, 
to the ordaining of a Priest, as you pretend it is: 

2. That there is no such example, command, or custom, to 
be found either in the Holy Scripture, or in the ancient use 
of the Church, as you imagine there is: 

3. That the Church of Rome itself, even since it added 
that ceremony to their pontifical, doth not exact it as be- 
longing to the substance of ordination, but acknowledgeth 
the order of Priesthood to be good and valid without it, 
which you do not: 

4, And therefore, that the form used in the Church of 
England is not defective in any thing which doth truly, sub- 
stantially, and essentially belong to the conferring of that 
sacred order, as you say it is. 

Of all which (referendo singula singulis) I shall render you 
this account. 

1. And, if you please, we will begin with the Scripture: 
wherein you shall not be able to find any thing for your pur- 

S. Luke pose. Not in Cena Domini. 1. Neither for your matter of the 
xxii 19, paten and the chalice, which (if ever you come to be a Bishop) 
you must give to the Priests that you are to make, without 
any consecrated? host or wine in them at all. I trow Christ 
did not so. 2. Nor for your form of words, ‘ Accipe rotes- 
tatem sacrificandi,’ &c. For Christ’s ‘ Hoc facite,’ &c., will not 


4 Pontif. Rom. [See edit. Clem. VIII., Roma, 1595, p. 67.] 
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reach so far, as that every one, who is hereby required to do 
this in remembrance of Him, should be thereby presently 
made a! Priest. It is plain that the words were spoken by aL sacri- 
our Saviour to His Apostles as they represented the whole #° MS. se. 1 
Church (and not the Clergy only) that were afterwards 
to communicate’ of His Blessed Sacrament, and- that they *[* Cone. 
relate ad totum complexum, to ‘ Accipite, edite,’ et ‘ Bibite ex hoc rats ro 
omnes :’ all which I trust are not for Priests alone to do, —MS. 
(unless you will take away the host also from other commu- Bath] 
nicants, as you have done the chalice™:) repeated therefore 
by S. Paul, and applied to all them that were at Corinth, 1 Cor. xi. 
people and all*, that, as often as they came together to cele- 20. 
brate the Lord’s Supper, they should do it in commemoration 
of Him, or shew forth the Lord’s death till He come. Which 
made the Jesuit Maldonate, and your own monk of 8S. Benet’s 
order, Menardus, ingenuously* to confess, that these words of - 
Christ to His Apostles at His last Supper were not words of 
ordination, but of communion’, and that He delivered no [« when 
host or chalice unconsecrate (as you do) in a ceremony, but He sails 
His Body and Blood in a Sacrament. cite,’ ?— 
Then in the Apostles’ times, and in their manner of giving MS. Barl. J 
of Holy Orders, you shall be able to find as little for you. 1 Tim. iv. 
Imposition of hands", (to which, as the Catholic Church in all 14, 
ages hath taught us, the words now in use with us and you 
both, in the performance of that act, were always annexed,) 
they both used and required. But of your paten and chalice 
cum forma annexd, to offer sacrifice for quick and dead, there 
is not a word to be seen in all their writings or examples. 
And yet you say that no man can be made a Priest with- 
out them. 
2. Next go we tothe fathers. And, because they be not now 
all at hand, I trust you will take it upon Cardinal Bellarmine’s* 


t Cone. Const. sess. xiii, [Labbe, 
tom. xii. col. 100. ] 

* Conc. Trid. sess. xiii. cap. 2. [Labbe, 
tom. xiv. col. 805.] In Illius sump- 
tione colere nos sui memoriam prece- 
pit (Christus, &c.) ...ut id ipsum 
omnes diceremus, &c. —Tb. x. 26. [?]. 

t [% More ingenuously than you 
would do at our conference.’’—Barl. 
MS. 

u Estius in locum, [scil. 1 Tim. iv. 


14.—Comment. in Epist., ed. Par. 1658, 
p- 797..-Notandum est, in hujusmodi 
scripturis a parte totum significari. 
Non enim solum manus imponebantur 
ordinando, verum etiam verba mystica 
proferebantur: (which verba mystica 
were ever held to be ‘ Accipe Spiritum 
Sanctum,’ &c.) } 

x De R. P., Li. c. 12. § His Jeter 
[Op., tom. i. col. 658. | 


*[* Ch 
xviii. 18.” 
—MS. 
Bari. } 
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credit (as I said) for once, that, notwithstanding his own 
private opinion was, “‘ Apostolos non factos sacerdotes nisi in ult. 
Cand,” yet the common exposition of the fathers Y, S. Hilary, 
S. Jerome, S. Austin, Anselm, and others, understood the 
power of order to be promised in S. Matthew", and to be 
given in S. John? (after Christ was risen) by those very words, 
which we.and you likewise use in our ordination of a Priest, 
__ For let me not be told that the fathers have understood the 
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MS.Barl:] words of making Bishops only, or that Bellarmine 2 so under- 


stood them: for the practice of the Universal Church and 
your own Roman pontifical 1s against it, where you use those 
words at the ordination of your Priests. And, when you do 
so, 1 do not think your ordainer (or your Church rather by 
this office) intends to make them all Bishops, or to give them 
a power of conferring orders upon others: (this would make 
pretty well for the Presbyterian practice, with whom every 
Priest is as good as a Bishop:) but only to exercise that 
power of order, which by those words is given and conferred 
upon themselves, the order of Priesthood. 

But, besides these fathers, S. Cyril of Alexandria® is plain, 
that our Lord did then ordain His Apostles; and 8. Cyprian, 
that by these words after His resurrection they were ‘‘ Evange- 
licd et Dominicd ordinatione fundati,’ and had a power given 
them to be ministers of His holy Sacraments. Where, if any 
exception be taken against the authority of 8. Cyprian” in 
that place, (who maintaining his error of rebaptization,) it 
will hurt us nothing at all: for his error was not, (nor was it 
ever objected against him, being in this Catholic and ortho- 
dox enough,) that the Priests of the Gospel were ordained 


Y § Et quamvis. [Ibid.] 

* Planum est, &c.... Apostolos fac- 
tos esse Episcopos et Pastores post Re- 
surrectionem.—Nam, Jo. xx., Dominus 
ait eis, ‘Pax vobis: sicut ‘misit Me 
Pater, et Ego mitto vos,’ &c.: ... fecit 


super cap. xx. v. 22,' 28.—S. Cyrilli 
Alex. op., ed. Lutetiae 1638, tom. iv. 
p- 1096. —6 5¢ Kdpios quay "Inoois 5 Xpt- 
ards, eis dAnOelas Sdvaui 7d OX Ta TOU 
vdéjou perabels, Tous tov Oelwy Ouciac- 
tnplwy iepoupyovs reAeot St éavro. 


enim his verbis eos quasi legatos et 
homine suo gubernatores Ecclesia ; ; 
verbis autem sequentibus, ‘ iii 
Spiritum Sanctum: Quorum,’ &c. . 

dedit eis potestatem ordinis, ut supra 
diximus.— Bell. de R. P. 1. i. [c.] 12. 
§ get et Dices; [ubi supr. coll. 658, 


* S, Cyr. in Johan. [lib. xii. sect. 


Kal ydp dorw airds 6 ris TeAcihoews 
xpids. reAeiot St Be aytac pod TOU KaTa 
&Anbelay Tis iias pioews Kowwvods 
dia THs Ton Tyéyparos perovalas ava- 
Seacvis, wad meTaxaAKedon Tpdroy Twa 
Thy a&vOpdhrov dua els thy trip by- 
Opwrov Sivauly re Kal SdEav. | 
73. 


b Ep. 
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and founded upon those words of our Saviour. But his error 
only was, (which toucheth not our case in hand,) that the 
Sacrament of Baptism was void, if any heretic had given it. 
So that these fathers are for us, and for our manner of 
ordaining Priests in the Church of England: not a word in 
them all of that which you require, to have the paten and the 
chalice given them with an express power to offer sacrifice for 
the quick and dead, or else to be no Priests at all. 

There were others among the fathers and ancient writers 
of the Church, S.Clement, S. Denis, S. Isidore, besides Amala- 
rius Fortunatus, and Rabanus Maurus, who wrote all pro- 
fessedly and of purpose to set forth the rites and forms of their 
Churches in conferring of holy orders. And in the fourth 
council of Carthage, in Afric, the manner and form of ordi- - 
nation are particularly set down. In all which there is not 
any mention of that new matter and form of yours, which 
you say is so requisite for the ordering of a Priest®. And 
truly, if it had been so necessary as you would make it, I 
marvel much that none of all those ancient fathers, writers, 
and councils, should hit upon it. For it is a thing (as one 
of your own order! acknowledgeth) not to be imagined, that, 1 Menar- 
if such ceremony or form had been essential, they would in ¢ 
all those passages, which they wrote of purpose about such 
forms, have quite omitted that. But they are not for you. 

8. No more is yourown Roman Church?: wherein 8. Gregory S. Greg. 
wrote his Sacramentary, or ritual, above a thousand years 
since; and there® shall you find the form of ordination used 
of old in the city and Church of Rome; but concerning the 
paten and the chalice (the delivery whereof to a Priest you 
say is so material and essential) you shall not find a word. 

After his time there were many forms dispersed abroad in The old 
several other churches of the west, which were the pontificals M Pena. 
of those ages wherein they were written, and the precedents cals. 
which the Bishops followed in giving of orders. There is a 
manuscript pontifical in the Church of Rheims, written and 


¢ [You will find neither paten, Greek.”—MS. Barl.] 
nor chalice, nor sacrifice for the quick e [See lib. Sacram., Ord. qualiter in 
and the dead, in any of them all."— Rom. Eccl. Diaconi et Presbyteri or- 
MS. Barl.] dinandi sunt.—S. Greg. op., tom. iii. 


4 [“ Neither old, nor new, some col. 224.] 
few private doctors excepted; nor the 
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used above eight hundred years by-past in the time of Charles 
the Great: another in the monastery of S. Peter’s, at Cor- | 
bey, written and used about the same time: another there, 
which they call the manuscript of S. Eligius, more than eight 
hundred years old: besides another, which bears the name 
of the Abbot Ratoldus, who lived about an hundred years 
after. There is yet another, an ancient manuscript pontifical 
of England, which is kept at this day in the Church of Notre 
Dame, at Rouen. Menardus the Benedictine (whom I trow 
you will believe) took the pains to “go and search into them 
ali.” He saith, “there is not in any of them any one word 
to be seen either of your paten or your chalice, or your form 
of words, to offer sacrifice for the quick and dead.” And, if 
somebody else (one of your own countrymen, though not of 
your own order) may find the like credit with you, (but 
whether he does or no,) there be divers Saxon manuscripts 
(the pontificals of those times) to be seen in England, gathered 
and preserved by Sir Robert Cotton in his famous library, 
wherein the form of ordaining Priests there is set down as 
ours is (and we follow our own forefathers in it) without any 
such ceremony as you think so necessary to their ordination. 
So that none of these old Churches are for you. And yet I hope, 
that neither you nor any of your new opinion will be so bold 
as to say, that they wanted priesthood among them in those 
days. But, if you confess their priesthood, you must confess 
ours also, notwithstanding the omission of your fraditio pa- 
tene, &c., cum sud formd. 

TheGreek 4. Go we yet further to the Oriental or Greek Churches. I 

Church. vege not their authority nor their custom, because you are 
fallen out with them, and regard them not. But, if their 
priesthood hath any allowance from the Pope and the Church 
of Rome, I trust you will regard that allowance at least, and 
then must you not condemn them, as you do us, for want of 
your new ceremony, which they have not (neither matter nor 
form) in their manner of ordination extant in their Eucho- 
logion. For at Rome and Venice they permit the Greek 
Priests to say mass among them; and the Romanists there 
are not so nice, but otherwhiles they can be present‘ at those 


f Ecclesia Orientalis, seu Greca,... non utitur, &c.... Nec tamen Ec- 
hujusmodi instrumentorum traditione clesia Romana unquam eorum ordi- 
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reader, as became an honest man and one who loves the soox 1. 
truth. Nay, what is to be said to the fact, that! Jerome § 20, on. 
himself, who in any other case would on no account have Ogicsn. 
forgiven Ruffinus so clear an act of fraud, has not marked ! Quid? 
‘ even one single passage of Origen quoted in the Apology, be %* ** 
it of Pamphilus or Eusebius, as having been rendered by 
Ruffinus into Latin in any other sense than that in which 
it occurred, whether in that Apology or in Origen himeelf. 

21. Who then would not be surprised that Jerome should 
‘bring these objections against Ruffinus respecting this very 
version of his? “There are,” he says’, “to be found in it many 
scandals? and most open blasphemies. Eusebius, or rather ? scandala. 
Pamphilus, (as you will have it,) in that volume declares that 
the Son is the servant of the Father’; that the Holy Ghost : Patris 
is not of the same substance with the Father and the Son ; ™istrum. 
that the souls of men fell* from heaven,” &c. Now although ¢ Japsas 
Pamphilus is indeed introduced in the Apology translated °** 
by Ruffinus, as defending Origen for having believed the 
pre-existence of souls, yet still that blasphemy about the 
Holy Ghost is no where found in that work. But you will 
say, Ruffinus expunged it from his books® on being remind- § codicibus. 
ed of it by Jerome. How then does it come to pass, that [351] 
there is not now extant a single copy of the work in which 
that blasphemy is to be found? For copies of Ruffinus’ trans- 
lation had been very widely dispersed before Jerome brought 
forward that objection. Surely it is not likely, that Ruf- 
finus, whom the arts of Jerome had brought into contempt 
at Rome, could either have suppressed or corrected ® all those ¢ emen- 
earlier copies? Then again, Ruffinus, in his Conclusion to %e- 
Pamphilus’ Apology, as he himself first published it, thus 
addresses Macarius, (as we are also informed by Jerome? ;) 
“In respect to these things, which in the foregoing treatise 
we have set forth according to our ability, or as the case 
required, in the Latin tongue, following the Apology of the 


the Comment. of Origen on the Epistle 
to the Romans. 

¥Y In illo scandala reperiuntur et 
apertissime blasphemie. Dicit Eu- 
sebius, imo, ut tu vis, Pamphilus in 
isto volumine, Filium Patris minis- 
trum; Spiritum S. non de eadem Pa- 
tris Filiique substantia; animas homi- 

BULL. 


num lapsas esse de cceelo, &c.—Apol. 
advers, Ruffin. II. 4 [§ 15. vol. ii. 
p. 506. } 

* In his que in superiori libro, se- 
cundum Apologeticum sancti martyris 
Pamphili, quem pro Origene Greco 
sermone edidit, prout potuimus vel res 
poposcit, Latino sermone digessimus, 


ON THE 
CONSUB- 
STANTIA- 

LITY OF 


THE SON. 


[352] 
1 Apologize 
a Ruffino 
verse. 


* ex tra- 
duce, 


274 That he denied the consubstantiality of the Holy Ghost; 


holy martyr Pamphilus, which he published in Greek in vin- 
dication of Origen, there is this of which I wish you, my 
dear Macarius, to be reminded, that you may know that this 
which we have set forth above out of his works, is that rule 
of faith which ought to be embraced, and held fast. For it 
is evidently proved that a catholic sense pervades them all.” 
Now it is manifestly impossible that Ruffinus, who without 
any doubt was catholic in the article of the Holy Trinity, 
should have deliberately asserted, that it was clearly proved that 
there was a catholic sense contained in so open a blasphemy, 
and this in that very treatise addressed to Macarius, in 
which he religiously* avouches his belief, “that the Holy 
Trinity is coeternal, and of one nature, and of one power and 
substance ;” and denounces an anathema on the man who 
should teach the contrary. Or was Ruffinus so dull as not of 
himself to detect, without a prompter, so gross a blasphemy 
in his own translation? Certainly not; what then must we 
say? I trust the candid reader will here permit me to throw 
out a conjecture. Pamphilus towards the end of his Apo- 
logy, as translated by Ruffinus', when defending, or, at any 
rate, excusing, the error of Origen respecting the pre-exist- 
ence of souls, and disputing against such as maintained the 
propagation of souls, describes two classes of these latter; 
the first, that of those, who, whilst they held that the souls 
of men were derived by propagation’, nevertheless maintained 
that the first soul was of the substance of God; the other, 
that of those, who asserted, that that first soul was made by 
God out of nothing. Against the former Pamphilus reasons 
thus’; “Now as respects those, who hold that souls come 
from propagation and that they are sown together with the 
seed of the body, if indeed, (as certain of themselves are 
wont to affirm,) they maintain that soul is nothing else than 
the in-breathing of the Spirit of God, that, namely, which 
at the beginning of the creation of the world God is said 


illud est quod te, desideriorum vir 
Macari, admonitum esse volo, ut scias 
hance quidem fidei regulam, quam de 
libris ejus supra exposuimus, esse, que 
et amplectenda sit, et tenenda. In 
omnibus enim his catholicum inesse 
oy evidenter probatur.—[Ibid., p. 


@ See Ruffinus’s preface to Mace 
rius. [Pamph. Apol., p. 17. ] 

> Jam vero illi, qui ex traduce ani- 
mas venire affirmant, et simul cum 
corporali eas semine seminari, siqui- 
dem, ut quidam ipsorum affirmare s0- 
lent, non aliud dicunt animum ese 


quam insufflationem Spiritus Dei, illam 


understood of the Breath of Life breathed into Man. 275 


ave breathed into Adam, asserting that this is of the soox 1. 
substance of God ; how shall not these too be believed “"?))~ 


: how to be making this assertion in opposition to the Gricen. 
of Scripture and the analogy of the faith!, [namely,] 'rationem 
it is the substance of God which sins ?’’ These words, I ?'°4"* 
little doubt, were the foundation of Jerome’s calumni- 
charge? against Pamphilus. For, along with many of the ? calum- 
mts, Jerome held that the breath of life, which God is” 
to have breathed into the first man, was the Holy Spirit 
self infused into that same man, together with his soul‘. * ipsum. 
:in his Commentary on chap. iv. of the Epistle to the 
sians, on the words, “ Grieve not the Holy Spirit where- ch. iv. 30. 
> have been sealed in the day of redemption,” he has this 
=; “For we were sealed with the Holy Spirit of God, 
both our spirit and soul may have the impress of God’s 
, and that we may again receive that image and likeness, * signacu- 
which, in the beginning, we were created. This seal 187 
ie Holy Spirit, according to the language of our Savi- 
is sealed by the impress of God.” Here he makes that 
e and likeness of God, after which man was formed at [3853] 
ery creation, to be the seal of the Holy Spirit; and this 
ippears to have done simply from believing that the 
th of life, which God is said to have breathed into the 
man when He formed him, was the Holy Spirit. This is 
: Clearly expressed by Tertullian in his Treatise on Bap- 
chap. v., where he speaks thus of the regeneration of 
which is wrought by® baptism‘; “Thus man is restored ° per. 
od, after His likeness, who in time past had been made 

God’s image, &c. For he receives again that Spirit of 

which at that time he had received from His in-breath- 

but afterwards had lost by sin.” Pamphilus, then, ? adfiatu. 
e author of the Apology, (understanding, as it appears, 


uam initio facture mundi Deus _recipiamus imaginem et similitudinem, 
' insufflasse in Adam, de ipsa ad quam in exordio conditi sumus. 
sse eam substantia profitentes; Hoe signaculum Sancti Spiritus, juxta 
do non et isti videbuntur quo- eloquium Salvatoris, Deo imprimente 
odo hec preter Scripture regu- signatur.—[Vol. vii. p. 682. ] 

. Yationem pietatis asserere, quod ¢ Ita restituitur homo Deo ad simi- 
ntia Dei est que peccat?—  litudinem ejus, qui retro ad imaginem 
- [c. 9. p. 43.] Dei fuerat, &c. Recipit enim illum 
ignati autem sumus Spiritu Dei Dei Spiritum, quem tune de adflatu 
», ut et spiritus noster et anima ejus acceperat, sed post amisera per 
pantur signaculo Dei, et illam delictum.—[p. 226. ] 
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276 Ruffinus complained that his version was interpolated. 


by in-breathing, as did the opponents whom he is refuting, 
nothing else than the soul of man itself,) denied that the 
in-breathing of the Spirit of God was of the very substance 
of God ; and from this it seems to have arisen that Jerome 
accused him, as though he had taught that the Spirit of 
God, the Third Person of the Godhead, was not of the sub- 
stance of God, and was, consequently, a servant of God or 
a creature. If, however, any one does not like this con- 
jecture of mine, he must, I think, of necessity maintain that 
Ruffinus’ version of the Apology of Pamphilus was corrupted 
by his opponents and Jerome’s partizans; and that Jerome 
laid hold of that accusation from some corrupted copy. It 
is indeed certain, that Ruffinus himself complaims of some 
wrong of this kind done to his translation of Origen’s work 
jTept apyav, appealing to God who knows the hearts, to 
avenge the wrong. For he writes thus in the first book of 
his Invectives against Jerome’; “They should have adduced 
my very words, just as I had translated. But now hear what 
they do, and see whether there be any precedent or example 
for their flagitious conduct. In the passage where it was 
written, ‘ But if you demand of me what I think concerning 
the Only-begotten Himself, let it not at once be thought by 
you either impious or absurd, if I say that the nature of God, 
who is naturally invisible, is not visible even to Him: for we 
will give you a reason in due course’.? Now instead of what 
we wrote, ‘We will in due course give you a reason,’ they 
substituted, ‘Let it not at once be thought by you either 
impious or absurd, that as the Son sees not the Father, 
so neither does the Holy Ghost see the Son.’ Now if he’ 
who was sent from the monastery to Rome, as being most 
expert in calumny, had committed such an offence in the 
courts, or in the affairs of the world, every one knows what 


¢ Ipsa, sicut transtuleram, mea ver- 
ba posuissent. Sed nunc ausculta, quid 
faciant; et flagitii eorum require, si 
ullum precessit, exemplum. In eo 
loco, ubi scriptum erat, ‘Quod si requi- 
ris a me, quid etiam de ipso Unigenito 
sentiam, si ne ipse [ipsi ed. Ben. | qui- 
dem visibilem dicam naturam Dei, qui 
naturaliter invisibilis est, non tibi sta- 
tim vel impium videatur esse, vel ab- 
surdum: rationem quippe dabimus 
consequenter ;’ pro eo quod nos scrip- 


simus, rationem quippe dabimus conse- 
quenter,’ illi scripserunt, ‘ Non tibi sta- 
tim impium vel absurdum videatur 
esse; quia sicut Filius Patrem non videl, 
ita nec Spiritus S. videt Filium.’ Hoe 
si in foro positus vel negotiis secula- 
ribus commisisset ille, qui de monas- 
terio Romam, quasi calumniandi peri- 
tissimus, missus est, norunt omnes, 
quid consequeretur ex legibus publicis 
ejusmodi criminis reus. Nunc vero 
quia secularem vitam reliquit, et 4 


Bp. Bull’s conclusion respecting Origen. 277 


[punishment] a person convicted on a charge of this kind 800x 1. 
would have incurred from the public laws. But now that he $21, 29. 
has relinquished a secular life, and has turned himself from Onricen. 
the chicanery of public pleading to a monastery, and has 
attached himself to a distinguished teacher', he learns from '[Jerome.] 
_ him a second time, instead of moderation, fury and mad- 

ness; instead of quietness, to excite commotion ; instead of 

peace, to kindle war; instead of concord, to awaken dissen- 

sion; to be perfidious for the faith, and a falsifier for truth.” 
Presently after in the same book he gives this account con- 
cerning the falsifier: “when he was reading out,” he says, 

“a forged passage of this kind at Milan, and I declared that 

what he read was forged ; on being asked from whom he had 
procured his copy, he replied that a lady? had given it to * matro- 
- him: I said of her, ‘Whosoever she be, I say nothing; but I ealiay 
_ leave her to her own consciousness and that of God.” And 

this must suffice at present concerning Pamphilus’ Apology 

' for Origen. 

22. To bring this chapter to a close at last; in the course. 

' of a very attentive consideration of those passages of Origen, 

which have been adduced above, I come to this conclusion ; 

that this father, who has been attacked by the censures. of’ 

80 many divines, both ancient and modern, in respect of [895] 
the article of the divinity of the Son and even of the Holy 
Trinity, was yet really catholic; although in his mode of ex- 
plaining this article, he sometimes expressed himself other- 

wise than Catholics of the present day are wont to do; but 

this is common to him with nearly all the fathers who lived 

before the council of Nice. Further—inasmuch as I have 

very carefully studied the works of Origen, and have accu- 

rately weighed his history as the ancients have narrated it, 

-——I may be permitted freely to record my judgment of his. 
theology in general, without offence to any one. He was 


tergiversatione illa actuum publicorum  diolanum recitaret, et a me, que exi- 
ad monasterium conversus est, et ad- gebat, falsa esse dicerentur, interro- 
hesit magistro nobili, ab ipso edocetur gatus a quo accepisset exemplaria, re- 
.iterum pro modestia furere, insanire; spondit, Matronam quandam sibi de- 
pro quiete seditiones movere; pro pace disse; de qua ego, Quecunque illa 
movere bellum; pro concordia movere’ est, nihil dico; sed sui eam et Dei 
dissidia; perfidus esse pro fide, pro conscientie derelinquo.—Inter opera 
veritate falsarius, ... Cum falsam,in- Hieron., tom. ix, p. 140. [vol. ii. 
quit, hujusmodi sententiam apud Me- _ p. 600. ] 
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indeed a man, as all agree, of remarkable piety, but of 2 too 
inquisitive and almost wanton genius. His piety and reli- 
gious reverence restrained him from making any innovation - 
on the rule of faith, (of which a great part is the doctrine of _ 
the most Holy Trinity;) but on other points, which might be 
made matter of discussion without trenching on the rule of 
faith, yielding too much to his natural disposition, he put 
forward not a few opinions differing very widely from the 
views more commonly entertained by the teachers who were 
his contemporaries. To this class I refer his paradoxes con- 
cerning the pre-existence of the soul, the stars being ani- 
mated, an infinity of worlds, and the like. But even on these 
subjects he observed the modesty which becomes a pious 
person, in that he propounded them not in a dogmatic and 
positive manner, but as though he were diligently enquiring 
into the truth on points which had not yet been expressly 
defined by the judgment of the Church. On this the reader 
should by all means consult the Apology of Pamphilus near 
the beginnings. 

23. This judgment of mine concerning Origen, is con- 
firmed by many other considerations, besides the testimonies 
which have been already adduced in this chapter. In the 
first place, the defenders of Origen, who were all catholic on 
the article concerning the Holy Trinity, at the same time 
that they did not deny other heterodox sentiments, which 
were attributed to him, such for instance as those which we 
have just mentioned, but either excused or even defended 
them, still strenuously maintained, that in respect of the 
Trinity, Origen’s own views agreed with those of all Catholics. | 
It was on this ground, as we have just shewn, that Pam- 
philus the Martyr and that anonymous apologist mentioned 
by Photius, defended Origen; and that Didymus of Alexan- 
dria, a man eminent for piety and erudition, and a most 
resolute supporter of the Nicene Creed, adopted the same 
course in his defence of Origen, is testified by Jerome hin- 
self, who, in his Apology against Ruffinus, thus addresses 
Ruffinus himselfe: “What answer, he asks, will you make 


‘ See likewise, Huet’s Origeniana: & Quid respondebis pro Didymo, 
ii. p. 189. (lib. ii, Quest. 14. c. 8. qui certe in Trinitate catholicus est, 
§ 11, 12. p. 255.) cujus etiam nos de Spiritu Sancto li- 


Didymus ; St. Basil, St. Greg. Naz., Socrates; 279 


on behalf of Didymus, who at any rate is orthodox on the soox n. 
docrine of the Trinity, and whose treatise on the Holy Ghost §'95"03, 
I myself have translated into Latin? He certainly could not Onicex. 
have agreed to those things which heretics have added to the 

~ works of Origen; and on those very books of Principles |, ; nepl kp 
* which you have translated, he wrote short commentaries, in **” 

! which he did not deny that what is written, is written by 

- Origen, but [asserted] that we simple folk could not under- 

stand what he said, and endeavours to persuade us in what 

sense they should be taken so as to have a good meaning. 

This, however, refers only to his statements respecting the 

Son and the Holy Ghost; as regards other doctrines both 
Eusebius and Didymus do most openly give in to the te- 

nets of Origen, and maintain that statements which all the 
churches reprobate, are catholic and religious.” The words 

of Socrates, in his Ecclesiastical History, iv. 26, about Basil 

the Great and Gregory of Nazianzum, are also worthy of 
observation": “And yet,” he says, “ when the Arians ap- 
pealed* to the books of Origen in confirmation, as they ° 7év 
thought, of their own doctrine, these confuted them, and ‘Apevia 
shewed that they did not understand the meaning of Ori- [357] 
gen.” In the second place, the earlier adversaries and the 

chief opponents of Origen, who on other points attacked him 

with the greatest vehemence, and with too much severity, 

were almost entirely silent respecting any heresy of his on 

the doctrine of the Trinity. Indeed, Socrates, Hist. Eccl. 

vi. 18, in treating of the leading accusers of Origen, viz., 
Methodius, Eustathius, Apollinaris, and Theophilus, (whom 
speaking rather freely he calls “a quaternion® of calumnia- ® «asxoaé- 
tors,”) makes this observation respecting them!; “But I 7775, 


TpaKt dv. 


affirm that even additional evidence in favour of* Origen re- ‘ els cte- 


TaclyY. 


brum in Latinam linguam vertimus ? 
certe hic in iis, que ab hereticis in 
Origenis operibus addita sunt, consen- 
tire non potuit; et in ipsis wep) apyay, 
quos tu interpretatus es, libris breves 
dictavit commentariolos, quibus non 
negaret ab Origene scripta que scripta 
sunt, sed nos simplices homines non 
posse intelligere que dicuntur; et quo 
sensu in bonam partem accipi debeant, 
persuadere conatur. Hoc duntaxat de 
Filio et Spiritu Sancto; ceterum in 
aliis dogmatibus et Eusebius et Didy- 


mus apertissime in Origenis scita con- 
cedunt, et, quod omnes ecclesiz repro- 
bant, catholice et pie dictum esse de- 
fendunt. —Tom. iii. p. 512. [§ 16. vol. 
ii. p. 507.] 

eal TOY "Apetavay Ta” Opryevous 
BiBAla eis papruplay, ws Porro, Tov idlov 
xadotyrav Sdéypatos, auto ethAeyxor, 
kal éelxvuoy wh vohoavras Tov ’Opryé- 
vous odveow.—[Socr. E. H. iv. 26. ] 
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likewise liberate the fallen angel.” 


280 from Sulpicius’ account of the Council of Theophilus, 


sults from their accusations of him. For those who brought 
up whatever points they thought worthy of blame, and in 
the course of these did not at all censure him as holding 
wrong opinions respecting the Holy Trinity, are hereby most 
clearly shewn to testify to his orthodox piety.” Theo- 
philus, indeed, (if we are to trust Jerome,) in the first of 
those Paschal Letters, which were translated into Latin by 
Jerome, and are extant at this day both in the Bibliotheca 
Magna Patrum*, and among the works of Jerome!, does cen- 
sure certain errors of Origen on the subject of the Trinity; 
but these might easily' be explained if we had had leisure 
for it at present. It is certain, however, that Sulpicius 
Severus, an historian of very great credit, Dial. I. c. 3, m 
narrating the history of a council, which.was convened in his 
own times by Theophilus against the writings of Origen, 
writes to this effect™; “Many extracts from his books were 
read by the bishops, which were certainly opposed to the 
catholic faith; but the passage which excited the most un- 
favourable feeling against him, was that, in which it was 
stated, that the Lord Jesus, even as He had come in the flesh 
for the redemption of man, had endured the cross for the 
salvation of man, and had tasted death for the immortality 
of man, so would He in the same order of suffering redeem 
the devil also; inasmuch as it was befitting His goodness 
and piety, that, He who had renewed? ruined man, should 
Now if it had been 
evident that Origen’s opinions, touching the prime doctrine 
of Christianity, I mean, the most Holy Trinity, had been as 
impious as Jerome and others have alleged, surely Theophi- 
lus and the bishops of his party, who ransacked every corner 
of Origen’s writings, to find a handle for accusing him, and 
who seem to have been especially bent upon exciting the 


peurpecs dE, 51 dv ws Kaxds Sotdfovra 


‘wept ris aylas tpiddos obd Baws euéu-~ 


parro, Selxvuvrat mepipayas Thy opOhv 
eboéBeiay paptupovvres abrg.— Ibid. 
vi. 13. 

* (Tom. v. pp. 843, sqq. Lugd. 1677. ] 

1 (Tom. ii. pp. 545, sq. ] 

m Cum ab episcopis excerpta in li- 
bris illius multa legerentur, que con- 
tra catholicam fidem scripta constaret, 


‘locus ille vel maximam parabat invi- 


diam, in quo editum legebatur, quia 
Dominus Jesus, sicut pro redemptione 
hominis in carne venisset, crucem pro 
hominis salute perpessus, mortem pro 
hominis zternitate gustasset, ita esset 
eodem ordine passionis etiam Diabolum 
redempturus; quia hoc bonitati illius 
pietatique congrueret, ut qui perditam 
hominem reformasset, prolapsum quo- 
que angelum liberaret.—Pag. 548. ed. 
Lugd. Batavor. 1654. 


from Eusebius, and the History of his own times. 281 
‘greatest general ill-will agaimst Origen, (whose authority soox-1. 


the factious monks were making an ill use of against the “"','™ 
Church,) would have exposed his heresy on this point! un- “Oo, cen. 
reservedly to all; inasmuch as, in that age, this heresy, ! precipue. 
above all others, was regarded by Catholics (and justly . 

s0) with the greatest abhorrence. But they being wary 

men, knew full well that such an accusation might have © 
been most easily refuted by the defenders of Origen, out 

of Origen’s own unquestioned writings; therefore they 

passed it by, and laid the stress of their charge against 

‘him on other heads, on which he could not be so easily 
defended. Severus adds in the same passage, that what 

‘was objected to Origen at that council was, in his own opi- 

-nion, an error, not a heresy, and yet it is certain, that the 

Arian doctrine was regarded by Severus as a most pesti- 129 
lential heresy ; it follows therefore that Orngen was in no 

wise declared guilty of Arianism at that synod. Thirdly, 

that is worthy of observation, which Eusebius (in his Eccl. [359] 
History, vi. 2, near the end) relates respecting the con- 

stancy of Origen in maintaining the orthodox faith, adding 

these words"; “Preserving even from boyhood the rule of 

the Church, and abominating’, as he somewhere himself * s8eaurré- 
says, using that very word, the doctrines of heresies.” Surely ““”~ 
no one who is familiar with Ecclesiastical History, can be 
ignorant that Origen was the foremost * and well nigh the ? prima- 
only champion of the Church in defence of the catholic faith pene uni- 
against whatsoever heresies were springing up in his time. c¥™. 
For, as often as, and wheresoever, there arose any heretic, 

who presumed to impugn the faith received in the Church, 
recourse was at once had to Origen alone; that he, as an- 

‘other David, might attack with his sling the Goliath who 
reproached the army of the Lord; nay, he used to present 

himself of his own accord for contests such as this, (herein 

again resembling David,) out of the love and zeal which he 

bore to the truth. Surely no one at any time deserved more 

than Origen to be called malleus omnium hereticorum. Now 

the Catholic Church has at all times judged the doctrine con- 
cerning the true Divinity of the Son to belong to the un- 


N guadrrovy, ef eri waidds Kavdva ene pbhuarl nal wou aitds, ras trav ailpé- 
kAnolas, BdeAurtduevds re, ws aitg@ cewv didacKxaAlas.--[ Euseb. E. H. vi. 2. ] 
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282 His orthodory shewn from his own works, his teacher 


changeable rule of faith; nor did Origen entertain any other 
view ; for in his first book, rept apyav, (as quoted by Pam- 
philus in his Apology,) in making a distinction between doc- 
trines, which are necessary to be known and believed, and 
those which are not necessary, he puts amongst the necessary 
these following®; “ First, that there is one God, who created 
all things..... Then next, that Jesus Christ was begotten’ 
of the Father before every creature . .. that whereas He was 
God, He became incarnate, and being made man He con- 
tinued to be what He was, God. ... Then next, that the Holy 
Ghost is associated with the Father and the Son, in honour 
and dignity?.” Amongst the doctrines that are not necessary, 
or in other words, questions which might be debated on either 
side, [so it be done] temperately and without detriment to 
the peace of the Church, he enumerates m the same passage, 
questions concerning the time and mode of the creation of 
angels, concerning the sun, the moon, and the stars, whether 
they be animate or inanimate, &c. In the discussion, indeed’, 
of questions of this sort, Origen perhaps allowed himself too 


much freedom; but so far as relates to those other doctrines, — 


he scrupulously refrained from departing a hair’s-breadth 
from the rule of faith which was fixed and established in the 
Church. Fourthly, Bellarmine’s‘ argument (which we have 
elsewhere touched on incidentally") seems to me to be of 
great weight, however much the very learned Huet despised 
it. He proves that Origen was catholic on this article, from 
the orthodoxy and soundness of the opinions of his teacher 
Clement, and of his pupils, Dionysius of Alexandria, and 
Gregory Thaumaturgus, respecting the mystery of the most 
Holy Trinity. For, as regards Clement, I have already m 
treating of his belief, most evidently proved, that no one 
ever acknowledged or declared the catholic doctrine respect- 
ing the consubstantial Trinity, more clearly than he. We 
shall hereafter shew the same as clearly with respect to Dio- 


. © Primo quod unus est Deus, quip. 20 


omnia creavit ... Tum deinde quia P These statements are found in the 
Jesus Christus ante omnem creaturam preface of his book wept apxév.— 
natus ex Patre est....Incarnatus est, GRABE. 

cum Deus esset, et homo factus mansit 4 Bellarminus de Christo J. 10. [vol. 


quod erat Deus. ... Tum deinde ho- i. Op., p. 339. 
nore ac dignitate Patri et Filio socia- r Supra c. vi. § 1. [p. 182.] 
tuin esse Spiritum Sanctum.—(ce. |. 


and scholars; and from the testimony of St. Athanasius. 283 


nysius of Alexandria, and Gregory Thaumaturgus, although soox 11. 
the Jesuit Petavius has branded these two very great names, ae 
to the disgrace of his own name, with the mark of the Arian “Onion. 
impiety. What then? is it likely, that the man who had a 

' master so catholic on this article, and who had disciples so 

' orthodox, who also at all times regarded their master with 
admiration as the most illustrious doctor of the Church, was 
himself heretical in that very article? Fifthly, in the next 

place, the great Athanasius ought to be as good as a thou- 

sand witnesses as to the orthodoxy of Origen on this ques- 

tion: and he, in his work On the Decrees of the Nicene 
council, expressly declares’, that Origen agreed with the [361] 
Nicene fathers respecting the very and eternal Godhead of 

the Son: his words are these; “ Concerning the everlasting 
co-existence of the Word with the Father, and that He is 

not of another substance or hypostasis!, but properly? of sobs ) 
the substance of the Father, as they in the council said, be cews. 

it permitted that you hear again from the labour-loving * * %o». 
Origen also.” In this passage, however, before he quotes * iroré- 
the very words of Origen, Athanasius admits, that there are 

certain things premised by Origen in the passage which he 

is about to cite first, which are seemingly repugnant to sound 
doctrine; but these, he says, Origen states as a disputant, 

not as one who is making an absolute assertion, whilst the 

words which he himself adduces, contain the truly genuine 
opinion of Origen; his words are: “For after what he ad- 

vances as in an exercise of strength‘ against the heretics, ‘ 7a és é 
he immediately introduces his own views®, saying thus. . .*” Lernntnd 
He then quotes a famous sentence of Origen respecting the § ra ta. 
eternity and consubstantiality of the Son; to which he also 130 
subjoins a second from another of Origen’s works; which 
passages we reserve for our third book’. And indeed, I 

have not myself the slightest doubt, that that method of 
discussion which Origen pursued in almost all * his writings,  fere ubi- 
that, I mean, by which he was wont first to represent the 7°" 
_ Opinions of the heretics, assuming as it were the person of 


¥ wep) 32 rot didlws cuveivar roy Ad- 
yov te wartpl, ai ph érépas odclas 4 
brocrdcews, &AAQ THs Too waTpds TBiov 
adroy elvat, ds elphxacw of év 77 ovvd- 
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Athanasii, tom. i. p. 227. [§ 27. vol. i. 
p. 282. ] 

§ peTa your Ta ws ev yupvaclg Aceyd- 
preva xpos tous alpericods, ebOds adrds 
exipéper Ta ia, Aéywv odrws.—L[ Ibid. ] 

t [See book iii. 3. 1.] 
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the heretics themselves, and afterwards to lay open the catho- 
lic doctrine, first gave to unlearned and ill-disposed persons a 
handle for charging Origen himself with heresy, as though, 
that is, he had defended those heretical positions in earnest. 
But Huet" says that Origen’s view “ was not seen through 
by Athanasius.” That learned man, however, will pardon 
us, if, notwithstanding, we are still persuaded, that Athana- 
sius, a bishop of Alexandria, who lived so near the times of 
Origen, also of Alexandria, and who was moreover both a 
most industrious and most clear-sighted student of the works 
of Origen and of other ancient writers, saw through Origen’s 
opinions much better than any one amongst ourselves, who 
are but their remote descendants’, can do. Huet, however, 
proceeds to say; “Ido not deny that Origen used these ex- 
pressions; but that he used them in the same sense as the 
council of Nice, that I cannot admit.” I answer again; No 
one could have known the meaning of the Nicene council 
better than Athanasius, who was himself present at that 
council. Athanasius however testifies, that Origen altogether 
agreed in opinion with the Nicene fathers as well respect- 


ing the consubstantiality* of the Son as His co-eternity’,. 


and indeed as concerns the eternity of the Son, Huet will 
not deny that this is true; as to the consubstantiality, how- 
ever, he declares that he cannot admit it. And yet we have 
already shewn, clearly and at length, that the Nicene Bishops 
declared the Son to be of one substance with the Father in 
no other sense than that, which lays down that the Son is 
very God equally with the Father, not of any created or 
mutable essence. And that Origen acknowledged the Son 
to be of one substance with the Father in this very sense, we 
have abundantly proved, in this chapter. As to what is 
called the numerical unity of substance of the Father and 
the Son, (which Huet in the same place asserts that Origen 
denied,) I can clearly shew, that Origen acknowledged that 
unity, so far as any one of the more ancient fathers, and 
even Athanasius himself, acknowledged it; that is to say, 
that Origen believed, that the Father, the Son, and the Holy 
Ghost, whilst they are in very deed Three Persons, still do 
not by any means exist as three men, separately and apart 
u Origenian., lib. ii. p. 33. [Quest. 2, 5. p. 119.] 


| 
| 


| 
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from each other!, but that They intimately cohere together’ soox n. 

and are conjoined One with Another; and thus that they ex- § 28. GL. 
ist One in the Other, and, so to speak, mutually run into and “GS 
penetrate Each Other, by a certain ineffable zrepcy@pnots, ' seorsim et 
which the schoolmen call circuminsessio; from which creps- *Paratim. 
yeopnots? Petavius* contends, that that numerical unity neces- ? ex qua.. 
sarily results; there will, however, be a more suitable place “@% 

for discussing this subject in another part [of our treatise]; 


meanwhile let us pass on from Origen to other fathers. 


CHAPTER X. 131 


CONCERNING THE FAITH AND VIEWS OF THE MARTYR CYPRIAN, OF NOVA- 
TIAN OR THE AUTHOR OF A TREATISE ON THE TRINITY AMONG THE 
WORKS OF TERTULLIAN, AND OF THEOGNOSTUS. 


1. Contemporary with Origen was Cyprian"; [he was] cyprian. 
during his lifetime chief bishop’ of Africa, a man of the great- » primarius 
est sanctity and of a truly apostolic spirit, and who at last [the pri. 
obtained also the crown of a most glorious martyrdom. So mate.) 
pure and sound were both his sentiments and his expressions 
concerning the Divinity of the Son, that Petavius himself 
could find nothing whatever in his works to transfix with his 
mark‘, or, as his way is, to asperse with the spot and stain of ¢ veru at- 
Arianism. It may, therefore, suffice to adduce but few testi- 75 obelo 
monies out of this writer. In the second book of his Testi- 
monies against the Jews, addressed to Quirinus*, he proves 
most copiously from the Scriptures that Christ is God; attri- [364] 
buting unto Him all those things, which m the same Scrip- 
tures are attributed only to the true and supreme God: 

Thus, in chap. 5 and 6, he quotes the passage of Isaiah, xlv. 

14>, “For God is in Thee, and there is none other God be- 
side Thee: for Thou art God, and we knew it not, O God of 
Israel, the Saviour ;” that of Baruch also, iii. 35, “ This is our 

God, and none other shall be accounted beside’ Him ;” that « absque. 


2 De Trinitate, iv. 16. >’ Quoniam in te Deus est, et non 
¥ Book iv. 4.9; and following. est Deus alius preter te; tu enim es 
s He embraced Christianity about Deus, et non sciebamus, Deus Israel 
the year 246. Cave.—BowyeEnr. Salvator, (Isa. xlv. 14); ... Hic Deus 


a [Page 284, &c.] noster, et non deputabitur alius absque 
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oxntas of David also, Psalm xlvi. 10, “Be still', and know that I 
aunt, am God, I will be exalted among the heathen, and I will be 


STANTIA~ 


Lity oF exalted in the earth;” that of Paul also, Romans ix. 5, 


St. Cyprian’s Testimonies, a genuine work. 


—— ‘Who is over all things God blessed for ever ;”’. also that of 

vacate the Apocalypse i. 8. and xxi. 6, “I am Alpha and Omega, 
the beginning and the end;” and that of Isaiah, again, 
xxxv. 4, “Our God will recompense judgment, He will come 
and save us;” and that of the same Isaiah xhi. 8, ‘I am the 

1 laritae Lord God, that is My Name, My brightness? will I not give 

8 vistutes, to another, nor My powers’ to graven images.” Now these 


and other passages, in which the Supreme God is clearly 
designated, Cyprian, I say, understands to be said of Christ, 
To which you may add that, in chap. 10. of the same book‘, 


he professedly undertakes to prove; “That Christ is both — 


‘concretus Man and God, made up oF BorH NaTURES‘, that He might 
eenere be the mediator between us and the Father ;” words which 
‘yariter plainly imply, that Christ is equally of one nature®, or of 
cn Spa ob one substance, with God the Father, in that He is God, and 
o10y, with us men, in that He is Man. For the rest, it is certain, 

that these books of Testimonies, addressed to Quirinus, are 

the genuine production of Cyprian; since Jerome, Dial. L 
against the Pelagians*, Augustine, book iv. against the two 
Letters of Pelagius, c. 8 and 10‘, Gennadius, in his Cata- 
logue under Pelagius, and Bede, Retract. on Acts, c. iii., do 
all in express terms attribute them to Cyprian. The criti- 
cism of Erasmus, therefore, is rash, when he declares that in 
his view it is more probable, that these books are not the 
work of Cyprian. And as to the reason which he gives for his 
criticism, namely, that the author does not display Cyprian’s 
style any where, save in the preface, who would not be sur- 
prised that it should have fallen from so great a man? For 
it was only in the preface that Cyprian could have displayed 
his style; inasmuch as the entire three books are nothing 


illo, (Baruch. iii. 85); . . Vacate et 
cognoscite, quoniam ego sum Deus, 


[365] 


meam alii non dabo, neque virtutes 
meas sculptilibus, (Id. xlii. 8.) [ch. vi, 


Exaltabor in gentibus, et exaltabor in 
terra, (Psal. xlvi. 10); ... Qui est 
super omnia Deus benedictus in secu- 
la, (Rom. ix. 5); ... Ego sum Alpha 
et Omega, initium et finis, (Apoc. i. 8; 
xxi. 6); .. . Deus noster judicium re- 
tribuet, ipse veniet et salvos faciet nos, 
(Isa, xxxv. 4); ... Ego Dominus 
Deus, hoc mihi nomen est, claritatem 


vii., pp. 286, 287. In translating these 
passages S, Cyprian’s version of the 
texts of Scripture is followed. ] 

4 Quod et homo et Deus Christus 
EX UTROQUE GENERE concretus, ut 
Mediator esse inter nos et Patrem pos- 
set —[p. 288. ] 

© (§ 82. vol. ii p. 715.) 

‘ [Vol. ix. p. 480, 485. } 


meme bia _ 
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else than a collection of testimonies of Scripture, arran 
ander certain heads, in citing which it was natural that the “8 rae 
saint would follow the Latin version of the Scripture, which Cypaian. 
was received and circulated in Africa in his own time. 

2. But in the other writings of Cyprian also, you may 
every where meet with passages which remarkably set forth 
the true Divinity of the Son. I will here produce one or 
two. In his 63rd epistle to Cecilius, near the beginning®, he 
ealls Jesus Christ “our Lord and God,’’ as he does a second 
time also in a subsequent part of the same epistle». There 
is, however, a marked passage in his treatise On the Vanity 
of Idols, in which Cyprian thus speaks concerning the Word! ' Sermone. 
and Son of God'; “As the Dispenser? and Master, there- ° arbiter. 
fore, of this grace and teaching, the Word! and Son of God 
is sent, who was foretold of by all the prophets in times 
past as the Enlightener and Teacher of the race of man. 
This is the Power of God, This His Reason, This His Wisdom 
and Glory : He descends into the Virgin, and puts on flesh 
by the co-operation of the Holy Spirit, (or rather, as it should 
be read, the Holy Spirit puts on flesh,) God is united with®® miscetur 
man, This is our God, This is the Christ.” Here I embrace, mm 
as the true reading, carnem Spiritus sanctus* induitur, be-‘ wdgneli 
cause most of the oldest MSS. exhibit the passage in this © 132 
form. Certain sciolists, as I conceive, corrupted the true text [366] 
. in some of the copies, supposing forsooth, that by the Holy 
Spirit none other than the Third Person of the Godhead 
could be meant. We have, however, elsewhere * shewn that 
Each several Person of the Trinity’, because of the divine’ Unam- 


uamqne 
and spiritual nature common to the Three, is called the tyinititis 
hyposta- 
sim. 


_ & Jesus Christus, Dominus et Deus 
noster.—Page 84. [p. 104. ] 

» Page 86. [p. 109.] 

' Hujus igitur gratie disciplineque 
arbiter et magister Sermo et Filius 
Dei mittitur, qui per prophetas omnes 
retro illuminator et doctor humani ge- 
neris predicabatur. Hic est virtus 
Dei, hic ratio, hic sapientia ejus et 
gloria, hic in Virginem illabitur, car- 
nem Spiritu Sancto co-operante indui- 
tur, (/eg. carnem Spiritus Sancti indui- 
tur, Buil.) Deus cum homine misce- 
tur, hic Deus noster, hic Christus est. 
—Page 170. [p. 228. The text is here 
given as it stood in the editions before 


the Benedictine; the emendation sug- 
gested by Bp. Bull, as printed in the 
Latin, stands thus, carnem Spiritus 
Sancti induitur, on which Dr. Burton’s 
note is, “ Read Sanctus, the reading 
which some MSS. exhibit, and which 
the Benedictine editor has received ;’’ 
no MS. reads Sancti; it may there- 
fore be inferred that the word which 
Bp. Bull intended in his emendation 
is Sanctus, and this view has been acted 
on in the translation J. 

« [Book i. 2. 5. p. 52. See also the 
Benedictine editor’s preface to St. 
Hilary’s works, § 51.—B.\ 
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on tHe Spirit, both in the Scriptures and throughout the writings 
cone, of the ancients; [a fact] which is also noted on this pas- 


STANTIA- 


LITy OF gage in the margin, in some of the MSS., as Pamelius in- 
timates, who, notwithstanding, thought that no alteration 


THE 80ON. 
o_o 


ought to be made in the reading, fearing, I suppose; lest the 
Antitrinitarians should draw their poison out of this place, 
and allege that Cyprian did not acknowledge the Third 


Person of the Godhead. Vain fear! inasmuch as it is . 


abundantly clear from many passages of Cyprian, that he 
believed in the whole consubstantial Trinity, an assertion 
which we may also with good grounds make with regard to 
the other fathers, who have used a similar mode of expres- 
- sion. Thus in his letter to Jubaianus, about baptizing here- 
tics, he proves that the baptism of heretics is not valid by 
this argument!; “If any one,” he says, “could be baptized 
among heretics, it follows that he might also obtain remis- 
sion of sins. If he has obtained remission of sins, [he has 


also been sanctified and made the temple of God,]| I ask, Of 


what God? If [you say] of the Creator, he could not [be 
so], for he has not believed in Him: if of Christ, neither 
could he have been made His temple, who denies that 
Christ is God. If of the Holy Ghost, seeing that the Three 
are One (cum tres unum sint,) how can the Holy Ghost be 
at peace with him who is an enemy either of the Son or of 
the Father?” Here you see that the Holy Ghost is ex- 
pressly called God, equally with the Father and the Son, as 
we have already ™ observed was done by Tertullian. You 
may also, by the way, observe that Cyprian, in this place, 
certainly has an eye to the passage of John, in his Ist Epistle 
[367] v. 7, “ And these three are One” (et hi tres unum sunt). In 
his treatise ‘On the Unity of the Church,’ however, (chap. 4, 
near the end), he professedly quotes this passage, in these 
words"; “Concerning the Father, the Son, and the Holy 


! Si, baptizari quis apud hereticos 
potuit, utique et remissam peccatorum 
consequi potuit. Si peccatorum remis- 
sam consecutus est, et sanctificatus est, 
et templum Dei factus est; [si sanctifi- 
catus est, si templum Dei factus est, ] 
quero, cujus Dei? si Creatoris, non 
potuit, quia in eum non credidit: si 
Christi, nec hujus fieri potuit templum, 

qui negat Deum Christum: si Spiritus 


Sancti, cum tres unum sint, quomodo 
Spiritus S. placatus esse ei potest, qui 
aut Filii aut Patris inimicus est.— Page 
106. [p. 188. The words within brack- 
ets were omitted by Bp. Bull. ] 

m [Page 202. ] 

= [Et iterum de Patre, et Filio, et 
Spiritu Sancto scriptum est, Eé hi tres 
unum sunt.—(Page 195, 196. ] 
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- Ghost, it is written, ‘And these Three are One!.’” So also, soox 1. 
before Cyprian,. Tertullian manifestly alluded to the same 32,3. 
passage in his work against Praxeas, c. 25°; “The connec- Cyprian. 
tion,” he says, “of the Father in the Son, and of the Son? unum. 
in the Paraclete produces Three coherent, one from another ; 
and these Three are one [substance] (unwm), not one [per- 
son] (wnws)?.”’ This is to be observed in opposition to those 
who suspect that these words were introduced into the text 
of John by the Catholics, after the Arian controversy. To 
return, however, to the point from which I have digressed 
a little. Cyprian, in the same epistle to Jubaianus4, also 

_ proves that baptism conferred in the name of Jesus Christ 

| only’, is of no efficacy, from the circumstance that “ He *insoloJ.C. 
Himself commands the nations to be baptized in the full and “°"""” 
united® Trinity.” Where by “the full and united Trinity ” * adunata. 

| it is manifest that the Three Persons, the Father, the Son, 

and the Holy Ghost are designated, as all subsisting in one 
Godhead ; and, therefore, that the Holy Ghost, equally with 
the Son, is united’ with God the Father in the same fellow- ¢ adunari. 
ship of Divine honour’. 5 in eodem 

3. In opposition to these passages of Cyprian, so clear divini ho- 
and so express, Sandius', in order to persuade the reader *tio. 
that this most blessed martyr favoured the heresy which was 
afterwards called Arian, brings forward, or rather refers to °, ¢ indicat. 
certain expressions of Cyprian, which may seem to savour of 

Arianism’. Most of them, however, relate to the economy °? Arianis- 
of the Son; as that Christ prayed to the Father to glorify 7. 
Hin, and fulfilled His will even unto the obedience of drink- ® oixovo- 

ing the cup, and of undergoing death, &. Others are to ““%” 

be referred to the subordination of the Son, in that He is [368] 
the Son, to the Father, as to His Principle and Author’. ® princi- 
On this ground it is, that Cyprian, in his 74th epistle, Pum stave 
addressed to Pompeius, declares that the Holy Ghost is less suum. 
than the Son’, as he that is sent is less than he that sends 


¢ Connexus Patris in Filio, et Filii a [Quando] ipse Christus gentes 
in Paracleto tres efficit cohzrentes, baptizari jubeat in plena et adunata 
alterum ex altero; quitres unum sint, Trinitate—Page 107. [p. 135.] 
non unus [quomodo dictum est, ego * Enucl. Hist. Eccles., i. p. 112, 
et Pater unum sumus; ad substantie 113. 
unitatem non ad numeri singularita- s [Page 189. St. Cyprian docs not .- 
tem.— Page 515.] say this; his words are, Qui potest 
P [See also Tertullian de Baptismo, apud hereticos baptizetus Conetom 
c. 6. p. 226.—B. ] induere, multo magis potest Spirivom 
BULL, U 
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Ox THE him. The rest are mere calumnies fastened by Sandins 
etantia- OD the holy martyr; as, for instance, when he asserts that 
pry or Cyprian taught, “that Christ was created' out of the mouth 
i procrea- Of the Most High.” It is true that Cyprian, in the second 
tum. book of his Testimonies against the Jews, ec. 1, quotes the 
words of Solomon, (Prov. viii. 22—30, inclusive,) with the 
eae view of proving, that “Christ is the First-begotten’, the 
' Wisdom of God, by whom all things were made'.” He 
then cites a passage from Ecelus. xxiv. in which these words 
ees occur; “1 (Wisdom) came forth out of the mouth of the 
"“"" Most High, the first-begotten before every creature.” But 
who would hence infer with Sandius, that Cyprian taught, 
t Brecres- that Christ was created® or made out of the mouth of God, 
like the word, that is, of a human being, which has no ex- 
istence before it be put forth from the mouth, as the Valen- 
tinian and other heretics supposed. Nay, in these very 
books of Testimonies Cyprian expressly teaches out of the 
Scriptures, that the Son of God has neither beginning nor 
end of existence, as will be shewn in its proper place” 
With the like unfairness the sophist cites the following 
Opinion as if it were Cyprian’s; “That Christ did not pre- 
sume to compare Himself to God, neither is He equal to - 
Him, but that the Father is greater ;” subjoining, “state 
ments which Huet in his Origeniana, book iil. append. n. 12, 
allows to savour of Arianism;” and adds, “that is to say, 
he thinks it robbery®, for Christ to be equal with God; 
[and] that there is as much difference between Christ and 
God, as there is between the Apostles and Christ.” The 
[369] reader who loves the truth, however, should know, that in 
aeibellus a short treatise on the Celibacy of the Clergy‘, the follow- 
laritate ing words. are indeed found:; “If Christ ventured to com- ; 
Clerico- pare Himself to God, who saith, My Father is greater than 
I; or if the Apostles ventured to equal’ themselves to Christ, 


®cozquare. 


Sanctum, quem Christus misit, acci- sint.... Ego ex ore Altissimi prodivi 

pere. Ceterum major erit mittente, primogenita ante omnem creaturam. ! 

qui missus est, ut incipiat foris bapti- [p. 284.] 

zatus Christum quidem induisse sed u [ Book iii. ch. iv. ] 

Spiritum Sanctum non potuisse perci- * Si Christus se ipsum comparare 

pere: his argument, that on the view ausus est Deo, qui ait, Pater major me 

he is oppesing the Holy Spirit would est; aut si Apostoli cozquare semet- 

be greater than the Son—He who is ipsos ausi sunt Christo, et nos hodie 

sent than He who sends. \ apostolis equales facit consimilis for- | 
¢ Christum primogenitum ease, Sa-  itudo.—Paoge 30%. \g. cluxiz.] 


pientiam Dei, per quem omnia facta 


His ostreme want of candor. #91 


® fortitude like theirs makes us also at the ptesent day 
equal to Aposties;” bot all leartied men, at this day, in- 
cluding Huet himself, agree in thinking that this treatise is 
spurious and supposititious. “That this work is not Cy- 
prian’s,” such sre the words of Huet in the passage cited by 
Sandius, “is proclaimed by the following barbarous phrases, 
of a olass of which you find none in the pure and polished 
language of Cyprian ; constitutionarios, repulsorium, vulgari- 
fates, fluxurarum, probrositas, &c. Who would say; that 
Cyprian was the father of monstrosities such as these?” 
Here is an excellent specimen of the candour of Sandius! 
Meanwhile, the words quoted, whosesoever they be, easily 
admit of a sound interpretation, and may be understood of 
Christ, whilst living upon ¢arth, and fulfilling the economy 
of our redemption. Nay, that this was the very meaning 
of the aathor is apparent from his quoting, after a few in- 
tervening sentences, the following words out of the Epistle 
te the Philippians, chap. ii.y; “Let this mind be in you, 
which was also in Christ Jesus, who being in the form of God 
though? it not robbery to be equal with God, but emptied 
Himself ', and took upon Him the form of a servant.” This 
passage of Paul, thus translated, manifestly intimates that 


BOOK fit. 
CHAP. X. 
§ 3, 4. 
CYPRIAN, 


133 


1 exinani- 


vit,[ ééva- 
cev. | 


Christ, masmuch as He was’ in the form of God, might in-? constitu- 


ded, without arrogance and without any injury to God His 
Father, have thought Himself equal to God, and have borne 
Himself as such: but, notwithstanding, He emptied Him- 
tlf, &c. Sandius again foully calumniates the saint, in at- 
tvibuting to him presently afterwards this heresy; “That 
the Word” (in Christ) “was im the stead of a soul ;” for it 
lw the unvarying doctrine of Cyprian, as all who are not 
kitogether strangers to his writings are awaré, that the Word, 
er Son of God, took on Him not only flesh, but man’® and 
the son of man, that is to say, true and perfect man, con- 
sisting of a reasonable soul and a human body. 

4. But who, that has any love for truth and candour, 
could patiently endure this most shameless sophist, when 
he endeavours to prove out of Ruffinus, that Cyprian was 
an Arian? ‘“ Wherefore,” these are his words, “ Ruffinus, in 

¥ Hoe sentite de vobis, quod et in tus est esse se equalem Deo, sed seme- 


Christo Jesu, qui cum in forma Dei tipsum exinanivit, formam sefvi acci- 
eeset. constitutus, nom rapinam arbitra- piens.—p. 805. (1p. chixix.| 


v2 


tus fuit. 


* hominem. 


[370] 


292 The treatise of (Tertullian, or) Novatian, (corrupted and) 


on tHE his Apology for Origen, says, that ‘very many in those parts, 
etantia- (he is speaking of Constantinople,) ‘were persuaded that the 
mary oF holy martyr Cyprian was of that belief, which has been set 
——— forth, not correctly, by Tertullian in his writings.’ Tertullian 
he certainly honoured with the title of master, and applied 

‘ineubuit. himself! daily to the study of his writings; and that Tertul- 
lian’s belief was Arian, we have already stated.” A little 

after he subjoins, “It is clear from the words of Ruffinus 

which immediately precede, that Arianism and Macedonian- 

ism were what Ruffinus and the orientals meant.” But with 

what face could he have referred his reader to the preced- 

ing words of Ruffinus? seeing that from them it will be 

clearer than noon-day, that most dishonestly is Ruffinus 

alleged to prove that Cyprian’s belief was the same as that 

of Arius. Here, reader, is the passage of Ruffinus entire’; 

7omne ‘The whole collection? of the Epistles of the martyr St. 


co us. e e e e e 
"P Cyprian,’ he says, “is usually written in one volume: m 
e 3 3 


ee | oo a ee eee 


this collection, certain heretics who blaspheme against the | 


Holy Ghost, inserted a short treatise of Tertullian on the 
Trinity, written, so far as regards the truth of our faith, in 
a way open to blame; and making as many transcripts a 


they could from these copies, they caused them to be circu- © 


lated throughout the great city of Constantinople at a low 

[371] price, in order that people, attracted by the smallness of 
the price,.might the more readily buy their unknown and 

latent snares; that by this means the heretics might be 

*fidem per- able to gain belief for their misbelief? from the authority 
fdie sue. of so great a man. It happened, however, that not long 


‘recenti after this had been done‘, certain of our catholic brethren, 
avhuc happening to be there’, laid open the artifices of the villainy 


Sinventi Which had been practised, and in some measure recovered 
such as they could from the entanglement of this error; not- 


" See Ruffinus’ Apology for Origen urbem maximam distrahi pretio viliori 
among the works of Jerome, tom.ix. fecerunt, ut exiguitate pretii homines 
p. 131. Sancti Cypriani, martyris  illecti ignotos et latentes dolos facilius 
solet omne Epistolarum corpus in uno compararent: quo per hoc invenirent 
codice scribi. Huic corpori here- heretici perfidize sux fidem tanti viri 
tici quidam, qui in Spiritum S. blas- auctoritate conquirere. Accidit tamen, 
phemant, Tertulliani libellum de Tri- ut recenti adhuc facto quidam ex nos- 
nitate reprehensibiliter, quantum ad _ tris fratribus catholicis inventi admissi 
veritatem fidei nostre pertinet, scrip- sceleris commenta retegerent, et ex 
tum inserentes, et quamplurimos co- perte aliqua, ei ques possent, ab erro- 
dices de talibus exemplariis conscri- te huyus laqudia tevocatent, . Quam 


bentes, per totam Conatantinopolim Piurimis tamen in Wis pertloos, wns. 


= - inserted by heretics among the Episiles of Cyprian. 293. 


=: withstanding, very many in those parts were persuaded that soox 1. 

= the holy martyr Cyprian was of that belief, which has been set “"g 4.” 
forth, not correctly, by Tertullian in his writings.” By this Cyraian. 

time any one may clearly see that the heretics at Constanti- 

nople were Pneumatomachians, who were endeavouring to 

persuade others that Cyprian’s belief was different from the 

catholic; and that they went about to prove this not from 

any genuine work of the martyr, (inasmuch as he has every 

where written as a Catholic on the doctrine of the Holy 

Trinity,) but from a treatise of some other writer, which 

these worthless deceivers had themselves inserted among the 

works of Cyprian, by an impious fraud which was soon after 

discovered by the Catholics. And, in truth, no ecclesias- 

tical writer has ever stated that Cyprian wrote a work on 

the Holy Trinity. Nor indeed do I believe that that treatise 

which these heretics circulated' was Tertullian’s throughout, ! vendita- 

but that it was in many places corrupted by themselves. "™ 

For Tertullian never held the opinions of the Pneumatoma- 

:. chians, but, even when he had fallen into heresy, constantly 

believed three Persons of one Godhead, and expressly called 

the Holy Ghost God, as well as the Father and the Son, as 

is evident from the passages which we have already quoted 

from him. But the Catholics of that period did not care 

much about the character and reputation of Tertullian ; for, 

on account of other doctrines of his, he was at that time 

regarded among all the orthodox as a heretic and an alien 

from the Church. Of Novatian, too*, whose treatise on the 

Trinity (the one, I mean, which is now extant among the 

works of Tertullian) was thought by Jerome to have been [872] 

that which was circulated by the heretics, almost the same 

must be said®; for he too held the catholic view on the 

Trinity, as we shall presently shew. The reader, however, 184 

may see further from these and many other indications, what 

it is that Sandius means by “ bringing out the kernel? of ec- * enucleare. 

clesiastical history ;”? namely, to seek out and bring together, 

from every quarter, exploded and silly stories, and manifest 


tum martyrem Cyprianum hujus fidei, * See Jerome, advers. Ruffin. Apol. 
que a Tertulliano non recte scripta ii. 5, sub finem, [§ 19. vol. ii. p. 513.] 
‘est, fuisse persuasum est. [Epilog. ad b (That is, that his work was cor- 
Apol. sive de Adult. Lib. Orig., p. rupted by those who circulated it as 
§3.] St. Cyprian’s. | 
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stauri,. condemned heresy of the Arians. And thus far haye we leid 
LITY OF gpen the views of Cyprian. 

THE SON. 

5. Next to Cyprian follows Novatian, or the author of the 

treatise On the Trinity*, which we have just mentioned. 

Of this author Petavius® declares, “that he did not speak 

‘pleraque. with sufficient accuracy, nay, that he has made very many! 

absurd statements” respecting the mystery of the Trinity; 

and Sandius*, relying, as usual, too much on Petavius’s judge 

ment, classes him amongst those whe taught the same opin- 

+ minus ions as Arius, before his time. It will, however, be shewn in 

accurate, its proper place, that these ‘inaccurate? and absurd state. 

3 oixovo- ments’ ought to be referred either to the economy? of the 

A nr ita. Son, or to that inferiority‘ which the Son has when com: 

tem. pared with the Father, regarded as His Author and Prin 

®auctorem ciple*’, which [inferiority] has been acknowledged by all Ca- 

pian tholics, even since the council of Nice. In the meantime 

we will prove, by adducing a few, but those very clear testi 

monies from the author himself, that, whoever he was, he by 

¢inrei m0 means agreed in opinion with Arius on the chief point’. 

7“ Lo this proof we premise this one observation, that Petavius 

himself elsewheref acknowledges, in express terms, that those 

[373] ‘inaccurate and absurd statements,’ whieh the author in. | 

serted in his work, “are at variance with the catholic rule, 

either in the mere mode of expression, or at any rate without 

7citramys- trenching on the substance of the mystery’.” With this 

terti eub- brief observation, let us pass on to the subject itself. In the © 

*divinita- twenty-third chapter’ the author thus establishes the divinity’ _ 

tem ad- of Christ ; ‘If Christ be merely man, how is it that He says, 

[John xvi. ‘IT came forth from God, and am come,’ sinee it is certain 

28. ] that man was made by God, and did not come forth from 

.God? but in a manner in which man did not come forth 

from God, did the Word of God come forth [from Him] ;” 


presently he adds, “ [It was] God, therefore, {that} came 


NovaTIAN. 


° Novatian wrote this treatise ‘Son quomodo dicit, Ega ex Deo prodii, ¢ 
the Trinity,’’ about the year 257. It wveni, cum constet hominem a Deo fac- 
is usually printed with the works of tum esse, non ex Deo processisse? ex 


Tertullian. Cave.—BowyeEr. Deo autem homo quomode non par 
€ De Trinit. i. 5. 5. cessit, sic Dei Verbum processit.... 
* Enucl., Hist. Eccl., i. p. 110. Deus ergo processit ex Deo, dum gui 
Preface to vol. ii. 5. 3. Progeamt Sermo, Deus est, qui pro 


6 Si homo tantummodo Christua, cesat ex Deo.—\p. T21.\ 
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forth from God, masmuch as the Word which came forth is soox rv. 
God, who came forth from God.” What is there said, almost “('¢"5" 
in the Nicene Creed itself, more explicitly opposed to Arius? novarsun, 
for the author expressly opposes these two things, to be made 

by God, and to come forth from God; and he affirms no less 
expressly that Christ, in His more excellent nature, was not 
made; in other words! was not? created, but proceeded from * sive. 
God Himeelf, and therefore is God of* God. A little after- ;munime. 
wards in the same chapter", he says again; “If Christ be 
only man, what is [the meaning of] that which He says, 

‘I and the Father are One?’ For in what sense [is it true 

that] ‘I and the Father are One,’ if He be not both God 

and Son, who on that account may be called One [with 

the Father], in that He is of Him‘, and in that He is His‘ ex ipso. 
Son, and in that He is born of Him, seeing that He is 

found to have proceeded from Him,—through which‘ also 

He is God.” From this passage there is a clear refutation 

of Petavius’s calumny against the author of this treatise, 

where he alleges thati “ he explained those words in the tenth 

of John, ‘1 and the Father are One,’ in a manner almost 

. Arian ;” quoting, in confirmation of this censure, those words 

_ of his out of the 22nd chapter* ; “ But in that He saith ‘One,’ 

it 1s with reference to concord, and sameness of sentiment, 

and to the fellowship itself of love; so that the Father and [374] 
the Son are with good reason One, through concord, and 
through love, and through affection.” But, I affirm, it is 
certain from the passage which we just now adduced, that 

the author altogether understood those words of John as 
Catholics do, not of concord alone, or consent of will, (as 

the Arians did,) but also, and primarily, of that commu- 

nion of substance which exists between the Father and the 

Son. This indeed the author expresses clearly enough in 

that very passage which Petavius cites: in that he imme- 
diately subjoins these words, (which Petavius against all good 


h Si homo tantummodo Christus, Deus est.—([p. 722. ] 
quid est quod ait, Ego et Pater unum 1 Ubi supra. 
sumus? quomodo enim Ego et Pater k Unum autem quod ait, ad concor- 
unum sumus, si non et Deus est et diam et eandem sententiam, et ad ip- 
Filius, qui idcireo unum potest dici, sam charitatis societatem pertinet; ut 
dum ex ipso est, et dum Filius ejus merito unum sit Pater et Filius per 
est, et dum ex ipso nascitur,dum ex concordiam, et per amorem, et per di~ 
ipso processisse reperitur, per quod et lectionem.—([p. 720.} 
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ontue faith’ suppresses!;) “ And since He is of* the Father, what- 
scanriz, Soever That? is, the Son is; the distinction still remaining, 
Lity oF that He who is the Son, be not the Father, forasmuch as 
aa neither is He the Son, who is the Father.”? For, without 
bon fide. doubt, he is here attacking exclusively the heresy of Sabellius, 
3 ex. which declares the Father and the Son to be in such sense 
ud One, as altogether to do away with the distinction of Persons. 
In opposition to this heresy he teaches, that the Father and 
Son are indeed One, as well by consent of will as by unity of 
substance also, since the Son is derived from the very foun- 
tain of the Father’s essence; but that notwithstanding they 
are altogether Two in subsistence, or (in other words) in per- 
son. Certainly the unfairness of the Jesuit Petavius towards 
the ancient writers is quite intolerable, in thus wresting, as 
he does throughout, to a foreign and heretical sense, their 
sound and catholic statements, [and that] in opposition to 

their own evident mind and view. 

6. But I return to our author, in order to adduce but 
one passage more from him, such as to confirm most clearly 
the consubstantiality of the Son. It will be found in the 
eleventh chapter™, where the author thus speaks of the two- 
fold nature of Christ, the divine and the human: “ For 
Scripture as well proclaims on the one hand that the Christ 
is God, as it proclaims on the other hand that God is very 

[375] man: it sets forth as well Jesus Christ [as] man, as it sets 
forth the Lord Christ [as] God also. Forasmuch as it does 
not put before us that He is the Son of God only, but also 
[that He is the Son] of man; nor does it say that He is 
[the Son] of man only, but is wont to speak of Him as 
{the Son] of God also; that so, seeing He is of Both, He 

‘ utrum- may be [proved to be] Both‘, lest, if He were One of the 
2 terum, Two° only, He could not [be proved to be even] that One’, 
6alterum. FoR AS NATURE ITSELF HAS TAUGHT’ THAT HE WHO IS OF 
Peat 


81 ' Et quoniam ex Patre est, quicquid Christum Dominum. Quoniam nec 


illud est, Filius est; manente tamen Dei tantum illum Filium esse propo- 
distinctione, ut non sit Pater ille qui nit, sed et hominis; nec hominis tan- 
Filius, quia nec Filius ille qui Pater tum dicit, sed et Dei referre consuevit; 
est.—([ Ibid. ] ut dum ex utroque est, utrumque sit, 
m Tam enim Scriptura etiam Deum ne, si alterum tantum sit, alterum esse 
adnuntiat Christum, quam etiamipsum non possit. UT ENIM PRESCRIPSIT 
hominem adnuntiat Deum; tam ho- IPSA NATURA HOMINEM CREDENDUM 
minem descripsit Jesum Christum, ESSE, QUL EX HOMINE SIT, ITA EADEM 
quam etiam Deum quoque descripsit NATURA BREACRIBYT ET DED CRE- 


the Son of God and of man, both with God and with man. 297 


MAN, MUST BE BELIEVED TO BE MAN, SO THE SAME NATURE 800K It. 
EQUALLY TEACHES THAT HE ALSO MUST BE BELIEVED TO BE ‘¢ 5.7. 
Gop, wHo 1s oF Gop; lest, if He be not God also, whenas Novarian. 
He is of God, He be not man either, albeit He be of man; 

and so in either one of the two both be endangered, the 

one being proved to have lost its credibility through the 
other.” Surely, his mind must be completely in the dark, 135 
who does not at once clearly see, that in these words it is 

most explicitly taught, that Christ is consubstantial with God 

the Father, in that He is of God, just as He is consubstantial 

with us men, in that He is of man; and that He is not less 

very God, than He is very man. For the rest, I will add 
concerning this author, though it is not required by my 
argument '!, that he held the catholic doctrine respecting the ' ex abun 
Holy Ghost also. For in chap. 29, at the very beginning, dan 

he teaches that, according to the rule of faith, we must 
believe not only in the Father and the Son, but also in the 

Holy Ghost: and in the course of the chapter, he assigns 

to the Holy Ghost such powers and operations as are in 

no wise compatible with a created being: and lastly, near 

the end of the chapter, he expressly attributes to the same 

Holy Ghost “divine eternity.” In what sense, however, he 

said that the Holy Ghost is less than the Son we have shewn 
elsewhere". And let it suffice to have said thus much at 
present concerning this author. 

7. We shall number Theognostus of Alexandria with the Turo- 
writers mentioned in this chapter; although the age when °%°°""* 
he lived is scarcely ascertained®. This one thing we may be [876] 
assured of, that he was much earlier than the Nicene council, 
and later than Origen. It is certain that he was later than 
Origen, because Photius taunts’ him as a follower of Origen. : sugillat. 
But that he lived long before the council of Nice you may 
gather from the fact, that Athanasius (in his treatise on 
that passage in the Gospel, “ Whosoever shall speak a word 
against the Son of Man,” &c.) enumerates? him among “the 


DENDUM ESSE, QUI EX DEO SIT; ne 8i " See above, c. 3. § 17. [p. 132.] 
non et Deus fuerit, cum ex Deo sit, ° Theognostus seems to have flou- 
jam nec homo sit, licet ex homine fue- ished about the year 270. Cave.— 
rit, et in alterutro utrumque periclite- Bowyer. 

tur, dum alterum altero fidem perdi- P Tom. i. p. 971. [Epist. iv. ad Se- 
disse convincitur.—[p. 713.] _- rap. 9. vol. i. p. 702. ] 
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ancients,” (raXatovs avdpas) ; and places his testimony next 
after that of Origen. The same Athanasius, in his work on 
the Decrees of the Nicene council, calls him “a learned 
man,” (avdpa Aoyov,) and in the treatise quoted just before 
he gives him the appellation of “the admirable,” (tov G@av- 
pactov). He was the author of books of the Hypotyposes' 
which have long ago been lost. But out of the second of 
them Athanasius quotes this illustrious testimony to the con- 
substantiality'; “The substance of the Son is not any one 
that was brought in’ from without, nor was it superinduced 
out of nothing; but it sprang* from the substance of the 
Father, as the radiance‘ of the light, and vapour of water; 
for neither the radiance, nor the vapour, is the water Itself, 
or the sun itself; nor yet is it any thing alien, but it is an 
effluence of the Father’s substance, yet so that the Father's 
substance underwent not division. For as the sun remains 
the same and is not diminished by the rays poured forth by 
it, so neither did the Father’s substance undergo alteration, 
in having the Son an image of itself.”? Surely nothing was 
ever said, even in the venerable council of the Nicene fathers 
itself, more expressly opposed to the Arians. 

8. And, consequently, that cannot be true which Photius 
writes, cod. 106, (which yet not only Sandius*, but the very 
learned Huet* also, places confidence in,) to the effect that 
this Theognostus taught, and that in the very book which 
Athanasius cites, the second book of the Hypotyposes, that 
the Son of God, in the sense in which He is properly the Son 
of God, is a created being. Nay, Photius himself detracts 
from his own trustworthiness, when, towards the conclusion 
of the same chapter, he states that Theognostus said that the 
Son of God is “not circumscribed in His operation®,” which 
certainly cannot be said of any creature. Moreover he soon 
after admits that this writer, in the seventh book of his Hypo- 
typoses, treated with more reverence® both of other subjects, 


9 Tom. i. p. 274 [§ 25. vol. i. p. 


axdéppoa THs Tov xatpbs obctas, od 
230.] 


Heptopoy dwouevdons THs Tov waTpbs 
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Tov viov ovola, oddt ex ph Srrav erei- 
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* Enuct. H. E., i. p. 109. 

t Origenian., p. 45. [p. 134. ] 
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“and especially, towards the end of the book, concerning 00x 11. 
the Son".” Certainly, what Theognostus wrote in that place hk ‘. 
respecting the Son of God must have been very excellent, Tag0- 
when Photius himself commended it as expressed with espe- ©%°870* 
eial reverence!. But who can believe, that so great a man, as’ pie im- 
it is certain Theognostus was, could maintain in the same 4ita, 
treatise positions so incompatible? The truth is, Photius, 

from his very bitter hatred to Origen, was unfair towards 

this Theognostus also, his follower and defender, and on that 
account he understood his writings in a bad sense, or rather 
wished them to be so understood by others. Theognostus, it 

would appear?, made that statement as the opinion of others, ? scilicet. 
with whom he was disputing, and not as declaring his own [978] 
view. This is gathered, not obscurely, from Photius himself, 

for, after charging Theognostus with the blasphemy in ques- 

tion, he soon after introduces a supposed person defending 

that illustrious man, on the ground that he had put forward 

these statements, “by way of argument, and not as his own 

_ Opinion,” (év yupvacias Adyp Kal od Sd6Ens). And this Pho- 

tius does not deny, but only censures ‘a method of disputa- 

tion of that kind, at least respecting the divine mysteries, 

and in a written discourse; although I have no doubt that 

he would have easily forgiven this fault in any other writer 

who was not an Origenist. The great Athanasius, however, 

puts the pomt beyond all controversy ; for, after having re- 

cited the testimony of Theognostus, which we have quoted 

above, he immediately adds2; “ Theognostus then, having 
prosecuted the above enquiries in the way of argument, 
afterwards, in laying down his own view, expressed himself 
thus.” It is therefore clear that, in this second book of Hy- 136 
potyposes, Theognostus had first put forward the views of the 
heterodox, and amongst them the opinion of those, who said 

that the Son of God was a created being: and this in such 

a way as, to a certain degree, to assume their character, and 
represent their arguments; that at last, however, he stated 

his own purely catholic view, which was opposed to theirs, in 

the words quoted by Athanasius. 


* [eboeBéorepdy wws wept re tev 2 5 uty ofy Gedyvworos, TA wpdrepa 

com Saray Adres, | Kat wddsore, pos as dv yupvaclg ékerdcas, bcrepoy Thy 

ve réAe Tov Adyou wepl Tov viot.—  avrod Sdtay ri0els, odtes elpnney.—[S. 
[Phot. cod. 106. ] Athan., wbi supra. } 
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oxntHe 9, That which Photius further objects against Theognos- 
srawria. tUS, namely, that he taught that the Son of God “ presides 
Liry oF over rational beings only,” (ray Aoyix@v povoy ériorareiy,) 
— is easily removed. For it would seem that the holy man by 

no means meant, that the dominion of the Son is in such 

wise tied to rational creatures, as that the other creatures are 
excluded from His rule. Far be it! For how could he have 
restrained the divine providence and power of the Son of God 

[379] from any one of God’s creatures, who declared, as Photius 
himself, as we have seen, admits, that the Son is in no de- 

gree whatsoever circumscribed in His power and operation? 

What follows? Without doubt Theognostus meant the same 

as his master Origen, who, as Photius (cod. 8) reports, taught! 

“that the Father indeed pervades all things that exist, the 

Son so far only as rational beings, the Holy Ghost so far 

only as the saved.” And how these statements are to be 
understood, we learn from Huet in his Origeniana*; ‘ These 

léworduws assertions,” he says, “if taken thus apart from the context’, 
Ha sumpts could scarcely escape censure. But if any one will look rather 
to the meaning of Origen than to his words, he will think 
otherwise. For although the external operations of the Holy 

Trinity be one and the same, and whatsoever in things ex- 

ternal [to the Godhead] the Father doeth, that the Son also 

doeth, [and] that the Holy Ghost also doeth; still there are 

certain things which are usually assigned to the Father, others 

to the Son, others to the Holy Ghost. As, therefore, to 

the Father is commonly attributed the creation of the world, 
although it is [the work] of the Three Persons equally, so does 

2 Aéyos. Origen ascribe to the Son, who is Reason’, the care of all rea- 
3 Acyxav. sonable beings’, and assigns to the Holy Ghost the -bestowing 
of holiness, according to Romans i. 4, and 2 Thess. un. 13, al- 

though it be owing to the whole Trinity. In 1 Peter 1. 2, it is 

written ‘ According to the foreknowledge of God the Father, 

‘in sancti- unto sanctification‘ of the Spirit, unto obedience and sprinkling 
ficationem. of the blood of Jesus Christ.” That this was Origen’s mean- 
ing Huet proves from the clearest testimonies alleged out 

of his works. To these he also adds an illustrious passage of 


Y Sehkew wey tov watépa 31a wdvrwv ibid. ] 
tay Svtwv, roy 8é viby péxpt TeV Aoy- z Lib. ii, p. 46, 47. (Quest. 2. 28. 
i nav pdvov [udvwv], Td &¢ mvedua péexp: op. 135.] 


pévov [udvwv] trav cecwonevwr.--[ Phot. 
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‘Paschasius the deacon, on the Holy Spirit, book i. c. 9", who so00x 11. 
adopts the sentiment of Origen, and writes thus; “So far as it Teg ~ 
is found most manifestly in the Holy Scriptures, the Father 7,,,. 
Himself performs some operations by Himself, others in a ¢Nostus. 
special manner by the Son, others by the Holy Ghost, al- [380] 
though under the privilege! of a power common [to all! sub pri- | 
Three.] That we exist seems properly to be referred to ()08!? P~ 
the Father, ‘in whom,’ as the Apostle says, ‘we live, and communis. 
move, and have our being:’ that, moreover, we are capable 

of reason, and wisdom, and righteousness, is especially at- 
tributed to Him, who is Reason, and Wisdom, and Righte- 
ousness, i.e., to the Son; and that being called we are 
regenerated, and being regenerated are renewed, being re- 

newed are sanctified, is evidently ascribed in the divine ora- 

cles to the Person of the Holy Ghost.” He further adds 

also a very remarkable testimony of Augustine’; “Just as 

we call the Word of God alone peculiarly’ by the name of? proprie. 
Wisdom, although, in a sense which includes all®, both the  univer- 
Holy Ghost and the Father Himself be Wisdom; so is the “"** 
Holy Ghost peculiarly designated by the name of Love‘, al- ‘charitatis. 
though, in a sense which includes all’, both the Father and ° univer- 
the Son be Love.” For the rest, the statement which the *!*e- 
same learned Huet had before made in the same passage, 

that Athanasius, in his treatise on Matthew xii. 32, “had 
condemned® both Origen and his disciple Theognostus” on ¢ explo- 
account of these statements, is not true. For Athanasius only *'*** 
reminds us that the statements of both should be considered, 

and some deeper sense sought for in them. His words are 

these®: “But I, from what I have learned, think that the 

opinion of each requires some measure’ of examination and? uerplas. 


* Quantum in Scripturis sanctis 


manifestissime deprehenditur, alia Pa- 
ter ipse per se, alia specialiter per 
Filium, alia per Spiritum Sanctum, 
licet sub privilegio potentize communis, 
operatur. Quia sumus, ad Patrem pro- 
prie referri videtur; in quo, sicut apo- 
stolus dicit, vivimus, movemur, et sumus. 
Quod vero rationis, et sapientiz, et jus- 
titise capaces sumus, illi specialiter, qui 
est ratio et sapientia et justitia, id est, 
Filio deputatur. Quod autem vocati 
regeneramur, et regenerati innovamur, 
innovati sanctificamur, per divina elo- 
quia persone Spiritus Sancti evidenter 
adscribiter.—([ Bibl. Patr. Colon. 1618. 


vol. v. part 3. p. 737.] 

» Sicut unicum Dei Verbum pro- 
ptie vocamus nomine sapientia, cum 
sit universaliter et Spiritus Sanctus, et 
Pater ipse Sapientia; ita Spiritus S. 
proprie nuncupatur vocabulo charitatis, 
cum sit universaliter charitas et Pater 
et Filius.—Lib. xv. de Trinit. cap. 17. 
[vol. viii. p. 989. § 31.] 

C dye 5t ad’ av Euabov, voulfw rhy 
éxarépou Sidvoiay petplas tTiwds Sonima- 
alas émidetoOa kal Karavohcews, py Epa 
kexpupmévos earl tis ev abrots tots bd 
abrav eipnudvors Babdrepos vovs.—Oper. 
Athanas., tom. i. p. 972. [Epist. iv. ad 
Serap. 12. vol. i p. 703.) 
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oN THE Consideration, whether [it may not be! that] there is sonte 
cranet,. actual deeper meaning hidden under their statements.” This 
ve con, Certainly is not to reject Origen and Theognostue on account 
: of these statements. That profounder sense, moreover, Huet 
wh tv. 155 himself drawn out and given to us. And let thus mach 


L391) ie said of the doctrine and faith of the holy Theoguostus, 
41 CHAPTER XI. 
[389] 


IN WHICH Id SET FORTH THE CONSENT OF THE DIONYSIUS’s OF ROMS AXP 
OF ALEXANDRIA WITH THE MICENE FATHERS. 


1. Dionysius, bishop of Rome, who, whilst yet a presbyter, 
had been designated by his namesake, Dionysius of Alexan- 
dria, “a learned and admirable man,” (Adyios re cal Oavpa- 
otos*,) flourished? in the reigns of the emperors Valerian and 

[390] Gallienus. In the fragments of this Dionysius there is nothing 
that incurs the censure of Petavius, as savouring of Arianism ; 
on the contrary he is praised by him, as entertaining thoroughly 
catholic views regarding the Holy Trinity. Sandius himself 

+ nihil non too, who has left nothing unturned’ in antiquity, which might 
at «seem to make ever so little in favour of the Arians, very wisely 
observes a complete silence concerning this writer, both in 
his work on Ecclesiastical writers, and in his Nucleus of Ec- 
clesiastical History. In order, however, that the reader who 
loves truth may not be ignorant of so great a vindicator and 
witness of the catholic faith, we will bring forward his tes. 
timony. He wrote a learned epistle against the Sabellians, 
which is lost; a portion of it, however, of some length, well 
3 auro con- worth its weight in gold’, has been preserved by Athanasius; 
cra non in which there is contained a most complete confession of the 
Holy Trinity. For after having therein refuted the dogma 
of Sabellius, Dionysius goes on thus to speak against another 
heresy, the opposite of the Sabellian‘; “And I should natu- 
rally, in the next place speak also against those who divide, 


4 See Eusebius, H. E., vii. 7. [These Roman Church from the year 259 to 
are the words of Eusebius, not of Dio- the year 269. Cave.—BowyeER. 
nysius.—B. ] * étijs © dy eindrws Adyoums Kad xpds 
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and cut up, and destroy that most sacred doctrine of the so0ox n. 
Church of God, the Monarchy, dividing it into three powers $9. x $1 
(so to say’), and divided hypostases?, and Godheads three. piony. 
For I understand that there are some of the catechists and *1v* Rou. 
teachers of the divine word among you, who are introduc- , euep - 
ing this opinion ; who are, so to speak, diametrically opposed uévas bxo- 
to the opinions of Sabellius. For he blasphemes by assert. “"“"** 
ing that the Son Himself is the Father, and conversely [that 

the Father is the Son}; whilst these, in some sort, preach 

three Gods, dividing the Holy Unity*® into three hypostases, * rhy dylas 
foreign to each other‘ [and] wholly separated. For the Di-‘{ tlvas BA 
vine Word must needs be one® with the God of all; and the afao». 
Holy Ghost must needs repose® and habitate’ in God; and : iio Oat. 
further, thus® the Divine Trinity? must be gathered up and anton °° 
brought together into One’®, as into a point",—the God (I? &daura- 
mean) of all, the Almighty.” These words are so express, are 91] 
that they need‘no inference of ours to shew, how extremely s x5, .). 
full and simple is the exposition, which they contain, of the ® rd» delay 
whole doctrine of the Holy Trinity, in opposition to all here- 70% 
sies whatsoever. The same Dionysius, however, shortly after u ,oougty, 
subjoins the following words against those who affirmed that 

the Son of God was a created being?; “And no less should 

one censure those also who imagine that the Son is a thing 

made", and consider that the Lord has come into being’ “ t™4xe 
just as one of the things that have been really brought into ,,7°7"" 
being’‘; whereas the divine oracles attest for Him a beget- ™ rap dv. 
ting, such as is suitable and becoming, but not any form- i 


ing and making.” He immediately adds these words"; “It 142 
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rpidsa els eva, Gowep eis Kopuphy tia, 
tov @ebv Trav BAwy Thy wavToxpdropa 
Aéyw, cuykepadawtabal te Kad ocvvd- 
yerOat waca dvdyxn.—Athanasius, de 
Decretis Synodi Nicze, tom. i. p. 275. 
[§ 26. vol. i. p. 231.] 
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povvrwv.—[pp. 23], 232. ] 
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what Sandius’ has written of him: “He taught,” says he, 
“that the Son of God is a created being, and made; not in 
nature one with, but a stranger and alien, in respect of sub- 
atnnee, to the Father, just as the husbandman ts in relation 
to the vine, or the shipwright in relation to the ship; for, 
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i py. poner), wel A Meer dp ¥y dryer’ 269.) 
wal, ‘Kp de ty Murph nal & Marhp dy ' Enucl, Hist. Eccl., L i. p. 122. 
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he says, existing as a creature', He was not before He was soox 1. 
made?.” That you may understand, however, from what 13. 
masters Sandius learned this, he shortly afterwards adds:}.3.,. 
‘Huet (Origeniana ii. 2. q. 2. § 10, 25) says that Diony- stus Avex. 
sius of Alexandria gave utterance to unworthy and insuffer- | ‘*sq@™ 
able sentiments respecting the Trinity ; for that he said that existens. 
the Son is a work (zroénua) of the Father, that is, a creature, antoyaant 
and made, and unlike Him, and alien from the Father as to fieret. 
substance, as is the husbandman in relation to the vine; and, 
forasmuch as He is a creature, He existed not before He was 
made; and that he also uttered expressions little suited to®* parum 
the Spirit. And in chapter iii. § 6, he states that he was Cre" 
the author of erroneous and absurd notions respecting the 
- Trinity. Accordingly Dionysius Petavius not without rea- 
; son‘ classes this his namesake also among those who pro- ‘ non te- 
' pounded the same doctrine as Arius before his time.” At ™°* 
last, he thus concludes: “It was not without ground’, then, § ngo im- 
that the Arians, in the very presence of Athanasius, boasted ™°*' 
of Dionysius’s agreeing with them.” These are the state- 
ments of Sandius. 

3. We, however, on the contrary, hesitate not to assert 
that the Arians appealed to the views of Dionysius, not only 
without grounds® and falsely, but also most unwisely, and * temere. 
to the ruin of their cause; nay, further, we contend that 
scarcely any thing occurs in the ecclesiastical history of the 
events which preceded the council of Nice, which makes [394] 
more against the Arians than the history of this very Dio- 
nysius, if faithfully told. Of that history, therefore, we will 
give a true and succinct relation. When the Sabellian heresy 
was daily spreading more and more in Egypt and Pentapolis, 
whence it had its origin, Dionysius, who was bishop of Alex- 
andria at the time, in writing an epistle against it addressed 
to Ammonius and Euphranor, in his anxiety to distinguish 
with extreme accuracy’ the Persons [of the Godhead,] ap- 7 accura- 
peared to lean to the other extreme; that is to say, not ""* 
merely to distinguish the Divine Persons, by attributing to 
Each His own property, but also to divide Each from the 
Other in substance, and thus to deny that the Son was of 
one substance® with the Father. Hereupon, some of the ® suootc0v. 
people of Pentapolis accused him of treason against the 
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faith!, before the bishop of Rome, who also at that time was 
called by the same name, Dionysius. A synod of bishops 
having been convened at Rome in this cause, the bishop of 
Alexandria was requested by them to make a declaration 
of his views. He accordingly wrote an apology to the afore- 
mentioned bishop of Rome, in which he defended himself 
from the calumnies which had been brought against him, 
and in so doing admirably preserved unimpaired? the ca- 
tholic doctrine respecting the consubstantiality, and satisfied 
the bishop of Rome in all points. St. Athanasius, who was 
afterwards bishop of the same church of Alexandria, attests 
the truth of this, both in his Commentary on the councils 
of Ariminum and Seleucia, and especially in the treatise 
which he wrote professedly in opposition to the Arians, who 
used to boast that Dionysius had long before professed 
the same opinions as themselves. In refuting them, Atha- 
nasius informs us, that Dionysius held right views in all 
points respecting the catholic faith, and that what he had 
stated ambiguously in any part of his epistle to Ammonius 
and Euphranor, the same he had more clearly explained 
both in that epistle itself, and afterwards in some other 
writings of his, and especially in those, which he addressed to 
his namesake, the bishop of Rome, which, as Eusebius and 
Jerome testify, were contained in four books. Persons, how- 
ever, who were not aware of these facts, and who had not | 
read what had been written by Athanasius in defence of Dio- | 
nysius, did not hesitate, even after this, to accuse Dionysius _ 
of furnishing weapons to the Arians; for instance, Basil and | 
Gennadius of Marseilles ; although Basil™, having afterwards | 
learnt the facts of the case, as it would seem, made honour- 
able mention of him as an orthodox man. Ruffinus" of Aqui- | 
leia, however, was deceived in supposing that the writings 
of Dionysius had been tampered with and corrupted by the 
Arians. For Athanasius, in defending him, alleges no plea 
of this kind: on the contrary, he intimates that these writ- 
ings had remained entire and uncorrupted, even as he had 
written them, so as to exhibit clearly that their author's | 


™ Basil. ad Amphiloch. de Spirit. S. « Ruffin. Apolog. pro Origene. [ Sive 
ce. 29. [§ 72. vol. iii. p. 60.) De Adult. Hh, Ong... 50.1 
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Opinions were correct. Such is pretty nearly the history as 3oox 1. 
given to us in brief, by Baronius. “E3.4.. 
4. Now in this history, two points particularly call for our Diony- 
observation. First, it is clear from this that Dionysius of "’*“"*™ 

Alexandria never really wrote what was objected against him 

by his accusers of Pentapolis, namely, that the Son of God, in 

that He is properly’ the Son of God, is a creature or work : ! proprie. 
and that at no time did he not? acknowledge the same Son ? nunquam 
of God to be of one substance and nature® with the Father. Shave betoy 
Athanasius proves this, first, from the very title of the work et Buoyerh. 
which this Dionysius addressed to Dionysius of Rome. The 

words of Athanasius are as follows®; ‘First, then, he entitled 

his epistle, Of Refutation and Defence‘. And what is this, but ‘ Eadyxou 
that he refutes his slanderers, and defends himself respect- was(Ane. 
ing what he had written? shewing that he had not himself logy). 

_ written with the meaning that Arius has supposed ; but that, 
when he mentioned what was spoken of the Lord in reference 
to His human nature, he was not ignorant, that He was the 
inseparable Word and Wisdom of the Father.” And indeed, 
if Dionysius had ever really held the views which his accusers 
of Pentapolis objected against him, he would not, (being, as 
he was, a man of remarkable piety,) have designated his re- 
ply to the charges made against him a Refutation and De- 
fence®, but rather a Confession or a Retractation®. For it is * apologia. 
certain from his Apology itself, that Dionysius did not in a ee 
barefaced way’ defend the blasphemies laid to his charge ; 7 yuu 
nor if he had done so, would he ever have cleared himself "*?™?- 
to the satisfaction of Dionysius of Rome, who, as we have 

already shewn, was a man especially orthodox on the article 

of the Holy Trinity. Athanasius next proves the same 

from the circumstance, that Dionysius himself openly com- 

plained in his Apology, that his adversaries had not quoted 

his words fairly, but had maimed and mutilated them, and 

had framed from them, in this their maimed and mutilated 

form, certain heretical propositions to lay to his charge. 
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The words of Athanasius, immediately following those which 
we have adduced, are express: “In the next place,” says 
AthanasiusP, “he charges his accusers as not adducing his 
statements entire, but mutilating them; and as speaking not 
with a good, but an evil conscience, just as they choose; and 
he compares them to such as bring calumnious charges 
against the Epistles of the blessed Apostle: now a complaint 
such as this on his part sets him entirely free from evil! sus- 
picion.” Athanasius lastly shews, pomt by point, that Dio- 
nysius had, in his Defence?, replied to each several objection 
brought against him, and had proved himself catholic in all: 
this, I repeat, Athanasius clearly shews by adducing the 
express words of Dionysius themselves: I cannot, therefore, 
sufficiently express my surprise at those learned and ortho- 
dox men, who do not cease, even at the present day, to fix 
the slanderous charge of Arianism on that immortal ornament 
of the Alexandrian Church. 

5. To lay the subject more clearly before the reader, we 
will here note out of the charges brought against Dionysius 
one or two of the principal, upon which the others depend. 
His accusers complained that Dionysius, in mentioning the 
Father, did not at the same time mention the Son, and on the 
other hand, on occasion of mentioning the Son, was silent as 
to the name of the Father; inferring from this that he sepa- 
rated, widely removed’, and divided the Son from the Father. 
To this the excellent prelate, as quoted by Athanasius4, makes 
this reply; ‘Of the names which were mentioned by me, each 
is inseparable and indivisible from the other‘. I mentioned 
the Father, [but] even before I introduced [the name of] 
the Son, I implied’ Him also in the Father: I introduced 
the Son, [and] even if I had not previously mentioned the 
Father, He would most certainly have been implied by anti- 
cipation® in the Son. I added the Holy Ghost, but at the 
same time’ I associated both Him from whom® and Him 


P @retta airiara: rods xare:mévras Ans droplas abroy heya sie 
abrov, ws uh SAoKAfpous Aéyovras, GAAG ° ray bn” euod AcexOévrwy dvopdruv 
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Bh KaAH ouvedhoe, &AAd wovnpG Aa- Tov wAnoloy. Tlarépa elwov, nal xply 
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through whom! He came. But these know not that neither soox n. 
is the Father, in that He is Father, separated? from the Son, 5 18. 
for the name is calculated to introduce [the idea of] the Diony- _ 
union?: neither is the Son removed from the Father, for 8'U8A™U=* 
the designation ‘Father’ manifests the communion; and in, a vivo. 
Their hands is the Spirit, which is not capable of being rplwra. 
severed‘ either from Him that sends, or Him that conveys alacant 
Him. How then could I, who use these names, believe cuvagetas. 
that they are parted and wholly severed from each other?” ‘*or¢pecOu. 
After a short interval he sums up all this in a few words, by [398] 


saying, as Athanasius states’, “That the Trinity is gathered 


up into a Unity® without being divided or diminished.” ’ els uovdda. 
6. His adversaries further urged against Dionysius, that [yj 9c. 


he taught that the Son of God is alien from the substance of 

the Father; and that the relation of the Father to the Son 

is like that of the hushandman to the vine, or of a ship- 
builder to a vessel. To this the holy man replies in the fol- 
lowing words*: ‘“ But when I had said that some things are 
conceived of as brought into existence® and some as made, ° yernra, 
of such, as being of less importance, I adduced examples teenie 
fonly] by the way. For I neither said that the plant was ten,’ Bull.] 
.-.. to the husbandman, nor the vessel....to the ship- 
wrightt. After that I dwelt upon points which are more 
connected with and cognate [to the subject], and I treated 

more fully of what were more real’ [scil. less metaphorical], [899] 
having brought out various additional proofs, which I also com- mee 
municated to you in another epistle, in which® I also shewed 8 a, ols, 
that the charge which they bring against me, is a falsehood, 


that I deny that Christ is of one substance® with God: for *dpoodcr0r. 
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awdAw dueiwrov eis Thy povdda ovyke- 
gadaotueba. See Grabe’s annotations 
in the appendix. } 
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although I say that I have not found nor read this word in 
any place of the Holy Scriptures, still my arguments which 
immediately follow, of which they make no mention, are 
not at variance with this belief. For I even put forward! 
as an example, human offspring’, as clearly being of one 
nature (homogeneous’), asserting that parents undoubtedly‘ 
are other than their children only in that they are not them- 
selves the children*. The letter [itself], indeed, as I said 
before, I cannot send, owing to present circumstances’ ; had 
it been otherwise, I would have sent you the very words 
I then used, or rather a copy of the whole letter; which, if 
I shall have the means®, I will [still] do. I know however 
and recollect, that I added several parallels of things cognate’; 
for I said that a plant, which has come up from a seed or a 
root, is different from that from which it sprang, and is [at 
the same time] altogether of the same nature® with it’: and 
that a river which flows from a fountain has received another 
form and name; (for neither is the fountain called a river, 
nor the river a fountain;) yet that they both have a sub- 
stantive existence’; and that the fountain is as it were the 
father, and the river is the water from the fountain. These 
things, however, and such as these, they [say] that they do 
not see written, but, as it were, pretend to be blind, whilst 
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Kal +d bvoua rovTd gnu ph edpynreévat, 
pnd dveyvoxéva: rou tav aylwy ypa- 
gay, GAAdye TA emixeiphpatd pov Ta 
étjjs, & cecwwrhnact, rhs Siavolas rav- 
rns oun awade. Kal yap (kal) [om. ed. 
Ben. ] avOpwrelay yovhy wapebéuny, 57- 
Aoyv &s ovcay dpoyern dhoas wdvtTos 
ToUs yoveis povoyv Erépous elvat TeV TéK- 
voy, &rt ph abro) elev Ta Tékva. Kal Thy 
fev émicroAhy, @s wpoctroy, bid Tas 
mepioTdoes oun exw wpoxouloa. ef 3 
viv, avtd cor ta TéTe Phuara, uadAAOV 
dt kal maons dy txeupa rd dyrlypagoy. 
Sxep dy ebrophow, worhow, olda 5é Kal 
peeurnpat wAclova mpoodels Tray avyye- 
voy duoimpara. Ka) yap xal mutdy elxor, 
aed owépparos awd bifns avedrOdr, 
érepov elva: tov, 80ev €BAdsryce, Kal 
wdyrws éxeivo [éxelvp ed. Ben.] xade- 
ornkey duotopves [duopués ed. Ben. ] 
kal worapdy amd xnyijs péovra erepov 
oxnua Kal Svoua pere:Andéva’ phre 
yap Thy rnyhv wotapdy, whre Tov ToTU- 
pov mnyhy A€yerOau Kal duddrepa 
imapxey, Kal thy piv xnyhy, oiove 


(rdv) [om. ed. Ben.] Marépa elvas, roy 
Se wotapdy elvar 7d ex Tis xNyis Bap. 
AAG Tatra wey Kal Ta TolavTa pnde 
Spay yeypaypéva, GAA’ olovel rupAdr- 
rew twoxplvovra:’ rots 5¢ duo) pnuarlois 
douvbéros, Kabdwep AlOots, paxpdbev 
émixeipotci we BdAAew.—Apud Atha- 
nasium, tom. i. p. 561. [§ 18. p. 255.] 
t [The Benedictine editor intimates 
that there is something wanting here. 
* [The following clause is omitted 
by Bp. Bull, 4 uhre yovets avaryxaiov 
badpyew elva: phre téxva, “ Other- 
wise, it must needs follow, that there 
are neither parents nor children.” See 
Grabe’s annotations on this passage. 
—B.] 
v [Read éxelyy, (see Grabe’s anno- 
tations,) and presently duopués. —B. 
These corrections, which are the read- 
ings of thé Bened. edition, are followed 
in the translation: Bp. Bull read dpuo- 
gues, similis nature: this is noticed in 
the margin. ] 
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with the two little words apart from the context’, as wit 

stones, they try to strike me from a distance.” Thus Dio- 
nysius; and what can be clearer than this defence? For as 
it appears, this great man, in the epistle at which his adver- 
saries carped, had endeavoured to illustrate the distinction 
between the Father and the Son, in opposition to the Sa- 
bellians, by various similes: some of which related only to 
the human nature of Christ, created by the Father; as that 
of the husbandman im relation to the vine, or that of the 
shipwright to the vessel; whilst others were adapted also to 
the Divine nature of the Saviour, received by eternal gene- 
ration from the Father. On examples of the first kind, 
as less apt, he had touched but lightly and by the way; 
whilst on the latter, as being most suitable and applicable, 
he had dwelt a longer time. Amongst these were several, 
which eminently confirmed in reality the consubstantiality 
of the Son, although Dionysius allows that he had not in 
this place used the term. For he had even adduced as an 
example human birth, and subjoined these express words ; 
“Parents undoubtedly are other than their children only in 
this, that they are not themselves their children.” By this 
example both the communion of nature, which subsists be- 
tween the Father and the Son, and also the distinction of Per- 
sons, is manifestly declared. He had added, that the plant 
which grows up from a seed or a root, is other than’ that 
from which it springs, and still is of a nature altogether the 
same with it; and many other examples of that sort. But 
the sophists, suppressing the mention of all this, seized a 
handle for falsely accusing’ him, from two little words only, 
which they themselves had put in a wrong connection‘, and 
drawn to a sense, other than that which Dionysius intended. 
But why, you will say, did Dionysius employ at all those 
examples, which are less suitable, and apply only to the 
human nature of Christ? The great Athanasius gives an 
excellent reason*; “And this form’ [of reasoning],” he says, 
“is in truth persuasive in overthrowing the madness of Sa- 
bellius, so that he, who wishes by a short method to convict 
such men, should not begin from the passages which indi- 
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cate the divinity of the Word; that the Son, for instance, is 
Word, and Wisdom, and Power, and that ‘I and the Father 
are one;’ lest they, perversely interpreting what is correctly 
said, should make such statements an occasion for their 
shameless contentiousness, when they hear [the words], 
‘I and the Father are one,’ and ‘He that hath seen Me, 
hath seen the Father:’ but [one should rather] put for- 
ward what has been said of the Saviour in respect of His 


‘ed dx6pe- human nature!, just as he has done; such things, for in- 


wives eipn- 
pe 


va. 


stance, as His hungering and being wearied, and that He 
is the Vine, and [that] He prayéd, and [that] He suffered. 
For in proportion as these things which are said are lowly, 
so much the more is it apparent that it was not the Father 
who became man. For when the Lord is called a Vine, 
there must needs be a Vine-dresser also: when He prays, 
there must be One that hears, and, when He asks, there 
must be One that gives. And these things shew the mad- 
ness of the Sabellians much more easily, because He that 
prays is one, He that hears another; and the Vine is one, 
and the Vine-dresser another.’”’ As to the objection brought 
against Dionysius by his opponents, that he denied the eter- 
nity of the Son, you shall hear the clear reply of the great 
prelate on that point, in our third book, on the Co-eternity 
of the Son. But this being the case, certain learned men 
of the present day need to be seriously reminded, that they 
imitate not the ways of the false accusers of old time, nor 
henceforth, suppressing the mention of the very many catho- 
lic statements of Dionysius, continue to cast at a very holy 
man and one who has deserved most highly of the Catholic 
Church, those two little words “the Vine,” and “the Hus- 
bandman,”’ as it were stones, and they too moved out of their 
proper place. 


onuavéyvtwy thy Oedrnta Tov Adyou 
mwoveicOa: thy apxhv' brit Adyos, Kal 
Godia, kal Sdvapuls éotw 6 vids’ Kad Srt 
éyw kal 6 warhp év éouev’ va ph ra 
kadws cipnucva wapetnyoupevot exeivor, 
xpépacw rhs avacxbvrov pidoveias 
éauTayv, T2 ToLavTa woplowyTat, &kovor- 
Tes, Ort Cyd Kai & wmathp ev éopev’ Kal 
6 éwpanms ent, Edpare roy warépa’ GAAG 
Ta dvOpwrlyws cipnuéva wep) rod cwrhj- 


pos mpoBddAcw, Oswep abrds wenoinrer’ 


old éort, rd meway, 7d Komayv, Kal Bre 


kumedos, kal, n¥xero, nal wéxovOev. Say 
yap Tatra rawewda Aéyera, TocolTe 
Seixvura: uh 6 warhp yevduevos kvOpw- 
mos. avdyKn yap ral duméAou Aeyouevou 
Tov kuplou, elvat kal yewpydv' Ka) evxo- 
pévou avrov, elva: troy éwaxotoyta’ Kal 
airovyros a’rov, elvat roy 8ddrra’ 72 
5¢ rotadra paiAAov ebxoAdrepoy Thy 
Tav SaBeAAavav pavlay Selxvuow' Sri 
Erepos 6 evxdpuevos, Erepos 6 éwaxovuy, 
kal BAAos 7 &umedos, ral kAAOs 6 yewp- 
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worthy of observation in the history of this Dionysius. It is “8 6, 7. 
then, further, an evident conclusion from it, that in the Djony. | 
Christian Churches in the age of Dionysius, the doctrine 8108 ALE* 
which asserted! that the Son of God is of one substance and ' senten- 
co-eternal (Suootcros and ovvaidios) with His Father, was fens” 
already commonly received and held, as a certain and catho- 

hie [truth], which it were impious to gainsay. For as soon as [403] 
certain ill-disposed? men had falsely spread abroad a calumny : malefe- 
against Dionysius, as though he had taught, that the Son is ™* 
not of one substance with the Father, but created and made, 

and that there was a time when the Son was not, nearly the 

whole Christian world was moved at it; the complaint was 
carried from the East to the West; an appeal was made to 

the bishop of Rome, as holding the first seat? amongst the * cathe- 
prelates; a council was forthwith held upon the matter in “*™ 
the diocese of Rome, in which the opinions which were said 

to be held by Dionysius of Alexandria, were condemned, and 

a synodical epistle was written to Dionysius himself, in which 

the fathers enquired of him, whether he had in very deed 
published doctrines of such a kind. This Athanasius himself, 

the defender of Dionysius, explicitly attests, in his treatise 

on the Synods of Arimjinum and Seleucia’, in the following 

words; “ But when certain persons had laid a charge before 

the bishop of Rome against the bishop of Alexandria, as if he 

had asserted that the Son was made‘, and was not of one sub- 4 wofnpe. 
stance with the Father, the council which was convened at 

Rome was deeply moved with indignation, and the bishop of 

Rome expressed the sentiments of them all in a letter to his 
namesake.”’ Hence arose the Refutation and Defence of Dio- 146 
nysius of Alexandria, addressed to Dionysius of Rome, in which 

he easily cleared himself with’ that wise and very fair-minded § apud. 
man. Furthermore, it is a certain conclusion from this his- 

tory, (as I have, indeed, already observed elsewhere?,) that 

in the times of this Dionysius, i. e., at least sixty years before 

the council of Nice, the very word époovovos (of one sub- [404] 


Y BAAS Tivev airiacaudvey wapa TG ‘Pduns éexloxowos thy xdvtwv yvounv 
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814 The word suoovctos also the received expression of it. 


ov THE stance), was ordinarily used, received and approved amongst 
cornet, Catholics, in stating' the doctrine of the divinity of the Son. 
nity OF For it was expressly objected to Dionysius, as he himself 
‘in expli- admits, that he did not say that the Son was of one substance’ 
catione. With the Father; and to this objection the excellent man 
* dusotows. replied, that he had not indeed read the word in the Scrip- 
tures, but that, nevertheless, he had not on that account 

shrunk from it; (indeed, in his epistle against Paul of Samo- 

sata, as has been shewn above", he expressly approves of that 

word as one that was used by catholic fathers who had lived 

‘before him;) whilst the reality itself, which is represented 

confi: by the word, he had repeatedly and most explicitly affirmed’, 
mu both in his other writings, and in the very epistle from 
which his adversaries had constructed their charges against 

him. 

8. Now what does Sandius say> to all this? Hear and 
wonder at the extreme ignorance or impudence of the man, 
whichever it be; “The Apology,” he says, “of this Diony- 
sius, which is said to have been written to Dionysius of 
Rome, is in my opinion spurious, and_forged by those who 
would have all controversies of the faith to be decided by the 
Roman pontiff, as supreme judge.” But who in the world 
ever suspected this before himself? Perhaps, however, this 
unkerneller of ecclesiastical history has his own reasons for 
this judgment, which we, “simple and old-fashioned folk,” 
do not as yet apprehend. For he openly gives it out* that he 
had proposed “to write the matters which are, as it were, 

‘ paralipo- omitted‘ in ecclesiastical history, and which are very different 
a od 34. !rom the notions of the ordinarily learned®.” ‘Well, let us 
kay v ulga- see, whether he has aught to produce worthy of being opposed 
cera to the consent of all, not only of those who are “ordinarily 
[405] learned,” but of those who rise above the ordinary class. 
“ First,” he says, ‘neither Eusebius nor Jerome have men- 

tioned this Apology.” I reply; granting this to be true, still 
Athanasius has mentioned it, who had the best acquaintance © 

with the writings of his own predecessor in the see of Alexan- — 

dria: and he has so mentioned it as to cite pretty long extracts 

Sabroactel. from it in the very words® of the original, extracts which he 


4 [chap. i. 8. p. 65.) * De Serint. Kccles., p. 42, 43. 
© Enucl. Hist. Eccles. i. p. V2A. 
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boldly opposed to the Arians, when they boasted of Diony- soox 1. 
sius’s agreeing in opinion with them. Basil the Great has °f2" 5° 
also mentioned it in his treatise on the Holy Spirit, c. 294, pony. 
where he likewise produces out of it a remarkable testimony 1vs Avex. 
on the divinity of the Holy Ghost. But further, it is quite 
untrue, that neither Eusebius nor Jerome have mentioned 
this Apology: both have made clear enough mention of it. 
Eusebius, in his Ecclesiastical History, vii. 26, in enumerat- 
ing the epistles, and treatises in the form of epistles, which 
Dionysius of Alexandria composed against Sabellius, writes 
thus concerning this Apology®: “And he also composed four 
+ other treatises on the same subject; which he addressed to 
_his namesake, Dionysius of Rome.” These words of Euse- 
bius manifestly designate the books Of Refutation and Apo- 
logy, portions of which were brought forward by Athanasius. 
For all points coincide, whether you regard the form, the 
argument, the title, or the division of the books. The form 
of both was the same, namely, the epistolary. The work 
which Eusebius mentions, was written upon the Sabellian 
controversy ; and the work Of Refutation and Apology, cited 
by Athanasius and Basil, treated of the same argument. 
Both were alike addressed to Dionysius, bishop of Rome. 
The epistolary work, which Eusebius mentions, was divided [406] 
into different portions! ; so was the apologetic epistle men- ' volumina. 
tioned by Athanasius. The epistle of which Eusebius speaks, 
consisted, as he himself testifies, of four parts in all; whilst 
Athanasius brought forward testimonies out of the first, 
second, and third books, by name, of the Apology of Diony- 
sius. See the annotations of the very learned Valesius on this 
: passage of Eusebius. And as for Jerome, he also expressly 
mentions this quadripartite epistle, in his Catalogue of Eccle- 
siastical Writers, under Dionysius of Alexandria, in these 
words‘, “There are also four books of his addressed to 
Dionysius, bishop of Rome.” 
9. Sandius’ second argument is to this effect ; “It is evi- 
dent,” he says, “from the Chronicle and Ecclesiastical History 
of Eusebius, that Dionysius of Alexandria had died at a very 


@ Tom. ii. p. 358. [ vol. iii. p. 60.] xpospwvet-—[H. E, vii. 26.] 
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816 Sandius argues from a known chronological error 


on THE advanced age, and his successor Maximus had been appointed, 
scanrt,. (A.D. 268,) before Dionysius became bishop of Rome, (A.D. 
LITY OF 969.)” An argument, indeed, worthy of such an unkerneller 
= 7 of ecclesiastical history ; seeing that all, who possess even a 
moderate acquaintance with this branch of learning, know that 

in this place Eusebius made a gross mistake in his chrono- 

logy. The source of his error was, that he was ignorant of 

the number of years of the pontificate of Xystus, who was the 
predecessor of Dionysius of Rome; since he states that he 
presided over the Roman Church eleven years, whereas it is 
certain that Xystus did not govern that Church for the whole 

of three years. On this gross mistake of Eusebius the excel- 

lent Valesius writes thus®; “Eusebius,” he says, “is here 
grievously mistaken ; for Xystus did not rule the Church of 

Rome eleven years, but only two years and eleven months, 

[407] as is stated in the book upon the Roman pontiffs, which was 
first published by Cuspinian®. In that book the years of 

the popes of Rome, from Pope Callixtus to the pontificate of 
Liberius, are very well arranged. And of Xystus it states 

thus: ‘Xystus two years, eleven months, and six days. He 

began from the consulate of Maximus and Glabrio and con- 

tinued to that of Tuscus and Bassus, and suffered on the 
eighth day before the ides of August.’ Cyprian, who hin- 

self suffered martyrdom under the same consuls, but in the 
following month, gives the same testimony in his epistle to 
Successus. Eusebius, however, says nothing of the martyr- 

dom of Xystus, either in his Chronicle or in his Ecclesiastical 
History, which greatly astonishes me, though I should be 

much more astonished, did I not know that Eusebius was 

rather careless respecting what was transacted in the West. 
Besides, in his Chronicle, he states that Xystus occupied the 

see eight years, though here he assigns eleven years to him. 

He also makes Dionysius succeed Xystus as Pope in the 
twelfth year of Gallienus, whilst he says that Maximus suc- 
ceeded Dionysius of Alexandria, in the eleventh year of the 

same emperor; which is most absurd, since it is certain that , 
Dionysius of Alexandria addressed four books against Sabel- | 


£ In his notes on Eusebius’ Eccl. ficum Romanorum, ap. Cuspiniani de 
History, vii. 27. Consulibus Romanorum Commenta- 
bh [Pseudo-Damasi Catalogus Ponti- ios, p. 385. ed. Francof. 1601. ] | 
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lus to Dionysius, bishop of Rome, as Eusebius states above, BO0ok 11, 
a9 CHAP. XI. 
c. 26. § 9, 10. 


10. The third and last cavil of Sandius remains to be dis- Djony- 
posed of by us, in a few words; “This Apology,” he says, 81U8 ALEX. 
“is at variance with the sentiments of Dionysius of Alexan- 
dria, and agrees with the heresy of Paul of Samosata, of 
which we shall treat in Book I. of our Ecclesiastical History.” 

But first, from what does he prove that this Apology is, as he 

says, at variance with the sentiments of Dionysius of Alexan- 

dria? Dionysius, forsooth, [as he says], taught that the Son 

of God, even in that He is properly the Son of God, is a crea- 

ture and made, &c., which doctrines the author of the Apo- 

logy professedly impugns. This, however, is begging the ques- 

tion’. For we assert, that Dionysius never in reality taught [408] 
such things, but that they were calumniously fastened on this | 7 Nd 
good man by his adversaries ; and of this assertion of ours we Bdvew, 
give solid proofs from the Apology itself, which, as is clear 

from the surest evidence, is the genuine work of Dionysius. 

With these calumnies the Apology is, indeed, at variance ; 

but if it had not been at variance with them, it ought by no 
means to have been entitled a Refutation and an Apology. 
Secondly, who is not thoroughly astonished at what Sandius 
affirms,—that the sentiments, I mean, of the author of the 
Apology agree with the heresy of Paul of Samosata? For 
throughout that Apology, the divinity of the Word or Son of 

God, which Paul of Samosata denied, is clearly asserted. But 
Sandius perhaps meant, that the author of the Apology was 

a thorough Sabellian: and that Sabellius and Paul of Samo- 

sata were of one opinion’ on the article respecting the Son of ? duoddgous. 
God; as he eagerly maintains in the first book of his Eccle- 
siastical History ' Unkernelled, under [the head of] Paul of 
Samosata. But suppose we allow to this tnfler, that the 
heresy of Sabellius and of Paul of Samosata was the same, or 

at least came to the same thing; still, whence and by what 
argument, I ask, will he prove, that the author of the Apo- 

logy agreed with the heresy of Sabellius. Certainly Eusebius, 
Athanasius, and others attest that that Apology was written 
especially against the Sabellian heresy: nay, Athanasius says 
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ox tHe that in that work Dionysius overthrows Sabellius (aféa- 


COXSUB- 
STANTIA- 


tov avatperety). Besides, we have already cited out of the 


Litr or fragments of the Apology, which are extant in Athanasius, 
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1 Sandii 
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2 nimirum. 
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3 delibabi- 
mus, 


statements diametrically opposed to the Sabellian heresy. 
Of this kind,—I say nothing of the rest, lest I should weary 
the reader with tedious repetition,—is his illustration of the 
distinction between God the Father and the Son by a simile 
derived from a human birth, with this remark subjomed; 
“That parents are other than their children only im this, 
that they are not themselves their children.” What man in 
his sober senses would say that these are the words of one 
who agrees with Sabellius, or even with Paul of Samosata? 
I think it probable, however, that Sandius had never read 
through those fragments of the Apology, which are extant in 
Athanasius; but had heard from others, that the consub- 
stantiality of the Son was maintained in that work, and 
thence had inferred that the writer was a thorough Sabellian. 
Perhaps this conjecture of mine will, at first sight, appear 
strange to the sound-minded reader, who has not yet seen 
the cento of Sandius'; but it is plain’ that this author does 
everywhere in his book regard it as a certain and settled 
point, that the doctrine of the Homousians, as he calls them, 
and of the Sabellians, was entirely the same respecting the 
Son of God; than which nothing is farther from the truth, 
inasmuch as we have already clearly shewn that no one who 
holds the same views as Sabellius/, can say that the Son of 
God is of one substance with the Father, except in a most 
absurd and improper sense. So much respecting the Apology 
of Dionysius of Alexandria. 

11. Besides this, the same Dionysius, a short time before 
his death, at the request of the fathers who were assembled 
at Antioch in the case of Paul of Samosata, wrote a remark- 
able epistle against this same Paul, which is extant at this 
day*. In it the divine soul, on the point of departing hence 
to God, discourses on the true divinity of the Lord Jesus in 
a manner altogether divine. There are very many passages 
which bear on this subject; but we will only extract® a few. 
He there expressly calls Christ “uncreated and Creator! ;” 


) ii. 1. 9, towards the end. [p. 70.] 
s Bibl. Patr., tom. ii. [Op., p. 203, &c.] ' p. 266. [p. 212.] 
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(dxrtorov xal Snucovpyoy;) and a little after™, “ Him who is soox 1. 
Lord by nature, and the Word of the Father, through whom g 10-12, 
the Father made all things, and who is said by the holy pyony- | 
fathers to be of one substance with the Father.” Afterwards 9108 Avex. 
we read these words"; “Christ is unchangeable, as being [410] 
God the Word.” And one page after, Christ is designated 

by him», “ He who is God over all, our refuge.”’ Parallel to 

this is what we read in the next page respecting our Saviour? ; 

“ He who is God over all, the Lord God of Israel, Jesus the 

Christ.”” What is to be said of the fact, that Dionysius ex- 

plicitly acknowledges the entire Trinity of one substance? 

in his replies to the questions’ of Paul of Samosata, Reply 

to Quest. IV., he says; “ Christ the Word is of one nature! ! dpoed}s. 
with the Holy Spirit in the form of the dove; and the Spirit 

is of one nature with the Father.” This I observe in oppo- 

sition to those, who think that Dionysius entertained wrong 

views, at least, respecting the Holy Ghost. But in the same 

place he also makes these excellent statements respecting 

the Godhead of the Son and of the Holy Ghost alike’; 

“For Jesus,” he says, “the Word before the worlds, is God 

of Israel; as is likewise the Holy Ghost.” Again in the 

same tract? he thus speaks concerning the Holy Ghost’ ; ? opuscalo. 
“For he who blasphemes against the Holy Spirit, who is 


loving unto man’, shall not go unpunished, and God 1s a? roi ¢- 
Spirit.” AdvOpwrou 
p . Tvedparos. 


12. What on the other hand does Sandius say to this? [411] 


he once more lays aside all shame’ and audaciously rejects * Spiritus 
es eus. 
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ontue this epistle also, which bears the name of Dionysius, as 
ptanet,. Spurious. ‘There is also circulated,” he says‘, “ under the 
wiry or name of Dionysius of Alexandria an epistle against Paul of 
- —-—— Samosata, but it is supposititious.” Now who can, without 
thomun- impatience, endure the shamelessness of this poor creature’, 
“on —_ who thus pronounces his decretory sentence on the writings 
of the holy fathers, out of his own brain and according to his 

own pleasure, in contempt of the judgment, trustworthiness, 

and authority of all writers who have gone before him. At 

any rate Eusebius mentions, in express terms, this epistle of 
Dionysius of Alexandria, written to the Church of Antioch 

against Paul of Samosata, (Hist. Eccles. vu. 27"): “ Diony- 

sius, bishop of Alexandria,’ he says, “ having been invited 

to attend the council, declined to be present, alleging in ex- 

cuse alike his old age and his bodily infirmity, setting before 

them, [however,| in a letter, the opinion which he held on 

the question under consideration.” The same epistle is men- 

tioned by the fathers of Antioch themselves in their synodical 

epistle, in Eusebius, Hist. Eccl. vu. 30*. “At the same time 

we sent letters,” they say, “and exhorted many even of the 

? éxt rv distant bishops, to come for the remedying’ of the pestilential 
Scparelan, teaching : for instance, to Dionysius the bishop of Alexan- 
dria, and to Firmilian of Cappadocia, both of blessed memory: 

of whom the former sent an epistle to Antioch, not consi- 

dering the leader of the heresy worthy even of salutation, nor 

[412] writing to him in person, but to the whole diocese’, of which 

? xapoixla. epistle we have also subjoined the copy.” Lastly, Jerome, 
149 (not to speak of others,) makes mention of this epistle, in his 
Catalogue of Ecclesiastical Writers, under Dionysius of Alex- 
andria’; ‘There is also circulated,’ he says, “a notable 

epistle of his against Paul of Samosata, [written] a few days 


dx) rijs "AAcgavipelas, cal SippsAravdy 


| t De Script. Eccles., p. 42. 
Tov xd THs Karnradonlas, rovs paxapl- 


" 6 péy nar’ ’ArcEdvdperay Atovicros, 


wapaxAnbels ws dy éx) thy cuvddov agl- 
kotTo, Yijpas duo Kal dobdveray Tov od- 
paros airtagduevos, avaribera: Thy wa- 
povolay, 50 émioroAns Thy abtov yrduny, 
hy txor wepl tov Cnroupévou, xapacrh- 
oas,—[E. H. vii. 27. ] 

x éreoréAAonev 5t ua wal wapexa- 
Aotjmev médAAous Kal Tay paKpay éxiokd- 
aay, xl rhy Oeparelay tis Oavarnpdpov 


OidacKxarlas’ dowep kal Arovicioy Tov 


Tas’ oy & wey éwéorerey eis THY "Aytis- 
yey, Toy Tryendva Tijs wAdyns oddt 
mposphoews atiwoas, ovdé xpds xpdow- 
mov ypdwas avrg, GAAd TH mwapoxla 
xdon’ hs ral rd dyrlypadoy bwrerdtaper. 
[Ibid., c. 30.] 

y Sed et adversus Paulum Samosa- 
tenum ante paucos dies quam morere- 
tur, insignis ejus fertur Epistola—(vol. 

LA. p. 819-98.) 


Early use of the term époovoros allowed by Sandius. 321 


before he died.” He here applies to it the epithet notable!, soox 1. 
because in it the catholic doctrine respecting the Son of "s 2 
God was excellently explained and established. Let us piony- _ 
then briefly examine the argument which Sandius thought U8 ALEX 
worthy of being opposed to so high an authority: ‘“ Erasmus * Ineignem. 
Brochmandus,” he says, “rejects the epistle as spurious, 
because in it Christ is said to be éyoovcvos (of one substance) 

with the Father, whereas that word was not in use before 

the time of Arius.” To be sincere and candid in my reply, 

I confess I do not know who the Brochmandus is whom 
Sandius here mentions’, nor does it much matter to know; 

for I am sure that his opinion, how great soever he be, must 

be accounted as worth nothing in comparison with the trust- 
worthiness and authority of the fathers of Antioch, of Euse- 

bius, and of Jerome. And as to his argument, I have already* 

im more than one place clearly proved that the expression 
ooovctos was in frequent use among Catholics long before [413] 
the council of Nice, and even before the time of Dionysius 

of Alexandria. But here is a notable specimen of Sandius’s 
candour! in this place he uses as a weapon of attack an 
argument which he himself, elsewhere, in express terms con- 

fesses to be of no weight. For, in treating of Origen’s books 

on Job, he makes this statement»; “They, however, are mis- 

taken, who with Sixtus Senensis, Possevin, Bellarmine, and 

Rivet do not hold these treatises, as also the commentaries, 

to be the works of Origen, on the ground that there is men- 

tion made in them of the word 6yoovcwos, which arose long 

after the times of Origen ; for we shall prove in the first book 

of our Ecclesiastical History that the word éyoovevos was 
already in use in the time of Origen. So it seems that this 

was a foolish? reason for proving that Origen was not the? inepta. 
author of the books on Job*, which yet learned men agree ab Ori- 
in thinking are not Origen’s: but now it is held valid for gene abju- 
proving that Dionysius was not the author of the epistle 

against Paul of Samosata, which all authorities, both in 

ancient and modern times, (with the single exception, per- 

haps, of this Brochmandus,) do with one consent acknow- 


* [He was a Lutheran teacher of ® Chap. 1. 8. [pp. 63, sqq. } 
theology, and professor in the univer- » De Script. Eccles., p. 30. 
sity of Copenhagen.—B.] - 

BULL. Y 


322 Dionysius rescued from the charge of Ariantzing. 


onTnE ledge to have been written by Dionysius®. The truth is: | 

scanrts. the books on Job are stuffed full of Arian ravings; and 

wey oy, therefore it suited the purpose of Sandius, an Arian, that 

—— they should be regarded as the genuine production of Ori- 
gen; on the contrary the epistle against Paul of Samosata 
which bears the name of Dionysius, excellently establishes 
the consubstantiality of the Son: and therefore, nghtly or 
wrongly, it must by all means be rejected as.sparious. Here 
is an honest and trustworthy historian‘?! 

[414] Thus have we at last (if I mistake not) given abundant 
proof, that this very great man, Dionysius of Alexandria, did 
in no wise favour the blasphemy which Arius subsequently 
maintained, but that he was both in sentiment and in ex- 
pression entirely catholic concerning the Son of God, and, 
further, concerning the Holy Trinity. I now pass on to 
other doctors of the Church. 
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[415] CHAPTER XII. 


ON THE OPINION AND FAITH OF THE VERY CELEBRATED GREGORY 
THAUMATURGUS, BISHOP OF NEOCASAREA IN PONTUS. 


1, St. Tuzoporg, alike the scholar and the glory of Origen, 

called afterwards by the name of Gregory, and surnamed 

“the Great,” and “the Wonder-worker,” (Thaumaturgus,) on 
account of his stupendous and celebrated deeds,—for lie 
wrought many and very great miracles, and converted nations 

[416] to the faith of Christ, not by words only, but much more by 
deeds—was bishop of Neoczsarea, and contemporary with 

the Dionysi: of Rome and Alexandria, but survived Diony- 

sius of Alexandria ; for Dionysius died before the last council 


© This epistle has been suspected by. the argument of Basnage and Tille 
many on the ground that the fathers mont, but it has been most fully refuted 
of Antioch in their synodal epistle (in by the editor of the works of Dieny- 
Eusebius vii. 30.) expressly declare, sius, in his preface, p. lvi.i— B. } 
that Dionysius addressed his letter to 4 [This epistle of Dionysius against 
the Church at Antioch in general, and Paul of Samosata is exceedingly well 
did not even deign to give a salutation defended in the preface to the works of 
to Paul. Cave.—Bowyer. [This is Dionysius, py. en. &e—B\| 


The Confession of St. Gregory Thaumaturgus. 823 


assembled at Antioch against Paul of Samosata: whereas soox 1. 
Gregory°, as is clear from Eusebius‘, was present at that §12 x11.$1. 
council. He has handed down to posterity a most accurate Grecory 
and complete Confession of faith, respecting the most holy 1#4™™47- 
Trinity of one substance, expressed in ‘the following words§ ; 

“There is one God, Father of [Him who is] the living Word, 
subsisting Wisdom! and Power and [His] eternal Impress? ; 5 plas 
perfect Begetter of the Perfect; Father of the Only-begotten * vapaerin 
Son. [There is] one Lord, Alone of the Alone, God of Heb. i. 3. 
God ; Impress* and Image* of the Godhead, the operative * xapaxrip. 
Word; Wisdom, comprehensive of the system of the uni- | ““*” 
verse, and Power, productive of the whole creation; True 

Son of True Father, Invisible of Invisible, and Incor- 
ruptible of Incorruptible, and Immortal of Immortal, and 

Eternal of Eternal. And [there is] one Holy Ghost, who 

hath His beimg of God’, and who hath appeared (that is * Sxaptw. 
to mankind) through the Son, Image of the Son, Perfect 

of the Perfect; Life, the cause of [all] them that live; 

Holy Fountain, Holiness, the Bestower of Sanctification ; 

in whom is manifested God the Father, who is over all and in 

all, and God the Son, who is through all. A perfect Trinity, 

not divided nor alien in glory, and eternity, and dominion *. 

There is therefore nothing created, or servile in the Trinity ; 

nor any thing superinduced, as though previously not-exist- 

ent, and introduced afterwards. Never therefore was the Son 

wanting to the Father, nor the Spirit to the Son; but there 


is ever the same Trinity unchangeable and unalterable.” 


* He died in the same year, namely, 
AD. 265. Cave.—Bowyer. 

‘ Hist. Eccl. vii, 28; compare c. 30. 

6 els Geds, Marhp Adyou Carros, ao- 
. ¢las ipeordons, kal Suvduews, kal xa- 
paxrijpos didlou’ réAcios TeAcluu yervh- 
rep’ Tlarhp viot povoyevois. els Kupios, 
pdvos ex udvov, Beds éx @eov' xapaxrhp 
tal eixdy ris Gedryros, Adyos evepyds’ 
copla Tis Tay SAwy cvordoews weptEen- 
Tih, Kad Sbvauis ris 8Ans Kricews rot- 
arenty vibs dAnGiwds dAnOivod Tlarpds, 
Géparos dopdrov, nal UpOapros apOdp- 
Tov, Kal &Odvaros &Oavdrou, nal &ldios 
GiBlov. Kal ty wvetua Ayiov, ex @eod 
why Braptw txov, nal 80 viod repyrds, 
SnrAadh Trois avOpdwors, eixoy Tov viod, 
TeAclou rercla’ Swh, Séyrav airla’ xnyh 
&yla, ayidrns, ayiacpot xopryds’ ev @ 
pavepovra: Beds 5 Narhp, 5 em) wdvrwy 


Kal év xao1, ral @eds & vids, 6 Sia wdy- 
Tw, Tpids reArela, dd6tn Kal dididrnTs Kal 
Bacireig wh mepCopéevn, unde draddo- 
Tptoupéyy. e oby KTiordy Ti, H SovAov 
dy th tpiddi, otte eweloaxrdy ti, as 
xpérepoy pty ox ixdpxov, borepov Bt 
éweireAOdy ottre ody évéAiwé wore vids 
Marp), ore! vig wvetpua, GAX’ Erpewros 
Kat dvadrrAolwros 4 abrh rplas &ef.—See 
the works of Gregory Thaumat., p. 1. 
edit. Paris. 1622. [and those of Greg. 
Nyss., vol. iii. p. 546. After the Greek 
Bp. Bull gives the Latin version, pub- 
lished by Vossius. } 

 [ Here the Creed ends: the remain- 
ing words are Gregory Nyssen’s.—B. 
This is not the case: see the notes in 
Gallandii Bibl. Patr., t. iii. p. 386, where 
St. Gregory Nazianzen’s references to 
this Creed will also be found. } 
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[418] 


824 Evidence of the genuineness of this Confession ; 


2. This Confession of faith was delivered, it is said, to 
Gregory by revelation from heaven, when, being wholly intent 
upon discharging his pastoral charge in the best way, he was 
one night considering the mode of preaching the pure faith 
to his people, and revolving in his mind the various questions 
which were then in controversy respecting the Holy Trinity. 
And certainly no one ought to think it incredible that such 
an event should have happened to a man, whose whole hfe 
was illustrious from revelations and miracles, as all ecclesias- 
tical writers who have mentioned him—and there is scarcely 
one who has not—unanimously attest. But however that 

may be, it is certain that this formula of catholic confession 
respecting the most Holy Trinity did really proceed from 
Gregory. For it is attributed to him not only by Ruffinus', 
but also by his namesake, Gregory of Nyssa*, who had a 
thorough and accurate knowledge of what the admirable man 
did and wrote, and who also composed his life. Moreover this 
excellent man narrates the matter in such a way, that scarcely 
any sensible person can doubt about it. I mean that, bemg 
about to recite the Confession, he premises the following 
words!; “ By which (Confession) the people of that city 


' pvoraye- (Neocesarea) are to this day initiated [in the faith'], having 
i was their continued unaffected by all heretical pravity.” So certain, 


baptismal 
Creed. 


you see, was it that this Confession of faith proceeded from 
Gregory Thaumaturgus, that all the people of the city of 
Neoceesarea, of which he was the bishop and the immortal 
glory, embraced it as the undoubtedly genuine work of Gre- 
gory, and had been used to be instructed by means of it, from 
so far back as their fathers could remember down to the age of 
Nyssen ; and hence it came to pass that, when the whole world 
became Arian, the Church of Neocesarea kept itself untainted 
by heretical pravity. Again, after having recited the Con- 
fession, Nyssen subjoins these words™: “ And whoever wishes 
to be convinced on this point, let him hear the Church in which 
he used to preach the Word, among whom the very hand- 
writing of that blessed hand is preserved even at the present 


1 Hist. Eccl. ii. 25. S:anelvas &welparos.—[Tbid. } 

k In his life of Gregory Thaum., = 8rqp St plroyv rept robrou wei Oyvat, 
Oper., tom. ii. p. 978, 979. [vol. iii, axovérm rijs éxxAnolas, év § rdav Adyov 
p. 546. eufpurtey, rap’ ols ara Ta xapdypara 


1 80’ hs mvoraryw@yerrar pexpr Tod viv Ths poxaplas eceluns yerpds els Eri cal 
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rom tts careful preservation by the Church of Neocesarea. 325 


day.” 


which was religiously kept by the Neoceesareans down to his 
own day. I know not, certainly, that any thing more can G_oo., 
be required for the confirmation of a tradition of this nature. Tuaumar. 
Gregory Nyssen’s testimony, however, is explicitly supported, 
as it seems to me, by his brother Basil the Great, who, in his 
seventy-fifth epistle to the people of Neoczsarea, testifies, that 
he had learnt from his grandmother, in his tender age, the 
very words of Gregory Thaumaturgus, by which he had been 
instructed aright respecting the faith in the most Holy 
Trinity. His words are these": ‘‘ What can be a more mani- 
fest demonstration of our faith, than this, that we, having . 

been brought up under the nurture! of a woman of blessed ! cirép. 
memory”, who came forth from you—I mean the illustrious ? paxapig. 
Macrina ;—by. whom we were taught the words of the most 
blessed Gregory, whatsoever, having been preserved to her by 
the tradition of memory’, she both herself kept treasured up, 3 dxodov- 
and used to mould and fashion us, whilst we were yet infants, a he 


in the doctrines of religion °?” 


Here, I say, it seems to me, 


that the Confession of Thaumaturgus is certainly referred to; 
for Basil expressly testifies that he had, in his infancy, learned 
of his grandmother Macrina, a native of Neoczesarea, the form‘ ‘ érord- 
of faith touching the most Holy Trinity, (for of that he is 
there treating,) as it had been delivered in so many words by 
Gregory. Reader, observe: Nyssen relates that the people of 
Neoczsarea used to be instructed by means of the Confession 
of Thaumaturgus, from so far back as their fathers could re- 
member down to his own age; whilst Basil says that he had 
learned, in his tender age, (that is, before the council of Nice,) 
from his grandmother, (whilst he, that is, with his parents, 
was living with her at Neocesarea in Pontus,) the right faith 


alorews 3t ris juerépas rls dy yé- 
vorro évapyeotépa, arddekis, } Sr: Tpa- 
gévres huets bd rir On paxaplg yuvairl, 
wap ipav opunuevy; Maxplyvay Aéyw 
Thy xepiBénrov’ rap hs eddy Onuer rd 
Tov paxapiwrdrou py yoplov phyara, doa 
apos abrhy dxodovble uvhuns Siacwévra 
airh Te épvaAagce, kal has eri vawlous 
Svras %wAarre Kal eudppou Trois Tis 
eboeBelas 3é6yuact.— Basil. Opera, tom. 
iii, p. 131. edit. Paris, 1638. [ Ep. cciv. 
6. vol. iii. p. 306. ] 

° [From these very words Lardner 
contends that Basil ‘had neither seen 


nor referred to any confession of faith 
‘written by the hand of Gregory.’””— 
B.—The existence of an autograph of 
St. Gregory’s Confession would not 
cause the Church to depart from the 
ordinary practice of not circulating the 
Creed in writing. It would be taught 
and known to the people and preserved 
among them by oral transmission. 
And as no question was raised about 
the terms of the Confession, St. Basil 
had no need to refer to such original, 
supposing it existed. | 


He appeals to the very autograph of Thaumaturgus, soox 1. 


CHAP. XII. 
§ 2. 
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826 Confirmed by other external and internal considerations. 


on THE respecting the most Holy Trinity, expressed in so many words 


CONSUB- 


stantia- Of Gregory. Who would not suppose, that they both are speak- 
LITY OF ing of the same Confession of faith? Further, also, the same 


THE SON. 


Basil, in his book on the Holy Spirit, chap. 29, testifies that « 


great was the reputation of this Gregory amongst the people of 
Neoceesarea down to his own times, that they would admit in 

their Church nothing, whether in doctrine or rite, but what 

they had received by tradition from that their great founder. 

The words of Basil are these’: “Great is the admiration 

of this man (Gregory) still, even at this day, amongst the 

people of the country, and the remembrance of him is esta- 

blished in the Churches—fresh, and ever recent, not obscured 

by any lapse of time. They have not, therefore, added to 

1eémev their Church any practice, or word, or any sacred form! beyond 
7a MTT! hat he left to them.” If the Church of Neocesarea refused 
153 toadmit any word beyond what was left to them by Gregory, 
certainly much less would they have admitted any Creed or 
Confession of faith, which they had not received from him. 

And yet it-is most certain, that in the time of Basil, the 
Confession of faith of which we are speaking, was received 

in that Church, and that too as having been delivered by 

[421] Gregory. To these facts may be added, that this Confession 
is delivered, as without doubt the genuine work of Thauma- 

turgus, by the whole of the fathers who were assembled at 


the fifth cecumenical synod. 


Lastly, the Confession itself 


2 redolet. quite bears the character’ of the age of Gregory Thauma- 
turgus; in that it is manifestly opposed to the heresies, 
which were especially disturbing the Church of Christ at 
that period. Two heresies were particularly prevalent at 
that time, as is clear from the epistle of Dionysius of Rome, 
found in Athanasius, which we have already mentioned ; one, 
that of Sabellius, which laid down that the Father, the Son, 
and the Holy Ghost differed in name only, not in hypo- 


El, 


*éxoord- stasis® (person ;) the other as it were diametrically opposed 
to the Sabellian, that, I mean of those, who divided the most 


Holy Trinity into three hypostases, separate, foreign to, and 
mutually alien from each other, and who further affirmed, 


P rovrou méya er: Kad viv Trois éyxw- 
plots 7d Sadua, rat veapd Kal de) wpd- 
oparos } pvhun tais exxanolas évlBpu- 
rat, ovder) xpdvy duavpoupéyy’ obtuty od 


wpatly rwa,ov Adyov,ob rbrov Tid wvoTI- 
kov, rap dv exeivos karéAime, TH exxAnolg 
xpooéOnxay.—Basil. Oper., tom. ii p. 
360. edit. Paris. 1638. {vol. iii. p. 63.] 


Not mentioned by certain writers ; this no valid objection. 327 


that the Son and the Holy Ghost were creatures, and that soox 1. 


there was a time, when God the Father existed without 


CHAP. XII. 


§ 2, 3. 


them!. These words at the beginning of the Confession Gnrecony 


plainly strike at the former heresy: “ Father of [Him, who 


THAUMAT. 
et ali- 


is] the living Word, subsisting Wisdom :” and also these, quando 


“True Son of True Father ;” (for Sabellius acknowledged 


neither a true Father nor a true Son, but both only in name :) 
and, lastly, these respecting the Holy Ghost; “ who hath 
His being of God.” The following words, besides others, 
certainly give a death-blow to the latter heresy: “ Perfect 
Trinity, not divided nor alien in glory, and eternity, and 


dominion ;” as do those which follow’: “ There is, therefore, — 


nothing created, or servile in the Trinity,” &. In a word, 
let the attentive reader compare the profession of Dionysius 
of Rome respecting the most Holy Trinity (which we quoted 
in the last chapter, § 1. [page 303,| from Athanasius) with 
this Confession of his contemporary, Gregory, of whom we 
are speaking, and he will immediately see the wonderful 
agreement between the two. 

8. Now, what does Sandius' say to these facts? ‘Of this 
Confession of faith,” he says, “I say nothing else than that 
Eusebius, Jerome, and Sophronius are silent about it;” as 
if, forsooth, Eusebius and Jerome mentioned every thing 
which the ancient fathers wrote and did. Eusebius, certainly, 
in his Ecclesiastical History, by what chance I know not, 
(for I cannot prevail on myself to believe that it was done, 
as Anastasius the Librarian* thought, with any evil design,) 
has suppressed almost all mention of the praises of Gregory 
Thaumaturgus, and says nothing about his miracles, which 
were celebrated throughout the Christian world. I imagine 
that, in some other work which has been lost, Eusebius had 
related more concerning Gregory Thaumaturgus; at any 
rate, in the Apology‘ for Origen he makes mention of his 
disciple Gregory Thaumaturgus, and also inserted in that 
work a panegyrical oration of his in praise of Origen, as 
Socrates attests, Eccl. Hist. IV. 27. As for Jerome, he trod 
generally in the very steps of Eusebius’s history, whilst So- 


« [These words, however, as we have * Anastasius on the year of Christ 
already observed, are Gregory Nyssen’s. 246. 
—B. But see above, p. 323, note h. ] t [i.e. the Apology of Pamphilus 


* De Script. Eccl., p. 39. and Eusebius.—B. ] 


Deo patri 
defecisse. 
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828 Labbé confounds this with a longer Exposition of faith. 


phronius was merely a translator of Jerome. I wonder, how- 
ever, what came into Philip Labbé’s mind, when he wrote the 
following passage in his Dissertation upon the Ecclesiastical 
~- Writers" ; “It is certain, indeed, as St. Gregory Nyssen wit- 
nesses in his Life of Thaumaturgus, that the Mother of God 
appeared with St. John the Evangelist, and commanded John 
to deliver to him an Exposition of the catholic faith. But 
whether this be that, which Vossius has published*, Bellar- 
mine with good reason doubted; see his words, as well as 
those of Petavius, who denies it, (Dogm. Theol., vol. 11.)” 
For Bellarmine never doubted, whether the Confession of 
faith published by Vossius were in reality that of Gregory 
Thaumaturgus; nay, he held this to be certain, as will be 
manifest to any one who consults Bellarmine himself. Con- 
cerning the &@eous or longer Exposition of faith, which is 
called xara pépos, which was also published by Vossius, 
Bellarmine does indeed doubt, and that with very good rea- 
son. It is also untrue, that Petavius denied the Confession, 
as it was published by Vossius, to be the genuine work of 
Gregory; nay, he cites it as Gregory’s, and expressly calls 
it, “An illustrious monument of the tradition of which we 
are now treating, and of the ecclesiastical and catholic pro- 
fession concerning the Trinity ;” (Preface to vol. 1. chap. 4. 
n. 5.) But unquestionably he also, when speaking of the 
longer Exposition of faith, (which Labbé here confounded 
with the shorter Confession of Gregory,) does deny, and not 
without very grave reasons, that it is the genuine work of 
Gregory; on the Trinity, i. 4. 10. However, Labbé’s state- 
ment that there is just ground for doubting, whether the 
Confession of faith, which Gregory Nyssen ascribes to Gre- 
gory Thaumaturgus, is the same as that which Vossius pub- 
lished, must astonish every one: for the Confession of faith, 
which Vossius published, corresponds word for word with that 
which Gregory Nyssen ascribes to Gregory Thaumaturgus. 
If Labbé had caught any one of the heterodox critics, as he 
calls them, so shamefully tripping, how would he (as his way 
is) have insulted over him! But this by the way ’. 


® (Vol. i. p. 373. ] y [Lardner shews by many argu- 
* [That is, that which Bp. Bull has ments not to be despised that this for- 
cited; see above, p. 323, note h.] mula of faith is not by any means a 


Gregory’s Panegyric Oration on Origen. 329 


4. Furthermore, there is still extant among the works of soox 1. 
Gregory, as published by Vossius, a panegyric Oration upon "8 3, rn 
Origen, which all agree, and which Sandius himself allows, Grecory 
is the genuine production of that very great man. In that 7#4°™47 
Oration, after saying that God the Father cannot worthily be 
praised by any creature, He subjoins these truly magni- 
ficent words concerning the Son of God”; “ But our praises 
and hymns unto the King and Ruler of all, the continual 
fountain of all good things, we will commit to Him who 
even herein healeth our infirmities, and who alone is able to 
fill up what is wanting in us—the Guardian’ and Saviour of! r¢ xpo- 
our souls, His first-born Word, the Creator and Governor of vee 
all things, He Himself alone being able to offer up the per- [424] 
petual and unceasing thanksgivings unto the Father both 
for Himself and for all, both for each individually by him- 
self and for the whole body, because He Himself, being the 
Truth, and the Wisdom and Power of the Father Himself of 
all things, and, besides, both being in Him and absolutely 
united’ to Him, it is not possible that, either through forget- 2 arexvas 


jvepevos 


154 


genuine work of Gregory, but a com- 
position of the fourth century.—B.— 
Lardner’s arguments seem to be of two 
sorts; 1. Internal improbabilities. 2. 
Want of external evidence. In the 
first he, (i.) argues as if the genuine- 
ness of the Creed were disproved by 
the vision being proved legendary: and 
(ii.) goes upon his own notions of the 
small importance of the doctrine of the 
Trinity. In the second he alleges (i.) 
St. Jerome’s omission; but St. Jerome 
does not profess to enumerate all the 
writings of the persons he mentions. 
(ii.) St. Basil’s criticising St. Gregory, 
but this is only with respect to his ex- 
pressions in an argument. See below, 
p- 838. (iii.) St. Basil’s omitting to 
appeal to the autograph. On this see 

ve, p. 825. note o. And Lardner 
omits to notice that it is the baptis- 
mal Creed of Neocesarea of which 
St. Gregory Nyssen professedly speaks: 
which must have been too well known 
to allow of a recent composition being 
passed off instead of it. } 

® AAG Tas pey els Toy wdyTwy Baci- 
Ada xal «ndeudva, thy diapey xnyhy 
adyreov &yabav, ebonulas cal Suvous, 
TE nGy rovre Thy doGéveray Hud iwpe- 
ye, Kal Td evddov dvanxAnpody udve du- 
vary emirrpépopey), rg xpoordry Tav 


nuerépwy Wuxay, nal cwript, TH Kpw- 
Toyevel abrov Adyy, TE edyTwy Snui- 
oupy@, Kal KuBepyhry. abte pdvy brép 
Te éautov, kal drip xdvrwy, idia te Kal 
Ka Exacrov? ral &6pdoy dua duvardy by 
dvaréumrew Sinvereis kal adiadrcelrrous 
T@ Tarp) ras ebxapiotias’ 8rt abrds 7 
dANGea dv, xal 7 avrov tov Tlarpds ray 
SAwy Kal copla Kal Svvapis, pds dé wad 
év aitg dv, wal xpds abrdy arexvas 
jvopévos, obx tor Saws } id AHOny, 
dodpuws, # ix’ aadevelas tivds, dowédp 
vis awetevopévos avrod, } odk epiteras 
th Suvdue rs Suvduews, h epltera: uev, 
éxdy 5t, 8 wh Oeuls ciety, édon® roy 
Narépa dveuphunrov. udvy Trovry duva- 
voy by reAcéTaTa Nacay arOoTANpwoa 
Thy atlay Trav abrg mrpoonkdytwy alvwy* 
by Tuva abrds 6 Tay SAwy Marhp év mpds 
abroy xoinoduevos, 8 abrod povovovy) 
abros abroy éxmepioy, TH Ton wdvtp 
Surdues tH abrov tpdxov Tid Tingn Kad 
Tiu@to’ Swep xpwros kal pdvos Exe 
Zaaxev ex wavrwy tav bvTwy 6 povoye- 
vhs abou, 6 év abr@ @eds Adyos. [' The 
Bened. ed. reads éwirpéoper. * Vossius 
read idia re nal éxdorov, but conjec- 
tured in the margin, xa® &acroy, 
which Bull inserted, retaining the xal 


also; the Bened. ed. re xaé” Exaorory. - 


3 édoe:, ed. Ben. ]—P. 58, 54 [In vol. 
iv. Op. Origenis, p. 59. Append. § 4.] 
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[425] 


[426] 


830 Gregory's full testimony to the Divinity of the Son. 


fulness or from defect of wisdom, or from any infirmity, (as 
one who was alien ® from Him,) He shall either not attain by 
His own power unto the power of the Father, or shall attain 
unto it indeed, and yet (which it were impious to say) shall 
willingly allow the Father to be unpraised; He alone being 
able to fill up most perfectly the due praises which belong to 
Him; whom the Father of the universe Himself, having 
made One! with Himself, Himself by Him all but going forth 
and encircling Himself*’, in a certain manner honours Him, 
and is honoured by Him, with power every way equal to His 
own; which [honour] His only-begotten Son, God the Word, 
who is in Him, first and alone of all beings obtained.” Shortly 
afterwards in the same passage, he calls the Son4 “the most 
perfect, and living, and animate Word of the primal Mind 
Himeselfe.” In these words how many titles are heaped up 
concerning the Son of God, which eminently set forth His true 
Godhead! He calls the Son of God the Guardian of our 
souls, the first-born Word of God, the Creator and Governor 
of all things, the Truth, Wisdom and Power of the Father 
Himself: who is in the Father Himself, and truly united unto 
Him ; who is subject to no forgetfulness, no lack of wisdom, 
no infirmity ; who is in no wise alien from God the Father ; 
who by His own power attains unto the Father’s power; whom 
God the Father made one with Himself, and in whom He, as 
it were, circumscribed His own infinite Majesty ; (clearly in 
the same sense as the very ancient writer in Irenzeus, as 
we saw above‘, declared that the immeasurable Father Him- 
self is measured in the Son:) who is in very truth endued 
with power in every way equal to that of the Father ; who 
lastly, subsists in God Himself, as God the Word, and that 
the most perfect Word, as being sprung from the primal and 
eternal Mind. Could any one of the Arian herd, sincerely 
and from his heart, utter these things of the Son of God? 
Nor ought it to be the slightest difficulty to any one that 


» So in the Confession Gregory de- 
nies that there is any thing alien (4waA- 
Aorptovpevov) in the Trinity. 

© 80 abrov povovovy) abros abroy éx- 
xepiov. This clause he added by way 


. of safeguard, (caute,) for, properly 


speaking, if the Son encircled (circum- 
ambiet) the Father, He would be 
greater than the Father, whereas he 


meant only to say that he was by na- 
ture equal to Him. 

4 reXeidrarov nal Cévra, kal abot rot 
mporov vou Ad-yov Eupuxov.—[ Ibid. } 

€ In like manner in the Confession 
he calls the Son “ perfect, of the per- 
fect Father,” as also “living Word.” 

‘ Chap. v. § 4. [p. 164.] 
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Thaumaturgus says, that the Son honours and praises His soox u. 

Father, seeing that he also at the same time says, that the "y 4 3. 

Father has honoured the Son, by imparting to Him power, Gascony 

in every way equal to His own. The truth is, the Son praises Tomar. 

and honours the Father, as the Author and Principle of Him- 

self; the Father, on the other hand embraces, and in a man- 

ner even honours, the Son, as the lively and most perfect 

Image and Offspring of Himself. Hence also, catholic writers 

who lived after the Nicene council, throughout spake in like 

manner concerning the Son of God. Although in this passage 

Gregory may seem also to have in view the economy of the 

Son!, in so fay as He, as Mediator, presents unto God the! Filii olxo- 

Father the prayers and thanksgivings of the faithful, and by "“” 

His own intercession makes them pleasing and acceptable. 

Nay, he expressly speaks of the Son as, in this matter, “ heal- 

ing our infirmity.” For this mediatorial office he shews that 

the Son is altogether sufficient, inasmuch ag, in respect to His - 

higher nature, He is entirely one with the Father, and pos- 

sesses a power’ in every respect equal to that of the Father. » virtute 
5. Finally, if there were extant at this day no written ae 

monument of Gregory’s belief respecting the most holy 

Trinity, the great Basil alone would be a most ample testimony 

that his sentiments on that article were sound, uncorrupt, 

and catholic. For Basil, as often as his heretical opponents 

called in question’ his faith respecting the Trinity, so often ® litem ipsi 

almost did he appeal to the tradition of Gregory Thauma- ™°"*™ 

turgus, and professed, that he had held from a boy altogether 

the same views respecting the Trinity, as that admirable man [427] 

taught. Thus, in his seventy-fifth epistle, to the people of 

Neoceesarea®, he makes it his boast, as has been already 

shewn, that he had learnt the catholic doctrine respecting 

the most holy Trinity in his boyhood from the words of 

Thaumaturgus, which had been taught him by * his grand- ‘ ipsi tra- 

mother Macrina. Moreover. he also distinctly attests in his “™* P*™ 

seventy-ninth epistle, to Eustathius, that he had never changed 

that faith concerning God, which he had received through 

his grandmother ; these are his words"; ‘ For even if all the 

rest of my life® deserve lamentation; yet still this one thing, 5 AAG 

TNL. 


© (Ep. cciv.] hia, aA’ ety Ev ye TodTO ToAUe Kav- 
* ei yap kal ThAAG fudy orevayuav xacba dv Kuply, br: obdéxore wewAa- 
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3 alienum. 


4 cogita- 
tione no- 
stra. 


332 Petavius (followed by Huet and Sandius) attributes 


at least, I am bold to glory of in the Lord, that my concep- 
tions concerning God were never at any time led astray; 
nor having at one time held different opinions, did I after- 
wards unlearn them; but the notion of God which from a 
child I received from my mother of blessed memory!, and from 
my grandmother, Macrina, this have I retained within me, 
[only] grown and enlarged?.” Thus, if the sentiments of 
Basil on the Trinity were (as no one doubts) orthodox and 
religious, Gregory also, on the testimony of Basil himself, was 
catholic in that article. Basil also, on the authority of the 
Gregory of whom we are speaking, defends that form of dox- 
ology, by which the most Holy Trinity was glorified in the 
Churches subject to his government, and to which the here- 
tics were so vehemently averse, in his Treatise on the Holy 
Spirit addressed to Amphilochius, chapter 29'; where, after 
he had brought together the highest praises of that very 
great man, he subjoins these words, which bear on our sub- 
ject ; “ One therefore of the [institutions] of Gregory is that 
form of doxology, which is now spoken against ; preserved 
from his tradition by the Church;” that is, of Neocesarea, 
which he all but founded. It was with good reason, therefore, 
and in reliance on the testimony of Basil*, that Anastasius 
the librarian, in his history, pronounced that this Gregory 
especially was entirely free? from the ravings of Arius. 

6. Now, this being the case, I cannot sufficiently wonder at 
those very learned men, who have ventured to bring a charge 
of Arianism against this great doctor of the Church, and even 
to put forward the authority of Basil as supporting their 
charge. Petavius! declares that two errors (not more incon- 
sistent with the truth than with each other) are attributed to 
Gregory Thaumaturgus by Basil, in his seventy-fifth epistle ; 
one the Sabellian, which taught that the Father and the Son 
differed only in our mode of conception‘, but not in hyposta- 
sis’; the other the Arian, which affirmed the Son to be “a 


5 hypostasi, Creature and a work,” (xctioja «at vroinua.) And with re- 
yp ‘ad 1 | wa 


vnuevas Exxov Tas wep @eoid troAhwers, * vy rolvuy r&v Tpnyopiov Kat b vov 
 érépws ppovav petéuadoy Borepov' &.riAeyduevos tpdwos ris dSokoAoylas 
GAD’ hy ex madss ZdAaBov vvoiay wep) otly, ex ris exelvou wapaddcews Hh 
@cod rapa ris wakapias pntpds wov nal exxanola repvdaypévos.—| § 74. p. 63. ] 
THs pdupns Maxplyns, ravtny abénder- k Anastasius, on the year of Christ, 
gay éxxov ev éuavtg.—tom. iii. p. 141. 246. 

[Ep. ccxxiii. 3. vol. iii. p. 338.] 1 De Trin. i. 4. 10. 
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spect to the former, Petavius endeavours to shew that s80ox 1. 
Gregory’s statements were correct; whilst in the latter he “y 5, 5. 
thinks that Thaumaturgus did Arianize. Huet™ also, rely- Grecory. 
ing too much, as it seems, on the candour and judgment of T#4U™4™ 
Petavius, writes, “ that Gregory Thaumaturgus was censured! ' castiga- 
by Basil, for openly affirming that the Son was created.” % ‘use 
Afterwards he does not hesitate to say, that that admirable 
man was “a follower of the ravings of Arius.” The Arian 
Sandius", relying on the authority of these very learned 
men, glories greatly in the fact, that one who was so great 
a glory and ornament of the Christian Church, by the con- 
fession of us Catholics ourselves, agreed in opinion with 
Arius. If, however, we consider with a little more atten- 
tion the words of Basil themselves, from which the mate- 
rials of this accusation have been derived, it will presently 
appear, that the charge of Arianism is made on Gregory 
against the mind’ of Basil. Basil then, in his seventy-fourth ? ingratiis. 
epistle°®, to the people of Neocesarea, after he had said that 

the revivers of Sabellianism amongst them, with whom he 

was in controversy, had even consigned their follies to pub- 

lished works, having mentioned an epistle of theirs to Mele- 

tius, presently animadverts on another epistle, addressed by 

them to Anthimus, a bishop, in which they put forward the 

great Gregory’s authority for their ravings. These are the 

words of Basil? ; “They made an attempt by letter on An- 

thimus also, bishop of Tyana, who is of one mind with us, 

as if forsooth Gregory, in an exposition of the faith, had said 

that the Father and the Son are indeed two in [our] mode 156 
of conception’, but in hypostasis, one*. And these men who éxwole. 
congratulate themselves on the subtilty of their minds, were * & 
[yet] unable to perceive that this was not said dogmatically, 

but in the way of argument in his disputation with han: 

in which many [expressions] are errors of the transcribers,” 

(that is to say, many things have been wrongly® copied from ° perperam. 
the original MS.,) “as we shall shew, if God will, on the | 


[429] 


Huet. Origenian., p. 36. [lib. ii. 
Quest. 2. 10. p. 122. ] 

2 Enucl. Hist. Eccl. i. p. 111. 

o (Ep. cex. 5.] 

p KaOjKkay 5é€ Twa wetpay 8: émioro- 
Ajjs kal wpds Toy dudwuxoyv judy “Avb- 
prov roy Tudywy érioxonoy, ds boa Tpn- 


yoplou eixdyros ey éxOéce xlaorews, 
warépa Kal viby émyole pty elvar duo, 
broordce: 5¢ év. rovro St Sri ob Soypa- 
TuKa@s elpntat, GAN aywuoTtiKas ey TH 
apos Aidsapdy Siardter, obx RduvhOnoay 
ouvideiy of éxl AewrdéryTt TAY peri 
éavrobs paxaplfovres' év f} woAAd TOY 


384 The Sabellian view stated by him in discussion only. 


oN THE words themselves’. Further, in using persuasion toa heathen, 
stanmia- He did not think it necessary to be exact in his words, but 
LiTy oF (thought that he ought] in certain cases to adapt himself? to 


Oe he what he whom he was seeking to persuade had been aceus- 
vavas- tomed to’, in order that he might not offer opposition on 


tewr €X 1P- the most important points‘, on which very account you will 
:, ee also find there many expressions, which now give the greatest 
ra strength to the [cause of the} heretics, such as ‘ creature’ 
' oe (<rlopa,) and ‘ work’ (zroénua,) and others which there may 
zpsta be of that kind. Besides, they who hear what he has written 
“ee ,. Without previous instruction’, refer to the subject of the God- 
Tes. head much of what is said with reference to the union with 
Sxpbs roy the manhood®; and of this kind is that also, which these 
eeoetice, [heretics] are circulating.” In the paseage Basil informs us, 
[430] that the Sabellians understood those words in Gregory’s ex- 
position, “that the Father and the Son are indeed two in 

7 cogita- [our] mode of conception’, but in hypostasis one,”—which 
mones he had brought forward in the course of discussion only on 
the hypothesis of his opponents—as the doctrine of Gregory 

himself; and for this he ridicules the want of perception of 

omun- the witlings®, who were unable to discern what was so obvious. 
éBreylay. Basil therefore, does not say that it was the actual opinion of 
Gregory, that the Father and the Son differed simply in [our] 

* Siavolg. conception [of Them*,] but he says the precise contrary. 
pram Petavius accordingly lost his labour and his time", when he 
[431] endeavoured by I know not what. subtleties to defend that 
statement, as if it were made by Gregory in a right and 

catholic sense, and censured Basil, as if he had without good 

grounds found fault with the same declaration of Gregory. 

For Gregory never wrote this as his own opinion; nor did 

Basil anywhere attribute that foolish heresy to him. Basil, 
moreover, says that faulty copies of that work of Gregory 


had been circulated by the heretics, in which many things 


dxoypayauévwy dor! opdAmara, ws én” Tiucois peylorny icxdy wapexopévas’ &s 
autay Tov A€tewy Seitouey jpeis, day 6 7d xrloua, Kal 7d wolnua, Ka) efrt Tol 
@eds O€Ay. Erertra pévror roy “EAAnva odTov. WOAAG BE Kal wep) THs apds Tov 
welbwy, obx iyyetro xpivas axpiBodo- &vOpwrov cuvadelas cipnuéva els tov 
yetoOa wepl rd phuara’ GAN’ tor brn repli ris OedryTos dvadéepover Adyor, of 
kal cuvdiddva [ovvd:8dvra ed. Bened.]. amraidebrws rdv yeypaupévwy axovovres’ 
Th te tov evayouévov, ds ky uh dyti- dwoidy dors nal TovrTo, 7d wapa Tobray 
telvot mpds Ta kalpia. 51d 5h Kal woAAGS  wepiepduevov.—Oper. Basil., tom. iii. 
dy edpors exes povas, tas viv trois aipe- p. 101. [p. 816.] 
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were wrongly transcribed ; and pledges himself to shew those soox 1. 
mistakes evidently. This is the manifest meaning of the “"g 6, 7 
words, “in which many [statements] are errors of the tran- Gaecony 
scribers,” &c., and to this, it seems, we ought to refer what T#4umat. 
Evagrius observes in his Eccles. Hist. iii. 31, that heretics had 
obtruded their insanities on the world under the name of the 

great Gregory. Lastly, Basil allows that Gregory, in what 

was really his own im that. work, (as he did not think it neces- 

sary, in delivering a simple outline of Christian doctrine to a 
heathen, to be exact in his expressions,) had himself used 

many expressions, from which the followers of the heresy 

which was the opposite to the Sabellian, endeavoured to esta- 

blish their doctrines?.. But does Basil say that they were 

right in so doing? Any thing but that; for shortly after he 

adds, that what Gregory had said of Christ in reference to 

His human. nature, the heretics had ignorantly applied to 

His divinity. And to this class he expressly refers that say- 

ing, xticopa Kai toinua (“ creature and work,”’) which the 
sophists made so much boast of. Basil, therefore, does not 

say, (as Petavius would have him say,) that Gregory had in 

reality either thought or written, that the Son of God, in 

that He is properly the Son of God, is a.creature or work; 

rather he intimates the very contrary. 

7. But why need we say so much? So far is Basil in this [432] 
passage from allowing that the Antitrinitarian heretics, of 
whatever kind, had with good reason put forward Gregory 
as sanctioning their tenets, that even im this very epistle he 
himself confidently appeals to his view on the Holy Trinity, 
in the first place after the Holy Scriptures. His words’, not 
far from the beginning of the epistle, are these; ““Thereis 157 
@ perversion of the faith studiously pursued’ among you, ? peAera- 
which is opposed to the doctrine of the Apostles and Evan- ””” 
gelists, and also opposed to the tradition of Gregory the 
truly great, and of his successors down. to the blessed Mu- 


a 


@ Namely the Anomeeans, who were 
also causing disturbances in the Chureh 
at Neoceesarea, as is evident from the 
words of Basil in this epistle; ‘ For 
on one side the Anomcoean is rending 
us, on another, as it seems, Sabellius.’’ 
(évreibev yap juas 6 "Avdpowos omapdo- 
oe érépwler 5t, ds Zoixev, ZaBEAAuos. ) 
Ibid. 


t wlorews kaorpopy wap’ duly pere- 
Taras, €xOpda pey rots &rooroAixors Kal 
ebayyeAcots Séypacw, €xOpa Sé Ti wa- 
paddce: Tov peydAou ds aGAnOas Tpryo- 
ptov Kal ray épetijs an’ erelvov, péexpr 
row paxaplov Movowvlov’ ob ra d:dd7- 
para évavra duty dorly ert nal viv 5y- 
Aovéri.—p. 99. [§ 3. p. 314.] 
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336 St. Gregory Thaumaturgus altogether Catholic. 


sonius, whose instructions are even yet sounding in your 
ears.” The fact is this: both the sentiments and expres- 
sions of Gregory with respect to the Persons of the God- 
head, were altogether correct and catholic; but the heretics 
of Neoczsarea, being pressed by his authority especially, 
either corrupted, or altogether wrongly interpreted, his words. 
Hence Basil, at the end of the preceding epistle’, the seventy- 
third, thus addresses them, not without great emotion of 
mind; “Be silent as to these innovations respecting the 
faith ; do not reject the [divine] hypostases; deny not the 
name of Christ; misinterpret not the words of Gregory. 
Otherwise it is impossible for us, so long as we continue 
to breathe and have the power of speech, to keep silence 
in the case of so great perdition of souls.” Thus have we 
at length delivered Gregory of Neocesarea, the greatest 
teacher of Christianity, after the Apostles, out of the camp 
of the Arians, (where certain learned men were detaining 
him by force, and as if a captive,) and have restored him to 
the Catholic Church. 


CHAPTER XIII. 


WHEREIN THE VIEWS RESPECTING THE CONSUBSTANTIALITY OF THE SON, OF 
THE SIX BISHOPS OF THE COUNCIL OF ANTIOCH, WHO WROTE AN EPISTLE 
TO PAUL OF SAMOSATA, AS WELL AS OF THE MARTYRS PIERIUS, PAMPHILUS, 
LUCIAN, AND METHODIUS, IS SHEWN TO BE CATHOLIC, AND QUITE IN 
HARMONY WITH THE NICENE CREED. 


1. In the days of Gregory Thaumaturgus there arose the 
heresy of Paul of Samosata, who denied the divinity of 
Christ, in opposition to whom the catholic bishops repeat- 
edly assembled at Antioch. Of these bishops, the six chief 
(whose names were Hymenzus, Theophilus, Theotecnus, 
Maximus, Proclus, and Bolanus) wrote a remarkable epistle 
to Paul‘, before he was expelled from the Church by the 
anathema of the last and fullest synod, which is still extant 


tas wep) thy miori Katvotoulas Ka- duvdueda POeyyerOa, auhyavoy Has 
tacrydoare, ras brootdces ph dbereire, em) rocabry Abun Wuxav owngy.—[ Ep. 
7d Byoua Tov Xpicrod ph awapveioGe,  cevii. p. 312. 

Tas tov Tprryoplou gwvas uh wapetn- t In the year 270. Cave.—Bowyer. 
yetobe. €f Bt u), ws by eurvéwpev, nal 


Letter of the Six Bishops of the Council of Antioch. 337 
In that epistle 80ox 1. 


in the 11th vol. of the Bibliotheca Patrum®. 

the holy prelates expressly teach, that the Son of God is in §7. xi, gl. 
His very essence and substance God. For after professing Counci. — 
that they are delivering* “the faith which they had received oF AN- 
by tradition from the beginning, and held [as it had been] 

handed down and preserved in the Catholic Church until that 

' very day by succession from the blessed Apostles, who were 

both eye-witnesses and ministers of the Word, the faith which 

is preached out of the Law, and the Prophets, and the New 
Testament :” after premising this profession, I say, they next 

assert that the true and apostolic faith respecting Christ is 

this’; [‘‘ That He is] the Wisdom, and Word, and Power of 

God, exis‘ing before the worlds}, not in foreknowledge (alone’), ! xpd 

but in essence and subsistence* God, the Son of God.” Never- aléven. 
theless, Petavius does not suffer even these bishops to slip out tia sol. 
of his hands without some brand of heterodoxy : although, 2™!- 

as we have said, they were in the front rank of the great, [435] 
council of Antioch, and wrote their epistle, as is probable, ce. 

with the cognizance of the whole synod. For in his first 

book on the Trinity, c. iv. § 10, the Jesuit writes thus of 

them ; “ Moreover, those six bishops who sent the epistle to 

Paul of Samosata before he was degraded‘, set forth in it ¢ in ordi- 
certain statements respecting the Son, somewhat discordant peretue 
from the rule of the catholic faith: for instance, when they 

say that the Son, in creating the world, fulfilled the Father’s 

will, and that the Father gave Him commandment so to 

do. Hence also they prove the Son to be different’ from 5 diversum. 
the Father ; inasmuch as he who commands, must necessarily 

be another from him whom he commands. They add, that 

He appeared to the patriarchs also in fulfilment of the 
Father’s will, and that on account of this ministerial service 

He obtained the name of ‘the Angel.’” This censure of 
Petavius was greedily caught at by Sandius’, that he might 

fill his bag with these great names also, as abettors of Arian- 


* [It is also given in Routh’s Reliq. 
Sacr., vol. ii. p. 465.—B. ] 

= [Foter qyiv eyypadoy rhy xlorw 
hy € apxiis wapeAdBouey, ral Exouev 
wapadobcioay, kal rnpoupévny év 7H Ka- 
Gory na ayia éxxdrnoig, péxpe Tis 
ohuepoy jucpas éx Siadoxhs brd (for. 
ard, Routh.) ray paxapiwy drocrdvwy, 
of xal abréwra: nat dwnpéra: yeydvacs 


BULL. 


Tov Adyou, KkarayyeAAoperny éx vduou 
kal xpoonray kal ris Kawis d:abhuns, 
ratrny éx0écba:.— Ibid. ] 

Y coplay, ka) Adyov, kal Sbvauiw Geo, 
apo alovwy byra, ob mpoyvéaet, dAX’ 
ovale nal dructdoe: @cdy, Ceod uidy. 
(Ibid. 

2 Enucl. Hist. Eccles. i. 128, 124. 
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1 xaTa 


ovo. 


Prerivus. 


2 doKhoews. 


3 appetitor 
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4 tiw Tay 
vuv Kabe- 
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Tpdmws 
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peo Reve. 
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ovo Kal 


oboes dSv0. 


338 St. Pierius ; his works lost ; 


ism. But, though Petavius or any one else bring forward a 
thousand passages of this kind out of the ancients, he will 
never thereby persuade me, that they agreed in opinion with 
Arius. For I know, that all those passages, so far as they 
refer either to the subordination of the Son to the Father, 
as His Principle and Author, or to the economy which the 
Son of God undertook immediately after the fall of man, 
(and the last passage ought to be referred to this,) do admit 
of a sound and orthodox sense, and are not discordant® from 
the rule of the catholic faith, as set forth by the Nicene 
fathers; although they do perhaps exhibit some discrepancy 
from the scholastic theology, to which Petavius deferred too 
much in respect to these mysteries. But, as for these six 
bishops, I shall hereafter® shew by a marked testimony 
out of this their own epistle, that they held, that the Son 


_of God in respect of nature! is altogether equal to the 


Father. 
Church. 

2. Pierius, a presbyter of the Church of Alexandria, and 
the teacher of Pamphilus the martyr, flourished‘ (according 
to Jerome‘) under Clarus and Diocletian, at the time that 
Theonas presided over that Church. So great was the ele- 
gance of his style, and diversity of his treatises, that, as 
Jerome also states, he was called the younger Origen. He 
was a man of wonderful asceticism?, and affected*® voluntary 
poverty. It is also reported, as Photius affirms, that he suf- 
fered martyrdom for the name of Christ, together with his 
brother Isidore. The works that he sent out have now all 
been lost; but we learn from Photius, who had read a 
volume of his in twelve books, that he was quite a catho- 
lic writer on this article of the divinity of the Son. For, 
In cod. 119¢, he thus says of him: “ Many things he sets 
forth in a way different from what now obtains‘ in the 
Church, perhaps after the ancient manner’: touching the 
Father and the Son, however, he treats religiously*, except 
that he calls Them two substances and two natures’; using 


* See this book, chap. 5. § 6. [p.  [[vol. ii. p. 901.] 
170 © woAAG St Ew ray viv dv rH exxAn- 
olg xabeornxérwy, dpxaurtpéxws Yous, 
dropalvera:’ GAAG wep) wey Tarpds xal 
viov eboeBas mpeoBeder, rAdy Sri ovolas 


3t0 Kal pboes dbo Adye:’ rH THs odalas 


Meanwhile let us pass on to other doctors of the 


° See book iv. chap. 2. § 7. 

e About the year 283. 
Bowyer. 

@ Catalog. Script. Eccles., c. 87. 


Cave.— 


his catholicity allowed by Photius. 339 


the words substance and nature, as is plain from what pre- 800K 1. 
cedes and follows, instead of person (v7rootdots,) and not "y L a 
as the followers of Arius [use them].” What Pierius had Preaius. 
written concerning the Son of God, must indeed have been [487] 
in the highest degree catholic, since his statements are com- 

mended as very religious! and alien from Arianism, even by ' pie ad- 
Photius himself, who was in other instances a rigid and se- script 
vere critic of the earlier writers, and was wont to bring even 

their most harmless expressions under the suspicion of Arian- 

ism. Besides, when Photius says, that Pierius had set forth 

many things after the ancient manner, and differently from 

what in his age obtained in the Church, and then imme- 

diately adds, that the same Pierius did, nevertheless, believe 
religiously concerning the Son of God, he therein plainly 
indicates, that the doctrine of Pierius respecting the Son of 

God, altogether agreed with the theology which in his own 

age was regarded as catholic. Now all who know any thing 

of Ecclesiastical History, are aware how widely removed 

from Arianism was the doctrine of the Greek Church con- 

cerning the Son of God, in the time of Photius; with respect 
however to what Photius further states in the same place, 

that Pierius’s teaching respecting the Holy Ghost was not re- 

ligious?, inasmuch as he affirmed that the Holy Ghost is infe- ? minus pie 
rior to the Father and the Son, it is very easily defended from Pee 
the suspicion of heresy. For the Holy Ghost is less3 than 3 minor. 
the Father and the Son in the same respect, in which the Son 

Himself is acknowledged by all Catholics to be less* than ‘ minor. 
the Father ; I mean in respect of origin’. The Son has His originis 
origin from the Father alone; whilst the Holy Ghost derives “? ects 
His origin from the Father and the Son, as the Western 
Church defined; or from the Father through the Son’, as ° per 
the Orientals loved to express themselves. This I am quite ©” 
persuaded is all that Pierius meant. But it is clear from this 

how falsely, and, as his way is, how impudently Sandius wrote 

that‘; ‘“Pierius (as Photius attests) taught that the Son 

and the Father are two essences and natures,” the words 
essences and natures, that is, being taken in the sense in [438] 


xa) picews dvépari, ds ShAov ee re Tv «= pocavaxeluevot, xpmpevos. — [ Phot. 
éxopnévwy xal mponyounévwy tod xwplov, Bibl. cod. 119. ] 
dy7) ris bxoordcews, nal obx ws Apel f Enucel. Hist. Eccles, i. p. 126. 
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840 Pamphilus. The genuineness of his Apology for Origen 


which they are distinguished from person. Photius does not 
attest this, but the direct contrary, namely that Pierius’s 
belief respecting the Father and the Son was religious ; and 
that, in the place where he said, that the Father and the 
Son are two substances, it is manifest from the context of 
the passage, that he used the word ovova (substance) in- 
stead of iocracis (person); and that he, consequently, 
meant no more than that the Father and the Son are 
two persons; and that this is catholic, all Catholics will, 
I suppose, readily allow. But from the master let us come 
to his scholar. 

3. St. Pamphilus&, a disciple of Pierius, and presbyter of 
the Church of Cesarea in Palestine, a celebrated man, who 
was crowned" with martyrdom in the persecution under 
Maximinus, a little before his death’, bemg in prison along 
with Eusebius, wrote an Apology for Origen, consisting of five 
parts, to which, after the death of Pamphilus, Eusebius him- 
self added a sixth. The first of these five books of Pamphilus, 
is still extant in a Latin translation by Ruffinus, among the 


works of Jerome, published by Marianus Victorinus'. It | 
can be easily proved, in opposition to Jerome, who advances | 


various and inconsistent arguments on this point, that this 
book does not wrongly bear the martyr’s name. At all events 
the statement is palpably false which Jerome makes, (in 
book iii. of his Apology against Ruffinus, chapter 4*,) that 


“ Ruffinus was the only person who had published” that | 


Apology “under the martyr’s name ;” since the Greek copies 
also, (as is attested by Photius, cod. 118, and by’ the ancient 
Greek author of an Apology for Origen, mentioned. in Pho- 
tius, cod. 117,) attributed it to Pamphilus. It is ina crafty 
way also that Jerome repeatedly contends that the Apology — 
is the work of Eusebius; for it is, indeed, Eusebius’s, but 


not EKusebius’s alone; inasmuch as it was composed by the » 


joint labours of both, of Pamphilus as well as of Eusebius. 
This fact is expressly asserted by Eusebius himself, who 
best knew the circumstances, in his Ecclesiastical History, 


§ He flourished about the year 294. volume of the Benedictine edition of 


Cave.— Bowyer. Origen. 
bh About the year 309. Cave.— k [Jerome’s words are “quem tu 
Bowyer. [See above, p. 65. ] solus sub martyris nomine edidisti.”’ 


4 [And in the appendix to the fourth § 12, vol. ii. p. 541.) 


which implies the catholicity of its author. 341 


vi. 33, he says!; “ But what is necessary to be known con- 3800x 1. 
cerning him (Origen), you may gather from the Apology on "s 2, an 
his behalf, composed by me and Pamphilus, the holy martyr Payrn- 
of our times; which we wrote on account of his censorious “¥% 
accusers, labouring together with care and diligence.” Pho- 
tius, cod. 118, explains this passage of Eusebius thus™; “I 
read the work of Pamphilus the martyr and Eusebius in de- 
‘fence of Origen; the book consists of six parts!, of which five 
were the work of Pamphilus, when he was in prison, Eusebius 
being with him there, and the sixth was finished by Euse- 
bius, after the martyr was removed from this life by the 
sword, and departed? to God for whom he longed.” It is, 
strange, however, that Jerome, in the passage quoted above, 
should endeavour to prove that this Apology was not written 
by Pamphilus, by this argument especially; “that Euse- 
bius writes that Pamphilus published nothing of his own.” 
For here, it seems, he sets Eusebius against Eusebius; inas- 
much as the same Eusebius, as we have seen, expressly testi- 
fies that Pamphilus employed his labours in that defence. 
But Jerome might, if he had wished, very easily have solved 
' this difficulty ; for the Apology could not properly be called 
Pamphilus’ own work, since he wrought it out with the 
assistance of another, namely Eusebius. Of the fidelity of 
Ruffinus’s version of Pamphilus’s Apology, we have spoken 
already, [pages 272, 273.] Now it is abundantly clear from 
that Apology, that the opinion of Pamphilus was orthodox 
concerning the divinity of Christ. For while in that work 
the holy man endeavours to prove that Origen was catho- 
lic, from the circumstance that in his writings he taught, 
“that the Holy Ghost is unchangeable, equally as the Father 
and the Son; that the Trinity is equal, and that the Holy 


! rdéuor. 


2 dvdAuce. 


[440] 


i doa 8 dvayKaia ray wep) abroy 
Siayvavas hy, Tatra Kal éx rhs Swtp 
avrov wemovnpevns july re nal te Kal? 
jas iepg udprupt TapplaAw awodoylas 
adpertiy dvarekacba hy rev pratt ley 
évexa ouuwovhsavres GAAHAas, Sid 
orovdyjs werorhueba.—[ Euseb. H. E. 
vi, 33.] 

m gveyvdoOn TMauplaou rod pdprupos 
xa) EboeBiov brtp ’Qpvyévous’ topo 8e 
vd BiBAlov &° dy of wey wévre Tlapplrap 
7d Seapnwrhpioy oikovyTi, cupmrapdvros 


ka) EvoeBlou, ékexrovhOnoay’ 6 dt Exros, 
érel 5 pdprus tlpes rod Sav araxGels 
dvéAvoe xpos by éxdber Ocdy, EtoeBly 
Aotwby amraprifera:, [ Phot. cod. 118. ] 

» (cum ...] Eusebius scribat Pam- 
philum nihil proprii operis edidisse.— 
{S. Hieron. ubi supra, p. 541. ] 

® [Quod eadem sit inconvertibilitas 
Spiritus Sancti, que et Patris et Filii 
(c. 4. p. 26); .... Quod equalis sit 
sibi Trinitas, et quod Spiritus Sanctus 
non sit creatura (p. 27);.... Quod sicut 
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842 Lucian; the Arians boasted of him as 


Ghost is not a creature; that as the Father knows the be- 
ginnings and the limits of all things which exist, so does the 
Son, and so does the Holy Ghost know them; that the Son 
is 6uoovcvos, (consubstantial,) that is, of one substance with 
the Father ;” while, I say, he endeavours to shew that Ongen 
was orthodox on these heads, he most plainly declares that 
he himself held the same propositions to be true and catholic. 
Besides, it is no contemptible argument for the orthodoxy of 
Pamphilus on this point, that he was taught his theology by 
St. Pierius ; and that Pierius held entirely orthodox opinions 
concerning the Father and the Son, Photius himself, as we 
have seen, allows. It follows that the shameless sophist, 
Sandius?, has most unjustly classed this blessed martyr 
among those who favoured and supported the heresy which 
was afterwards called Arian. 

4. With St. Pamphilus must be joined St. Lucian’. He 
was a presbyter of the Church of Antioch and a very eloquent 
man, who laboured so much in the study of the Scriptures, 
that even in the age of Jerome, as he himself testifies’, certain 
copies of the Scriptures were called Lucianean!. He wrote 
some short treatises? concerning the faith, and brief epistles 
to some persons, which are all lost. He suffered at Nico- 
media in maintaining the cause of Christ, during the perse- 
cution of Maximinus’, and was buried at Helenopolis in 
Bithynia. This blessed man, also, Petavius has branded 
with the mark of heterodoxy, in the article concerning the 
divinity of the Son‘; and he is [herein] followed by San- 
dius", who boasts much of Lucian as a patron of the Arians. 
Nay, even Huet himself, misled, I suppose, by Petavius, enu- 
merates this martyr amongst those who devised false and 
absurd notions respecting the Trinity*. Let us, however, 
examine the arguments, on which this censure of theirs 
is grounded. First, they say, that the Arians used to call 
themselves Lucianists, because, that is, of their agreeing in 


Pater novit initia omnium que sunt, * Hieron. Catal. Script. Eccles., c. 
et fines, sic et Filius, sic et Spiritus 88. [vol. ii. p. 903.] 
Sanctus sciat (p. 28); .... duoovcios * In the year 311. Cave-—Bowryenr. 
est cum Patre Filius, id est, unius sub- * De Trin. i. 4 13. 
stantiz (p. 33.) «" Enucl. Hist. Eccles. i. p. 127. 

P Enucl. Hist. Eccles. i. p. 126. * Pag. 187. Origenian. ii. 3. § 6. 


1 He flourished about the year 290. ([p. 253.] 
Cave. 


« 


agreeing with them; set forth his Creed. 343 


belief with Lucian the martyr. I grant it; but what man of soox 1. 
sense will give credit to this most mendacious class of men? 35. 
They boasted just in the same way of Origen and Dionysius Lucian. _ 
of Alexandria as being of one mind with them!. But how * 4#ow- 
utterly vain and shameless this boasting of theirs was, I have ~ 
given, if I mistake not, abundant proof in the preceding 
chapters. As regards the martyr Lucian, however, what 
Sozomen, Hist. Eccl. iti. 5%, relates respecting the council 
which was convened at Antioch, by the mandate of the em- 
peror Constantius, for the Dedication [of the Golden church,] 161 
is worthy of being noted. The bishops of this synod (of 
whom the largest part were either simply Arians, or at any 
rate only too favourable to Arius) first published a Confession 
of faith, which was widely different from the Nicene faith. 
But since in this formulary they were thought to have 
treated in too meagre a way of the divinity of the Son, they 
published another more full, seizing the following circum- 
stance as an occasion for it. Having somewhat prolonged 
their stay at Antioch, they discovered a Confession of faith 
which had been drawn up by the martyr Lucian; this, in- [442] 
asmuch as the word ouoovcvos was not found in it, and 
some of its phrases seemed to favour their heresy, they 
greedily embraced, and published it as the explication of 
their own belief; for the purpose, no doubt, of persuading 
the ignorant that they held the belief of the famous martyr 
Lucian. For thus Sozomen writes in. the passage cited’; 
“And they said that they had discovered this Creed, all 
written in the hand of Lucian himself, who suffered martyr- 
dom at Nicomedia.”’ 

5. This formulary is given by Athanasius, Socrates *, and 
others, and for the sake of the reader who may not have these 
authors by him, I shall not hesitate to transcribe here such 
portions of it as relate to the Trinity. The Creed of Lucian, 
then, so much talked of by the Arians, makes this profession 
respecting the most Holy Trinity: “In agreement with the 
teaching” of the Gospels and the Apostles we believe in one ?xapadéce., 
God the Father Almighty, the Creator? and Maker [and * dnmoup- 


yov Te kat 
’ See also Niceph. Hist. Eccles. ix. 5. * moarebouey &xodrovOws rH ebayye- woinTny. 
* Ereyov 8& ravrny thy wari 6Ab- AKA Kad &wooToAu wapaddoe: eis Eva 
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Providential Ruler] of all things, [from whom are all things]; 
and in one Lord Jesus Christ, His Son, the only-begotten, 
God ; through whom were all things (made); who was be- 
gotten of’ the Father before (all) the worlds, God of? God, 
Whole of Whole, Sole of Sole, Perfect of Perfect, King of 
King, Lord from’ Lord; the living Word, Wisdom, Life‘, 
true Light, Way of Truth *, Resurrection, Shepherd, Door, 
both unalterable and unchangeable, the unvarying® Image of 
the Godhead, both of the substance and power, and counsel 
and glory of the Father; the first-born of every creature; 
Him, who was in the beginning with God, God the Word, ac- 
cording to that which is said in the Gospel, ‘And the Word 
was God;’ through whom all things were made, and in 
whom all things consist; Him who in the last days came 
down from above, and was born of a virgin, according to the 
Scriptures; .......And in the Holy Ghost, who is given 
to them that believe for consolation and sanctification, and 
(for) perfection’: even as our Lord Jesus Christ gave con- 
mandment to His disciples, saying, Go ye and make disciples 
of all nations, baptizing them into the name of the Father, 
and of the Son, and of the Holy Ghost ; that is, of the Father, 
being truly Father, the Son, being truly Son, and the Holy 
Ghost, being truly Holy Ghost; the names not being used 
as mere [names‘,| and without [corresponding] realities?, 
but expressing accurately the proper Person!’ (hypostasis), 
and glory, and order of Each of Those that are named ; so 
that They are in Person" (hypostasis) Three, but in agree- 
ment One.” 


mpovonrhy & ov Ta wdvra)* xa) eis Eva 
Kupiov “Incotv Xpiotdv, tov viby abrod 
Tov povoyer7 Ody, 3° ov Ta wdyTa 
(éyévero)' roy yerynbévra mpd (rdyTwv) 
Tav aiwvey éx tov Tlarpbs, @cdby éx 
cod, drov é€& SAov, udvoy ex udvov, Te- 
Aetov éx reAelou, BaciAea éx BaciAews, 
Kupiov &md Kuplou" Adyov Serta, ao- 
giav, Swhy [l. Sdoarv], pas arnbiwdy, 
6ddy GAnGelas []. dddv, aAAIeray], avd- 
oTacw, woiéeva, Oupay’ &rpenrdv Te Kal 
&vaddotwrov’ (rhy) ris edt yTOS, ovclas 
te kal duvduews, kat Bovdjjs, ca) d6éns 
Tov Tlarpbs &mapdAAaxkrov eixdva’ roy 
apwrdrokov mdons Kricews’ Tos dyTa ev 
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év ¢ 7a wdvta cuvéotynke’ Toy én’ éoxd- 


Tay Tov huepov KarerOdvra &ywbev, Kal 
yevunbévra éx wap0évov Kard Tas ypa- 
gds....kal eis ro wvedua rd yoy, 
Tv) eis wapakAnow nal ayacudy, Kal 
(eis) reAclwow rots micredovat Siddue- 
vor KaOws Kal & Kupios udev “Inoovs 
Xpiords Serdtaro Trois uadnrais, Aéyov, 
Tlopevdévres padnrevcare rdvra Ta eOyn, 
Barrifovres avtrovs eis rd dvoua Tov 
Tlarpds, kad Tov viod, cal rod aylou wvev- 
Hatos. 8hAoy Sr: Marpos &AnOwas Syvros 
Tlarpds, kal viot GAnOiwas viod svros, 
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Grounds for thinking that this Creed was really Lucian’s. 345 


6. That this was really the Creed of Lucian, and was not soox n. 
palmed upon him by the Arians, is proved by many con- ar 5, 4 
siderations. In the first place, those bishops would have Luycun. 
acted very imprudently, and even shamelessly, if they had [444] 
published any Confession of faith at Antioch in the name 
of Lucian, which was not really his; [in a place] where the 
memory of the holy martyr was justly sacred, and his writ- 
ings were preserved with the most religious care; so that any 
fraud might have been detected with the greatest ease by 
any one. Secondly, suppose it had been possible for them 
to practise deceit on one single occasion! in safety, still the 
imposture could not have been long concealed. Yet the 
Arians put forward this Creed, and that with the greatest 
confidence, as the undoubted production of Lucian the mar- 
tyr, many years afterwards, when, in the reign of Valen- 
tinian and Valens, a synod was to be assembled’ in the city 2 congre- 
of Tarsus in Cilicia, as Sozomen states in his Ecclesiastical ganda 
History vi. 12. For then, he says, in the same passage®, 
*‘ about thirty-four bishops of Asia, having assembled in Caria 
of Asia, commended the zeal [shewn] for the concord of 
the Churches; but declined the word cpoovcvos; and strenu- 
ously maintained that the faith which had been put forth at 
Antioch and Seleucia, ought to hold, both as being that of 
the martyr Lucian, and as having been approved by their pre- 
decessors amid dangers and many labours.” Moreover, if the 
Arians had themselves patched together this Creed, they would 
certainly have made it more closely conformed to their own 
opinions ; at least they would not have inserted such things 
as would be quite a death-blow to their own heresy; and 
that some things of this kind are found in it, we shall pre- 
sently shew. Lastly, this Confession of faith is chiefly di- 
rected against the Sabellian heresy, as is most manifest from 


162 


1 gemel. 


[445] 


Socrat. Hist. Eccles. ii. 10. S. Athan. 
Lib. de Synod. Arim. et Seleuc., tom. 
i. p. 892. [§ 23. vol. i. p. 735-6. The 
words omitted in St. Athanasius are in- 
cluded in ( ), his additions and varia- 
tions in { }. In the concluding clauses 
he has dAnOas for dAnOwas, and some 
slight variations in the arrangement of 
the words. ] 

® cuverdOdvres év Kapia tis *Aclas 
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846 The Oreed being genuine shews Lucian’s orthodoxy. 


on tHE what it contains towards the end*®. For after giving a full 
scanrtn, explanation of the faith respecting the most holy Trinity, the 
uity or Creed at last concludes with this, as a sort of epilogue, ex- 
—— plaining the sum and scope of all that had been stated be- 
fore; “Of the Father, that is, being truly Father, and of the 
Son, being truly Son, and of the Holy Ghost, being truly 
Holy Ghost ; the names not being used as mere [names,] and 
without [corresponding] realities, but expressing accurately 
the proper person, glory, and order of Each; so that They are 
in Person Three, but in agreement One.” Now what had these 
assertions to do with the Arian controversy, which was the 
subject of discussion at the council of Antioch? In the days 
of Lucian, however, the doctrine of Sabellius was especially 
prevalent ; and Lucian himself is said to have been a most 
energetic opponent of it. To this I will subjoin, by way of 
1 mantissx addition!, an observation of Philostorgius, Hist. Eccl. ii. 15, 
loco. where, speaking of the disciples of Lucian the martyr, who 
had not maintained their master’s doctrine unimpaired, he 
2 waparpé- writes that* “ Asterius had perverted his views’, testifying 
tee p6- {as he does] in his words and writings that the Son is the 
[446] unvarying Image of the substance of the Father.” Asterius, 
however, borrowed this statement in so many words from the 

Creed of Lucian, as will be evident on comparing them. 
7. Now, if this Creed be really Lucian’s, he must have 
been altogether catholic in the article of the divinity of the 
Son. For this Confession, except that the word doovctos 
is wanting in it, does in all other points quite agree with the 
Nicene Creed, as Sozomen rightly observed in the passage 
cited above. It follows that, if we look to the thing itself, 
putting aside all controversy about words, the Arians might 
‘with as good reason have called themselves the maintainers 
of the Nicene Creed, as Lucianists. Nay, I may almost 
venture to affirm, that the absolute divinity of the Son is 
up to a certain point more effectually and significantly ex- 
pressed in the Creed of Lucian, than in the Nicene Creed 
itself. For the words, “God of God, Whole of Whole, Per- 


* An observation which has also been opdyvnua, drapdAAakroy eixdva THs rou 
made by Hilary, as the reader will see Tlarpds odolas elvas tov vidy, éy rots 
in § 7. aitot Adyos Kal ypdupaor diapaprupd- 

“kal roy ’Aorépov waparpépa: rd evov. [Philost. H. E. ii. 15.] 
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fect of Perfect,” which occur in the Confession of Lucian, soox 1. 
do more expressly enunciate the perfect Divinity of the Son, “"s¢ 7... 
and the equality of His nature with the Father’s, than those Lucian. _ 
of the Nicene Creed, “God of God, Light of Light, very 

God of very God.” Such statements, however, in the Creed 

of Lucian, as have the appearance of favouring the Arians 

in some degree, Hilary, in his book on the Synods against 

the Arians, admirably demonstrates to be quite catholic. 

These are his words; “The assembled synod of holy men 
therefore,” (for so catholic did this Creed appear to Hilary, 

that he believed it had issued forth from catholic men 
assembled at Antioch,)—“ wishing to put an end to that 
impiety, which would elude the real existence’ of the Fa- ' veritatem. 
ther, and of the Son, and of the Holy Ghost, by represent- 

ing these as so many names’,—that so a threefold denomi- ? nominum 
nation without a subsistent reality corresponding to each” 
name’, might uphold [their doctrine of] oneness‘! under an [447] 
unreality® of names, and the Father being alone and single, "°° @ 


stente 
the same and by Himself, might have the name of Holy causa no- 


Spirit and of Son—on this account asserted that They are ,. snignem 
three substances (substantias, [imroordceis|), indicating by s falejtate, 
substances the persons of those that exist substantively, not 
separating the substance of the Father and the Son by the 
difference of dissimilar essence. Moreover the statement 

that They are indeed in substance (per substantiam, [vu7o- 
ordoe:|) three’, but in agreement one’, contains no ground ° tria. 
for injurious accusation; because the Spirit, that is, the ” unum. 
Comforter, being named along with Them, it was fitting 

to set forth the unity of agreement, rather than that of 
essence arising from likeness of substance®. Besides, the 

whole preceding statement did not in any one point dis- 


tinguish the Father and the 


* Volens igitur congregata sanctorum 
synodus impietatem eam perimere, que 
veritatem Patris et Filii et Spiritus 
Sancti nominum numero eluderet, ut 
non subsistente causa uniuscujusque 
nominis, triplex nuncupatio obtineret 
sub falsitate nominum unionem, et 
Pater solus atque unus idem atque ipse 
haberet (et Spiritus Sancti) nomen et 
Filii; idcirco tres substantias esse dix- 
erunt, subsistentium personas per sub- 


Son by difference of essence 


stantias edocentes, non substantiam 
Patris et Filii diversitate dissimilis 
essentize separantes. Quod autem dic- 
tum est, ut sint quidem per substantiam 
tria, per consonantiam vero unum, non 
habet calumniam; quia connominato 
Spiritu, id est Paracleto, consonantiz 
potius quam essentie per similitudi- 
nem substantiz predicari convenit 
unitatem. Ceterum omnis superior 
sermo in nullo Patrem et Filium es- 


848 The statement (Three Substances) of Lucian’s Creed, 


ontHeE and nature. For where it is said, ‘God of God, Whole of 
stanti,. Whole!,’ there is no doubt, that Whole God is begotten of 
tity of Whole God. For neither is there difference in the nature of 
7 [Him who is] God from God; and [He that is] Whole from 
ex toto. | Whole, is Himself in [all] those things in which the Father 
3 in iis est ig?, “One from One’ (unum ex uno, [povoy éx povoy]) excludes 
tis Pater the affections of human birth and conception; so that, being 
est, One from One, He is not from any other source, nor different, 
nor other®, Who is ‘ One from One, Perfect from Perfect;’ the 

3 nativitas. condition of the begotten’ differs not from that of the un- 
‘abinnas- begotten‘, excepting the cause of origin, seeing that the per- 
eibilitate, fection of each is not different. ‘King from King ;’ power 
named together under one and the same name, admits not 

of dissimilarity of power. ‘Lord of Lord;’ lordship also is 

made equal by [the word] Lord; nor does lordship [thus] 
confessed in each, without difference, admit of diversity. 

But that which is added after many other statements, ‘the 
unalterable and unchangeable (unvarying) Image of the God- 

head, both of the essence, and power, and glory,’ is absolute. 

For, being of God, God, of Whole Whole, of One One, of Per- 

fect Perfect, and of King King, and of Lord Lord, seeing 

that in all that glory and nature of the Godhead, in which 

[448] the Father abides, the Son also being born (begotten) does 
also subsist, He hath this likewise from the substance of the 

Father, that He be not capable of change. For that nature 

of which He was born, (begotten,) was not changed in Him 

in His being born, (begotten,) but being born (begotten) He 

* exaucto- obtained an unchangeable nature, from an original ® of un- 


ritate, 


sentiz ac nature diversitate discrevit. 
Ubi enim dicitur, Deum de Deo, totum 
ex toto; non ambigitur totum Deum 
ex toto Deo natum. Nam et Dei de 
Deo natura non differt; et totus ex 
toto in iis est ipse, quibus pater est. 
Unus ex uno passiones humani partus 
et conceptionis excludit: ut dum unus 
ex uno est, non aliunde, nec diversus, 
aut alius sit, qui est unus ex uno, per- 
fectus a perfecto; non differt preter 
originis causam ab innascibilitate nati- 
vitas, cum perfectio utriusque non dif- 
ferat. Rex de Rege; non admittit uno 
atque eodem nomine potestas con- 
nuncupata dissimilitudinem potestatis. 
Dominum de Domino; dominatus quo- 
que zquatur in Domino; nec recipit 


differentiam confessa in utroque sine 
diversitate dominatio. Iilud vero quod 
post multa alia subjectum est, éncon- 
vertibilem et immutabilem, divinitatis et 
essentia et virtutis et gloria imaginem, 
absolutum est. Nam ex Deo Deus, ex 
toto totus, ex uno unus, et ex perfecto 
perfectus, et ex Rege Rex, et ex Domino 
Dominus, cum in ea omni divinitatis glo- 
ria atque natura, in qua Pater permanet, 
natus quoque subsistat et Filius, etiam 
hoc ex paterna substantia habet, ne de- 
mutabilis fiat. Non enim in eo nascente 
ea, de qua est natus, demutata natura 
est; sed indemutabilem essentiam na- 
tus obtinuit, ex indemutabilis auctori- 
tate nature. Nam quamvis imago est, 
tamen incommutabilis est imago; (non 
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changeable nature. For though He is an Image, still He is soox 1. 
an unchangeable Image; (the nature, that is to say, of the "/7 3. 
Father’s essence, of which He was begotten, not being Tocuy. 
changed in Him by means of! dissimilitude) because in Him ' per. 
an image of the Father’s essence must be produced. Again, 
when He is declared to be the first-born (primus editus) of 
the whole creation, and [at the same time] He Himself is 
said to have been ever in the beginning with God, God the 
Word ; in that He is first put forth (primus editur), He is 
shewn to have been born (natus), and in that He ever has 
been, He is not separated in time from the Father. The 
division of the substances, therefore, (which aimed at nothing 
else, than, by the name of three subsisting? [ Persons],) to ex- * trium 
clude [their doctrine of] oneness under a threefold appella- lum Cal 
tion, cannot be thought to have been introduced with a view substan- 
to the separation of the substance, [as if] different in the Harum.) 
Father and the Son; since what is set forth in the state- 
ment of the whole Creed distinguishes not the Father and 
the Son, the Unbegotten and the Only-begotten, either in 
time, or name, or essence, or dignity, or dominion.” And 
thus have we fully refuted the first argument, by which some 
persons have endeavoured to prove that the martyr Lucian 
favoured the Arian heresy, drawn from the Arians’ boast- 
ing about their agreement in opinion with Lucian. 

8. But learned men rely chiefly on the testimony of Alex- 
ander, bishop of Alexandria, who, in an epistle to his name- 
sake, Alexander of Constantinople, after mentioning Paul 


commutata in eo scilicet per dissimili- 
tudinem paterne essentiz#, ex qua est 
genitus, natura,) quia in eo imago pa- 
ternz essentize nasceretur. Jam vero 
cum primus editus esse totius creature 
docetur, et ipse ille semper fuisse in 
principio apud Deum Verbum Deus 
dicitur; dum primus editur, natus 
fuisse ostenditur, dum semper fuit, nec 
tempore separatur a Patre. Non ergo 
videri potest divisio substantiarum, 
(que nihil aliud studuit, quam ut per 
trium subsistentium nomen triplicis 
vocabuli excluderet unionem,) ad se- 
parationem diverse in Filio et in Patre 
substantiz introducta; cum totius fidei 
expositio Patrem et Filium, innascibi- 
lem et unigenitum, nec tempore, nec 
nomine, nec essentia, nec dignitate, nec 


dominatione discernat.—Pag. 228. [§ 
82. p. 1170. ed. Ben. The punctuation 
of the Benedictine edition has been in 
some cases substituted for that of the 
earlier editions followed by Bp. Bull; 
and unus ex uno, perfectus a perfecto, 
has been printed in italics as being, 
like the other portions, an extract from 
the Confession. ] 

‘ [Unio was used'to express the 
Sabellian doctrine of one Person in the 
Godhead. } 

& [This probably relates to the no- 
tion of the Holy Spirit as the Love of 
the Father and the Son: as in S. Aug. 
de Trin. vi. 7. } 

» [Alius, used by St. Hilary in the 
masculine for distinct in substance. ] 


350 Allegation of heresy against Lucian; not mentioned by 


on tHE Of Samosata, adds this remark; “Lucian having succeeded 
srawtt,. Him,” (that is, in his error,) “continued for the space of 
LITY OF many years excluded from communion by three bishops.” 
——<~ My reply is, that Alexander is either speaking of another 
[449] Lucian in that place, (which is indeed probable even from 
this circumstance, that he does not call his Lucian a mar- 

tyr,) or that he was simply mistaken. [For it is inconsistent 

with the trust-worthiness of all ecclesiastical history, that 

Lucian the martyr embraced the blasphemy of Paul of Sa- 

mosata, and that, on that account, he continued excommu- 

nicated! under three successive bishops, which Alexander 

testifies concerning his Lucian. Certainly Eusebius, who 

lived in the time of Lucian the martyr, tells a very dif- 

ferent tale of him, in his Ecclesiastical History, viii. 13. 

“Of the martyrs of Antioch,” he says), “was Lucian, a 

‘rs abréos presbyter of that diocese!, most excellent through his whole 
panne life; who had himself also, in the presence of the Emperor’ 
3Bacirctav. 8t Nicomedia, proclaimed the heavenly empire’ of Christ, 
first by word in an Apology, and afterwards also by deeds.” 

How was it that Eusebius described him as a presbyter most 
excellent through his whole life, if, for many years, that is, 
‘successive under three bishops in succession‘, (as they express it,) he 
ot ata.) continued out of the communion of the Church, for main- 
taining the heresy of the Samosatene? Eusebius, Eccl. 

Hist. v. 28, mentions the excommunication of Theodotus 
the Currier by Victor, on account of the same heresy. He 
also mentions, in the same passage, Natalis a confessor, who 
was seduced by Theodotus, and therefore put out of the 
communion of the Church. Lastly, in book vii. ch. 27, 
and following chapters, he narrates at length the history 
of Paul of Samosata’s lapsing into heresy, and of his being 
in consequence anathematized by the council of Antioch. 
Who then can suppose, that, if Lucian the martyr had, 


[450] 


h dy diadetduevos Aoviiavds &moauvd- 
yoryos Euewe Tpiayv émoxdawy RoAverels 
xpévous.—Theodoret. H. E. i. 4. [p. 


three successive bishops celebrated the 
Eucharist apart from the rest of the 
Church.’’—B. } 


15. 

‘ (Valesius (on this place of Theo- 
doret) intimates that the translators 
have not understood the meaning of 
the word édmocuvdywyos: Alexander 
‘‘ only says that Lucian caused a schism 
in the Church of Antioch, and under 


I rév 8 éw ’Avrioxelas paptipwy Toy 
adyra Ploy &picros mxpeoBurepos Tis 
abt 66. wapoixlas Aouxiavds. ev Ti Nixo- 
pndela nal abrds, Baoidéws ewinapdy- 
ToS, THY ovpdyiov Tov XpioTod BacrtAclay 
Ady xpérepoy 8: awodoyias, elra be 
wat Epyois dvaxnpitas. [H. E, viii. 13.] 
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under three [successive] bishops, persevered in the heresy soox 11. 
of the Samosatene, out of the communion of the Church, nr Pane 
Eusebius chose to be silent about so remarkable a cir- Lycian. 
cumstance, occurring in his own times; nay more, that he 
would have been willing himself to commend Lucian as 

a presbyter most excellent through his whole life, and as 

one, who had much advanced the kingdom of Christ, both 

in word and in deed? Besides, as we have seen, Jerome 

in his catalogue wonderfully praises Lucian the martyr, not 

only for the sanctity of his life, but also for his learning and 

his acquaintance with the Holy Scriptures; and, when he 
makes mention of his books concerning the faith, he does 

not note any thing in them as different from the catholic 

faith. Moreover, in his preface to the books of Chronicles, 164 
he says that, in his own time, Lucian’s version of the Scrip- 

tures was received and approved among Catholics from Con- 
stantinople even to Antioch. Further, Sozomen, in his Eccl. 

Hist., iii. 5, declares that Lucian* “was both in all other re- 

spects a man most approved, and most accurately acquainted 

with the Holy Scriptures.” It is, therefore, plain, that neither 
Eusebius, nor Jerome, nor Sozomen, had ever heard any thing 

of any heresy or schism of Lucian the martyr. Therefore, 
although I would not over obstinately deny that the same 

thing might have happened to Lucian the martyr in his con- 

tests with the Sabellians, which befel Dionysius of Alexandria: 
namely, to be accused by the Sabellians, before the bishops 

of the Church, of denying the true divinity of Christ, be- 

cause he endeavoured to prove, from the [properties] which 
belong to Christ as Man, that He is not the Father Himself; [451] 
yet I could not easily be induced to believe, that this most 
blessed man did in truth embrace the blasphemies of Paul 

the Samosatene, or Arius, and did in consequence dissever 
himself, (for this is what Alexander says of his Lucian,) 
under three successive bishops, from the communion of the 
Catholic Church. For against such a story all ecclesiastical 
history, as I have said, cries out, as well as that con- 
fession of faith, which the Arians themselves have attributed 

to Lucian. I will, however, in conclusion, add this ex abun- 


k aySpds rd re Ada evdoxiyuéTarov, Kal tas lepas ypapas eis &xpov hxptBw- 
xéros.—[ H. E, iii, 5.] 


352 Of the faith of St. Methodius. 
on THE danti, that, should we grant that Alexander did write this of 


STANTIA- Lucian the martyr, and that with truth, it can afford very 

aie won, little help to the cause of the Arians. For it was the Samo- 

-—— satene heresy, which Alexander declares that his Lucian em- 

braced, and this the Arians themselves condemn. But could 

they allege, that in this one particular Alexander was wrong, 

in having considered the doctrine of Paul of Samosata and of 

Lucian as identical, as well as that of Arius also; they will 

not even in this way gain any thing. For then, in return for 

the support of a single Lucian, they will have the Catholic 

Church of Lucian’s age opposed to their heresy ; for the 

doctrine of that Lucian (whoever he was, and whatever 

were his opinions) was so opposed to the catholic, that he 

was unable, according to the testimony of Alexander, to re- 

tain his heresy and the communion of the Church together. 
And thus much for Lucian the martyr. 

MrtHo- 9. I shall conclude this chapter with a brief examination 

prs of the doctrine and faith of St. Methodius. According to 

Jerome!, St. Methodius, bishop first of Olympus in Lycia, 

and afterwards of Tyre, and famous™ for some writings in an 

elegant and elaborate style, against Porphyry and Origen, 

and for many other works, was crowned with martyrdom 

[452] at Chalcis, a city of Greece, towards the end of the last 

persecution under Diocletian and Maximian. Of his many 

writings, the Symposium, [The Banquet of the Ten Vir- 

gins,| is, [ may say, the only work which has come 

down. to us entire; if at least it be entire; for we shall pre- 

sently shew that this work also has been interpolated and 

altered by heretics. We find very many fragments and ex- 

tracts from him in Photius and other authors; from which, 

especially, we shall gather his opinion and belief touching 

the Son of God. In his book on the martyrs, as quoted by 

Theodoret®, he calls Christ, “Lord, and Son of God, who 

thought it not robbery to be equal with God.” A statement 

which, in the judgment even of Petavius®, can only apply to 

the true God. Likewise in a book ‘ Concerning the Creation,’ 


) Catalog. Scriptor. Eccles., c. 94. vids rod @eod, tiuhy abrds euapripnoer, 


[vol. ii. p. 90.] ovxX aprayudy irynoduevos 7d elvat loa 
™ He flourished about the year 290. 6e¢.]—Dial. i. p. 37. 
Cave.— Bowyer. ° Prefat. in tom. ii, 4, 5. 


» [abrds 5 Kipios Inoots Xpiords, 6 
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({wrept Trav yevnToyv,) in Photius, cod. 235, he gives this com- 800k 1. 
ment on the words of St. John, chap. i.?: “In the beginning one 8, a 
was the Word,” &c. ‘“ For we must say that the Beginning, Merno-_ 
from which the most true Word! sprang, is the Father and rs be bras 
Maker of all things, in whom He was; and in the words, 40; néyos. 
‘ He was in power (év dpy7, in the beginning, £. v.),’ with God, 
he appears to signify the power or dominion? of the Word, ? 7° éov- 
which He had with the Father even before the world was voteatateta 
created ; calling His power adpy7, (beginning, E.v.)” In this sive domi- 
passage where he says that the Word sprang from God the namenen 
Father Himself, as from His root, that in Him He both is 
and was, and that with Him He possessed power*, autho- 1d é€ov- 
rity, or dominion, before created beings came into existence, “7” 
He absolutely declares the consubstantiality of the Word, 
and exempts that Word from the class of things which were [453] 
created out of nothing and placed in a servile state. But it 
should also be observed, that Methodius, in this book, is 
professedly impugning the error attributed to Ongen, in 
which he was said to have proved that created beings existed 
with God from eternity, by this argument, that otherwise, 
God would not have been Lord from eternity, seeing that in 
that case nothing would exist from eternity over which He 
could exercise lordship. In opposition to this conceit, Me- 
thodius excellently shews that power‘ pertained to God the ‘ 7d égov- 
Father and the Son, even before any one created being came “#77” 
into existence; forasmuch as from eternity, God the Father, 
with His Word, was in possession of Almighty power, by which, 
_ whenever He willed, He was able to produce creatures, over 
. which to exercise dominion: and that meanwhile nothing 
was lacking to the very God; forasmuch as from eternity He 
was most perfectly blessed, and needed none of those things 
which were afterwards to be created, to consummate His hap- 
piness. Methodius likewise declares in his Symposium 4, that 
Christ “is, not, is made, (elvaz, ov yeyovévat,)” the Son of 
God; 1. e. that He is the Son of God by nature, not through 165 
creation, or by right of adoption. Moreover he also says 

P thy uev yap apxhy, dg’ hs aveBAd- re Tarp), cal xpd rod rev Kdcpov els 
ornoev & dpOdraros Adyos, roy marépa §=‘yéveow wapexOeiv, Foxe onualvew, Thy 
kad wointhy Tay BAwv pardoy, ev G hv. etoualav apy hv eindév.—[ Phot. cod.235. } 


7d 5t, Otros hy ev dpxf pds roy @edy, 4 Apud Photium, cod. 237. p. 959. 
7d éouciacrindy Tod Adyou, d elxe rapa 


BULL. Aa 


854 Passage of Methodius objected against by Petavius ; 


ON THE jn the same place, that the Son of God neither had a begin- 
STANTIA- ning, nor will have an end of His existence, but “is ever the 
eon, Same, (elvas aet Tov avroy,)” which certainly, at least in the 
———— judgment of Methodius, is a property of the true God alone; 

for in the work which has been cited On the Creation, 
in opposition to Origen, or rather the interpolator of Origen, 
who asserts the eternity of the world, he contends by several 
arguments, that whatsoever is without any beginning is un- 
created, (a@yévyrov,) and that nothing is eternal but God". 

{454} The entire passage we shall quote in Book iii. on the co- 

eternity of the Son, c. 4. § 7. 
10. To these statements so express, Petavius* opposes 
one sentiment of Methodius, which Photius, cod. 235, quotes 
'xeptréy out of his work On the Creation ', expressed in the follow- 
rere ing words‘; “In what has been already said, we stated that 
2aot there are two creative powers. One, out of what is not’, 
bore. by His mere will, without delay, simultaneously with the 
2 abrovp- act of will, of Himself working® whatsoever He wishes to 
yotoar. create; and this is the Father; the Other setting in order 
and varying what has already been called into being, in imita- 
tion of the former; this is the Son, the all-powerful and mighty 
Hand of the Father, by which, after He had produced matter 
¥ & be out of what was not‘, He sets it in order.’ In this passage, 
‘ there are three statements which Petavius censures, as at 
variance with the rule of the catholic faith: first, that Me- 
thodius calls the Father and the Son two powers, (duvdjets ;) 
secondly, that he says that the former power, namely the 
Sasemo- Father, of Himself works and creates’, avroupyetv, whilst 
Bri et cre- the Son works from the Father*, and in imitation of Him; 
6aPatre. and lastly, that he attributes to the Father the creation of 


the world out of nothing, to the exclusion as it were of the 


¥ xi 8) odv, & HAM, ofeobe Thy 
arlow, cuvanépaytoy otcay TE Snpi- 
oupy@, wh SetcPar Tov Snusoupyod ; +d 
yap cuvarépavroy, pndapas apy ye- 
vécews exov, kal cuvayévytor, xa) ico- 
Sdvapov avdynn tuyxavew. Methodius 
apud Photium, cod. 235. p. 938. 

8 De Trinit. i, 4. 12. 

* S¥0 5t Suvduers ev toils mpowporo- 
ynwevots Epamer elvar worntixds’ try ef 
oun dyrwyv yung 7G BovdrAhpate wots 
MeAAnopod), dua TE Gerjoo1, abtoup- 


youcay % BobAcrat worety' TUyxdver BE 


6 Tlarfp’ Oarépay St Kkatraxocpovoay 
wal woixlAdAovcay Kata wlunow Tis xpo- 
Tépas Ta Hin yeyovdra’ tors 5é 6 vids, 
 wavroduvayos Kal Kpataid xelp tov 
Tlatpbs, év f pera 7d worjoa Ty SAny 
€ ob ByTwy Karaxoope:.—Pag. 938. 
1(In the edition which Bp. Bull used, 
we read peAcopov, “ distinction of 
parts.” I do not know whether peA- 
Ancpov, “delay,’’ is his own conjec- 
ture.—B. The reading of Bekker’s 
edition (ed. Berlin, 1824) according to 
the MSS. A. B.An perdenc pad.) 
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Son, to whom he allows only the adorning what are already soox 1. 
created. But all this easily admits, and even requires a 9. 10. 
catholic sense; accordingly, even Photius did not find any Metuo-— 
thing to blame in that passage. As to the first point, the 4s 5] 
Father and the Son are with better right called two powers 
by Methodius, than two natures or essences by other fathers, 
who yet are regarded as catholic and orthodox in this article : 
the truth is, these words, as we have shewn above, are taken 
altogether in a personal sense, as it is called. As to the second, 
that the Father alone works of Himself, avroupyeiv, what 
Catholic would deny it? For it is the property of the Father 
to exist and to work of Himself; whereas the Son refers both 
His being and His working! (as they express it) [as if] received, * et esse _ 
to the Father as His Author. In this respect also the Son is ue 
said to do His works in imitation as it were of the Father. See 
John v. 19, and Maldonatus on the passage. The meaning 
of Methodius and other fathers, as also of Holy Scripture, 
is very well expressed by Gregory Nazianzen, Oration xxxvi.", 
in these words; “ It is manifest that with respect to the same 
objects the Father imprints the forms [of them], and the 
Word finishes them, not as a servant, or without intelh- 
gence, but with knowledge and as a master, and (to speak 
more properly) as the Father*.” You may read in the *zatpixds. 
Same passage more that is worthy of observation on this sub- 
ject. This statement of Nazianzen, however, Petavius him- 
self somewhere* expresses approbation of, and further re- 
marks thus on it; “ Whence it is plain, that the Father’s 
shewing to the Son, or teaching Him what He has to do, 
and as it were going before Him to shew Him the way, is 
nothing else than communicating to Him by generation, 
together with His nature and essence, the understanding of [456] 
things to be made, and the forms and types of them.” Then 
with regard to the last point which is censured, namely, that 
Methodius attributes to the Father, to the exclusion as it 
were of the Son, the creation of things out of nothing, the 
answer is not difficult. The truth is, He no more excludes 
the Son from the act of creating things, than He does the 

u SjAov Bri tev abtav xpaypdrov Kal derworikds, kal, oixedrepoy eixeiv, 
rovs tbmous évonualvera: uty 6 Marip, warpucds.—Tom. i. p. 584. ed. Par. 


émireAc? 5 5 Adyos, od SovAckds, ofr 1680. [Orat. xxx. 11. p. 547.] 
[od5e] auabas, GAA’ emornuovnas Te * De Trin. ii. 4. 6. 
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856 Methodius did not exclude the Son from the work of creating. 


Father from that of putting them in order when created ; 
indeed in the last words of the passage quoted, he says in no 
obscure terms, that the Father both created matter and put 
it in order through the Son, or in the Son. Besides, how is 
it to be supposed that Methodius declared that the Father 
created all things out of nothing without the Son, in the very 
same passage in which he expressly calls the Son the almighty 
Hand of the Father? Did the Father create or make any 
thing without His own almighty Hand? What then? we 
must here, by all means, repeat what we adduced before’ 
from Huet for the purpose of illustrating a similar passage 
from Origen? The substance of it is this: Although the 
external works of the Holy Trinity are one and the same, still 
both in the sacred Scriptures and in the writings of the 
ancients, some are usually assigned to the Father, others to 
the Son, and others to the Holy Ghost. So in this passage 
Methodius attributes to the Father especially, as the fountain 
of Godhead, the creation of things, whilst to the Son he as- 
cribes the wise ordering, disposition and adornment of what 
were already created; inasmuch as He is usually called the 
Reason, the Counsel, and the Wisdom of the Father. In 
what sense indeed this is said, it is impossible for us fully to 
understand ; but it is utterly foolish and rash at once to re- 
ject those points in these mysteries which we puny mortals! 
cannot adequately explam. It is certain however that Me- 
thodius never dreamt of attributing to the Father the creation 
of the world, in such sense as to exclude the Son. For from 
this very work On the Creation, Photius in the same place 
cod. 235”, and that immediately after the words which Peta- 
vius carps at, quotes a passage of Methodius in which the 
creation of the world is expressly attributed to the Son. For 
even in the same passage Methodius thus comments on those 
words of Genesis, “In the beginning God created the heaven 
and the earth;” “If by ‘the beginning’ any one should 
understand Wisdom Herself, he would not err. For She is 


7 See c. 10. § 9. of this book, [p. &xricé we dpxhy d3av abrod, eis Epya 
300, avrov, mpd Tov ai@vos ebeneAlwo€ pe. 

2 apxhy 8 abthy thy coplay Aéywv jv yap axddovdoy Kal xpemwdéorepor, 
Tis, ob By Gudpro. A€yerar yap wapd mwdyta & els yéveow FAGov, elvar rabrys 
Tit TaY éx Tov Belov xopod Adyouca vedrepa, exe) Kal 8: abris yeydvacu. 
wept abrijs tov tpdwov Tovrov’ Képios —[Phot. cod. 235. ] 


Objections of Sandius answered. 357 


introduced by one of the band of inspired writers’ speaking soox n. 
of Herself after this manner, The Lord created? Me, the "10, re 
Beginning of His ways, for His works, He founded Me before y,_o. 
the worlds®. For it was natural and more becoming, that v1vs. 

all things that were created‘ should be younger than She, ateioe 
since also it was through Her that they came into being.” ? gerice. 


And it is clear that by Wisdom is here meant the Son oye Tou 


of God. th ce 
11. Sandius» also objects to Methodius some unseemly yéeow 


sentiments® concerning the Trinity, which his editor Possinus inna 


noted in the Symposium. But Photius supplies us with an modas. 
answer to this objection; for in cod. 237, he expressly 
cautions us respecting the work of Methodius, entitled the 
Symposium, that even in his time it had been to a- very 

great degree altered and mterpolated by heretics. These are 
Photius’s words»; “It is to be noted, that this Dialogue, which 

is entitled the Symposion, or Concerning Chastity, is very 

much corrupted ; for you will find it interpolated both with 

Arian imaginations®, and the fables” of other heterodox per- ° Bokono- 
sons.” Here, the reader will also observe, as I have done, 7” avfodo- 
that, whereas Photius thought it necessary to inform us about syhpara. 
the Symposium of Methodius only, that there were found in [458] 
it many Arian additions, as also absurdities of other heretics, 

he hereby pretty plainly intimates that nothing of the 

kind occurred in his other writings, as they were extant in 

his own day. For how could Photius have gathered, that 

the Symposium of Methodius was corrupted, on the ground 

of the vain opinions of Arius occurring in it throughout, 
unless it had been clear to him from Methodius’s other 
writings, (and they were numerous,) that his uniform teach- 

Ing concerning the Son of God was entirely repugnant to 

the wild notions of the Arians? This surely is a striking 
argument for the orthodoxy of Methodius on this article. 
Meanwhile, in this very Symposium there remain even at 

this day vestiges not a few, of Methodius’s genuine teaching 
respecting the Son of God; some of which we have already 
pointed out from Photius, and could easily pomt out more, 

* Enucl. Hist. Eccles. i. p. 128. yap év aire wapaBeBAnuevas ral *Apet- 

® onuciwtéov, ds odtos b SidAvyos, @ avixds dotoKxonlas, Kal érdépwy Tidy Ka- 


émvypag7 Zupwédatoy, 4 Tlep) ayvelas, xodototyrwy uv0orAocyhpara.—Pag. 968. 
wapa WoAU vevobeupévos eorly. eiphoes 
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ontue if we had thought it worth our while. Enough however, 
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CHAPTER XIV. 


THE OPINION AND FAITH OF ARNOBIUS THE AFRICAN, AND LACTANTIUS, 
RESPECTING THE TRUE DIVINITY OF THE SON, IS DECLARED , THE SECOND 
BOOK, ON THE CONSUBSTANTIALITY, IS BROUGHT TO A CLOSE, WITH A 
BRIEF CONCLUSION. 


1, THeEre are two other authors left, who lived shortly 
before the Nicene council, Arnobius and Lactantius, the 
master and the scholar. The former of these, Arnobius, had 
a very flourishing school of rhetoric at Sicca, in Africa, in 
the reign of the emperor Diocletian‘, as is related by Jerome 
in his Catalogue of Eccles. Writers, chap. 90°; who also 
tells us in his Chronicon, on the twentieth year of Constan- 
tine, that this Arnobius, when engaged in instructing youths 
in declamation at Sicca, being as yet a heathen, was con- 
strained by dreams to become a believer, and yet could not 
obtain from the bishops, [admission to] that faith which he 
had always impugned; whereupon he composed with great 
pains some very clear works against his old religion, and at 
length having given these hostages, as it were, of his piety, 
was admitted into the covenant. These books were seven 
in number, entitled Against the Heathen’. After passing 
through various editions, they have at length been published 
in 4to., with very learned Variorum notes, in very elegant 
type, at Leyden, A.D. 1651. This is the edition which we 
shall follow. In this work he frequently, and in most express 
terms, acknowledges the true divinity of the Son. In the 
first book, in treating of the miracles of Christ, he thus 
writes®; “ But it was evident that Christ wrought all those 
things which He wrought by the power of His own Name, 

¢ He flourished about the year 303. e Atqui constitit Christum sine ullis 


Cave.— BowYer. adminiculis rerum, sine ullius ritus 
d [ Vol. ii. p. 903.] observatione, vel Jege, omnia illa que 


His testimony to the true Divinity of Christ. 859 


without any helps from [external] things, without the ob- soox 1. 
servance of any rite, or rule, and, (what was the special pro- arith 
perty, suitable to and worthy of the true God,) He bestowed Arnonivs. 
nothing injurious or hurtful, but what was helpful, salutary, 
and full of aiding blessings, in the bountifulness of munificent 
power.” Here he expressly declares Christ to be true God. 
There is a passage parallel to this, which follows some way 
after in the same book, in which, after saying that Christ 
“equally relieved* the good and the bad,” he adds these 
words; “ For this is the property of the true God and of 
regal power, to deny His bounty to none.” In the same 
book, upon a heathen’s enquiring, “If Christ were God, 
why did He appear in the form of man, and why was 
He put to death after the manner of man?” he answers 
thuss; “Could that power which is invisible and has no 
corporeal substance, present and lend Itself to the world, be 
present in the assemblies of men, otherwise than by assum- 
ing some covering of more solid matter, such as might meet 
the glance of the eye, and on which the gaze of the dullest con- 
templation might be able to fix? For what mortal is there 
that could have been able to see Him, or to discern Him, if 
He had willed to present Himself on earth such as is His 
original’ nature, and such as He has willed to be in His’ primi- 
own quality or Deity*? He therefore took on Him the gene. 
form of man, and enclosed His power under the likeness of 

our race, in order that He might be both seen and beheld.” 

In the same place after a few intervening words these fol- 

low; ‘But He was put to death after the manner of man; 


not He Himself; for to perish by death? is not incident to * mortis 
occasus. 


[462] 


fecit, nominis sui possibilitate fecisse; 
et quod proprium, consentaneum, dig- 
num Deo fuerat vero, nihil nocens, aut 
noxium, sed opiferum, sed salutare, sed 
auxiliaribus plenum bonis, potestatis 
munifice liberalitate donasse.—[ Pag. 
25, 26.] 

‘ Christus zqualiter bonis malisque 
subvenit.... Hoc est enim proprium 
Dei veri potentizque regalis, benigni- 
tatem suam negare nullii—Pag. 29. 

® (Sed} ...si Deus fuit Christus, 
cur forma est in hominis visus, et cur 
more est interemptus humano? An 
aliter potuit invisibilis illa vis, et ha- 
bens nullain substantiam corporalem, 


inferre et commodare se mundo, con- 
ciliis interesse mortalium, quam ut 
aliquod tegmen materiz solidioris as- 
sumeret, quod oculorum susciperet in- 
jectum, et ubi se figere inertissimez 
posset contemplationis obtutus? quis 
est enim mortalium, qui quiret eum 
videre, quis cernere, si talem voluisset 
inferre se terris, qualis ei primigenia 
natura est, et qualem se ipse in sua 
esse voluit vel qualitate vel numine? 
Assumpsit igitur hominis formam, et 
sub nostri generis similitudine poten- 
tiam suam clausit, ut et videri posset 
et conspici.... Sed more est hominis 
interemptus; non ipse; neque enim 
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360 Arnobius in express terms declares that the Son 


what is divine’, nor can that go to pieces by being dissolved 
in destruction, which is one, and simple, and not made up of 
the combination of any parts. Who then was seen to hang 
upon the cross? who died? The manhood which* He had 
put on, and bore about with Him.” Here he calls the 
higher nature of Christ, ‘“‘a thing divine, incorruptible, one 
and simple, made up of no combination of parts,” [qualities] 
which cannot be attributed to any created nature. 

2. It is, however, unnecessary to lead the reader by these 
circuitous ways*, I will bring forward two passages, in 
which Arnobius professedly, and in terms as clear as if 
written with a sunbeam, declares the absolute divinity of the 
Son. In the first book, he replies to the objection of the 
heathen “ You worship a man that was born,” im these 
words"; “Even if that were true, still on account of the 
many and so liberal gifts which have come from Him unto’ 
us, He ought to be called and entitled God. But seeing 
that He is really and certainly God, without ambiguity or 
doubt of any kind®, do you suppose that we shall disown 
that we pay Him the highest worship, and call Him the 
Guardian® of our body? What then, some one will say, 
raging, angry, and excited, ‘Is Christ that God?’ He is 
God, our reply will be, even God of the inner powers'; 
and, what yet more torments unbelievers with most bitter 
pangs, sent to us by the supreme King for a matter of the 
highest moment.” The other passage also occurring in the 
same book’, runs thus: “There was nothing magical, as you 
suppose, nothing human, illusive, or deceitful, nothing of 


cadere divinas in res potest mortis oc- 
casus, nec interitionis dissolutione di- 
labi id, quod est unum et simplex, nec 
ullarum partium congregatione com- 
pactum. Quis est ergo visus in pati- 
bulo pendere, quis mortuus est? homo, 
quem induerat, et secum ipse portabat. 
—Pag. 37, 38. 

h Natum hominem colitis? Etiamsi 
esset id verum, tamen pro multis et 
tam liberalibus donis, que ab eo pro- 
fecta in nobis sunt, Deus dici appella- 
rique deberet. Cum vero Deus sit re 
certa, et sine ullius rei dubitationis (leg. 
redubitationis, Bull.) ambiguo, inficia- 
turos arbitramini nos esse, quam maxi- 
me illum a nobis coli, et prasidem 
nostri corporis nuncupari? Ergone, 


inquiet aliquis furens, iratus et per- 
citus, Deus ille est Christus? Deus, 
respondebimus, et interiorum poten- 
tiarum Deus; et quod magis infidos 
acerbissimis doloribus torqueat, rei 
maxime causa a summo rege ad nos 
missus.—Pag. 24. [Herald conjectured 
redubitationis; Orelli, following Ursi- 
nus, would omit rei, there being no 
such word as redubitationis. ] 

‘ interiorum potentiarum, [i. e. over 
the highest angelic powers in the inner- 
most courts of heaven. ] 

J Nihil, ut remini, magicum, nihil 
humanum, prestigiosum, aut subdo- 
lum, nihil fraudis delituit in Christo, 
derideatis licet ex more atque in lasci- 
viam dissolvamini cachinnorum. Deus 


is God, in the strict use of the Name. 361 


fraud concealed in Christ, although you deride, as your way is, 300K 1. 

and burst out into unrestrained laughter. He was the High' 8 3. 

God, God from the inmost root, God from the unknown an 

realms, and sent as God the Saviour from the Sovereign of } sublimis. 

all; with regard to whom neither the sun itself, nor any of 

the stars, if they have perception, not the rulers, not the 

princes of this world, nor lastly the great gods, or those who, 

pretending to be gods, terrify the whole race of mortals, 

could know or imagine whence He came, or who He was.” 

In these passages, Arnobius expressly teaches, that the Son 

is called God, not simply by a figure of speech *, (as angels, ? abusive. 

rulers, and very excellent men are sometimes called gods,) 

but in very reality and without ambiguity, that is, most 

truly and most properly; and this is a plain condemnation 

of the craftiness of the impious Arians, who did not refuse 

to call the Son God, but deceived good men by an ambigu- 

ous use of the name. Furthermore He designates Him the 

High God, God from the inmost root, God the Saviour, God 

the object of the very highest worship’, lastly, God incom- * quam 

prehensible, whom no creature can comprehend‘. What colendum 

could have been set forth concerning the Son of God more ‘ capere. 

majestic than this? If however, it be a difficulty to any 

one, that Arnobius does still call the Father the supreme 

King and the Sovereign® of all; let him know and re-§ Princi- 

member, (what I am obliged to repeat again and again,) that P*™ 

this is by all means to be referred to that pre-eminence ° * g&ox}y. 

which belongs’ to the Father, in so far as He is the foun-? competit. 

tain and head of Divinity, which both the sacred writers and 

the fathers, whether Nicene or Antenicene, wished to pre- 

sent whole and entire’, and concerning which we shall treat ® sartam 

more largely in its proper place*. servatamn 
3. And yet Sandius classes this Arnobius among those voluere. 

Antenicene writers who preceded Arius in his heresy. For [464] 

in the Index® of his book he writes, “ Arnobius was of °® Indice 

the same opinion as Arius.”’ And he there refers his reader aive Blen- 

to the 127th page of his book. Come then, let us see how 


ille sublimis fuit, Deus radice ab in- denique dii magni, aut qui fingentes se 
tima, Deus ab incognitis regnis, et ab deos genus omne mortalium territant, 
omnium Principe Deus Sospitator est unde aut qui fuerit, potuerunt noscere 
missus; quem neque sol ipse, neque vel suspicari.—Pag. 32. 

ulla, si sentiunt (sentiant, Bull), sidera, * [See book iv 

non rectores, non principes mundi, non 
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he there proves that Arnobius was of the same opinion as 
Arius? ‘“ Arnobius,”’ he says, “taught that it was a matter 
of religion to worship a God unbegotten, that the true God 
must never have been begotten, that God alone is unbe- 
gotten ; that there is one Father of the universe, who is alone 
immortal, and unbegotten, and that nothing whatever ex- 
isted before Him; that hence it follows, that all those whom 
men have supposed to be gods, are either begotten of Him, 
or brought forth at His command: and that, if they have 
been brought forth and begotten, they are posterior in order 
and time; if they be posterior in order and time, they must 
have had an origin, and commencement of birth and life; 
that he is not true God, who has father or mother, grand- 
fathers, grandmothers, brothers, and was only lately formed in 
his mother’s womb, and finished and perfected in ten months, 
who was conceived and born of a woman’s womb, who arrived 
at that limit of life by the stages of years; for that the Al- 
mighty God is not begotten, but unbegotten*.” But in this 
passage, assuredly, Sandius shews himself to be either a most 
negligent reader of Arnobius’s writings, or at any rate an 
egregious sophist and prevaricator. For what person of 
sound mind, who ever attentively read through that master 
of African eloquence, can be ignorant, that all this was 
spoken by him against the superstition of the heathen, who 
used to pay divine honours to mere men, that were born and 
died just like themselves? How then does this make any 
thing against the true divinity of Christ, God [and] Man!? 
Nay, it confirms it. For when Arnobius taught, as San- 
dius allows, in the passages cited, that the true God must 
be unbegotten, that is, uncreated, and have no beginning 
by birth, that is, that He must be eternal; and yet he 
affirmed repeatedly and most plainly, (as we have seen,) that 
Christ is altogether true God; it follows clearly from this that 
Christ in His higher nature, in respect of which He is called 
true God, is, according to the opinion of Arnobius, altogether 
uncreated and eternal. So from the fact that Arnobius 
taught that the true God is one, and yet at the same time 
taught that the Son equally with the Father is true God, we 
may conclude for certain, that he believed that the Son is 


* [Sandius refers generally to lib. 1, 2, and 8. Adv. Gentes. ] 


Lactantius ; his opinions individually of litile weight. 363 
one God with the Father, although different in person. As soox 1. 


for what Sandius adds in the same passage, namely, that NB, ra 
Arnobius taught “ that Christ came into the world to preserve Arnostus. 
the empire of the supreme King,”’ it is entirely catholic ; so 

far forth, that is, as it is referred, as it ought by all means to 

be referred, to the humiliation! of the Son, by which, having ' exinanitio 
taken upon Himself the form of a servant, He became obe- Lecnets j 
dient to God the Father. It certainly gives one both pain 

and shame to have so often to refute such senseless cavils. 

4. We will now briefly treat of the doctrine of Lac- Lactay- 
tantius', the explaining of which will bring this second ren 
book, now more than long enough, to a close. That writer 
was almost unacquainted with the Christian system?, and’ tiisel- 
better skilled in rhetoric than in theology. Hence Pope ne 
Damasus regarded him as belonging more to the school than 
to the Church*®; and Jerome commended him rather for ® scholasti- 
his elegant style, than for his accurate knowledge of gospel coum ee 
doctrine. He certainly was never reckoned among the doc- <lesiasti- 
tors of the Church; so that it may scarcely seem worth [466] 
while to enquire what he either thought or wrote on this 
point. I request the reader, however, to observe and to 
admire the influence of catholic tradition. This very Lac- 
tantius, although in other parts of his writings, through his 
ignorance of the Holy Scriptures and of the doctrine of the 
Church, he has made some very absurd, and utterly ridiculous 
statements‘™, (if indeed it be Lactantius who has made those ‘ tradiderit. 
statements,) respecting the manner of the generation of the 
Son, nevertheless was not ignorant of the chief point itself® * ipsum 7d 

iwépexov. 
of this doctrine, and consequently taught in his works what 
is especially catholic, and diametrically opposed to the Arian 
heresy. For he clearly affirms that the Son of God is of one 
substance with the Father, and is one God, and contains and 
comprehends the whole of the Father. These are his very 
words. In book iv. 29, he proposes the heathen objection 
against the Christian doctrine concerning the Son of God in 
these terms"; “Perhaps some one may enquire how it is, 


1 Lactantius flourished in the year duos tamen esse asseveremus, Deum 
3803. Cave.—BowyYerR Patrem et Deum Filium; que asseve- 
m Vid. book ii. chap. 10. § 20. ratio plerosque in maximum impegit 
n Fortasse querat aliquis, quomodo, errorem. Quibus cum probabilia vi- 
cum Deum nos unum colere dicamus, deantur esse que dicimus, in hoc uno 
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364 Lactantius’s answer to difficulties raised by heathens, 


that when we say we worship one God, we yet assert that 
there are two, God the Father, and God the Son: an asser- 
tion which has driven very many into the greatest error ; 
who whilst they think what we say probable, still con- 
ceive that we are wrong on this one point, that we ac- 
knowledge a second, and that a mortal God.’”’ To this objec- 
tion he answers as follows, word for word: ‘ Of the mor- 
tality we have already spoken; let us now inform you re- 
specting the unity. When we speak of God the Father and 
God the Son, we do not speak of a different God, nor do we 
separate Each [from the Other]; because neither can the 
Father exist without the Son, nor can the Son be separated 
from the Father ; since neither can the Father be [so] called ' 
without the Son, nor can the Son be begotten without the 
Father. Since then both the Father implies? the Son, and 
the Son the Father, Both have one mind, one spirit, one sub- 
stance; but the One is, as it were, an overflowing fountain, 
the Other is like a stream issuing from it: the One is as the 
sun, the Other as a ray darted from the sun; who, because He 
is both faithful and dear to the supreme Father, is not sepa- 
rated from Him, as is neither a river from its fountain, nor a 
ray from the sun ; inasmuch as both the water of the foun- 
tain is in the stream, and the light of the sun is in the ray.” 
If Lactantius had agreed in opinion with Arius, his answer 
to this objection would certainly have been very different: 
I mean, very much to this effect ; “You, philosophers, are 
much mistaken in supposing that we Christians, in setting 
forth God the Father and God the Son, are really introducing 
two Gods; seeing that we give the name of God to the 
Father and to the Son in entirely different senses; for the 
Father alone we call God truly and properly, the Son meta- 
phorically and improperly ; since the latter is in truth a mere 


labare nos arbitrantur, quod et alterum 
et mortalem Deum fateamur. De 
mortalitate jam diximus; nunc de 
unitate doceamus. Cum dicimus Deum 
Patrem et Deum Filium, non diversum 
dicimus, nec utrumque secernimus ; 
quia nec Pater sine Filio esse potest, 
nec Filius a Patre secerni; siquidem 
nec Pater sine Filio nuncupari, nec 
Filius potest sine Patre generari. Cum 
igitur et Pater Filium faciat, et Filius 


Patrem, una utrique mens, unus Spi- 
ritus, UNA SURSTANTIA est; sed ille 
quasi exuberans fons est, hic tanquam 
defluens ex eo rivus: ille tanquam sol, 
hic quasi radius a sole porrectus; qui 
quoniam summo Patri et fidelis et ca- 
rus est, non separatur, sicut nec rivus 
a fonte, nec radius a sole; quia et aqua 
fontis in rivo est, et solis Jumen in 
radio.—[ Lactant. Divin. Instit. iv. 29. 
vol. i. p. 350, 351.] 


clearly implies that the catholic was the received doctrine. 365 


creature, alien from the essence of God and made out of soox 1. 
nothing, being admitted by adoption and grace only unto the ek 
honour and dignity of the divine name.” Lactantius, how- Lacran- 
ever, did not dream of any thing of this sort; the catholic ™* 
doctrine respecting the Son of God was too well known for 

even him to publish such ravings as the tenets of Chris- 

tians. How then does he untie the knot? he confesses 
according to the belief of the Christians, that the Son equally 

with the Father is truly and properly called God ; inasmuch 

as He has not only one mind, but one Spirit also, and one 
substance with the Father, (the very thing which the Nicene 

fathers meant, when they decreed that God the Father and 

God the Son were of one substance!,) though he strenuously ' dhcous!- 
contends that it is by no means true that two Gods are”” 
_preached among the Christians. And this he explains in two 

ways; first, God the Father and God the Son exist, not 
separately, as two men, but undivided the One from the 

Other, so that the Father is in the Son and the Son in 

the Father; exactly as the sun and the ray, or the foun- 

tain and the stream, are no way separated the one from 

the other. Secondly, there is one fountain and principle 

of Godhead, namely, the Father, from whom the Son is 
derived, like the ray from the sun, or the stream from the 
fountain. What could have been said in a way more agree- [468] 
able to catholic truth? that is to say, it was precisely in the 

same way that all the orthodox fathers, both the Antenicene 

and those who flourished after the Nicene council, explained 

the unity of the Father and the Son, as we shall shew here- 

after. Here, indeed, some persons find fault with this, 

that Lactantius compares God the Father to an overflowing 
fountain, as if, that is, the Son were only a rivulet issuing 

from that fountain, and a diminished portion of the Father’s 
substance. They, however, have always appeared to me to 

be most unfair, who would thus cut to the quick ® °whatever ? ad vivun 
similes the ancients employed to illustrate, as well as they *°*"* 
might®, the ineffable mystery of the divine generation. That *utcunque 
Lactantius certainly did not mean any thing of that kind is 

clear from his own express words, which follow in the same 


© See what we have observed on Tertullian in the 7th chay. of tia book, 
§ 5. [p. 199.] . 
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chapter?: ‘“ Wherefore,” he says, “since the mind and will 
of Each is in the Other, or rather is one in Both, Both are 
justly called one God; because whatsoever is in the Father 
flows ' over to the Son, and whatsoever is in the Son, descends 
from the Father.” If whatsoever is in the exuberant foun- 
tain of Godhead, which is called the Father, does all flow 
over to the Son, (which Lactantius expressly asserts, ) then 
certainly the Son is not, properly speaking, a portion of the 
Godhead, but God of God, Whole of Whole, Perfect of Per- 
fect, as we have already heard. the Creeds of Gregory Thau- 
maturgus and Lucian the martyr declare. Parallel to this is 
what Lactantius says respecting the Son of God, book 11. 94; 
namely, that God the Father “employed” Him “as His 
counsellor and artificer, m devising, adorning, and perfecting 
the universe? ; seeing that He is perfect in providence, in 
reason, and in power.” Lactantius, therefore, did not dream 
of any thing diminished or imperfect in the Son of God. So 
far of Lactantius. 

5. And thus have we at length, by the clearest testi- 
monies adduced from each one of the Antenicene writers, of 
whom we had been able to discover either entire works, or 
even any fragments,—abundantly proved our second pro- 
position, which was this; “It was the settled and unanimous 
opinion of the catholic doctors, who flourished in the first 
three centuries, that the Son of God was of one substance® 
or consubstantial with God the Father, that is, that He was 
not of any created or mutable essence, but of altogether the 
same divine and unchangeable nature with His Father, and, 
therefore, Very God of Very God.” If, however, any one 
wonder that our second book has grown to this length, I 
would wish him to reflect, that herein we have explained out 
of the writings of the ancients the chief point‘ of the doctrine 
respecting the divinity of the Son ; and that in the remaining 
books we shall only have to treat of the consequences of that 
doctrine, and of its collateral points’. On this the hinge of 


? Quapropter cum mens et voluntas iv. 29. p. 352.] 
alterius in altero sit, vel potius una in 2 Et consiliatore usus est et artifice 
utroque, merito unus Deus uterque in excogitandis, ornandis perficiendis- 
appellatur; quia quicquid est in Patre que rebus; quoniam is et providentia, 
ad Filium transfluit, et quicquid in et ratione, et potestate perfectus est.— 
Filio, a Patre descendit.—[ubi supr. [Ibid., ii. 9. p. 145.] 
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the controversy turns: on this therefore it was necessary for soox: 
us to bestow the greatest pains. Besides in this book most “""4'; 
of the writers of the first three centuries come to be spoken Concit 
of for the first time, and it was important that the reader 5!°%- 
should in some degree be made acquainted with their his- 

tory; and when this is done once, there will be no occasion 

in what follows to make any mention of their age, authority, 

or other matters connected with them. Many writings also 

of the ancients are here for the first time cited, about which it 

is matter of controversy among the learned whether they are 
really the works of the authors whose names they bear; much 

of our labour therefore in this book has been spent im critical 
discussions of this kind, which are of especial need for decid- 

ing the question of which we are treating. Now, however, 

that the genuine writings of each author have been once for 

all vindicated, and the spurious rejected, it will hereafter 

be hardly necessary, when we have occasion again to quote 

these writers or their works, to detain the reader by contro- 
versies of this nature. In a word, as I do not see how I [470 
could have given full satisfaction to the studious reader, if I 

had used greater brevity in elucidating and establishing the 
subject of this second book, so I trust that in what relates to 

the following books, I shall say what may suffice at least 

for the impartial reader. To the remainder of our subject, 
therefore, let us now, with God’s blessing, proceed. 


OXFORD : 
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